



STUDIES IN THE 


PURANIC RECORDS 

ON 

HINDU RITES AND CUSTOMS 


By 

R. C. HAZRA, m.a., ph.d. 

Lecturer in Sanskrit , University of Dacca . 


A thesis approved for the Degree of 
Doctor of Philosophy in the 
University of Dacca, 1936. 


Published by 

The University op Dacca. 

(Bulletin No. XX). 



"Printer : Sures C. Das, JVI.A. 

ABINAS PRESS 

C General Printers & Publishers Ptci.y 
1 10, Dhahamtala Street, Calcutta* 


April, 1940. 



PREFACE 


The extant PurSnas present a very rich collection of materials 
for the study of the development of Hindu rites and customs during 
the centuries intervening between Yajnavalkya and the Smjrti- 
Nibandhas. During this long period, the Hindu society passed 
through numerous vicissitudes, so much so that in many respects 
the Hindu rites and customs, as found in the Nibandhas, differ 
from those in the Codes of Manu and Yajnavalkya. Hence the 
study of the Puranas is of immense importance for a clear under- 
standing of the whole course of the development. But none of the 
extant Puranas being assignable to any positive date, the greatest 
difficulty which makes their study impracticable and unscientific 
is the want of a proper chronology of the chapters constituting the 
individual Puranas. Unfortunately no systematic attempt was 
made to remove this long felt want, probably because, as Mr. P. V. 
Kane says, ‘the chronology of the Puranas is, like that of the epics, 
a subject full of perplexing problems’. The work, done by such 
eminent scholars as H. H. Wilson, F. E. Pargiter and Haraprasad 
Shastri even in regard to the approximate dates of only a few of 
the Puranic works, is not at all considerable, nor are their conclu- 
sions always acceptable. Hence the first thing, on which attention 
has been directed in this work, has been to determine as approxi- 
mately as possible the chronology of the Puranic chapters, or parts 
thereof, on Hindu rites and customs. I should mention here that 
in this chronology, which is based only on such evidences as are 
contained in the majority of the editions of the individual Puranas, 
attention has been given especially to those chapters which are 
devoted mainly to the treatment of the above mentioned topics; 
and, the scope of this work being limited, to the study of these 
matters during the period ranging approximately from 200 to 
1000 A.D., those Puranas, which have been found to be hardly 
earlier than the tenth century, have been dealt with very briefly. 
However, on the basis of this chronology, which forms Part I of 
this work, I have attempted to describe in Part II the different 
stages in the development of the Puranic rites and customs. I 
have tried to show that these rites and customs are not the 
productions of a single social dictator or of a particular period of 
time, but were revised from generation to generation and reshaped 
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gradually to their present character with such additions as the 
changes in society demanded. With an eye to the notable changes 
in the religious and political history of ancient India, I have tried, 
further, to ascertain the factors which determined the stages in 
the development of the Puranic Dharma (i.e. law and custom) 
and moulded its character. This enquiry, which has been found 
absolutely necessary for a clear understanding of the nature and 
growth of the Puranic rites and customs, and which has in many 
cases led to interesting results, has involved an investigation into 
the origin of Puranic Hinduism, because in India, as in all other 
eastern countries, religion is inseparably connected with customs. 

Besides the two parts, of which the present work mainly 
consists, there is an Appendix containing a long list of quotations 
which I have traced in the extant Puranas. This list has been 
extremely necessary not only for understanding the nature of the 
Puranas during the ages they were used by the commentators and 
Nibandha- writers but also for determining the dates of those 
Puranic chapters from which the quotations were made. This list 
may also be of some use to those scholars who will, in future, set 
themselves to the solution of textual problems relating to the 
Puranas. 

Being concerned with a field of research hitherto almost 
unexplored, this work may interest those who want to study the 
Puranic literature and the Hindu social institutions. Attempts 
have been made to solve many problems relating to the Puranas 
and the Puranic Dharma ; but no conclusion has been drawn which 
has not been sufficiently evidenced by the facts of the case. The 
chronological scheme in Part I is necessarily tentative, but ail 
available materials have been fully considered and taken into 
account. 

As this work is the result of a general study of the Puranic 
chapters on Hindu rites and customs, no attention has been given 
to the divergent opinions held by the different Puranas on the 
niceties of any particular rite or custom. Such detailed study 
would require a separate volume and has consequently been 
avoided. 

Though this work is based on a first-hand study of the original 
sources, the accounts given in it of the rise and spread of Jainism, 
Buddhism and Ajlvakism (i.e. the religion preached by Gosala 
Mankhaliputta) are mainly based on those given in such authorita- 
tive works as the Cambridge History of India (Vol. I), V. 
A. Smith's Early History of India, and the like. In translating 
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some of the passages of the Puranas and Smrti works, H. H. 
Wilson’s Vi^u Puraina, F. E. Pargiter’s Markantfeya Purana, 
Taluqdar’s Matsya Purana (S.B.H., Vol. XVII), Mahendra Nath 
Chatterjee’s Srimadbhagavata, and Buhler’s Laws of Manu (S.B.E., 
Vol. XXV), Institutes of Gautama (S.B.E., Vol. II) and Institutes 
of Baudhayana (S.B.E., Vol. XIV) have been extremely helpful 
to me. In studying the Puranas I have, in addition to the different 
printed editions, utilised the large collection of Purana and Smyti 
manuscripts existing in the Dacca University Library. Of the 
Danasagara of Ballalasena I consulted the India Office manuscript, 
which was secured for me on loan by the Dacca University Library. 
As to the dates of the Smrti-Samhitas and the Nibandhas, I have 
been generally guided by the indications of the veteran scholar 
Mr. P. V. Kane, m.a., ll.m., whose History of Dharmasastra 
(Vol. I) is undoubtedly the most valuable work on the subject. 

By way of explaining why in a few cases I have used the 
Vangaviasi editions of the Puranas, printed in Bengali characters, 
in preference to the more widely used Devanagarl editions, I 
should only say that these editions, though not critically 
accomplished from sufficient Manuscript material, are not always 
so negligible as scholars may take them to be. They are often, 
if not in all cases, based on Bengal Mss and have consequently 
different texts with less number of additional passages than the 
South Indian editions. However, the comparative notes on the 
different editions, which have been added to the analyses of the 
Puranas, will enable scholars to trace the references in the South 
Indian and other Devanagari editions. 

My thankful obligations arc due to my professor Dr. S. K. 
De, M.A., d.lit., for his valuable suggestions and guidance. It was 
at his instance that I took up the Puranas as a subject of study. 
During the three years I worked with him on this subject he took 
very keen personal interest in the progress of my work and 
accorded to me such facilities as very few students of his department 
have ever enjoyed. In spite of his heavy duties and responsibilities 
he ungradgingly took the trouble of going through the whole 
thesis step by step, as well as when it was finally completed. 
I am particularly grateful to our Vice-Chancellor, Dr. R. C. 
Majumder, M.A., ph.d., for kindly securing books and manuscripts 
for my use from different libraries as well as for enabling me to 
publish my work as a Bulletin of the University. But for his help 
and sympathy the book would never have seen light so soon. I 
am also much obliged to Mr. Subodh Chandra Banerjee, ma., of 
the Dacca University Mss Library, for giving me all possible help 
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in consulting the valuable collections of Sanskrit manuscripts in 
his charge, as well as for pointing out to me the reference to the 
Padma-purana in a marginal note contained in a manuscript of the 
Yathartha-mafijari. 

All. necessary information regarding the editions of the Puranas 
and other works, which have been utilised, has been given in the 
Bibliography. Words, admitting of alternative spellings, have 
sometimes been used in both forms, viz., Vasi§tha and Vasi^ha, 
Lomahar$ana and Romahaj?ana, Kalkin and Kalki, Sambhala and 
Saipbhala, Pamsula, and Parpsula, Satvata and Sattvata, etc. ; and, 
except in only one place (in Part I, Chapter I), the word ‘Smrti’ 
has been used in its restricted sense to mean ‘Dharma’ i.e. ‘law 
and custom’. 

Though a portion of this work was published as isolated 
articles in different oriental journals, I have considerably improved 
the whole work, including the published portion, by adding much 
new material and, in a few cases, by modifying my views already 
expressed in those articles. 


Dacca 

February, 1940. 


Rajendra Chandra Hazra 
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To Professor S. K. De, 
this humble work is dedicated as a 
token of deep reverence and sincere 
gratitude by his pupi'l, the author. 



yo vidyac caturo veddn sdngopanisado dvijah\ 
na cet puranarp aapividydn naiva sa syad vicak?anah \ | 

itihasa-purdriabhyaiji vedam samupabrmhayet | 
vibhety alpa-srutad vedo mam ayaifi prahari?yati\\ 
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CHAPTER I 


THE MAHAPURANAS 

The only species of Indian literature, which can claim, next to 
the Vedas, to reach back to great antiquity, is the ‘Purana* 1 . It is 
mentioned, mostly in connection with Itihasa, in such early works 
as the Atharva-veda 2 , Satapatha-brahmana 3 , Gopatha-brahmana 4 , 
Jaiminiya-upanisad-brahmana 5 , Brhadaranyaka-upanisad 0 , Chan- 
dogya-upanisad 7 , Taittirlya-aranyaka 8 , Sankhyayana-srautasutra 9 
and Gautama-dharmasutra 10 . 

According to the Brahmanical traditions as recorded in the 
Atharva-veda and the Brhadaranyaka-upanisad, the ‘Purana’ has as 
much a sacred origin as the Vedas. The former says that the Res, the 
Samans, the Metres and the Purana originated from the residue of 
the sacrifice together with the Yajus 11 . The latter, on the other hand, 
ascribes the origin of the four Vedas, Itihasa, Purana etc. to the 
breath of Mahabhuta 12 . These traditions, though fundamentally 
different, are unanimous in their recognition of the sacredness of the 
‘Purana'. In many of the works of the Vedic literature, the ‘Purana’ 
is even called the fifth Veda 13 . This traditionally sacred character 
has been retained by the literature even to the present day ; but it 

I Fop the antiquity of the ‘Purana’, see Sir Ashutosh Mukherjee Silver Jubilee 
Volumes (Calcutta), III, Part 2, pp. 7 f. 

• XI, 7, 24 and XV, 6, 4. 

* XIII, 4, S, IS ; XI, 5, 6, 8 and 7, 9. 

4 I, 10. 

B I, 58. 

e II, 4, 10; IV, 1, 2 and 5, 11. 

7 III, 4, 1 and * ; VII, 1, 2 and 4 ; VII, 2, 1 and 7, 1. 

# 11,9. 

• XVI, 8, 27. 

10 VIII, 6 and XI, 19. 

II fcah idmdni chandamsi purdnam yajusd saha\ ucckistaj jajnire || 

Atharva-veda, XI, 7, 24. 

18 mahato bhutasya nisvasitam etad yad rgvedo yajur-vedah samavedo 

'tharvdngirasa itihdsah purdnam | Brhadaranyaka, II, 4, 10. 

“ Cf. Satapatha-brahmana, Chandogya-upanipad, Sahkhyayana-irautasutra, etc. 
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never attained the position of ‘Sruti*, being always recognised as 
‘Smpti*. 

Though the theory of the existence of a single original Purana 
is open to serious doubts, it can hardly be denied that more Puranas 
than one had come into existence long before the beginning of the 
Christian era. In the Samhitas of Manu and Yajnavalkya 14 
and in the Taittirlya-aranyaka 15 , the word ‘Purana* has been used 
in the plural number; the Mahabharata speaks of a ‘Purana pro- 
claimed by Vayu’ 10 ; and the Apastamba-dharmasutra has a passage 
quoted from a ‘Bhavisyat-purana’ 17 . The self-contradicting title 
‘Bhavisyat-purana* given to a distinct work of the Purana literature 
indicates that in Apastamba’s time ‘the term Purana had become so 
thoroughly specialised as to have lost its proper meaning, and had 
become merely the designation of a particular class of books. It 
would have required the existence of a number of books called 
Puranas to produce that change, and manifestly they must have 
had their own special names to distinguish from one another, and so 
convert their common title Purana into a class designation’ 18 . Hence 
it can be held that the number of the Puranas had begun to be 
multiplied even before the time of Apastamba. 

The existence of more Puranas than one in Apastamba’s time 
or earlier does not, however, mean that the canon of ‘eighteen 
Mahapuranas’ 10 came into vogue at such an early period. As a 
matter of fact this canon can scarcely be dated earlier than the third 
century A.D. 20 . There is, of course, mention of ‘eighteen Puranas* 
in the Svargarohana-parvan (5, 46, and 6, 97) of the Mahabharata, 

14 Manu III, 282 — svddhyayam sravayet pitrye | 

puranani khildni ca\\ Yaj. Ill, 189 — yato vedah puranani vidyopanisadas tatha etc. 

10 II, 9 — * * * * itihasa -puranani. 

18 Mbh III, 191, 10. 

17 Apas II, 24, 5-0. 

18 Pargiter, A1HT, pp. 50-51. 

18 The name ‘Mahapurapa* is of late origin. It is found only in Bhag XII, 7 
and Bv IV, 181. What are now known as Mahapuranas, are called simply Puranas 
in the earlier works. 

80 Of the earliest of the extant Puranas, the Visnu (III, 6) and the Markan- 
deya (chap. 137) contain lists of eighteen Mahapuranas. Though the former Purana 
is to be dated between 100 and 850 A.D., and most probably in the last quarter of 
the third or the first quarter of the fourth century (see under Visnu-purana below), 
there is sufficient reason to hold that the list of the Mahapuranas. in Vi? Ill, 6 was 
revised to its present form in later days, or that verses 21-26 (on the names of the 
eighteen Puranas and their five characteristics) were interpolated, especially when we 
take into consideration Vi? Ill, 6, 20 which says that the Visnu-purana was based 
on the four Purana-samhitas compiled by Romaharsana, Akrtabrana, Savarni and 
&aip£apayana. The list, however, must be dated earlier than Alberuni who gives it 
in his account of India. 
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and on the strength of this mention scholars have sometimes tried 
to assign the canon to a very early date 21 . But an examination of 
the text of the Svargarohana-parvan as occurring in the Bengal Mss 
as well as in the printed editions of the Mahabharata, shows that 
the portions in which ‘eighteen Puranas* have been mentioned are 
in all probability later additions. Svargarohana-parvan 5, 40 
(Vahga. ed.) , which corresponds to the same verse in the Bombay ed., 
is found neither in the ASB ed. nor in any one of about a dozen 
Bengal Mss which we have consulted in this connection in the Dacca 
University Library. Svargarohana-parvan, chap. 6 also, though 
found both in the ASB and Bombay editions, does not occur in the 
Bengal Mss. At the close of the Varigavasi ed. of the Mahabharata 
the commentator NUakantha says that this chapter, which begins 
with the verse ‘ bhagavan kena vidhina and in which the merits of 
listening to the Mahabharata and the gifts to be made to the reader 
of its Parvans have been described, was transferred from the Hari- 
vamsa to the Mahabharata for the encouragement of the audience 
of the latter 22 . The validity of this information supplied by Nlla- 
kantha is fully realised when we see that Svargarohana-parvan, 
chap. 6 is the same as Hv III, 132, 1-97 and 135, 2b to the end, and 
that in this chapter of the Svargarohana-parvan the gifts to be 
made to the reader of the Harivaipsa also are described along with 
those of the other Parvans of the Mahabharata. This is certainly 
against the proper order of things, for if, as the enumeration of the 
Parvans in this chapter shows, the Harivamsa constitutes the 
eighteenth book of the Mahabharata, then the results of listening 
to the whole epic cannot be described in the book previous to the 
eighteenth. Hence there can scarcely be any doubt regarding the 
spuriousness of Svargarohana-parvan, chap. 6. 

The second mention of ‘eighteen Puranas’ is found in verse 3 
of Hv III, 135. Though this chapter is found to be one of the two 
sources of chap. 6 of the Svargarohana-parvan, it is very doubtful 
whether it can be placed as early as about 400 A.D., the probable 
date of the Harivamsa. This chapter is not found in many of the 
Bengal Mss of the Harivamsa 23 . 

Mark 137 (on Purana-mahatmya) does not occur in all the editions. Hence its 
authenticity is extremely doubtful. 

Va 104 also contains a list of the Puranas, but we shall see later (under 
V fimana-purana) that this chapter was added very late to the Vayu. 

For the date of Mat 53 which also contains a list, see under Matsya-purana. 

“ Macdonell, Skt. Lit., p. 299. Pargiter, op. cit ., p. 22. 1HQ, Vol. VIII, p. 761. 

w bhagavannityddih phalddhyayo vyasena harivamsdnte uktah, atra irotr- 
prarocandrtham ukta iti jneyam\ 

98 For instance, cf. Mss No. 508 (dated 1549 &aka), No. 514A (dated 1765 
Saka), No. 1041 and No. 1718 in the Dacca University Mss Library. 
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Inspite of the little value which can be attached to the mention 
of ‘eighteen Puranas* in the Mahabharata and the Harivaipsa, it 
can hardly be doubted that the canon originated not later than the 
first quarter of the seventh century A.D. In Mat 53 the eighteen 
Puranas have been named, and it will be seen afterwards that the 
date of this chapter (especially except verses 59-63) is to be placed 
between 550 and 650 A.D. Gau<Japada, in his Samkhyakarika- 
bha?ya, uses the word ‘ purdna ' in the plural number to mean distinct 
Purariic works 24 , and, in his Uttaragita-bhasya, explains the word 
(purdna) occurring in chap. 2 of the Gita, as ‘puraridm brahmdnqld- 
dini iS . This word ^rahmandddlni* betrays Gautfapadas acquain- 
tance with the eighteen Puranas. That the word brahmdntfddini 
was used, as much as brdhmddini, to mean the group of the eighteen 
Puranas, is evidenced by Sayanacarya who explains the word 
purdna , occurring in the Taittirlya-aranyaka (II, 9), as ' purdndni 
brahmdndadini in his Bha§ya on the same. Sayana’s knowledge 
of the group of the eighteen Puranas can by no means be denied. 

It is not known definitely of what the Puranas in their earliest 
form treated. A very old definition, contained in the famous lexicon 
Amarako§a and in most of the extant Puranas, says that a Purana 
is to have five characteristics : (1) creation (Sarga), (2) re-creation 
(Pratisarga) , (3) genealogy (Vaipsa, of gods and sages) , (4) cosmic 
cycles (Manvantara) , and (5) accounts of royal dynasties (Vamsa- 
nujearita) . All these characteristics have their roots in the materials, 
v&., Akhyanas (tales) , Upakhyanas (anecdotes), Gathas (songs) and 
Kalpajoktis (lore that had come down through ages) , which, as the 
Brahmantfa, Vayu and Visnu say, were used by Vyasa in compiling 


14 tatra bdhyam ndma vedah siksd-kalpa-vyakarana-iiiriikta-cchando-jyotisilkhya- 
f adanga-sahitah purdpdni nydya - mtmdmsd - dharmasastrani ceti. — Samkliya-karika 
with Gau$apada-bha?ya (ed. Pandit Bech&narama Tripapn, Benares Sanskrit Series, 
No. 9, Benares 1905), p. 16. 

25 Uttaraglta, p. 52. 

In the Bombay edition of the Uttaraglta with Gaudapada-bha^ya (ed. MahS- 
deva Sarman and published by the Gujarati Printing Press, Bombay 1912) the read- 
ing is 'purdndni bra(d ?)hmddlni 

In the D. U. Mss Lib. there are two Mss, Nos. 4504 and K558E, of the 
Uttaragltfi-bha$ya. Of these, the former, which is concise and is written in a terse 
style smacking of an early date, reads ‘purdndni brdhmddini \ The latter Ms, on the 
other hand, says in its post-colophon statement that it was copied at Benares and 
brought from there by post. It is comparatively elaborate, agrees more with the 
printed editions than with the other Ms, and reads * purdndni brahmamjtddini \ 

Regarding Gautfapada’s authorship of the Bha$ya, S. K. Belvalkar says : “We 
can, for the present, only assert that there is nothing, so far discovered, in these two 
commentaries (i.e., the Saipkhyakarlk&-vrtti and the Uttaraglta-vptti) that necessarily 
militates against the traditional identification of their author with the author of the 
Mfatfukya Karik&s”. See, Belvalkar, Basu Mallik Lectures on Ved&nta, 1925, p. 189. 
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the original Purana 28 . These characteristics, therefore, indicate the 
real nature of the Puranas in their early, if not the earliest, form. 
In most of the present Puranas, on the other hand, the five character- 
istics have been neglected partially or totally and great importance 
has been given to matters religious and social. In those few Puranas 
also, in which the five topics have been dealt with, there are to be 
found chapters on social customs and glories of gods. Thus, the 
present Puranas have practically turned into Smpti-codes. This 
new form the Puranas do not seem to have attained before the 
beginning of the Christian era. The few passages quoted in the 
Apastamba-dharmasutra from a Purana and a Bhavi?yat-purana 
cannot be made the basis of the statement that Smrti-matter began 
to be imported into the Puranas in Apastamba’s time. These 
passages are most probably Gathas, or summaries thereof, which 
were current among the people in ancient times and received admis- 
sion into the Puranas especially in connection with the patriarchs. 
That at least some of the ancient Gathas were concerned with Smrti- 
matter is evidenced not only by the Puranas 27 and the Mahabharata 
but also by the Manu-smrti which refers to one sung by Vayu 28 . 
The fact that Manu incorporates the verses found in Apas I, 19, 13 
without calling them Gathas is not very important, because in 
several other cases also Manu is found to insert verses, not of his 
own composition, without naming the sources. For instance, 
Manu II, 94 (na jatu kamah kdmdndm) occurs in the Puranas as 
spoken by Yayati who became tired of worldly enjoyment 29 , and 
Manu III, 274a (api nah sa kule jay at) is found in some Puranas 
as a part of a Gatha sung by the patriarchs 30 . There are also 
numerous other references to the Purana literature in the works of 
the pre-Christian era, but nowhere there is any reference to its 
Smrti-contents. 

On the other hand, there are evidences to show that the Puranas 
began to incorporate matters on Hindu rites and customs from a 
period earlier than the sixth century A.D. Medhatithi quotes in 
his Bhasya on the Manu-smrti a number of verses from the Puranas. 
Though the majority of these verses are concerned with creation, 
philosophy etc., a few of them relate definitely to Smrti. These 

88 dlchydnais cdpyupakhydnair gdthdbhih kalpajoktibhih] purana-samhitam 
cakre purdndrtha-v i£aradah\ | B<J II, 84, 21 ; Va 60, 21 ; and Vi? Ill, 6, 16. 

The last two Puranas differ slightly in readings from the first. Also cf. Va 
108, 51 ; 104, 20. 

87 See, for example, Mark 29, 43-46. 

m Manu IX, 42 — atra gatha vdyu-gitdh etc. 

88 Vie., Mat 84, 10 ; Vi? IV, 10, 9 ; Hv I, 80, 88 ; and so on. 
cf. tym 19. 9 f. 


ao 
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latter verses testify to the fact that the Puranas in Medhatithi s 
time contained chapters on holy places, funeral sacrifices, etc 31 . 
Kumarilabhatta, in his Tantravarttika, looks upon the Puranas as 
authoritative works on Dharma and names them along with the 
Dharmasastras 32 . The Harlta-samhita 33 says that the Anadhyaya days 
should be known from the Smrti works as well as the Puranas 34 . 
An old Ms of the Skanda-purana, discovered in Nepal by Haraprasad 
Shastri, contains several sections on hells and one on the method of 
worshipping the god (Siva) 35 . Vijnanesvara tells us of Harita’s 
reference to the opinion of the Puranas in prescribing penance, in 
normal circumstances, to those who eat up the food dedicated to 
the patriarchs 30 . The date of the Harlta-smrti used by Vijnanesvara 
cannot be later than the sixth century A.D. 37 . The above evidences 
are perhaps sufficient to show that topics on Hindu rites and customs 
began to be dealt with in the Puranas from a period not later than 
the middle of the fourth century A.D. As a result, the Puranas 
came gradually to lose their original character and turn into impor- 
tant codes of Hindu rites and customs by including chapters on 
Varnasramadharma, Acara, Sraddha, Prayascitta, Dana, Puja, Vrata, 
Tirtha, Pratistha, Dlksa, Utsarga, etc. 

But in the great majority of cases the Puranas have not come 
down to us with their early incorporations, because tradition 
demanded that they should be re-edited with the changes in society 
so that their importance as works of authority might not decrease 38 . 
Now, the work of re-editing could be done in three ways : viz., (i) by 

83 Cf. Medhatithi on Manu II, 24; III, 124 & 2C2 ;etc. 

As Medhatithi does not expressly name any Purana, the Puranic verses quoted 
by him should not be used in determining the dates of the extant Puranas even in 
those cases where they are traceable. Cf. footnote 31 (under Vi$nu~p.) . 

M Kane, JBBRAS, Vol. I, 1925, p. 102. 

Tantravarttika, p. 179 — purdna-manavctihfoa-vyatirikta-gaulania-vcLsiftha 

batuihdyanddi-pranUa^harmasdstrdfidm etc. 

88 Cnavimsati Saiphita, pp. 127-1 S9. It is called Laghuharlta-smrti in Jivananda 
Vidyasagara’s collection of Dharma&atras, Vol. I, pp. 177-193. 

84 Harlta-saiphita IV, 70. 

88 H. P. Shastri, Catalogue of Palm Leaf and Selected Paper Mss belonging to 
the Durbar Library, Nepal, Calcutta, 1905, pp. lii, 141 f. The Ms, which is written 
in old Gupta script, has been assigned to the seventh century A. D. by Shastri and 
C. Bendall. 

88 Vijfianesvara on Yaj. Ill, 289. 

87 Kane, Hist, of Dhs., Vol. I, pp. 75 and 240. 

88 Cf. Mat 53, 8-9 wherein the Fish says to Manu : 

kalendgrakanam drtfvd puranasya into nrpa\ 
vydsa-rupam aham krtva somhardmi yuge yuge || 

Cf. also Pd (SftJi-khaiHla) 1, 40-50 ; Dbh I, S, 20 ; 

Sk V, iii, 1, 26-28; and ao on. 
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adding fresh chapters to the already existing ones, (ii) by substitut- 
ing the latter by the former, and (iii) by writing new works bearing 
old titles. All these processes being equally practised with respect 
to the Puranas, some retained their earlier materials, some lost many 
of the earlier chapters which were replaced by others of later dates, 
and some became totally new works. But they had a common 
feature in that all of them came to have units belonging to different 
ages. It should be mentioned here that the fresh additions to the 
Puranas were not always fresh compositions, but chapters and 
verses were often transferred from one Purana to another or from the 
Smyti and other works to the Puranas, obviously to enrich the latter. 
That this practice of transference began much earlier than 1100 A.D. 
is evidenced by Ballalasena who says that the Liriga-p. took its 
chapters on the big donations (Mahadana) from the Matsya, and 
that the Visnu-rahasya and Siva-rahasya were mere compilations 30 . 

The great importance given to the Puranas as authoritative 
works on Hindu rites and customs perverted the idea of the people 
of later ages as to the real contents of these works. It was thought 
that the five characteristics — creation, re-creation etc, — were meant 
for the Upapuranas, whereas the Mahapuranas were to have not less 
than ten characteristics relating to cosmogony, religion and society 40 . 
Consequently, the accounts of the genealogies of kings and sages 
were little cared for, and often fabricated 41 ; and sections on holy 
places etc., were composed by different people at different times and 
freely attached to the Puranas as their integral parts, so that the 
extents of these works varied 42 . People also took absolute liberty 
in making changes in the texts of the Puranas. Consequently, 
textual corruptions increased hopelessly. Of such corruptions, the 
Vayu is the best example. 

10 4 brhad api linga-puranam matsya-pur&noditair mahadanaih ' and 4 loke prasid - 
dham etad visnu-rahasyam ca iiva-rahasyam ca\ dvayam iha na parigrhltam tarn- 
graha-rupatvam avadharyaW* Danasagara, fol. Sb. 

40 Cf. Bv IV, 131, 6-10. Also, Bhag II, 9, 43 ; II, 10, 1 ; and XII, 7, 8 f. 

41 Cf. 4 mrtdvamsdnucaritaih * * * » — Danasagara, fol. 4a. 

48 For instance, according to the Matsya, the Kurma-p. consisted of 18,000 
verses; according to the Agni, of 8,000 verses; and according to the Naradlya, of 

17.000 verses. According to the Matsya and Skanda, the Varaha-p. contained 

24.000 verses, whereas the Agni gives its extent as consisting of 14,000 verses only. 

An examination of the quotations made by the commentators and Nibandha- 

karas from the Puranas shows that even at a particular period of time the extent 
and contents of a particular Purana were more or less different in different parts 
of India. 



CHAPTER II 


THE CHRONOLOGY OF THE PURANIC CHAPTERS 
ON HINDU RITES AND CUSTOMS 

THE MAJOR PURANAS 

It has been said in the previous chapter that from an early date 
the Puranas grew up into important codes of Hindu rites and 
customs, and that they came to contain chapters or groups of 
chapters which often belonged to different dates. Hence the chrono- 
logy of these chapters is of immense importance for tracing the course 
of the changes that took place in Hindu society earlier than the time 
of the Smrti-Nibandhas. 

Any attempt at determining the chronology of the Smrti- 
chapters means a detailed study of all the eighteen Puranas, and 
this has been done as far as possible in this and the following two 
chapters. Of these, the present chapter includes the major Puranas, 
viz., Markan^eya, Vayu, Brahmanda, Visnu, Matsya, Bhagavata 
and Kurma, which are of earlier dates and have preserved much of 
their older materials ; chapter III comprises the minor Puranas, i.e. t 
those which, being subjected to the interfering hands of the later 
redactors, have lost their earlier forms and contents ; and chapter IV 
embodies the results arrived at in chapters II and III. 

We shall now proceed to analyse the Puranas. 

1. THE MARKANPEYA-PURANA : 

This is one of the oldest and most important of the extant 
Puranas. It commences with Jaimini, a pupil of Vyasa, who ap- 
proaches the sage Markantfeya for the solution of some doubts raised 
in his mind by the study of the Mahabharata. For want of sufficient 
time Markantfeya does not answer the questions put to him by 
Jaimini but refers the latter to the four wise birds living on the 
Vindhyas. This beginning of the Markandeya-purana agrees with 
its description given in the Matsya, which says : “That Purana in 
which, in reply to the Muni, the duties and non-duties have been 
explained by the holy sages in connection with the birds and which, 
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again, is narrated fully by Markandeya is called the Markandeya 
(-purana), containing 9,000 verses” 1 . 

Though this Purana is generally true to the old definition of the 
Purana of five characteristics, it contains a few chapters on topics 
which come within the description of Dharma ; viz., chaps. 12 and 14 
dealing with hells (Naraka), chap. 15 with the results of actions 
done (Karma- vipaka) , chaps. 28-29 with the duties of the castes 
and Asramas, chaps. 30-33 with funeral sacrifices, chap. 34 with 
customs in general (Acara), and chap. 35 with eatables and non- 
eatables 2 . 

Mark 28-35 form parts of the story of Alarka and Madalasa 
which is interwoven in the story of Sumati (also called Ja<ja) and 
his father Mahamati (in Mark 10-44) . This story of Sumati and 
his father is a lengthy amplification of the dialogue between 
Medhavin and his father found in one of the latest books of the 
Mahabharata (viz., XII, 175 and 276) . Hence it can be supposed 
that the story of Sumati (or Ja<Ja) was put into the Markandeya-p. 
after the Mahabharata had attained its final form. This supposition 
is strengthened by the information, regarding the nature of the 
contents of the Mahabharata, that is supplied by the Markandeya-p. 
in chap. 1, wherein Jaimini approaches the sage Markandeya for the 
solution of the doubts. Before giving expression to these, Jaimini 
praises the Mahabharata as : 

. . . . sarva-sastrdndm mahabharatam uttamam || 
atrarthas caiva dharmas ca kamo mok?as ca vaityy ate\ 
parasparanubandhas ca sanubandhas ca te pfthak\\ 
dharmasdstram idarp srestham arthasastram idarp param\ 
kamasastram idarp cagryarp mok?a$dstrarp tathottamam || 
caturasrama-dharmanarn acara-sthi ti-sddhanam | 

(Mark 1, 5b-8a) . 

From this it is clear that at the time of composition of at least 
Mark 1, 1-22 the Mahabharata came to be regarded as the best 
Dharmasastra, the greatest Arthasastra, the foremost Kamasastra 
and the highest Moksasastra. A comparison between Mark 34 
(dealing with customs in general) and Mbh XIII, 104 also shows 

1 yatradhikrtya iakunln dharmddharma-vicarand\ 

vyakhyata vai muni-prasne munibhir dharmac&ribhih\\ 

rnarkandeyena kathitam tat sarvam vistarena tu\ 

puranam nava-s&hasram markandeyam ihocyate || Mat 53, 25-26. 

* These chapters correspond to chaps. 12, 14, 15 and 28-85 in the editions of 
Jlvananda Vidyas&gara and the Bibl. Ind. Ser., and to chaps. 12, 14, 15 and 25-32 
in the Venk. ed. Though there are variations in readings and numbers of verses 
in the corresponding chapters of the different edition?, they are not many and im- 
portant for our purpose. 


2 
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that the former has the latter as its prototype 3 . Mbh XIII, 104 has 
many lines borrowed from the Code of Manu ; the style is often 
defective and elaborate ; and the contents are not arranged properly. 
In Mark 34 , on the other hand, plagiarism has been avoided as far 
as practicable, and the subject-matter, though changed at places, 
has been dealt with in an improved and terse style. The few lines 
of Manu, which have been retained, have not escaped changes more 
or less. The readings of these lines, when compared with those 
occurring in Mbh XIII, 104 and the Code of Manu, show that the 
Mahabharata approaches more the Code of Manu than the 
Markan<Jeya-p. does. 

From what has been said above it seems highly probable that 
the story of Sumati was inserted into the Markan$eya-p. after the 
great epic had attained its present extent, content and character. 
Regarding the approximate dates of the different strata in the Maha- 
bharata Hopkins says : “We may tentatively assume as approximate 
dates of the whole work in its different stages. Bharata (Kuril) 
lays, perhaps combined into one, but with no evidence of an epic 
before 400 B.C. A Mahabharata tale with Pandu heroes, lays and 
legends combined by the Puranic diaskeuasts, Krsna as a demi-god 
(no evidence of didactic form or of Krsna’s divine supremacy), 
400-200 B.C. Remaking of the epic with Krsna as all-god, intrusion 
of masses of didactic matter, addition of Puranic material old and 
new, multiplication of exploits, 200 B.C. to 100-200 A.D. The later 
books added with the introduction to the first book, the swollen 
Anusasana separated from Santi and recognised as a separate book, 
200 to 400 A.D. ; and finally 400 A.D. + occasional amplifications” 4 . 
On the strength of this tentative chronological scheme, which is the 
most acceptable of all that have been put forth, we may hold in the 
present state of our knowledge that the story of Sumati as found in 
the Markantfeya-p. cannot possibly be earlier than 200 A.D. 

The story of Sumati, including that of Alarka, extends over 
Mark 10 - 44 , and at the beginning of chapter 45 Jaimini praises the 
birds saying : 

samyag etan mamdkhydtarji bhavadbhir dvija-sattamdh\ 
pravjttis ca nivrttis ca dvividharji karma vaidikam\ j 

***** 

pravftte ca nivftte ca bhavatarfi jndna-karrnani\ 
matim asta-malarfi manye yathd nanyasya kasyacit\\ 

* # * * » 

- Cf. Mbh Xm, 104, verses 16, 20b-21, 23, 37, 41, 48a, 51b-52a. 69a etc. 
with Mark 34, verses 17, 61b, 62b-63a, 21, 47b, 48b, 60b, 62b-63a, 24b etc. 

4 Hopkins, The Great Epic of India, pp. 397-398 and 398-402. 
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These references to Pravrtti- and Nivrtti-dharma certainly point to 
chapters 27-35 dealing with Pravrtti-dharma and to chapters 39-48 
dealing with Nivrtti-dharma or Yoga. Now, chap. 45, which glorifies 
Brahma as unborn, imperishable, changeless, incomparable 
(anaupamya) etc. and thus identifies him with the supreme Brahma 
of the Upanisads, certainly belongs to the Brahma-sect. The 
opinion of scholars that the sect of Brahma became prominent during 
the period ranging from 200 to 600 A.D. and that the five-gods of 
the Smartas threw Brahma into the back-ground towards the begin- 
ning of the seventh century 5 , tends to show that the chapters deal- 
ing with Pravrtti- and Nivrtti-dharma cannot possibly be later than 
the seventh century A.D. 

In relation to the effect of performing funeral sacrifices under 
different Tithis and Naksatras, the latter are mentioned in the 
order from Krttika to BharanI in Mark 33, 8 ff. This order of the 
Naksatras is important. We know from the evidence of the 
Yajnavalkya-smrti 6 and the latest books of the Mahabharata 7 that 
the old arrangement of the Naksatras from Krttika to BharanI was 
in vogue at least some time after the beginning of the third century 
A.D. When this order of the Naksatras was changed we do not 
know definitely. It is only as late as about 550 A.D. that we find 
in the Brhat-samhita of Varahamihira the order of the Naksatras 
from Asvin! to Revatl to be an established fact in all parts of India. 
So it can be held, and not quite unreasonably, that the old order of 
the Naksatras held ground at best down to the latter half of the 
fifth century A.D. Hence those chapters of the Markan<Jeya-p., 
which treat of Hindu customs and Yoga, cannot possibly be later 
than the latter half of the fifth century A.D. 

Mark 33, 8 ff., which describe the results of performing funeral 
sacrifices under different Naksatras, seem to have been added later 
than the other chapters on Hindu customs, because in Mark 32, 38 
(kdmyandpi sruyatdiji vatsa srddhdndm tithi-kirtanam), which 
points to the subject-matter of the chapter to follow, there is no 
mention of the Naksatras. If a gap of at least fifty years be allowed 

* Farquhar, Outline, pp. 148 and 179-180. 

Cf. also Brhat-samhita, chapters 58 (pratimd4ak$anam n&ma) and 60 
(pratimd-sthapanam ndma), wherein there are rules for the construction and erection 
of the image of Brahma, thus proving the wide rpread of the worship of the god in 
Varahamihira’s time. 

9 I, 268 — krttikadi-bharanyantam. In Kane’s opinion the Y ajfiavalkya-sm fti 
was composed between the first century B.C. and the third century A.D. See Kane, 
Hist, of Dhs., Vol. I, p. 184. 

1 Viz., Xin, 64 wherein the Naksatras are mentioned in connection with the 
effect of making gifts under these ; XIII, 89 which describes the results of performing 
the K&mya-far&ddha undo different Naksatras ; and XIII, 110. 
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between this portion of Mark 33 and the other chapters, then the 
lower limit of the date of composition of these chapters (28-35, 
except 33, 8 ff.) should be pushed up to the beginning of the fifth 
century A.D. 

Here a question may arise as to whether all the Sm^ti-chapters 
(except 33, 8 ff.) of the Markantfeya-p. were inserted simultaneously. 
Such a doubt is removed by the fact that when, in Mark 26, 
Madalasa is about to give instructions on self-knowledge (Atma- 
jnana) to the new-born Alarka, king Rtadhvaja forbids her saying, 
“Why dost thou deal thus, 0 foolish one, with the temperament of 
my child, by giving him a mischievous education as thou didst 
before to my other sons. If thou shouldest do what pleases me, if 
my word should be accepted, then restrain this son within the path 
of activity (marge pravrtteh ). So the path of action will not lead 
to utter destruction, O lady ; and so the Pintfa offering to the Pitys 
will not cease, O virtuous one. The Pitrs dwell in the Deva-loka, 
they are also born as brutes, they become men likewise, and they 
reside within the class of elements. By offering the Pin<Ja and water 
a man, busied in the ceremonies, ever nourishes them, O fine-browed 
one, both the righteous and the unrighteous, those worn out with 
hunger, those harassed by thirst ; he nourishes the gods likewise and 
guests. The gods, mankind, the Pitrs, departed spirits, goblins, and 
Guhyakas, birds, worms and insects live upon man indeed. Therefore, 
O slender-limbed, cause my son to acquire thoroughly the w r hole 
duty of K§atriyas, as regards this life and life in the next world”. 
This request of the king to his wife Madalasa to give instructions to 
Alarka about the duties of K?atriyas and to train him in the 
Eravrtti-marga so that the Pitrs may not be deprived of the offer- 
ings of water and rice-balls and the gods, men and lower animals 
may get their respective shares, presupposes the instructions on the 
duties of kings, on the duties of the castes and Asramas, and on 
funeral sacrifices given by Madalasa to Alarka in chaps. 27-35. 

From the above discussion it appears that Mark 28-35 (except 
33, 8 to the end) were inserted some time about the third and fourth 
centuries A.D. It is highly probable that these chapters were added 
in the third century . 

Chapters 12, H and 15 also , forming parts of the story of Sumati, 
should be assigned to the above date . 

The above conclusion about the date of the chapters under 
discussion agrees remarkably with the view of Pargiter, who says : 
“The Devl-mahatmya, the latest part, was certainly complete in 
the 9th century and very probably in the 5th or 6th century A.D. 
The third and fifth parts (i.e., chaps. 45-81 and 93-136 respectively) , 
which constituted the original Puraiia, were very probably in exist- 
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ence in the third century, and perhaps even earlier; and the first 
and second parts (i.e., chaps. 1-9 and 10-44 respectively) were 
composed between those two periods” 8 . 

The Smyti-chapters of the Markan$eya-p. have been frequently 
drawn upon by the commentators and the Nibandhakaras. For 
instance, Apararka quotes numerous verses from chaps. 11, 29, 30, 
32, 34, 35, 39 and 40 in his commentary on Yaj. ; Ballalasena from 
chaps. 43 and 58 in his Adbhutasagara and from chaps. 10 and 16 in 
his Danasagara ; Devanabhafta from chaps. 29-35 in his Smj*ti- 
candrika ; Hemadri from chaps. 15-16, 29-35, 46, 49, 57, 88 and 95-97 
in his Caturvarga-cintamani ; and so forth (see App.) . 

There are lines in the Smrti-chapters of the Markan<Jeya-p. 
which have their parallels in the Code of Manu. For example, Mark 
29, 29a ; 29, 33a ; 34, 8 ; and 34, 17 and 24 may be compared to 
Manu III, 102b and 82a ; and IV, 156b-157a, 92, 56a and 78a. 

2. THE VAYU-PURANA : 

The Vayu is perhaps the oldest of the extant Puranas 9 . The 
Mahabharata (III, 191, 16) speaks of a Turana proclaimed by 
Vayu the Ilarivamsa (I, 7, 13 and 25) refers to ‘Vayu’ as an 
authority ; Banabhatta says in his Harsa-carita that he attended 
the reading of the Vayu-p. in his native village 10 ; and Alberunl 
repeatedly quotes and names a Vayu-p. in his account of India 11 . 

The character of the Vayu as a Mahapurana has sometimes 
been called in question 12 . The cause of this doubt is the use of the 
title ‘Siva’ or ‘Saiva’ for ‘Vayavlya’ in the majority of the lists of 
the ‘eighteen Mahapurarias’ 13 . But this substitution, which has 

8 Pargiter, Markandeya-Purana (English translation), Introduction, p. XX. 

0 The word ‘oldest’ is applicable only to the main skeleton of the work, 
because this Purana also, like the others, was subjected to later additions and altera- 
tions. As an example, chap. 104 may be cited. This chapter mentions Radha, the 
Tantras, and the Sakta philosophy. Mr. Dikshitar rightly says, that ‘the Purana 
compilation extended over a number of centuries’. 

10 Harsa-carita, chap. HI, ( pavamdna-proktam purdnam papa f ha). 

11 Sachau, Alberunfs India, I, pp. 41-42, ISO, 168, 194 247, 287 etc. 

18 Narasimha Vajapeyin includes the ‘Vayu-p/ among the Upapurftnas. — See 
Nityfickrapradipa, p. 19. In his com. on the Bhagavata-purana Srldhara Svamin 
explains the word saivaka as ‘§iva-purana\ — See his com. on Bhag XII, 13, 4. Mitra 
Misra recognises the Saiva as a Mahapurana and says : ‘yapi visnupurane 
brahmdndam adtiya v&yaviya-tydgena , yd ca brahmavaivarte vayavtyam upaddya 
brahmdnfapur&wparitydgena astddasa-samkhyd uktd sa kalpa-bhedena vyavastha- 
pariiyd*. — See Vlramitrodaya, Paribhasa-prakasa (ed. Parvatiya Nityananda Sarma, 
Chowkhamba Sanskrit Series, Benares 1906), p. 13. 

M See Vi? HI, 6, 21 ff. ; Bhag Xn, 7, 23 ff. and Xn, IS, 4 ff. ; Kur I, 1, IS ff. ; 
Pd I, 62, 2 ff., IV, 111, 90 ff., VI, 219, 25 ff., and VI. 263, 77 ff. ; Var 112, 69 ff. ; 
Mark 137, 8 ff. ; Lg I, 39, 61 ff. ; Siv V (V&yavlya-saiphita) , i, 1, 38 ff.; Siva- 
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been taken wrongly in favour of the comparatively late sectarian 
Upapuraiia called ‘Siva-purana’, is based on the Saiva character of 
the Vayu. The Skanda says : “The fourth (Purana) , declared by 
Vayu, is known as Vayaviya. It is also called Saiva on account of 

its connection with (i.e., treatment of) Siva-bhakti It 

contains 24,000 Slokas” 14 . The description of the fourth Maha- 
purana, as given in the Matsya, Naradlya and Agni, also agrees 
with the contents of the present Vayu-p 15 . None of the Nibandha- 
writers, who have drawn upon the Vayu and the Siva-purana, has 
been found to make any confusion between the two ; because the 
verses quoted from the ‘Vayaviya* or ‘Vayu-purana* are, in the 
majority of cases, found only in the present Vayu but not in the 
Siva, and those quoted from the ‘Saiva* or ‘Siva-purana’ are some- 
times traceable in the present Siva but never in the Vayu. That 
the Vayu was more important in the eyes of at least the Nibandha- 
karas is shown by the fact that almost all of them quote verses 
from it, whereas the Siva-p. is drawn upon by a very few of them. 
Hence it seems that the attempt to raise the Siva-p. to the status 

mahatmya-khanda of the Suta-saiphita commented on by Madhav&c&rya (Eggeling, 
Ind. off. Cat., Part VI, p. 1377) ; Saura-samhita of the Skanda-p. (Eggeling, op. cit.. 
Part VI, p. 1382) ; Saipbhava-kanda of the Sivarahasya-khanda of the Saipkara- 
saiphita of the Skanda-p. (Eggeling, op. cit.. Part VI, p. 1363) ; and so forth. 

14 caturtham vdyund proktam v&yavlyam iti smrtam\ 
siva-bhakti-samayogdc chaivam tac capar&khyaya] | 
caturvimsatirsamkhyatam sahasrani tu iaunaka\ 

Sk V, iii (Reva-kh.), 1, 33-34a. 

These verses are also found in the Reva-m&h&tmva which claims to be a part 
of the Vayu-pur&pa. — See, Aufrecht, Bodleian Catalogue, p. 65. 

1B See Mat 53, 18, Nar I, 95, and Ag 272, 4b-5. 

The mention of the Sveta-kalpa as connected with the declaration of the 
‘Vayaviya’ Purapa should not create any difficulty, for the V8yu-p. seems to connect 
itself with the Varaha-kalpa (Va 6, 11 and 13 ; 7, 5 ; 21, 12 and 23) and to identify 
this Kalpa with the Sveta-kalpa (Va 6, 13; 23, 63 ff. and 114 ff.). Moreover, the 
Naradlya-p., whose list of contents of the ‘Vayaviya’ Purana agrees much with those 
of our Vayu but not even partially with those of the Siva, also speaks of the connec- 
tion of the ‘Vayaviya* with the Sveta-kalpa. The word bhdgadvaya-samanvita used 
by the Naradlya-p. with respect to the ‘Vayaviya’ should not be taken to point to 
the Vayaviya-samhita (of the Siva-p.) which also consists of two Bhagas (parts). 
Eggeling, in his Ind. Off. Cat., Part VI, pp. 1299-1301, describes a few Mss of a 
Purana which is called vdyuprokta-purdna or vdyu-purdna in the colophons of 
chapters, is generally the same as our present Vayu, and is divided into two Khap^as 
(or Kansas) or four Padas. The ASB edition of the V&yu also is divided into two 
Bh&gas. 

Of the twelve Saiphitaa of the Siva-p. the V ayavlya-saiphita only is declared 
by Vayu. So, how could the words vayaviya , vdyu-prokta etc. be applicable to the 
entire Siva-p. which begins with a Saxphitt other than the Viyavlya ? 
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of a Mahapurana 10 was due to a comparatively late sectarian zeal 17 . 
The Devlbhagavata (I, 3, 14) and the Tadma-p.’ referred to by 
Gangadhara in his com. on the Dharma-sarphita of the Siva-p. 18 , 
include the Siva among the Upapuranas. 

The Vayu consists of four Padas — (1) Prakriya, comprising 
chaps. 1-6, (2) Anu§anga, chaps. 7-64, (3) Upodghata, chaps. 65-99, 
and (4) Upasamhara, chaps. 100 to the end. It deals with all the 
five topics characteristic of the old Puranas. Over and above these, 
there are a few chapters on Smrti-matter ; viz., 

chaps. 16-17 . . on the duties of the castes and Asramas, 

chap. 18 on the penances for Yatis, 

chaps. 57-59 . . on Yuga-dharma, 

„ 73-83 . . on funeral sacrifices (including impurity 

due to births and deaths, and purifica- 
tion of things), 

chap. 101 . . on hells and the results of actions done, 

and chaps. 105-112 . . on the glories of Gaya. 

These chapters do not seem to have belonged to the present 
Vayu in its earliest form. They are in all likelihood later additions. 
Of these, chaps. 16-18 are comprised in the section on Pasupata 
Yoga which betrays the influence of chaps. 39-43 of the 
Markan<Jeya-p. In this section, which extends from chap. 10 
(verses 68 ff.) to 20, the Vayu has not only a good number of verses 
in common with the Markandeya 19 but has also improved upon the 
latter with fresh additions of chapters and verses. Now, we have 
seen that Mark 39-43 cannot possibly be dated earlier than 200 A.D. 
Therefore chaps. 16-18 of the Vayu-p. should be dated later still. 
The fact that the section on Pasupata Yoga is not found in the 
Brahmanda-p. tends to show that it was interpolated after 400 A.D., 
because, we shall see presently, the Vayu and Brahmanda could not 
have been separated earlier than 400 A.D. Consequently, Va 16-18 
also are to be dated later than that period. As Sulapani quotes a 

“ In its Vayavlya-samhita, the Siva-p. lays claim to the position of a 
pur&pa saying that the fourth Mahapurana is the Saiva which consists of twelve 
Saiphitas. See Siv V, 1, 41. 

17 The verse * vdyavvyam anuttamam | astddasam samuddisfam 

brahmdndam iti 8amjnitam\ |* in Kur I, 1, which includes the ‘Saiva’ among the 
Mahapur&nas, should not be taken strongly in support of the early date of the Siva-p. 
and its character as a Mahapurana. This verse most probably means, “Thai 
excellent (Pur&pa) proclaimed by V&yu is enumerated as the eighteenth and is 
known as Brahmap^a’*, because the Brahmap^a-p. also is proclaimed by V&yu and 
is called ' v&yu-prokta brahmanda * in the colophons of its chapters. 

“ Shastri, Cat. of Sans. Mss, ASB, Vol. V, p. 289. 

* Cf. Va 16 with Mark 41, 8 ff. ; V& 17 with M&rk 41, 18 ff. ; V& 19 with 
Mark 48 ; and V& 20 with Mark 42, 5 ff . 
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verse from chap. 18 in his Prayascitta-viveka, they are certainly 
earlier than 1300 A.D. None of the earlier Nibandhakaras being 
found to draw upon them, it is difficult to place the lower limit of 
the date at a still earlier period. 

Chaps. 57-59, dealing with Yuga-dharma, give an account of 
the period ranging from the reign of the Nandas to the end of the 
Andhra rule in western India (see Part II, chap. I) . Therefore these 
chapters should not be dated earlier than 200 A.D. They were, 
however, written earlier than 275 A.D., because the Matsya-p. 
borrowed from the Vayu a good number of chapters, including the 
three mentioned above, in the last quarter of the third or the first 
quarter of the fourth century A.D. (see below, under Matsya-p.) . 
Of these three chapters, chap. 59 has been drawn upon by Devana- 
bhatta in his Smrti-candrika (see App.) . 

Chaps. 73-83, on Sraddha, are included in the section Sraddha- 
kalpa (covering chaps. 71-85) , the greater part of which is given as 
an interlocution between Brhaspati and his son Samyu. In these 
chapters Yogins have been given remarkable prominence as invited 
guests 20 . It is said : “Sraddhas should be carefully offered to 

Yogins What is eaten by an adept in Yoga saves one from 

great fear. A Yogin is superior to a thousand house-holders, a 
hundred forest-hermits and a thousand students”. Such prominence 
given to Yogins is not traceable in the Codes of Manu and Yaj., who 
dp not seem to have held Yogins in high esteem. On the other hand, 
Yogins are given great prominence in the existing Paficaratra 
Samhitas which are certainly later in date than the above mentioned 
Codes. It is, therefore, highly probable that the chapters on Sraddha 
in the Vayu-p. come from a date not earlier than 200 A.D. This 
date seems also to be supported by the hatred with which the 
Nagnas (the naked) have been mentioned in chaps. 78 and 79 21 . 
The word nagna is said to mean those people who are stripped of 
the garments consisting metaphorically of the Vedas. Such people 
are clearly the Jains and the Buddhists, because the terms 
‘Nirgrantha’ and ‘Pasantfa* also have been used in these chapters of 
the Vayu. The contempt shown to these religious sects could be possi- 
ble only when their religions were in a decadent state. Buddhism, 
which found its strongest upholders in Asoka Maurya and Kaniska, 
was probably in a flourishing condition to the end of the second 
century A.D. So the chapters of the Vayu cannot possibly be earlier 
than that time. The mention of the Naksatras from Krttika to 
Bharani in Va 82 points to a date earlier than 500 A.D. It is 
probable that the chapters under discussion were added to the Vayu 
about the middle of the third century A.D. 

* Va 71, 50 ft. n V6 78, *4, and 79, 25. 
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Most of the above mentioned chapters on Sraddha have been 
drawn upon by the commentators and Nibandha-writers early and 
late ; viz., Sulapa^i has quoted verses from chaps. 78 and 79 in his 
Prayascitta-viveka ; Vacaspatimisra from chaps. 77 and 82 in his 
Tlrtha-cintamani ; Kullukabhatta from chap. 78 in his com. on the 
Manu-sm|*ti ; Madhavacarya from chaps. 75 and 76 in his Bhasya 
on the Parasara-smj-ti ; Madanapala from chaps. 75 and 79-81 in his 
Madana-parijata ; Sridatta Upadhyaya from chaps. 78 and 79 in 
his Kytyacara ; Cannes vara from chap. 81 in his Krtya-ratnakara ; 
Hemadri from chaps. 73-76, 78-81 and 83 (as also from chaps. 30-31 
and 71) in his Caturvarga-cintamani ; Devanabhatta from chaps. 
75 and 78-80 in his Smrti-candrika ; Ballalasena from chap. 80 in his 
Danasagara, and from chap. 19 in his Adbhutasagara ; and Apararka 
from chaps. 74-82 in his com. on Yaj. (see App.) . 

All of the verses in Va 73-83 do not seem to have come from the 
same date. Verses 14-42 of Va 82 are most probably spurious. They 
do not occur in the great majority of Mss, nor are they to be found 
in the corresponding chapter of the Brahmanda-p. Besides these 
verses, there are certainly others which were interpolated later. But 
it is very difficult to separate them. The fact that many of the 
quoted verses, especially on Sraddha, are not found in the present 
Vayu, proves that the Purana has undergone serious losses also. A 
perusal of the Caturvarga-cintamani shows that the ‘Vayu-p./ used 
by Hemadri, contained a good number of chapters on big donations 
such as those of golden cows, silver bulls, gold, lotuses made of gold 
or sesamum, the image of Sarasvatl made of gold or silver, and the 
like, all these being meant for removing sins or curing diseases. This 
‘Vayu-p.* dealt with EkadasI also. 

Chap. 101, on hells and results of actions, probably comes from the 
same date as chaps. 57-59. As there is no evidence sufficient for the 
determination of its date, it is impossible to say anything definitely. 

Chaps. 105-112, on Gaya-mahatmya, did not really belong to 
the Vayu. In many Mss of the Purana this Mahatmya has been 
omitted 22 . On the other hand, it is often found to appear as an 
independent text in Mss as well as in printed editions. That this 
appendage was attached to the Vayu earlier than 1,400 A.D., is 
certain, for Vacaspatimisra quotes numerous verses from chaps. 105 
and 111-112 (see App.). 

3. THE BRAHMANDA-PURANA : 

The Brahmanda 23 , though one of the oldest of the extant 
Puranas, is assigned the eighteenth place in almost all the lists of 

" See V&yu-p., p. 4 20, footnote. 

“ The text of the VaAga. ed. of the Brahzna^da it almost the same as the 
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Mahapuranas. From the facts that it has sometimes been called 
‘V&yaviya Brahman^a*, that it also, like the Vayu-p., is said to have 
been proclaimed by Vayu, and that its chapters often agree almost 
literally with those of the Vayu, F. E. Pargiter has rightly said that 
originally these two Puranas were not separate 24 . This view of 
Pargiter seems to be supported by some of the verses quoted in the 
Nibandhas from the ‘Vayu-p/ or ‘Vayavlya* but found only in the 
present Brahman^a. In a few cases, verses quoted by Ballalasena, 
Devanabhatta and Hemadri from the ‘Brahman$a-p\ are found not 
in the present Brahmantfa but in the Vayu (see App.) . This proves 
the original unity of the texts of the two Puranas. 

It is not known definitely when and why the same original 
Purana, which was named most probably after Vayu 25 , came to 
have a second version with a different title. A comparison between 
the dynastic accounts given in the Vayu and Brahman^a, shows 
that the separation took place after 325 A.D., and most probably 
not earlier than 400 A.D., for the Brahman^a has not only the 
extended portion of the Vayu’s account of the dynasties of the Kali 
age but agrees very closely with the text of the present Vayu (also 
see under Matsya-p.). The cause of separation may be sectarian, 
because in the Brahman^a there are a few chapters (viz., Ill, 21 ff.) 
which smack of Vai?navism. Or, it may be that some people gave 
the title ‘Brahman^a’ to a version of ‘the great Purana proclaimed 
by Vayu* 20 , on account of the latter’s giving information about the 
cosmic egg. 

The Brahmanda-p. contains a few chapters on Smrti-topics. All 
these chapters have their parallels in the Vayu-p. ; viz., 

Bd II, 29-32 (on Yuga-dharma) = Va 57-59 ; 

„ III, 10, 52 to III, 23 (on Sraddha) = „ 73-83 (except 

82, 14-42) ; 

and „ IV, 2 (on Naraka and Karma- 

vipaka) . . . . = „ 101. 

So their dates are not different from those of the corresponding 

chapters of the Vayu. 

Frakriya and Anus&hga Padas of the Vayu of the AnSS ed., the main differences 
being that Bd 35 (verses 78-87), SO (verses 1-1 6a), and 70 are not found in the 
Vayu, and Va 25 is not found in the Brahm&nda. Besides these, there are varia- 
tions in readings and numbers of verses in the corresponding chapters, as one may 
expect in any two Mss of the same Purana. 

14 Pargiter, AIHT, pp. 28 and 77. 

* Cf. Mbh III, 101, 10 ; Hv 1, 7, IS and 25 ; and Harsacarita, chap. III. No 
early non-Purapic work, except the Uttar aglta-bha^ya of Gaudapada, has been 
found to name the Brahm&nda-p. In the Bha?ya even, the reading brahrnandadmi 
is dubious. 

" This is the title given to the Vayu in the colophons of its chapters. 
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Some of the above mentioned chapters of the Brahmanda have 
been drawn upon by the commentators and Nibandhakaras. For 
instance, Jimutavahana quotes verses from B$ II, 21, 24 and 28 and 
III, 19 in his Kalaviveka ; Apararka from Bd III, 9, 11-12, 14-16 and 
19 in his com. on Yaj. ; Devanabhatta from Bd III, 9, 11, 14 and 
15 in his Smrti-candrika ; Hemadri from Bd III, 9-12, 14-17 and 19 
in his Caturvarga-cintamani ; and so forth (see App.) . 

The numerous large extracts and isolated verses, quoted from 
the ‘Brahmanda-p.* in the Caturvarga-cintamani on various big 
donations (such as those of Jambu-dvlpa, Sjapta-dvipa, Prthivi- 
padma, Dhanya-parvata, Trimurti, Caturmurti, Pafica-murti, and 
the like) and vows (Vrata, viz., R§i-pancaml, Dasaditya, Karana, 
Ardha-sravanika, etc.) but not found in the present Brahmanda, 
show that the text of the ‘Brahmanda’, used by Hemadri, was in 
many respects different from that of our present edition as well as 

from that of the Brahmanda known to Ballalasena (cf . ‘ yurana^ 

bmhmdn<jlai]i .... dana-vidhi-sunyam . . . . ’ — Dimas agar a, fol. 3b) . 

4. THE VISNU-PUItANA : 

This is one of the most important of the extant Puranas. It 
belongs to the Pancaratra sect and ‘is the best representative of the 
whole class of sectarian Puranas, since it is purely Viaisnava in its 
teaching from beginning to end and yet retains with considerable 
faithfulness the character of the old unsectarian Puranas’. Inspite 
of this distinctive character, it contains, like the other Puranas, 
several chapters on Smrti-matter ; viz., II, 6 (on hells) , III, 8-16 (on 
the duties of the castes and Asramas, general customs, impurity and 
funeral sacrifices), and VI, 1-2 (on Yuga-dharma and Karma- 
vipaka) and 5 (on hells). 

The problem of the date of this Purana is a very difficult one, 
and scholars hold different opinions about it. Pargiter says : “It is 
a late Purana composed as a single whole upon a consistent plan, and 
not a collection of materials of various times, as we find in the Vayu, 
Brahma and Matsya. From its account of Buddhism and Jainism 
it appears to have been composed after Brahmanism had recovered 
its supremacy, so that it cannot be earlier than about the fifth 
century A.D., and it is Brahmanical” 27 . Farquhar opines : “The 
Harivamsa clearly cannot be dated later than A.D. 400, and the 
Visnu-purana is so like it in most of its features that it is probable 
that it belongs to the same general date” 38 . Wittternitz says : 
“Pargiter may be right in thinking that it cannot be earlier than the 
fifth century A.D. However, I do not think that it is much later” 29 . 

” Pargiter, AIHT, p. 80. 88 Farquhar, Outline, p. 14S. 

m Wintemitz, Ind. Lit., Vol. I, p. 545, footnote 2. 
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C. V. Vaidya tries to prove that the Visnu-purana is not earlier than 
the ninth century A.D. on the hypothetical assumption that the 
Kailakila or Kaihkila Yavanas, mentioned in Vi$ IV, 24, 16, reigned 
in Andhra between 575 and 900 A.D. and were at the height of their 
power about 782 A.D 30 . All these views, except that of Winternitz, 
are not beyond objection. It is necessary, therefore, to determine 
afresh the date of the Visrtu-p., which has been referred -to by 
AlberunI and drawn upon by the Nibandha-writers and the religious 
teachers like Ramanuja from the eleventh century 31 . 

80 Vaidya, History of Mediseval Hindu India, I, Poona, 1921, pp. 850 ff; and 
JBBRAS, 1925, pp. 155 ff. 

81 In his Bha?yas on the Brahmasutra and the Upanisads Saipkaracarya gives 
from ‘Smrti’ and ‘Pin-ana’ a number of verses without expressly naming the sources, 
and some of these verses are traceable not only in the extant Visnu-purana but in 
other Puranas also ; viz., the verses quoted on : 

(i) Brahmasutra I, 2, 19 (p. 196 — apratarkyam avijiieyam) = Manu I, 5b;- 

= Devl-p. 127, 42b; 
and so forth. 

(ii) Brahmasutra I, 3, 28 (p. 288 — anadinidhana ) = Kur I, 2, 28. 

(Hi) Brahmasutra I, 3, 28 (p. 288 — namarupe ca bhutdndm ) = Vis I, 5, 62 ; 

= Kur I, 7, 66 ; 

= Va 9, 63 ; 

= Bd I, 8, 65 ; 

= Mark 48, 42; and 
so on. 

(iv) Brahmasutra I, 3, 80 (p. 802— te$dm ye yani ) = Vi? I, 5, 59b-60; 

— Kur I, 7, 63-64; 

= Mark 48, 39-40 ; 
and so forth. 

(v) Brahmasutra I, 3, 30 (pp. 304-5 — rsinam = Vi? I, 5, 63-64 

ndma-dheyani) (readings differ 

in verse 63) ; 

= Kur I, 7, 67-68; 

= Siv V (Vayaviya- 
samhita.) , i, 10, 
70-71 ; 

ca Va 9, 64-65 ; 

= Bd I, 8, 66 ; 

r= Mark 48, 43-44 ; 
and so forth. 

In none of the 
above Pur&pas 
the verse *yatha- 
bhxmdninah * i ® 

found. 

(vi) Brahmasutra HI, 2, 24 (p. 828— 2 /am vinidrdh) = Kur I, 10, 67. 

(The line ‘yogi- 
nas tem* is not 
found). 
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It will be shown below that the extant Kftrma-p. has come 
down to us through two main stages ; that in its earlier form it was 
a Pancaratra document composed between 550 and 650 A.D, but 
was later recast by the Pasupatas between 700 and 800 A.D. ; and 
that the theology of those chapters, which have been retained in it, 
has considerable Sakta element like that of the Ahirbudhnya-sarphita 
(see under Kurma-p.). Now, a comparison, so far as theology is 
concerned, between the Vi$nu and the Vi$nuite Kurma-p., shows that 
the former is older than the latter. In the Vi?nu-p. LaksmI plays 
no part in creation as Vi?nu’s Sakti. Even, except in only one place 
(viz., Vis I> 8, 27 — aviftambho gadd-pdnih saktir lalcpmir dvijot- 
tama ) , there is no second mention of LaksmI as Vi?nu’s Sakti. The 
portion, viz., verses 15-32 of Vis I> 8, in which this mention occurs 
and in which the inseparable connection of Visnu and LaksmI has 
been put forth, seems to have been interpolated on account of the 
fact that the Padma-purana (Spsti-khanda) , which has borrowed 
Vis I, 8 along with many other chapters, does not contain it. The 
Visnu-p. itself also seems to prove the spuriousness of these verses. 
In Vis I, 8, 14 Maitreya asks : “It is heard that Sri came out of the 
ocean of milk during the churning. Then how do you say that she 

(vii) Brahmasutra III, S, 10 (p. 872 — sa vai iarlrah ) = Kur I, 4, 38. 

(viii) Byhadaranyaka-upani^ad I, 4, 0 (p. 113 — brahmavrksah 

sandtanah) = Siv V (Vayavlya- 

saiphita) , i, 10, 
70c; 

= Va 9, 110a (in 
Mss kh, gh and 
(n used in the 
AnSS ed.) ; 
s= Narasiipha-p. 10, 
7a; and so on. 

It is quite evident that the above coincidences cannot carry us far in determin- 
ing the date of the Vi^nu-purana. 

In numerous cases the individual Puranas are found to contain chapters or 
verses common to two or more of them, or to have retained extracts or isolated 
verses from their older prototypes or other Sankrit works. In the Nibandhas also 
there are numerous extracts or verses which have been quoted with the mention of 
the names of two or more Puranic or non-Puranic works as common sources. For 
instance, see Caturvarga-cintamani, Vol. Ill (Parise$a-khanda) , Part i, pp. 10 
(brahmavaivarta-vayupuranayoh), 12 ( mdrkandeya-skanda-brahmapurdnefu), 14 

(padmorimUyayoh), 15 ( p&dma-matsyayoh), 1079 (viwudharmottara-bhavi?yat- 

purdna-brahrnavaivarta - brahmapurdna -vdyupurdna-prabhdsakhamfa-bhavi$yottaretu)> 
1095 (yama - ydjnavalkya - vipnudharmottara - brahmavaivarta - bhavi^yottara - kurma - 
purdnefu), 1139 (idtdtapasmrti-pmbh&sakhardetu), 1140 ( va^thasmfti-kurma- 

purdnayoh ), etc. etc. So, it is not at all safe to use in determining the date of any 
particular work any verses which have been quoted without any express mention of 
the sources, even if those quoted verses are traceable in that particular work. 
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was born of Khyati by Bhrgu ?” To this Parasara’s reply comes in 
a much later passage in Vi? I, 9, 1 : “Hear, O Maitreya, what you 
have asked me about. This (story) about Sri I heard from Marlci”. 
He then narrates the story. The nature of the answer mentioned 
above shows that it should follow the query immediately and should 
have nothing intervening. Therefore, the irrelevant verses , which 
separate the answer from the query , appear to be spurious . Now, if 
the Visnuite Kurma-p. was composed between 550 and 650 A.D., 
then the Visnu-p. cannot be dated later than the beginning of the 
seventh century A.D. 

Let the Bhagavata and the Visnu-p. be now compared. As 
regards contents the Bhagavata is ‘closely connected with the 
Visnu-p. with which it often agrees literally, and it is undoubtedly 
dependent upon the latter’ 32 . By comparing the genealogies in both 
the Puranas, Pargiter has come to the conclusion that ‘the Bhagavata 
has used the Visnu in its composition’ 33 . Many myths and legends, 
which are found in a concise and older form in the Visnu-p., appear 
in the Bhagavata in a much enlarged and elaborate version. For 
instances, the stories of Dhruva, Vena, Prthu, Prahlada, Ja<Ja 
Bharata and others, occurring in both the Puranas, may be com- 
pared. The Bhagavata (book X) ‘contains the biography of Krsna 
which is here given in much greater detail than in the Vi?nu-p. and 
in the Harivamsa. In particular the love scenes with the cowherd- 
esses (Gopls) occupy a much larger space’ 34 . In the Visnu-p. a 
hair of Visnu is said to be incarnated as Krsna 35 , i.e., Krsna is an 
incarnation of an exceedingly small portion of Visnu ; but in the 
Bhfigavata he is called an Amsavatara 30 or the Bhagavat himself 
(kronas tu bhagavdn svayam). In the Bhagavata there are stories 
which are not found in the Vi?nu. The story of Kapila (in Bhag III, 
24-33) may be cited as an example. From all this it appears that 
the Visnu-p. is older than the Bhagavata. If the latter Purana is 
assigned to the sixth century A.D., (sec under Bhagavata-p. below) , 
then the date of the former should be placed earlier. 

In Vi? II, 9, 16 the Naksatras are mentioned as beginning with 
Kpttika (kfttikddi^u fk§e$u)> The evidence of Varahamihira (about 
550 A.D.) that the old order of the Naksatras from Krttika to 
BharanI was changed for that from AsvinI to Revatl in his time, 
shows that the old order held ground up to a time not posterior to 
the end of the fifth century A.D. Therefore the Vi?nu-p., which 

38 Wintemitz, Ind. Lit., Vol. I, p. 555. 

13 Pargiter, AIHT, p. 80. 

“ Wintemitz, Ind. Lit., Vol. I, p. 557. 

18 Vi? V, 1, 59-60* " Bhag X, 3, 9 and 16* 
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speaks of the old order, should be dated not later than the end of 

that century. 

We may now compare the Visnu-p. with the Ilarivaipsa to see 
if the date of the former can be pushed further up. In the Hari- 
vamsa the biography of Krsna is given at greater length and in 

greater detail, and Krsna is called an Amsavatara 87 in the sense that 
Visnu divided himself into Krsna and Samkarsana for the good of 
the world 38 . In the Visnu-p. the Halllsa sport has got various 
erotic touches, but ‘in the Harivamsa the whole story of his ( i.e ., 
Krsna’s) youth is told at much greater length and the Halllsa is 
treated as involving sexual intercourse’ 39 . The stories have been 
developed and expanded in the Harivamsa. The story of Jara- 
sandha and that of the carrying away of the Parijata tree by Krsna 
may be cited as examples. Besides these, there are many new addi- 
tions found in the Harivamsa. For instance, there are the Arya- 
stava (Hv II, 3) and the Punyaka-vrata observed by Satyabhama 
(Hv II, 77-81) . From all this it can be concluded that the Visnu-p. 
is of earlier origin than at least this portion of the Harivamsa. If 
the lower limit of the date of the Harivamsa, which is named and 
quoted by Gaudapada in his Uttaraglta-bhasya 40 and cannot 
possibly, therefore, be later than the sixth century A.D., be placed 
about 400 A.D 41 ., then the Visnu must be dated not later than the 
middle of the fourth century A.D. This will give us the lower limit 
of the date of the Visnu-p. 

The mention of the zodiacal signs (Rasi) at various places in the 
Visnu-p. 42 shows that at the time of composition of the Purana these 
signs became quite familiar and were widely used. The familiarity 
of the ancient people with the Tithis, Naksatras and planets but the 
total absence of the term rasi in all early works down to the time of 
the Yajnavalkya-smrti, tends to show that the Indians were not 
familiar with the Rasis earlier than the second century A.D. The 
mention of the word horn in Vis IV, 12, 13 is also significant. 
Though the occurrence of the term hora in two verses quoted by 

m Hv II, 49, 32. * Ibid., n, 14, 40. 

* Farquhar, Outline, p. 144. 

40 Uttaraglta, p, 68 — ukiam ca harivamse — 
asatkirtana-kantdra-parivartana-pcirnsubkih ('parnsulam ?) 
vacant hari-kathdlapa-gangayaiva punlmahe || 

Also see chap. 3 in Mss Nos. 4504 and K558E of the Uttarglta in the D. U. 
Mss Lib. In the Mss the readings of the verse slightly differ. 

41 Farquhar, Outline, p. 143. 

Wintemitz, Ind. Lit., I, p. 464, footnote 2. 

48 Viz., Vi? H, 8, 28 and 30; II, 8, 41-42; H, 8, 62-63; H, 8, 70; II, 12, 19; 
HI, 14, 5 ; and IV, 24, 30. 
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Var&hamihira from Garga 43 shows that it came to be used by the 
Indians much earlier than the sixth century A.D., there is nothing 
to prove that it was used by them earlier than the end of the first 
century A.D. Hence it can be held, and not quite unreasonably, 
that the Visnu-p., which is familiar with the Rasis and the Hora, 
was written not earlier than the end of the first century A.D. 

Thus, the date of composition of the Visnu-p. falls between the 
end of the first and the middle of the fourth century A.D., i.e., 
between 100 and 850 A.D. The nature of the Smyti-contents of the 
Visnu-p., as compared with those of the Markandeya, tends to show 
that the former is later than the latter. So it is highly probable that 
the Vi?nu-p. was written in the last quarter of the third or the first 
quarter of the fourth century A.D. 

The view of Pargiter that the Visnu-p. ‘cannot be earlier than 
about the 5th century A.D/ is based on Vis III , 17 and 18 describing 
the story of Mayamoha. It will be seen below that these chapters 
were most probably interpolated at a later date. 

The summary of contents of Vis III, 17 and 18 is as follows : 

Maitreya asks Parasara to explain the word nagna used by the 
latter in connection with those who are to be shunned in a Sraddha 
ceremony. Accordingly, Parasara begins a story, which he says, was 
narrated to Bhlsma by Parasara’s grandfather Vasi?tha. This story 
says that in ancient times the gods, being defeated by the demons 
(Asuras) in a war which was continued for a divine year, went to 
the northern side of the ocean of milk and eulogised Vi§nu who, con- 
sequently, produced Mayamoha from his own body and gave him 
to the gods. This Mayamoha, with his body stripped of all garments, 
his head shaved and a peacock feather in hand, went to the banks 
of the Narmada where the demons were living, preached to them the 
religion of ‘the naked* (i.e., Jainism) and turned them ‘Arhatas’. 
Next, Mayamoha put on red clothes, painted his eyes with colly- 
rium and preached Ahiipsa (i.e., Buddhism) to the remaining 
demons. As a result of this preaching the demons soon gave up the 
Vedic religion and got weakened. Consequently, they were attacked 
by the gods, defeated and massacred. 

The above story of delusion, in which Vi$nu creates Mayamoha 
from his own body with a view to deluding the demons, is certainly 
later than that found in Mat 24, 48-49. This Purana says that once 
the sons of Raji became very powerful by virtue of their penance, 
took possession of the heavenly kingdom of Indra, and deprived him 
of his share in the sacrifices. Consequently, Indra sought the help 
of Brhaspati, who first increased the power of the god through 


Bjrhat-saiphit&, pp. 7 and 9. 
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various mystic rites and then deluded (mohaydmdsa) the sons of 
Raji by preaching to them the non-Vedic religion of the Jina 44 . The 
sons of Raji thus got out of the pale of the Vedic religion and were 
killed by Indra. In this story it is Brhaspati who preaches the reli- 
gion of the Jina. That this connection of Brhaspati with delusion, 
through the Jina-dharma was well-known in ancient India is shown 
by the Devlbhagavata (IV, 13), in which Byhaspati appears in the 
guise of Sukra during the latter’s absence and deludes the demons 
by preaching the ‘Jaina dharma’. In the Harivamsa also, Brhaspati 
is said to have ‘deluded’ the sons of Raji by writing some heretical 
works for them 46 . Now, the date of Mat 24 , in which the above 
mentioned story of Brhaspati occurs, is to be placed either in the 
last quarter of the third or the first quarter of the fourth century 
A.D. (See under Matsya-p. below) . Therefore the story of 
May&moha in the Vi$nu-p. is to be dated later than the middle of 
the fourth century A.D. It is probable that the story did not origi- 
nate earlier than 500 A.D. (see also under Matsya-p.) . 

That the story of Mayamoha is spurious seems further to be 
shown by the fact that though the Visnu-p. knows many incarna- 
tions of Vi$nu including the Kalki, it is remarkably silent about the 
Buddha incarnation. So it seems that the Buddha did not come to 
be regarded as an incarnation of Vi?nu at the time of composition 
of the Vi$nu-p. 

The story of Mayamoha is also found in a much elaborate form 
in the Padma-p., Srsti-khan<Ja, chap. IS. The story here is clearly 
an amalgamation of those in the Matsya ( 24 , 43-49) and the Devl- 
bhagavata (IV, 13) on the one hand, and that in the Visnu 
(III, 17-18) on the other. The date of the Padma-p. (Srsti-kh.) 
being not earlier than about 650 A.D. (see below, under Padma-p.) , 
this story does not affect the above date of Vis III, 17-18. 

In Padma-p., Bhumi-kh., 36-39 also, Vi§nu is said to have 
deluded Vena by preaching the ‘Jaina dharma’. As this Khanka 
cannot be placed earlier than 900 A.D., the story in it can be ignored. 

As to the Smyti-chapters of the Visnu-p., there is nothing to 
show that they were added later. Hence it should be admitted 
that they come from the same general date as that of the Purana 
itself. They have been profusely drawn upon by the commentators 
and Nibandhakaras like Jlmutavahana, Apararka, Vijfianesvara, 
Aniruddhabhatta, Ballalasena, Devanabha^ta, Hemadri, Kulluka- 
bhatta and others (see App.) . 

Of all the extant Puranas, the Visnu has preserved the best text. 
Additions and alterations have been made in it much less freely than 


44 Mat S4. 47. 


40 


Hv I, 98, 99 S. 
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in the other Puranas. Consequently, the great majority of the 
verses quoted in the commentaries and Nibandhas from the ‘Visnu-p.* 
or ‘Vai§nava* occur in the present Visnu and agree very closely in 
readings with those of the Purana. From the verses quoted in the 
Adbhutasagara (pp. S83, 499-500 and 564) but not traceable in the 
extant Vi$nu it is evident that the Purana, in its earlier form or in 
a different recension, contained chapters (on the different Adbhutas) 
which are now lost. The verses on Narayana-bali (offering to 
Nfirayana), quoted in the Mitaksara (on Yaj. Ill, 6) from the 
‘Vai$nava\ does not seem to have been taken from the Vdsnu-p., 
because these verses, which are not found in the present Visnu-p., 
are quoted in the Madana-parijata (pp. 410-411) with the words 
‘ndrayana-bali-svaruparji ca vi?nunabhihitam\ wherein the word 
*vi?nu* seems to mean a person (most probably a Samhitakara) and 
not a book. 

It was perhaps the great fame and popularity of the Visnu-p. 
that encouraged the composition of a spurious work of the same 
title and extent as those of the Visnu at a time earlier than the 
beginning of the twelfth century A.D 40 . As no Ms of this spurious 
work has been found as yet, it seems to have been lost. 

5. THE MATSYA-PURANA * 7 . 

The determination of the date of composition of the Matsya- 
purana, as we have it now, is rather difficult. No one date is suffi- 
cient for it, because it has suffered through repeated additions and 
losses. Hence, for the date of this Purana in its earlier form, we shall 
have to look to the chapters dealing with the genealogies of the kings 
of the Solar and Lunar dynasties, for these chapters are undoubtedly 
the oldest parts in the present Matsya. These chapters, again, should 
be divided into two groups ; viz., 

(1) chaps. 11-12, 23-24, and 43-46 — which have not yet been 
traced anywhere else, and (2) chaps. 47-50 and 271-273 — which 
greatly resemble chaps. 96 (verses 192 ff.) , 97-98 and 99 (especially 
except verses 367-391) of the Vayu-p. Besides these, there are also 
other chapters which are common to the Matsya and Vayu,; viz., 
Matsya-p., chaps. 51, 114, 124-128 and 141-145, and VSyu-p., chaps. 
29, 45 (verses 69 to the end) , 46 (verses 1 to the end, except a few 
verses), 50 (verses 56 to the end), 51, 52 (verses l-71a), 52 (71b to 
the end) , and 53. We shall first turn our attention to the chapters 

46 See Danasagara, fol. 4a; also footnote 131 under Agni-pur&pa in chap. III. 

47 The Vanga. ed.. is chapter by chapter the same as the AnSS ed., the main 
difference being that the section on the merits of listening to the Purana, which is 
found at the end of the AnSS ed., does not occur in the Vanga. ed. There are also 
occasional differences in readings, but those are not many. 
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of the second group, and especially to chaps. 50 (verses 72 ff.) and 
271-273 dealing with the future dynasties, because their date will 
help us to ascertain the date of the present Matsya-p. 

The striking agreement between the chapters common to the 
Matsya and the Vayu-p. naturally raises the question as to whether 
these two Puranas borrowed their accounts from the same original 
source or one of them copied these from the other. As a solution 
F. E. Pargiter has put forth the theory that about the last quarter 
of the third century A.D. the Matsya borrowed from the Bhavi$ya 
the shorter account (of the future dynasties) which ended with the 
downfall, of the Andhras and the local kingdoms that survived them 
a while. ‘The Bhavi?ya account was then extended down to the 
time when the Gupta kingdom had acquired the territories assigned 
to it, and its language was revised ; that would be (say) about 
320-325 A.D. The Vayu copied that extended and revised account 
from the Bhavi$ya almost immediately, and that is the version found 
in eVayu (i.c., a Ms of the Vayu-p., preserved in the India Office 
Library and called eVayu by Pargiter for differentiation). After- 
wards, the language of the Bhavisya version was revised again 

about 330-335 This second revision was soon adopted 

by the Vayu and is the version found now in Vayu Mss generally’ 48 . 
This theory, with all its attractiveness and reasonings, is not free 
from defects. The way in which the Matsya and the Vayu refer to 
the ‘Bhavi$ya’ 49 , shows clearly that their versions were not copied 
verbatim from this original source, viz., ‘Bhavisya-p.’ ; for in the 
‘Bhavi?ya’ itself such references would be absurd and meaningless. 
If so, why then do the two versions agree almost literally not only 
in the genealogies but also in the stories of kings, sages and demons ; 
viz., Mat 47 = Va 96 (verses 192 ff.) — 98 (on Visnu’s different 
incarnations and the war between the gods and demons) ; Mat 48, 
30-89 = Va 99, 35-98 (containing the story of the birth of Dlrgha- 
tamas, his practice of Go-dharma, and his begetting of five sons on 
the maid servant and the wife of king Bali) ; Mat 49, 15-34 = Vft 
99, 139-158 (the story of the birth of Bharadvaja) ; and so forth ? 
The genealogies of kings are given in some other Puranas also ; and 
there are, of course, certain verses which are found common to two 
or more of them, but the striking agreement which is found between 
the Matsya and the Vayu is to be met with nowhere else. So, the 

48 Pargiter, Dynasties of the Kali age, Introduction, p. xiii. 

48 Viz., in Han sarvan ktrtayifyami bhavisye kafhitdn nrpdn* — Mat 50, 75 
*= Va 99, 207 (the Vayu reads ‘pat hit an* for Hcathit&n*) ; 'tasydnvavdye vakfy&mi 
bhavipye kathitan nrpdn* — Mat 50, 77 c= Va 99, 270 (the Vayu reads ‘tdvato* for 
' kathit&n *) ; and ‘bhavipye te prasamkhdtdh purdnajhaih srutarfibhih * — Mat 273, 37 
as V& 99, 417 (the latter reads ‘bhaviyyais tatra samkhydtdfi for ‘bhavifye etc’.) . 
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mutually agreeing Matsya and Vayu versions, which are not copies 
made from the ‘Bhavisya*, could not be based independently upon 
this source, because in that case they would never agree so literally. 
It seems therefore that one of them must have drawn upon the 
other. 

The expressions * bhavi$ye kathitan nrpari, *bhavi$ye te 

prasarjikhydtdh * etc., occurring both in the Vayu and the 

Matsya, should not be taken to be due to the independent use of 
the same original source (viz., the 4 Bhavi§ya-p\) by these two 
Puranas. But the reason is that, as we shall see below, the version 
of the Vayu was based on the ‘Bhavisya’ to which it refers by name, 
and the Matsya version is only a copy of the Vayu version. So the 
references also have been retained in the Matsya. 

It may be questioned, ‘If one of the Puranas, viz., the Matsya 
and the Vayu, used the other as the source, then how are we to 
explain the differences between the two Puranas in readings and 
additional verses V The answer is that such differences are to be 
ascribed to the later additions, alterations, losses, and mistakes made 
by the scribes. Even the different Mss of a particular Purana are 
always found to differ considerably in readings and numbers of 
verses ; but inspite of such differences the work is substantially the 
same. So, the Matsya and Vayu versions should not be taken as 
distinct from, and independent of, each other merely on account of 
such differences. On the other hand, a comparison of readings and 
verses given from different Mss in the AnSS editions of the Vayu 
and Matsya reduces the number of such variations to a very great 
extent. It should be remembered that no one Ms of a Purana is 
reliable for such comparison, for it is sometimes found that while one 
Ms preserves a correct reading in a particular place another makes 
a mistake, and the verses omitted by one Ms in one place are found 
in another. For example, Va 99, 14 ( = B<J III, 74, 14 = Mat 48, 
llb-12a ; the Matsya reads * koldhalasya 9 for ‘kMdndasya* of the 
Vayu and Brahmanda) is not found in Ms g of the Vayu 50 ; 
Vft 99, 17a ( « Bd III, 74, 16a = Mat 48, 14b; reading differs) 
is not found in Ms kh of the same Purana ; and so on. Similarly, 
Mat 49, 52b-59 ( || Va 99, 175-182; readings differ) are not found 
in Ms g of the Matsya 51 ; and so on. On the other hand, Mat 49, 
61-69, which are not found in the Vayu-p., are also not found in Mss 
gh and n of the Matsya 52 ; Mat 50, 41b, not occurring in the Vayu, 
does not also occur in Mss k and kh* s ; and so on. As regards read- 
ings also a good number of such examples may be given. 

10 See Vayu-p., p. 870, footnote. 

“ See Matsya-p., AnSS ed., p. 102, footnote. 

" Ibid., p. 102, footnote, * Ibid., p. 105, footnote. 
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As to the interrelation among the Vayu, Brahmanda and Matsya, 
it may be said that the Vayu and Brahmanda, though originally one, 
were separated at some early time. Since separation they have been 
subjected independently to additions, alterations, losses, and mistakes 
made by the scribes. As the same additions, alterations etc. were 
not, and could not possibly be, made in these two separate works 
by different hands belonging to different climes and ages, it is found 
that where one is found to preserve the original text, the other makes 
a mistake. It is only for this reason that “where the Vayu and 
Brahmanda differ, one of them not seldom agrees with the Matsya” 
which also has not escaped additions, alterations etc. ; that “single 
Mss of them sometimes vary so as to agree with the reading of the 
Matsya”, and that “one Purana occasionally omits a verse which 
appears in one or both of the two others, yet a single Ms (or a very 
few Mss) of it has at times preserved that verse” 54 . 

From the above discussion it follows that the Matsya and Vayu 
versions were not based independently on the original source 
‘Bhavisya’ nor were they copied verbatim from it, but that either the 
Matsya version was copied from that of the Vayu or vice versa . 
We shall now try to see which one is the borrower. 

In Mat 142 ( = Va 57 , 1 - 85 ) the genealogies of sages are 
referred to as narrated before 55 , but there is no chapter in the 
Matsya dealing with these and preceding chap. 142 , whereas in the 
Vayu there is a chapter (viz., 28 ) which deals with Rsi-vamsa. In 
the Matsya the genealogies of sages are given as late as in chapters 
195 - 202 , which, on account of their position and elaborate character, 
seem to be later additions. Moreover, the opening verses contain 
Manu’s mention of Siva’s curse on the sage — a curse which has really 
not been referred to by the Fish anywhere in the Matsya-p. These 
chapters ( 195 - 202 ), which practically treat of the Gotras and 
Pravaras, may have been based on the works on Pravaras ascribed 
to Baudhayana, Katyayana, Visvamitra, Garga and others 56 . Again, 
in Mat 50 , 68-71 (== Va 99 , 260 - 263 ; the Vayu differs in readings 
in several places) the sages, wishing to hear of the future, put to Suta 
several questions about (1) the future kings — their names and the 
periods of their reigns, and (2) the future ages — their characteristic 

64 Pargiter, Dynasties of the Kali age. Introduction, p. vi. 
w Cf. kramagatam maydpy etat tubhyam noktam yuga-dvayam\ 
ffi-vamsa-prasangena vyakidatvat tathatmanah]] 

Mat 142, 39 ss Va 57, 38. The latter reads 'hi* for 'apt*, 'proktam* for 
'noktam', and 'tathaiva ca* for ' tathatmanah \ 

m Cf. 'pravara-gotrayoh aamanatvasamonatve baudhayana-katy&yana-viiva - 
mitra-gargadi-pranitesu pravara-granthefu prasiddhe * — Madhava-bha?ya on the 

Par&Aara-imjrti, Vol. I, part ii, p. 72. 
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signs, their merits and defects, and the happiness and miseries of the 
people during these ages. Consequently, Suta, promising to narrate 
to them the future Kali age, the future Manvantaras and the future 
kingships 57 , begins with the future kings and answers all the 
questions in Mat 50 (verses 77 to the end = Va 99, 270-280a) 
and 271-273 ( = Va 99, 281 to the end) . About the future Manvan- 
taras, which Suta himself wants to narrate, nothing is said in the 
Matsya-p., whereas in the Vayu these are dealt with in the following 
chapter (i.e., chap. 100) . From these disagreements between the two 
Purarias it follows that the Matsya-p. borrowed only those chapters 
from the Vayu which it found necessary, without caring for the lines 
containing references to other chapters of the Vayu. So it may be 
concluded that the Matsya borrowed the chapters, common to itself 
and the Vayu, from the latter, and not from the ‘Bhavi§ya\ And 
this priority of the Vayu account explains why “the Vayu has Pra- 
kritisms sometimes where the Matsya has correct Sanskrit” 58 . 

The above view is supported by the Vayu Mss themselves. One 
Vayu Ms (referred to as eVayu by Pargiter and belonging to the 
India Office Library) is described as follows : “Very valuable, 
because it has readings different from the printed editions, and some 
verses not contained therein ; and where it differs therefrom it often 
agrees with the Matsya” 50 . Moreover, in that portion of the 
account, which deals with the evils of the Kali age and a chrono- 
logical-astronomical summary of the age, “the Vayu and Brahmantfa 
version contains 32 more lines and is nearly twice as long as the 
Matsya”, whereas “the account in eVayu has the full description 
with the exception of a few verses”. From these it follows that the 
agreement between the Vayu and Matsya versions was once much 
greater than it is now, and that the text of the Vayu has been much 
tampered with, with the result that it has suffered through additions, 
losses and mistakes. It should be noted here that the Vayu Ms 
referred to cannot be proved to have preserved the original readings 
of the Vayu, and that there might have been other Mss containing 
better readings. 

Before we proceed further we are confronted with another 
problem, viz., why Va 99, 365-391, which carry the narrative down 
to the rise of the Guptas, do not occur in the Matsya-p., though the 
latter drew upon the former. The explanation is that the Vayu 
version of the dynasties of the Kali age must have had two stages 
of termination. In its earlier stage it ended with the downfall of 
the Andhras and the local kingdoms that survived them a while, 

87 Cf. Mat 50, 72.76 = Va 09, 264-269 ; readings differ in a few cases. 

88 Pargiter, Dynasties of the Kali age, Introduction, p. xiv. 

* Ibid., Introduction, p. xxiiii. 
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and it was in this stage that the Matsya copied the Vayu version. 
In the second stage the Vayu account was extended to the rise of 
the Guptas by the addition of verses 365-391 of Va 99. There being 
no mention of Samudragupta’s conquests in this lateri addition, 
Pargiter thinks, and not unreasonably, that this addition was made 
not later than 335 A.D. 60 Hence the date of the Vayu version in its 
earlier stage should be placed not earlier than the middle of the third 
century A.D. when the Andhra kingdom fell and not later than 
835 A.D., and most probably about the last quarter of the third 
century A.D. 61 So, the date of the Matsya version also falls either 
in the last quarter of the third or the first quarter of the fourth 
century A.D. The occasionally crude style of the Matsya version 
and the agreement between the Vayu and Brahmanda as regards the 
extended portion of the dynastic account need not go against the 
priority of the shorter account of the Vayu. It has already been 
said that the text of the Vayu was revised and emended more than 
once. Hence it is not at all improbable that the crude portions also 
should have been rewritten. Further, the Vayu and Brahmanda were 
separated undoubtedly after the Vayu account had been extended to 
the rise of the Guptas and also even after the text of the Vayu had 
begun to be worked upon, for the Brahmanda not only contains the 
extended portion of the dynastic account of the Vayu but agrees 
more closely with the printed text of the Vayu than with the Ms 
(eVayu) referred to above. 

The view of Pargiter that the Bhavisya was subjected to two 
revisions in the early centuries of the Christian era 02 is purely an 
assumption without any evidence in its support. The accounts in 
the three Puranas — Matsya, Vayu and Brahmanda — do not also seem 
to have been compared at times, because in that case the readings 
of the Matsya, while agreeing more with those of the Ms eVayu, 
would not have differed so much from those of the printed editions 
of the Vayu and Brahmanda, and there would have been every 
possibility of extending the Matsya account to the rise of the Guptas. 

We have seen above that the chapters of the second group in 
the Matsya-p. (i.e., those chapters on the genealogies of kings in 
the Matsya which are common to itself and the Vayu) were 
borrowed from the Vayu about the last quarter of the third 
century A.D. Now, the chapters of the first group (i.e., chaps. 11-12, 
23-24 and 43-46) may either be contemporaneous with those of the 
second or may belong to different ages. The close interrelation of 
the contents of the chapters of the two groups, however, tends to 

60 Ibid., Introduction, p. xiii. 61 Ibid., Introduction, p. xiii. 

w Ibid,, Introduction, p. xiii 
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point to the former alternative. In the first group chap. 11 opens 
with a request to Suta to describe the Solar and Lunar dynasties, 
and chap. 12 accordingly names the descendants of Ik$vaku of the 
Solar dynasty. Next, the Lunar dynasty is taken up. Accordingly, 
in chaps. 23-24 the story of the birth of Budha is narrated and his 
descendants down to Yadu, Turvasu, Druhyu, Anu and Puru are 
named ; and chaps. 43-46 name the descendants of Yadu and give 
accounts of some of them. In the second group, chap. 47 narrates 
the stories of the Yadavas, of Kr§na, of the wars between the gods 
and demons, etc. ; chap. 48 names and describes the descendants of 
Turvasu, Druhyu and Anu ; chaps. 49-50 (verses 1-67) name the 
descendants of Puru down to Adhisomakr$na ; chap. 50 (verses 68 
to the end) names the future kings from Adhisomakrsna to K§emaka; 
and chaps. 271-273 further continue the names and accounts of the 
future kings and races. 

The contents enumerated above will show how closely the 
chapters of the two groups are interrelated. Without the chapters 
of the second group, the accounts given by those of the first are 
incomplete ; for the descendants of Turvasu, Druhyu, Anu and 
Puru are no less important than those of Yadu, but are equally 
required for the completion of the account. It is therefore highly 
probable that the original author, or rather compiler, of the present 
Matsya wrote, or borrowed from some unknown source, the chapters 
of the first group and supplemented them with those of the second. 
Consequently, the date of the earlier form of the present Matsya 
seems to be the same as that of the Matsya’s borrowing the chapters 
of the second group from the Vdyu , i.e. t about the last quarter of 
the third or the first quarter of the fourth century A.D. 

Let us now pass on to the Smrti-chapters, which form the major 
portion of the present Matsya-p. In this Purana funeral sacrifices 
are dealt with in chaps. 16-22 ; Vratas in chaps. 7, 54-57, 60-66, 69-81 
and 95-101 ; gifts in chaps. 53, 82-92, 205-206 and 274-289 ; holy 
places in chaps. 13 (verses 10 to the end), 22, 103-112 (on the glories 
of Prayaga), 180-185 (on the glories of Benares), and 186-194 (on 
the glories of the river Narmada) ; duties of the Asramas in chap. 40; 
bath in chaps. 67, 68 and 102 ; Pratis^ha (consecration) in chaps. 
58-59 and 264-270 ; duties of women in chap. 7 (verses 37-49) ; hells 
in chap. 39 ; sacrifices to the planets (Graha-yajfia) and their paci- 
fication (Santi) in chaps. 93, 94 and 228-239; duties of kings in 
chaps. 215-243 ; law (Vyavahara) in chap. 227 ; dedication (Utsarga) 
in chap. 207 ; Yuga-dharma in chaps. 142, 144, 145 and 165 ; penances 
in chap, 227 (verses 34 ff .) ; and Vastu in chaps. 252-257 and 268-270. 

Before proceeding to discuss the dates of these chapters it is 
necessary to examine the chapters common to the Matsya and the 
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Padma-p. (Srs^i-kh.) in order to see whether the former borrowed 
these chapters from the latter or vice verse . The chapters common 
to the two Puranas are the following : 


Matsya-p. Padma-p. (Srsti-kh.) 


Chaps. 

5-0 

= Chap. 

6. 

ft 

7-9 

= 

a 

7. 

.. 

10-12 

= 

a 

8. 

Chap. 

13 (verses l-10a) 1 



9. 

Chaps. 

14-17 J 


a 

tt 

18-21 

= 

„ 

10. 

Chap. 

22 

= 

>» 

1 1 (especially except 





verses 69-81) . 

tt 

ft 

XO, ( 

24 (verses 1-54) J 

i 

tt 

12 (verses 1-1 08a) . 

tt 

43 

= 

tt 

12 (verses 110 to 





the end) . 

tt 

44 (especially except 1 




Chaps. 

verses 1-1 4a), f 

45-40, l 

- = 

it 

13 (verses l-284a) . 

Chap. 

47 (verses 1-181) j 

1 



Chaps. 

100-102 


tt 

20 (verses 4-176). 


\ 

74-80 j 

i 

i 



t> 

61-64 } 

L = 

tt 

22 (especially except 

Chap. 

60 J 

\ 


verses 1G5-175) . 

Chaps. 

60-70 


it 

23. 

tt 

71-72 

= 

it 

24 (verses 1-63) . 

Chap. 

55 

= 

a 

24 (verses 64-96) . 

Chaps. 

57-58 

= 

tt 

24 (verses 101-190) . 

tt 

59-60 

= 

a 

24 (verses 191-end) . 

tt 

164-168 

= 

tt 

36. 

tt 

169-173 

= 

tt 

37. 

tt 

174-178 

= 

tt 

38. 

Chap. 

Chaps. 

146 (verses 41-end) 1 

147-148 j 

. = 

it 

39 (verses 5-102). 

Chap. 

153 (verses 222-228a) 

= 

it 

39 (verses 103-end) . 

tt 

154 (especially except 



40. 


verses 447-485) 


it 

Chaps. 

155-160 

= 

ii 

41. 

Chap. 

161, 1 

1 



tt 

162 (verses 1-34) ! 


tt 

42. 

tt 

163 (verses 25b-end) j 

> 
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Matsya-p. Padma-p. (Srsti-kh.) 

. . , 0 * = Chap. 43 (verses 6b-9a 

Chap. 179 (verses l-13a) F a „ d 77-85a)“. 

The close agreement of multifarious subjects and stories dealt with 
in these chapters proves that they could not be based independently 
on tradition, but one of them must have drawn upon the other. A 
comparison between the two Puranas, however, shows that the 
Padma (Sr$ti-kh.) is the borrower. In those chapters which are 
common to the Vayu, Matsya and Padma (Srsti-kh.) C4 , the Padma 
follows more the Matsya than the Vayu. It has been said above 
that the Matsya drew upon the Vayu. So it seems that the Matsya 
first borrowed these common chapters from the Vayu, and the Padma 
(Srsti-kh.) next took them from the Matsya. A comparison of the 
chapters common to the Harivamsa, Matsya and Padma 
(Srsti-kh.) 05 also shows that the Padma (Srsti-kh.) resembles more 
the Matsya than the Harivamsa. The reading ‘ jmrdnam pau?1care 
caiva mayd dvaipdyanacchrutam of IIv III, 14, GGa need not mis- 
lead one to hold that the Harivamsa was based on the Padma 
(Srsti-kh. which is also known as Pauskara), for both the Matsya 
and the Vanga. ed. of the Padma (Srsti-kh.) read ‘puranari i purusas 
caiva mayd (Padma reads f mdydrji' ) vi?nur harih prabhuh* in the 
corresponding passages 00 . There arc also other evidences to show 
that the Padma (Srsti-kh.) is the borrower. Both in Va 98 (verses 
9, 12, 15, 19 and 31) and Mat 47 (verses 176, 179, 182, 18G and 197) 
Sukra, the preceptor of the demons, is said to have lived invisibly 
with JayantI for ten years, whereas in Pd (Srsti-kh.) 13 (verses 278, 
281 and 287) the period is lengthened to one hundred years. The 
occurrence of the words sata-var§ani and varpa-satarji in three places 
in the Padma (Srsti-kh.) shows that it is not due to the mistake of 
the scribes but is to be ascribed to the spirit of exaggeration of the 
people of later ages. Further, in some of the chapters of the Padma 
(Spsti-kh.), which are traceable in the Matsya and Visnu, the names 
of Visnu have been changed for those of Brahma, while in others 

88 The corresponding chapters in the two Puranas have often different readings 
or numbers of verses. Even besides the additional verses mentioned above, there 
are others which are too numerous to be given in the above list. Of the chapters 
containing such extra verses, Mat 147-148 and 154 and Pd (Sr$t*-kh.) 40 deserve 
special mention. 

04 Va 73, 96 (verses 192 ff.) and 97-98 ; Mat 14-15 and 47 ; and Pd (Sr?tf-kh.) 
9 (verses 11-72) and 13 (verses 139-284a). 

88 Hv III, 41-47 and 7-14; Mat 161-171 ; Pd (S^ti-kh.) chapters 42, 36 and 37. 

88 The AnSS ed. of the Pd (S^(i-kh.) reads ‘suparnam pakstnas caiva 
may&m etc’. 
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the names or glorifications of Vi?nu have been left unchanged. Even 
in those chapters wherein such changes have been made, there are 
marks left to testify to their originally Vai§nava character 07 . Such 
Vai^nava character of these chapters shows that they did not belong 
to the Padma (Sj*?ti-kh.) , which, it will be shown afterwards, was 
originally meant for the revival of Brahma-worship. That the 
Padma-p. (Sr§ti-kh.) borrowed the common chapters from the 
Matsya does not seem to have been unknown to the early Smrti- 
writers. For instance, AniruddhabhaHa, who lived about 1150 A.D., 
quotes Pd (Sp^i-kh.) 10, 13b and refers to Pd (Sj*?ti-kh.) 10, 15-20a 
saying : 

“yat tu padmapurdne — sampujya dvija-daryipatyarp, 
ndndbharana-bhu$itam\\ ityevamantam matsya-purana - 
tulyam abhidhayddhikarfi sayyd-ddna-vidhanam uktaiji tat 
parvatlydnam eva kamarupadi-vdsindip, brahmanddlndm 
avasydnu$theyam iti tatraivoktam ” 6 * . 

The evidences adduced above are perhaps sufficient to prove 
that the Padma (Sr§ti-kh.) is the borrower. It is probably due to 
this plagiarism that the Padma-p. has been rarely drawn upon by 
the early Nibandha-writers. 

Let us now proceed to discuss the dates of the Smrti-chapters. 
We shall first take up the chapters (16-22) on funeral sacrifices 
(Sraddha) . These chapters were written by a Vaisnava 60 and intro- 
duced into the Matsya-p. in connection with the Pitrvamsa (i.e., the 
genealogy of the patriarchs) given in chaps. 13-15. The spurious 
character of all these chapters from 13 to 22 seems to be proved by 
their very position. At the outset of chap. 11 Suta is requested to 
narrate the Solar and Lunar dynasties. Chap. 12, accordingly deal- 
ing with the Solar race, ends thus : “iti surya-varpAariukir- 

tanaip ndma dvddaso ’dhydyah”. But the Lunar race is taken up 
as late as in chap. 23. Hence the intervening chaps. 13-22 seem to 
have been interpolated later. The spuriousness of the chapters is 
further proved by the fact that they are wholly unconnected and 
are introduced all on a sudden without any hint being given before- 
hand. So, they are to be dated later than the first quarter of the 
fourth century A.D. Again, chaps. 16-22 (on funeral sacrifices) and 
chaps. 13-15 (on the genealogy of the patriarchs) do not appear to 
have belonged to the same date. At the beginning of chap. 13 Manu 

w Cf. Pd (Srsti-kh.) 7, 115 — 'brahm&dya vifnu-idyujyam tato y&syanti vai 
nfpaf 0, 113; et<* 

98 H&ralata, p. 199. Cf. also Smfti-taUva, II, p. 531. 

* Cf. Mat 10, 45b; 17, la; 17, 30b; and so on. 
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requests the Fish to tell him about the Pitr-varnsa and the Sraddha- 
devatva of the Sun and the Moon. The Fish accordingly narrates 
the Pitr-vamsa in chaps. 13 - 15 , refers to the Sun and the Moon in 
the course of chap. 15 , and finishes saying : 

“havifmatam adhipatye sraddha-devah smfto ravih\ 
etad vah sarvam akhydtaiji pitf-vamsanuhlrtanam | 
punyarri pavitram ayu§yarfi ktrtanlyam sadd nfbhih\\ 

(Mat 15 , 43 ). 

As in chaps. 13-15 there is no reference to the chapters on funeral 
sacrifices, as the genealogy of the patriarchs is complete in chaps. 
13 - 15 , and as there is no second reference to the Sruddha-devatva 
of the Sun and the Moon anywhere in chaps. 16-22, we may hold 
that chaps. 13-15 formed a distinct unit by themselves and were 
originally not followed by any chapter or chapters on funeral sacri- 
fices. It is, therefore, probable that chaps. 16-22 on funeral sacrifices 
were interpolated at a date later than that of chaps. 13 - 15 . If 
a period of at least 50 years be allowed between the latter and chaps. 
16 - 22 , then these chapters on funeral sacrifices cannot possibly be 
earlier than the beginning of the fifth century A.D. Now, Devana- 
bhatta quotes numerous verses from chaps. 15-10 and 22 in his 
Smrti-candrika, Hemadri from chaps. 16-22 in his Caturvarga- 
cintamani, Jlmutavahana from chaps. 17 and 22 in his Kalaviveka, 
Aniruddhabhatta from chap. 18 in his Haralata, BaltTilasena from 
chap. 22 in his Danasagara, Apararka from chaps. 15-18 and 22 in 
his com. on Yaj., Haradatta from chap. 18 in his com. on the 
Gautama-dharmasutra, Kullukabhatta from chaps. 17 and 18 in his 
com. on the Manu-smrti, Madhavacarya from chaps. 16-18 in his 
Bhasya on the Parasara-smrti, Madanapala from chaps. 16 and 17 
in his Madana-parijata, Srulatta Upadhyaya from chap. 16 in his 
Kj*tyacara, Candesvara from chap. 17 in his Krtya-ratnakara, 
Narasimha Vfijapeyin from chap. 18 in his Nityacarapradlpa, and 
Govindananda from chaps. 15-18 and 22 in his Danakriya-kaumudI, 
Suddhikriya-kaumudI and Sraddhakriya-kaumudI (sec App.) . 
These quotations made by the Nibandha- writers from different parts 
of India show that chaps. 16-22 must be dated not later than 
1000 A.D. Again, chaps. 16-22 are among those which arc found 
common to the Matsya and the Padma (Srsti-kh.) . The quotations 
made by the early Nibandha-writers like Aniruddhabhatta, Apararka, 
Ballalasena, Devanabhatta, Hemadri and Sridatta Upadhyaya from 
the chapters of the Padma (Sr§U-kh.) , common also to the Matsya, 
show that the Padma (Sr§ti-kh.) borrowed these chapters so early 
that this Purana, with its new additions, had sufficient time not only 
for circulation in all parts of India but also for replacing the earlier 
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form of the Purana. If at least a century and a half be allowed for 
such effective circulation, then the lower limit of the date of borrow- 
ing is to be placed not later than about 950 A.D. Consequently, the 
common chapters of the Matsya are to be dated earlier still, and 
most probably not later than 850 A.D. As chaps. 16-22 betray 
Vaisnava authorship, it is probable that they come from the same 
date as the chapters on vows and gifts 70 . 

We shall now take up the chapters on vows, gifts, bath etc?. 
The position of chaps. 51-270 between chaps. 43-50 on the one hand 
and chaps. 271-273 on the other appears to prove their spurious 
character, for the latter two groups of chapters are intimately con- 
nected with each other. The Lunar dynasty is taken up in chap. 23 
and is described in chaps. 23-24 and 43-50. In Mat 50, 68-71 the 
sages request Suta to tell them about the future kings and ages. In 
compliance with this request Suta undertakes, in Mat 50, 72-76, to 
speak on the future Kali age and the Manvantaras and also to give 
accounts not only of the future kings in the families of Ila, Iksvaku 
and Puru but also of the Andhras, Sakas, Yavanas, Pulindas, 
Kaivartas, Abhiras and others who attained regal power. He then 
gives the list of the future kings only of the line of Puru in Mat 50, 
77 to the end, the chapter ending thus : 

ityc?a pauravo vamso yathavad ilia kirtitah | 

dhimatah pandu-putrasya arjunasya mahatmanah || 

At the beginning of chap. 271 the sages say to Suta, 

'puror vayisas tvayd suta sabhavisyo niveditah\ 

surya-vamsc nrpd ye til bhavipyanti hi tan vada ||* 

Consequently, the latter continues to give lists and accounts of the 
other future kings and the future ages in accordance with the 
promise he makes in Mat 50, 72-76. From all this it is quite evident 
that chaps. 271-273 have been separated from chap. 50. Of course, 
this separation might be due to the misplacement of chaps. 271-273 

70 If the word brahmanya, used along with the words siva-bhakta , surya-bhakta 
and vaisnava in Mat 16, 9-10, is taken to mean ‘a worshipper of Brahma’, then it must 
be admitted that Brahma-worship was still prevalent, otherwise his worshippers 
would not have been classed with the Pankti-pavanas. Hence Mat 16-22 could not 
be later than 650 A.D. Though the Padma (Srsp-kh.) reads 'brdhmana in the 
corresponding line (cf. Pd, Sr?t,i-kh., 9, 82b), the reading * brahmanya * of the Matsya 
is the correct one, Ifor this latter reading is supported by Devaiiablia||a (Smrti- 
candrika, IV, p. 156), Apararka (com., p. 44S), Hemadri (Caturvarga-cintamani, 
III, i, p. 386) and Govindananda (Sraddhakriya-kaumudl, p. 85). The change 
from * brahmanya* to ‘ brdhmana * made by the Padma (Sr^i-kh.) is most probably 
due to the fact that in the just preceding line it changes ' siva-bhakta * to * brahma - 
bhakta \ 
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or chaps. 51-270, which is not quite unlikely. We should, therefore, 
turn our attention to other things. 

The internal evidences show that at least a good number of the 
chapters on gifts, vows, bath etc. was inserted into the Matsya-p. 
at the same time. In Mat 53, 1 the sages ask Suta not only to 
enumerate the Puranas but also to ‘deal exhaustively with the piety 
of making gifts’ ( dam-dharmdn ase^atfi tu). Consequently, in chap. 
53, (verses 3 ff.) Suta speaks of the Puranas and Upapuranas and 
the gifts of the former on particular occasions. Next, proceeding to 
speak on the gifts connected with vows and fasts in chapters 54 fi., 
he begins saying : 

‘atah pararfi pravakfydmi darm-dharman ase§atah\ 
vratopavdsa-samyuktan yathd matsyoditdn iha\ 
mahadevasya saijivdde naradasya ca dhimatah\\’ 

The expression ‘pravak#ydmi dana-dharmdn ase$atah’ is certainly 
used by Suta in compliance with the request made by the sages in 
Mat 53, 1. It, therefore, shows that chap. 53 and those chapters 
(viz., 54-57, 61, 68 and 83-92) on vows and gifts (because the making 
of ceremonial gifts also is to be accompanied with fasting) in which 
Mahadeva and Narada are the interlocutors are contemporaneous 71 . 
The genuineness of these latter chapters need not be doubted, for 
the request made by Narada to Siva in Mat 54, 4 to tell him how the 
Siva- and Vi?nu-worshippers could attain health, wealth, beauty etc., 
shows that the chapters in which Mahadeva and Narada are to be 

n Verses 5D-6S of chap. 53, which give the titles and contents of the Upa- 
puranas, must be taken as spurious for the following reasons : — 

(i) Nothing is said about the gift of any of the Upapuranas though the chapter 

is on dana-dharma ; 

(ii) there is no mention of the Upapuranas in verses other than those mentioned 

above ; 

(iii) though in verses following verse G3 the classification and contents of the 

Puranas and the titles and extents of the epics are given, there is not even a 
single word on the Upapuranas. 

These verses are, however, not very late additions ; for Narasimha Vajapeyin, who 
quotes all these verses except 50a in his Nityacarapradipa, refers to Lak$mldhara’s 
explanation of verse 63 ( aafddasabhyas tu prthak purdnam) as meaning the Kalika- 
purana etc. (see Nityacarapradipa, p. 18), and Hcmadri quotes verses 59b-61 and 
62c-63 in his Caturvarga-cintamani, vol. II, part i, pp. 21-22. 

The omission of these verses by Apar&rka who quotes verses 3-4, 11-20, 22-25a 
and 26b-56a in his com. on Yaj, by Ballalasena who quotes verses 3-4 and 11-56 in 
his Danasagara, by Candesvara who has a few verses in his Kftya-ratnakara, and 
by Govindananda who has a few lines in his Danakriy^-Kaumudi, should not be 
taken in favour of a very late date. These authors, who drew upon Mat 63 in con- 
nection with gifts, had nothing to do with verses 59-63 in which there is no mention 
of gift. 
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the interlocutors should be Saiva and Vaisnava ; and in fact they are 
so with the only exception of chap. 61 (dealing with Agastya-puja) . 
Chapters 83-92 were all inserted at the same time in a group, for 
they are all enumerated by Siva at the very beginning of these 
chapters (viz., in Mat 83, 4-6) . All these contemporaneous chapters 
(viz., 54-67, 61, 68 and 83-92) are interspersed by many others (viz., 
chaps. 58-60, 62-65, 66-67, 69-80 and 81-82) on vows, consecration, 
bath and gifts, in which the interlocutors differ 72 . The unconnected 
position of these chapters, and the breaches they create in the dialogue 
between Mahadeva and Narada, prove their comparatively late 
dates. In these comparatively late chapters, again, there are some 
which seem to date still later. These are chapters 65, 73 and 76. 
The list of contents of the Matsya given in chap. 291 does not 
mention the Aksaya-trtlya-vrata (chap. 65) , Guru-sukra-puja-vidhi 
(chap. 73) and Visnu-vrata (chap. 99). Therefore, these seem to 
be later additions. This doubt is further strengthened by their 
absence from the Padma-p. (Srsti-kh.). The late age of chap. 76 
(dealing with the Phalasaptaml-vrata) is evidenced by the non- 
mention of this Vrata in Mat 74, 2-3 wherein Siva names the Saura 
Vratas he afterwards speaks of in chaps. 74-75 and 77-80. 

Thus we get three groups of chapters which are arranged in 
order of priority : 

(1) chaps. 53 (especially verses 1-58 and 64 to the end), 54-57, 
61, 68 and 83-92, 

(2) chaps. 58-60, 62-64, 6G-67, 69-72, 74-75, 77-80 and 81-82, 
and (3) chaps. 65, 73 and 76. 

Now, Narasimha Vajapeyin of Orissa quotes one verse from chap. 53 
in his Nityacarapradlpa ; Govindananda quotes a number of verses 
from chaps. 53 and 58 in his Danakriya-kaumudI ; Candesvara quotes 
the entire chapters 56 and 63 and also some verses from chaps. 53, 
61 and 70 in his Krtya-ratnakara ; Madanapala quotes verses from 
chap. 53 in his Madana-parijata ; Hemadri draws profusely upon 
chaps, 53-54, 58-60, 62, 67, 71-72 and 82 in his Caturvarga-cintamani ; 

™ Chaps. 54-57 are told by Mahadeva to Narada. 

„ 58-60 „ „ „ Matsya to Manu. 

Chap. 61 is „ „ Mahadeva to Narada. 

Chaps. 62-65 are „ „ Mahadeva to Uma. 

„ 66-67 „ „ „ Matsya to Mann. 

Chap. 68 is „ „ Mahadeva to Narada. 

Chaps. 69-80 are „ „ Siva to Brahma. 

„ 81-82 „ „ „ Matsya to Manu. 

„ 88-92 „ „ „ Mahadeva to Narada. 

Chap. 68 is „ „ Vai&uppayana to Saunaka. 

» 94 „ „ „ Siva to (?). 

Chapa. 95-112 are „ „ Nandike6vara to Narada 
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Ballalasena quotes the entire chapters 82-92 and also verses from chap. 
53 in his Danasagara ; he also quotes five verses from chap. 67 in his 
Adbhutasagara ; Apararka quotes almost the entire chapters 53, 
58-59 and 82-92 in his com. on Yaj. ; and Jlmutavahana quotes a 
verse from chap. 53 in his Kalaviveka (see App.) . These quotations 
made by the Nibandha-writers hailing from different parts of India 
show that the chapters of at least the first two groups were inserted 
into the Matsya-p. much earlier than the age in which they flourished. 
Otherwise, such widespread circulation would have been impossible. 
So these chapters must be dated not later than 950 A.D. Again, 
many of the chapters of the first and second groups and chap. 76 of 
the third group have been borrowed by the Padma-p. (Srsti-kh.) 
from the Matsya. It has already been said that this borrowing took 
place not later than about 950 A.D. Hence the date of the above 
mentioned Smrti-chaptcrs of the Matsya, including chap. 76, are to 
be placed earlier still and most probably not later than at least 
900 A.D. We have said above that chap. 76 (on Phalasaptaml-vrata) 
was added later than chaps. 74-75 and 77-80 which belong to the 
second group. Hence at least these chapters of the second group, 
and consequently also those of the first, are to be dated earlier still. 

The gifts of hillocks (Acala-dana, chaps. 83-92) require the 
image of Brahma, Visnu and Siva, which are to be placed on the 
artificial hillocks to be given away (cf. Mat 83, 15 and 91, 5), and 
in Mat 58, 24 Brahma is found to be worshipped equally with the 
other two gods of the triad. These evidences show that the worship 
of Brahma did not die out at the time of insertion of these chapters. 
Varahamihira’s mention of the most prominent sects of his time 73 
shows that Brahma-worship was still popular. If, as scholars hold, 
this god was thrown into the background about the beginning of the 
7th century A.D., then the date of chap. 58 and of the chapters on 
Acala-dana cannot be placed later than 650 A.D. Thus we get the 
lower limit. 

The mention of the names of the weekdays in connection with 
vows etc., 74 shows that these were well-known when these chapters 
were added. The earliest dated mention of a weekday being traced 

78 visnor bhagavat-dn mag&rns ca savituh sambhoh sabhasma-dvijan 
matfimm api matr-mandala-vido viprdn vidur brahmanah\ 
saky&n sarva-hitasya ianta-manaso nagndn jindndm vidur 
ye yam devam updsrit&h sva-vidhina tais tasya kdrya kriyd\\ 

Brhat-samhita 60, 19. 

The mention of only the Bhagavatas, and not the Paficaratras, among the worshippers 
of Vi$nu shows that Varahamihira mentions only the most powerful sects of his. time. 
*We know that the Bhagavatas grew in power under the Gupta emperors who called 
themselves ‘parama-bhagavata*. 

74 Cf. Mat 55, 4 ; 67, 4 ; 66, 5 ; 70, 83 ; etc, 
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in the Eran inscription of 484 A.D., 75 these chapters should not be 
placed very much earlier than this date. Mat 53, 46-7 describe the 
Kurma-p. in its Vai§nava form. As it will be seen that the Visnuite 
Kurma-p. was written between 550 and 650 A.D., this chapter can- 
not be earlier than 550 A.D. The mention of the ten incarnations 
of Vi?nu during the worship of the Naksatra-puru?a in Mat 54 
(dealing with the Nak?atrapurusa-vrata) and their total absence 
in Bfhat-saiphita, chap. 105 (dealing with the same Vrata) prove 
the later date of the former. The Brhat-samhita was written about 
550 A.D. Therefore the date of Mat 54 is later than 550 A.D. The 
inclusion of the Buddha, in Mat 54, among the ten incarnations of 
Vi§nu also shows that this chapter could not have been written 
earlier than 550 A.D. The Mahabharata does not mention the 
Buddha incarnation, though it mentions Kalki in one of the spurious 
verses in XII, 339. Mark 4 names a few incarnations beginning with 
the Varaha and ending with Mathura (i.e., Krsna), there being no 
mention of the Buddha. The Visnu-p. mentions Kalki but not the 
Buddha. The Harivamsa also does not mention the Buddha, though 
it mentions Kalki. The Kurma-p. is silent about the Buddha and 
Kalki. The lists of incarnations, or rather manifestations, in the 
Brahma-p. are the same as those in the Markandeya-p. and the 
Harivamsa. The Jayakhya-samhita (about 450 A.D.) of the 
Paficaratras does not mention the Buddha, though it mentions some 
of the other incarnations. The Ahirbudhnya-samhita, which is 
certainly later than the Jayakhya, mentions 39 Vibhavas in which 
Kalki is one, but the name of the Buddha is wanting. Thus the 
Buddha incarnation seems to have been unknown in the beginning 
of the sixth century A.D. Mat 47, 247, which mentions the Buddha, 
is undoubtedly a later interpolation, for this verse is not found in 
the corresponding chapters of the Vayu and Brahmanda. Now, the 
mention of the Buddha incarnation in the Gltagovinda of Jayadeva 
(about the end of the 12th century), the Dasavatara-carita of 
Ksemendra (11th century A.D.), a hymn by Nammalvar (alias 
saint Satagopa, 9th century) 76 , the Vi$nupura cards (end of the 7th 
and beginning of the 8th century), and a Pallava inscription of 
about the latter half of the 7th century A.D., 77 shows that this incar- 
nation attained popularity by the beginning of the 7th century A.D. 
It is highly probable, therefore, that the Buddha began to be regarded 
as an incarnation of V?i§nu from about 550 A.D. That during this 
time the founders of the heretical religions came to be identified 

78 Fleet, Gupta Inscriptions, pp. 88-89. 

n ABORI, Vol. XIV, 1982-83, pp. 200-201. 

77 H. Krishna Shastri, The Memoirs of the Archeeologicel Survey of India, 
Vol. 26, p. 5. 
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with Visnu is shown by the Brhat-samhita (58, 45), according to 
which the image of the god of the Arhats (arhatarfi devah) is to bet 
marked with the SrI-vatsa. 

From the above discussion it appears that the chapters of the 
first two groups were written not earlier than 550 and not later? than 
650 A.D. 

Of the chapters of the third group, chap. 76 is, as we have seen, 
later than the chapters (74-75 and 77-80) of the second group. As 
it is found in the Padma (Srsti-kh.) , it is earlier than 950 A.D. The 
other two chapters (65 and 73) are neither mentioned in the list of 
contents of the Matsya given in chap. 291 nor found in the Padma 
(S|*sti-kh.) . They are also not drawn upon by any Nibandha- writer. 
Therefore they may be taken to be very late additions. 

Mat 7, 6-30 deal with the MadanadvadasT-vrata observed by 
Diti for a son capable of killing the enemies of the Daityas. As in 
no other Purana (except the Padma) Diti is found to observe this 
vow, this portion of Mat 7 seems to have been interpolated later. 
This interpolation was, however, made earlier than Hemadri (see 
App.) and most probably than 900 A.D., for these verses occur in the 
Padma-p. (Srsti-kh.). 

Mat 95-101 deal with vows (Vratas) — Saiva, Saura and 
Vaisnava. All of these chapters do not seem to belong to the same 
date. In Mat 95 Siva, the speaker in the earlier chapters on vows 
and gifts, refers Narada to Nandikesvara, who is to speak on 
‘Mahesvara Dharma*. Consequently, Narada asks Nandikesvara to 
tell him about ‘Mahesvara Vrata’, and the latter describes the Siva- 
caturdasl-vrata (chap. 95) and the Sarvaphalatyaga- vrata (chap. 96) , 
both of which are Saiva. But in chaps. 97-112, which also are 
ascribed to Nandikesvara, the Saura and Vaisnava Vratas and 
Prayaga-mahatmya are treated of. Hence these chapters (97-112) 
must have been added by the non-Saivas later than chaps. 95-96. The 
strictly Saiva character of chaps. 95-96, as contrasted with those 
chapters on vows and gifts in which Siva and Narada are the inter- 
locutors, and the fact that Nandikesvara, the narrator in chaps. 
95-96, is introduced to Narada by Siva, show that chaps. 95-96 were 
added by a Saiva later than those chapters in which Siva and Narada 
are the interlocutors. Therefore, these two chapters (95-96) cannot 
be dated earlier than 600 A.D. Now, Candesvara quotes verses 
from chaps. 95 and 101 in his Kj*tya-ratnakara, Madanapala from 
chap. 101 in his Madana-p&rijata, Hemadri from chaps. 95-97, 99 and 
101 in his Caturvarga-cintamani, and Devanabhat^a from chap. 101 
in his Smyti-candrika (see App.) . These quotations show that chaps. 
95-97, 99 and 101 are to be dated earlier than 1100 A.D. Chaps. 100 
and 101 have been borrowed by the Padma-p. (Srsti-kh.) . Therefore, 
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these two chapters should not be placed later than about 900 A.D. 
The Bhavi?ya-p. also has borrowed chaps. 95-100. Hence the dates 
of Mat 95-101 fall between 600 and 900 A.D. Chaps. 95-96 being 
earlier than chaps. 97-101, the former should be dated in the former 
part and the latter in the latter part of this period. 

Mat 205-206, on gifts, and chap. 207, on the dedication of bulls, 
seem to have been misplaced. Chap. 115 opens thus : 

manur uvdca 

caritam budha-putrasya janardana may a srutam | 
srutah sraddha-vidhih puny ah sarva-pdpa-pranasanah ] | 
dhenvah prasuyamdnaydh phalarp, danasya me srutam | 
kr^ndjina-praddnarfi ca vr$otsargas tathaiva ca|| 
srutvd rupam narendrasya budha-putrasya kesava | 
kautuhalam samutpannam tan mamdcak$va pfcchatah\ | 

&c. &c. 

This opening shows that this chapter was immediately preceded by 
the story of Pururavas (son of Budha) in which he was praised for 
his physical beauty, and also by chapters on Sraddha, Prasuya- 
manadhenu-dana, Kr§najina-dana and Vrsotsarga. Now, the story 
of Pururavas is found in chap. 24 (verses 11-32), Sraddha in chaps. 
16-22, Prasuyamanadhenu-dana in chap. 205, Krsnajina-dana in chap. 
206, and Vrsa-laksana in chap. 207. That Mat 24 (11-32), dealing 
with the story of Pururavas, is meant by the expression ‘caritarp, 
budha-putrasya . . . . etc.’ is shown by the fact that it is in this portion 
(viz., Mat 24, 12) that Pururavas is called very beautiful so much 
so that UrvasI, the divine nymph, fails in love with him. There are 
also other evidences to show that chaps. 205-207 immediately followed 
the chapters (16-22) on Sraddha. Mat 204, in which the Pitr-gathas 
only are laid down but which ends with the verse ( etdvad uktapfi tava 
bhumipala sraddhasya kalpam muni-sa'qipradi$\am\ etc.’, points to 
chaps. 16-22 termed ‘Sraddha-kalpa’ and is, therefore, a continuation 
of these chapters. The mention of Prasuyamanadhenu-dana, 
Kj^najina-dana and Vrsotsarga in this chapter (i.e., chap. 204) shows 
that it preceded chaps. 205-207 dealing with these topics. Hence 
the real order of these misplaced chapters seems to have been as 
follows : 

Chaps. 16-22, chaps. 204-207, chap. 24 and chaps. 115-120. 
This order is supported by the Visnudharmottara which borrows, 
among others, chaps. 207 (24b to the end) and 115-120 from the Matsya 
and in which the story of Pururavas is immediately preceded by 
Vrsotsarga 78 . We have seen above that chaps. 205-207 stand in close 

78 See Vi$nudharmottara I, 146, 41b to the end and I, 148-154 (verses 1-7) which 
we the same as Mat 207 (verses 24b to the end) and 115-120 respectively. 
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connection with the chapters (16-22) on Sraddha. This connection 
shows that the former could by no means be earlier than the latter, 
and it is highly probable that these two groups of chapters belong 
to the same date. That chaps. 205-207 were inserted into the Matsya 
earlier than 1100 A.D. is doubtless, because Govindananda quotes 
verses from chaps. 205-207 in his Danakriya-kaumudI and Suddhi- 
kriya-kaumudi, Hemadri quotes almost the entire chaps. 205-207 in 
his Caturvarga-cintamani, Ballalasena quotes the entire chapters 
205 (except verse 1) and 206 (except the last verse) and three 
verses from chap. 207 in his Danasagara, and Apararka quotes chaps. 
205 (except verse 1) and 206 (except the first and the last verse) in 
his com. on Yaj. (see App.) . 

Mat 274-289 deal with the sixteen Mahadanas (big donations), 
which, requiring the worship of Visnu, are certainly Vaisnava in 
character. The mention of these sixteen Mahadanas in chap. 274 
(4-10) shows that all the chapters 274-289 belong to the same date. 
These chapters are frequently drawn upon by the commentators and 
Nibandha- writers, early and late. Govindananda quotes verses from 
Mat 274 in his Suddhikriya-kaumudI ; Hemadri quotes almost the 
entire chaps. 274-289 in his Caturvarga-cintamani ; Ballalasena gives 
the entire chaps. 274-289 in his Danasagara ; and Apararka quotes 
chapters 274 (except verses 3a, 13b and 28b), 275 (except the last 
verse) , 277 (except the last verse) , 278 (except the last verse) , 279, 
280 (except the last verse) and 281-289 in his com. (see App.). 
These quotations show that these chapters must be dated not later 
than 1050 A.D. The Linga-purana deals with the Mahadanas in II, 
28 ff. Ballalasena says that the Mahadanas, dealt with in the Linga, 
were based on those in the Matsya 79 . As in the Linga the chapters 
on the Mahadanas were inserted before the time of Ballalasena, the 
chapters (274-289) of the Matsya should be dated earlier still, and 
reasonably not later than 1000 A.D. The references to the worship 
of the images of Brahma during the different Mahadanas 80 prove 

The Vispudharmottara is suspected to be the borrower for the following 
reasons : 

(1) In the Vi?nudh. the story of Pururavas is further continued to chap. 156. 

(2) Though the opening verses of Vi?nudh. I, 148 are the same as those of Mat 
115, in the former there is no chapter on Prasuyamanadhenu-dana or 
K^najina-dana preceding chap. 148. 

(8) In the Vifnudh. the chapters on Vrsotsarga and the story of Pururavas are 
introduced almost abruptly. 

79 D&nasagara, fol. 8b — brhad apt linga-purdnam matsya-purdnoditair mahd - 
ddnaih . 

*° Brahma, Siva and Vi$nu are to be worshipped on the altar constructed during 
the TulApurufW-mahadana etc. (Mat 274, 30); in the K&lpapadapa -mahadana, the 
Kalpapadapa is to be placed on a heap of coarse sugar (gutfa) with Brahma, Vi??u, 
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that the worship of the god was still popular. So these chapters 
(274-289) cannot possibly be dated later than 650 A.D. The ten 
incarnations of Vi?nu including the Buddha and Kalki being 
mentioned in Mat 285, 7, these chapters should not be dated earlier 
than 550 A.D. Therefore, their date falls between 550 and 650 A.D. 

Let us now take up the chapters on Tlrtha. Mat 13, verses 10 to 
the end describe, quite incoherently, the story of the self-immolation 
of Satl, daughter of Daksa, in which she is appeased and requested 
to name the numerous holy places sacred to herself. The position 
of these verses in chap. 13 (dealing with the Pitrs) and their obvious 
Sakta character testify to their late date which is further proved by 
their mention of Radha (in Mat 13, 38 — rddhd vrrutdvane vane) 
as well as by their position in the Padma-p. (Srsti-kh.). Though 
chap. 9 of this Purana is the same as Mat 13 (verses 1-9) and 14-17, 
these verses, which are included in Mat 13, are found in the Padma 
(Srsti-kh.) as late as in chap. 17, verses 182-216a. Hence we may be 
sure that these verses were taken by the Saktas from a common 
source and interpolated independently in those parts of these two 
Puranas which the interpolators thought suited for them. 

Chaps. 103-112 (on Prayaga-mahatmya) of the Matsya are 
later than Kur I, 35-38 which, again, cannot be dated earlier than 
750 or rather 800 A.D. (see under Kurma-p.) . Hence the chapters 
of the Matsya should be dated not earlier than 850 A.D. As most 
of these chapters are profusely drawn upon by Vacaspatimisra and 
Can^esvara, they are certainly not later than 1250 A.D. 

The chapters on Prayaga-mahatmya, told by Markandeya to 
Yudhisthira, are not free from interpolation, for there are evidences 
which go against the authenticity of at least verses 1-17 of chap. 112. 
Though up to Mat 112, 17 the sage Markandeya is nowhere said to 
have parted with Yudhisthira, in Mat 112, 4 the former; is said to 
have come to the latter, blessed him and then repaired to his 
hermitage. This is quite contradictory. Again, in Mat 112, 18 
Nandikesvara says : 

* ityuktvd sa mahdbhdgo markanfoyo mahdtapdh\ 

yudhifthirasya nrpates tatraivantaradhiyata\\’ 

The word ityuktvd would have been meaningless if the preceding 
verses were not spurious, for these verses are spoken by Vasudeva. 
Hence it seems that Mat 112, 1-17 are interpolated. 

Mat 180-185 (on Avimukta-k?etra or Benares) come from a 
fairly early date. A comparison between these chapters and Kur I, 

Siva and Surya (Mat 277, 6) ; tke images of Brahml and Ananta-£akti are to be 
placed on a heap of salt in the Hema-kalpalata-dana (Mat 286, 6); and the golden 
image ctf Brahma is to be placed on salt during the Saptasagara-dana (Mat 287, 7 ) . 
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30-34 (on Benares) shows that the former are earlier than the latter. 
Though in both the Puranas (Mat 181, 6-7 and Kur I, 30, 16) the 
glories of Benares are said to have been told by Siva to Uma on, the 
mount Meru, the chapters of the latter consist of the glorification of 
some Siva-lingas, viz., Omkara, Krttivasesvara, Madhyamesvara etc., 
at Benares. They also contain some fanciful stories about the origin 
or power of these Lingas. Besides these, there is a story glorifying 
the Pisacamocana-kuncja lying near the Kapardlsvara Linga. These 
names and stories, which are undoubtedly of later origin, are not 
found in the Matsya. Now, Kur I, 30-34 are to be dated not later 
than the middle of the 13th century A.D. (see under* Kurma-p.). 
Therefore, chaps. 180-185 of the Matsya should not be placed later 
than 1200 A.D. As Govindananda quotes verses from chap. 184 in 
his Sraddhakriya-kaumudi, Vacaspatimisra from chaps. 180-184 in 
his Tlrtha-cintamani, Madanapala from chap. 184 in his Madana- 
parijata, Madhavacarya from the same chapter in his Bhasya on the 
Parasara-smrti, and Apararka from chap. 184 in his com. on Yaj., it 
is certain that chaps. 180-185 were inserted into the Matsya not later 
than at least 1075 A.D. The strictly Saiva character of these 
chapters tends to show that they were added later than 700 A. D. 

Mat 186-194, on Narmada-mahatmya, must have been composed 
by a Saiva living somewhere about the northern bank of the river 
Narmada 81 . These chapters must have been interpolated at a very 
late date. They seem to be later than Kur II, 38-39 which, again, 
are later than 800 A. D. (see under Kurma-p.) . Their late date 
seems further to be proved by the fact that no Nibandha- writer has 
been found to draw upon them. 

Mat 39 and 40, treating respectively of Naraka and Asrama- 
dharma, arc included in the story of Yayati extending over chaps. 
25-43/ This story seems to have been interpolated later, because the 
Padma-p. (Srsti-kh.), in which Mat 5-24 and 44 ff. are found 
borrowed in the same order, omits this story. As no Nibandha- 
writer has been found to quote from these chapters, we are not sure 
about the lower limit of their date. 

Bath (Snana) is dealt with in Mat 67-68 and 102. Of these, 
chaps. 67 and 68 have already been dated between 550 and 650 A. D. 
Chap. 102, being drawn upon by Govindananda in his Suddhikriya- 
kaumudl, by Hemadri in his Caturvarga-cintamani and by Devana- 
bhatta in his Smrti-candrika, cannot be later than 1100 A. D. As 
this chapter has been borrowed by the Padma-p. (Sr§ti-kh.) , it 

81 Cf. chap. 186, verses 8a, 10 and 11 in which the Narmada is glorified even 
over the Ganga, Yamuna and Sarasvati. Also cf. Mat 186, 52 a; 190, 1 ff; etc.; 
wherein the northern bank of the Narmada is said to be equal to the Budra-loka. 
The Saiva character of these chapters is quite obvious. 
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should not be placed later than 950 A.D. It has been shown that 
chaps. 97-112 are later than chaps. 95-96 which, again, are later than 
600 A.D. Therefore, chap. 102 cannot possibly be earlier than 
650 A. D. Thus the date of this chapter falls between 650 and 
950 A. D. 

Prati^ha (consecration) is the subject-matter of Mat 58-59 
and 264-270. Of these, the former two have been dated between 550 
and 650 A. D. The latter seven chapters, dealing with the consecra- 
tion of the images of gods, are certainly contemporaneous with chaps. 
258-263 in which the characteristics of the different images of gods 
have been laid down. A comparison between Brhat-samhita, chap. 
58 (dealing with Pratima-laksana) and Mat 258-270 shows that the 
former must have been earlier than the latter. The Brhat-samhita 
names the following gods with their respective characteristics : 

(1) Rama, son of Dasaratha, (2) Bali, son of Virocana, 
(3) Baladeva, the carrier of the plough, (4) Devi (i.e., Laksmi), 
(5) Samba, (6) Pradyumna, (7) the two wives of Samba and 
Pradyumna, (8) Brahma, (9) Skanda, (10) Mahendra, 
(11) Sambhu, (12) the Buddha (for the Buddhists), and (13) the 
god of the Arhats (for the Jains). 

The Matsya omits (3) , (6) , (7) , (12) and (13) but adds the 
following : Matsya, Kurma, Varaha, Nrsimha, Vamana, Rudra, 
Ardha-narlsvara, Uma-Mahesvara, Siva-Narayana, Vinayaka, 
Katyayani, Agni, Yama, Nairta, Varuna, Vayu, Kuvera, Gadadhara, 
the Matrs (viz., BrahmanI, Mahesvarl, Kaumarl, Vaisnavl, Varahi, 
IndranI, Yogesvari, Camunda and Kalika) and Kusumayudha. The 
innovations made in the chapters of the Matsya prove that they 
cannot be earlier than 550 A. D. As Apararka quotes verses from 
chaps. 265 and 267 and Hemadri from chaps. 260 and 268, they can- 
not be later than 1100 A. D. The retention of Brahma by the 
Matsya, inspite of its additions and alterations in the list of gods 
given by the Brhat-samhita, shows that Brahma-worship did not die 
out. Moreover, according to the Matsya, the priest is required to be 
‘brahmopendra-hara-priya’ (Mat 265, 4) ; Brahma Mantras are to 
be used in consecrating the image of Brahma (Mat 266, 39); and 
the gods, who are to be summoned at the time of consecrating the 
image of any god, include Brahma (Mat 266, 42) . All these refer- 
ences prove the popularity of Brahma-worship at the time when Mat 
258-270 were written. Hence these chapters are to be dated earlier 
than about 650 A. D. ; and thus their date falls between 550 and 
650 A. D. 

Mat 7, 37-49 lay down the duties of pregnant women. These 
verses, being closely connected with the story of the birth of the 
Maruts, appear to come from the date when the extant Matsya was 
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first written, or rather compiled. That they are not later than 
1100 A. D., and most probably also than 950 A. D., is shown by the 
quotations made from them by Devanabhatta in his Smrti-candrika 
and by the occurrence of these verses in the Padma-p. (Srsti-kh.) . 

Mat 215-243 and 252-257, treating of Raja-dharma, Graha-yajna, 
Adbhuta-santi 82 , Yatrakala-vidhana, Subhasubha-nirupana, Vastu 
and Vyavahara, should belong to the same date, because all these 
are meant for the king. The determination of even their approxi- 
mate date is rather difficult. That they are not later than 1000 A. D. 
is sure, for Bhavadeva quotes verses from chap. 227 in his PnayaS- 
citta-prakarana, Apararka from chap. 253 in his com. on Yaj., 
Devanabhatta from chap. 227 in his Smj-ti-candrika, Hemadri from 
chaps. 228-238 and 252-253 in his Caturvarga-cintamani, and Ballala- 
sena from chaps. 228-238 and 240-243 in his Adbhuta-sagara (see 
App.) . The reference to the unpopularity of the worship of Brahma 
in Mat 225, 12-14, wherein it is said that the people worshipped the 
fierce ( dantfinah — punishing) gods, — Rudra, Agni, Surya, Visnu and 
others, — instead of the mild ( prasanta — serene) Brahma, Pusan and 
Aryaman, shows that Mat 215-243 and 252-257 cannot possibly be 
dated earlier than 600 or rather 650 A.D. 

Mat 93 and 94 deal with Graha-santi and Graharupakhyana 
respectively. These chapters are certainly not later than 1000 A. D., 
because Sulapani quotes two lines from chap. 93 in his Vratakala- 
viveka, Hemadri quotes a good number of lines from chaps. 93 and 94 
in his Caturvarga-cintamani, Devanabhatta quotes a verse from 
chap. 93 in his Smrti-candrika, Apararka quotes the entire chap. 94 
and a good number of verses from chap. 93 in his com. on Yaj., an 
anonymous commentary on the Trikandamandana of Trikanda- 
mandana Bhaskaramisra has one verse from chap. 93, and Vijnane- 
svara quotes the entire chap. 94 in his Mitaksara (see App.) . The 
interlocutors (viz., Vaisampayana and Saunaka in chap. 93, and Siva 
alone in chap. 94), who appear abruptly without any introduction 
but who are not found in the chapters preceding or following chaps. 
93 and 94, prove that these two chapters are later than at least those 
chapters on Vrata and Dana in which Siva and Narada are the inter- 
locutors. These latter chapters are assigned to 550-650 A. D. There- 
fore, chaps. 93-94 cannot be earlier than about 650 A. D. Thus their 
date falls between 650 and 1000 A. D. 

Yuga-dharma is dealt with in chaps. 142, 144, 145 and 165. Of 
these, the first three are the same as Va 57 (verjses 1-85) , 58 and 59 

M Mat £89-288, on Adbhuta-&anti, were not written by Vrddha-garga himself 
as the Matsya claims but are based on the Utpata-£anti sections of a work (viz., 
Vrddhagarga-samhita ?) of the renowned astrologer. See my article in Indian Culture, 
Vol. I, 1985, pp. 587 ft. 
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respectively. They most probably belong to the time when the 
extant Matsya-p. borrowed some of its chapters from the Vayu. 
Their position between Mat 50 and 271-273 (on the future dynasties 
and ages) must be due to misplacement. Mat 165, which has been 
borrowed by the Padma (Srsti-kh.) , should be dated not later than 
about 950 A.D. 

In connection with the Smrti-chapters a few words may be said 
here on the date and authenticity of some of the remaining chapters. 

Mat 52, dealing with Karma-yoga, recommends the worship of 
Brahma, Visnu, Siva and Surya who are to be considered as ‘abheda’ 
(not different from one another — Mat 52, 23 ff.) . The author of this 
chapter seems to be a Visnu-worshipper, for he defines Vasudeva as 
‘atlndriya’, ‘santa’, ‘suksma’, ‘avyakta’, ‘sanatana’ and ‘jaganmurti’, 
and calls Brahma, Siva, Surya and others his ‘vibhuti*. Therefore, 
the date of this chapter cannot possibly be later than 650 A.D. 

The story of Pururavas in chaps. 115-120 is of comparatively 
late origin. It says how Pururavas, son of Budha, attained cxtra-i 
ordinary physical beauty by fasting on every DvadasI Tithi and by 
worshipping Visnu in the Himalayas respectively in two of his pre- 
vious births. Hemadri and Ballalasena’s quotations from Mat 115 
in their Caturvarga-cintamani and Danasagara respectively show 
that chaps. 115-120 are at ieast not later than 1100 A.D. 

The story of the origin and destruction of Tripura, a city built 
by the demon architect Maya, is dealt with in chaps. 129-140. These 
chapters, except the interpolated portions if any, are earlier 
than the beginning of twelfth century A.D., because Ballalasena 
quotes a line from chap. 134 in connection with ‘the burning of 
Tripura’. 

Chaps. 146-160 deal with the birth of the demon Taraka and his 
death at the hand of Karttikeya. Of these, only chaps. 146-148 
(especially except verses 1-40 of chap. 146) and chaps. 153-160 
(especially except verses 1-221 and 228b to the end of chap. 153, and 
verses 447-485 of chap. 154) have been borrowed by the Padma-p. 
(Srrti-kh.). So, the intervening chaps. 149-152, on the description 
of a war between the gods and demons, seem to be interpolations. 
As Ballalasena quotes in his Adbhutasagara a line from chap. 153 by 
mentioning that it is taken from the story of the war between the 
gods and demons 88 , we can be sure that chaps. 146-148 and 153-160, 
especially except the verses noted above, are earlier than 1100 A.D. 
Again, chaps. 39-41 of the Padma-p. (Srsti-kh.), which tally consi- 
derably with chaps. 146-148 and 153-160, are to be dated between 
800 and 950 A.D., and most probably in the latter half of the eighth 

“ Cf, Adbhs., p. 478 — matsya-jmrdne devdsura-yuddha-nimittam. 


7 
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century A.D. (see under Padma-p.) . So, Mat 146-148 and 168-160 
(especially except the verses noted above) are to be dated earlier 
than 800 A.D. 

Chaps. 161-163 deal with the killing of HiranyakaSipu by the 
Man-lion, and chap. 172, which belongs to the group consisting of the 
closely interrelated chaps. 169-179, with the Tarakamaya-yuddha 
between the gods on the one side and the demons, Yak§as, serpents, 
Raksasas etc. on the other. As Ballalasena quotes in his Adbhuta- 
sagara a good number of verses from chaps. 163 and 172 by expressly 
mentioning the stories 84 and as Padma-p. (Srsti-kh.), chaps. 42, 
87-88 and 43 (verses 6b-9a and 77-85a), which are borrowed from 
Mat 161-163, 169-178 and 179 (verses 1-lSa) respectively, are to be 
dated between 800 and 950 A.D. and most probably in the former 
half of the eighth century A.D. 85 , the above-mentioned chapters 
(161-163, 169-178, and verses l-13a of chap. 179) of the Matsya-p. 
must be placed earlier than 750 A.D., if not 700. 

The story of Savitri in chaps. 208-214, on account of its innova- 
tions befitting later taste, can be taken to be a late interpolation. It 
says that Asvapati, king of Madra, worshipped the goddess SavitrJ 
and was gifted with a daughter who was consequently named after 
the goddess, and that four days before the death of Satyavat, Savitri 
fasted for three days and observed the Savitrl-vrata. Besides these, 
there are also other innovations. 

Pitr-vam£a has been dealt with in chaps. 13-15, Pitr-gatha in 
chap. 204 and Kalpa-klrtana in chap. 290. Of these, chap. 15 has 
been drawn upon by Hemadri and Apararka, and chaps. 13-14, 204 
and 290 by the former. So, all these chapters should be dated earlier 
than 1100 A.D. 


The results of the above analysis are as follows : 


Chaps. 1-10 (especially except 

verses 6-30 of chap. 7); 

„ 11-12, 23-24 and 43-46 ; 

„ 47-50 and 271-273; and 

„ 51, 114, 124-8, 141-5. 

„ 13-15 

Chap. 52 

Chaps. 115-120 


— Either in the last quarter 
of the third or the first 
quarter of the fourth cen- 
tury A.D. 

Earlier than 1100 A.D. 

Not later than 650 A.D. 

Comparatively late, but not 
later than 1100 A.D. 


See Adbhs., pp. 20, 28, 50, etc., and pp, 819, 858 and 701. 
See under Padma-p. 
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Chaps. 

129-140 

Earlier than 1100 A.D. 

Chap. 

146 (except verses 1-40) 

* 

Chaps. 

Chap. 

147-148 ; 

153 (except verses 1-221 

— Earlier than 1100 A.D. and 

» 

and 228b to the end) ; 

154 (except verses 

most probably than 800 
A.D. 

Chaps. 

Chaps. 

447-485) ; 

155-160. 

149-152 

Interpolated most probab- 

Chaps. 

161-163 ; , 

169-178 ; and 

ly later than the chapters 
of the immediately pre- 
ceding group. 

f — Earlier than 750 A.D., if 

Chap. 

179 (verses l-13a). ] 

not 700. 

Chap. 

204 

. Earlier than 1100 A.D. 

Chaps. 

208-214 

. Late interpolations. 

Chap. 

290 

Earlier than 1100 A.D. 


For the dates of the Smrti-chapters see the chronological table under 
Matsya-purana in Chap. IV. 

From what has been said above about the dates of the different 
chapters of the Matsya-p. it appears that this Purana was subjected 
to additions, and also perhaps to alterations, more than once. That 
some of its chapters have been lost is shown by those quotations 
(made by Hemadri, Devanabhatta and Apararka on Vrata, Dana, 
Ekadasl-upavasa, Prayascitta etc.) which are not found in the extant 
Matsya. 

The extant Matsya-p. seems to have been written, or rather 
compiled, originally by the Vaisnavas. At least this impression is 
created by the earlier portions that have been retained. In Mat 1, 
23-25 the supernatural power, which the Fish displays in rapid growth 
and huge size, is said to be possible only with Vasudeva, for, Manu 
says, ‘none other than he can be such' ; Mat 9, 39 says that at the 
end of each thousand years Manus perish and ‘Brahma and other 
gods’ attain the proximity of Vi$nu ; in Mat 23, 17 Narayana is called 
paramatman; in Mat 24 (verses 11, 36 etc.) many ancient kings, viz., 
Pururavas, Raji and others, are said to have practised austerity for 
the favour of Vi$nu ; and so on. In the verses referred to above Vi$$u 
has been assigned the highest position, and these seem to be the traces 
of the originally Vai^ava character of the Matsya. 
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On the strength of the great prominence given to the region 
about the river Godavari in Mat 114, 37-39 (on geography) it has 
been suggested that the place of composition of the Matsya-p. was 
Nasik 80 . This suggestion seems to have a very weak basis, for these 
verses of the Matsya tally with Va 45, 112-114, and it has been 
shown that the Matsya borrowed some chapters from the Vayu. The 
close agreement of the majority of the geographical chapters in the 
two Puranas seems to confirm the indebtedness of the Matsya to the 
Vayu. Hence to find out the place of origin of the present Matsya 
we shall have to look to those of its original chapters which have not 
been found borrowed from any other work. Such an one is chap. 2. 
In it the river Narmada, and not the famous Ganges, is said to remain 
even after the destruction of the world (cf. Mat 2, 13-14). Else- 
where, in chap. 15 (which most probably belongs to a little later date 
and which has a few verses in common with Va 73) , this river, “which 
flows through the Deccan”, is called the ‘mind-born daughter’ of the 
Somapa Pitrs living in the Manasa-loka (cf . Mat 15, 25-28) . These 
passages tend to show that the Matsya-p. was composed and circu- 
lated by Vaisnavite people living somewhere about the river 
Narmada. 

6. THE BHAGAVATA-PURANA. 

The Bhagavata is the most popular of the extant Puranas. It 
belongs to the Bhiigavatas and is divided into 12 Skandhas or books 
dealing with cosmogony, genealogies, myths, legends etc. It also 
contains a few chapters on Smrti-matter, viz., Ill, 30 on the results 
of actions (Karma-vipaka) , VII, 11-13 and XI, 17-18 on the duties 
of the castes and Asramas, and VII, 14-15 on funeral sacrifices and 
holy places. 

It has been held by the Saktas that the Bhagavata is not a 
Mahapurana as the Vaisnavas claim. But these Saktas themselves 
are not unanimous about the indentity of the ‘Bhagavata’ named in 
the lists of the eighteen Mahapuranas. Some of them say that it is 
the Kalika-purarta which, on account of its treatment of the birth 
and exploits of Bhagavatl, is called ‘Bhagavata’. Some, again, claim 
that it is the Devibhagavata. It is, therefore, necessary to see which 
one is the real Mahapurana. 

An examination of the Nibandhas shows that the authors of 
these works are all in favour of the Bhagavata (i.e., Vaisnava 
Bhagavata). Narasimha Vajapeyin, a noted Nibandha-writer of 
Orissa, disapproves the claim of the Kalika-purana to be the ‘Bhaga- 

m Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Purapa, Preface, p. cxc. 
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vata Mahapurana’ by referring to the opinion of Laksmidhara 87 . The 
verses quoted from the ‘Bhagavata* by Ballalasena, Madhvacarya, 
Hemadri, Govindananda, Raghunandana, Gapalabhatta and others, 
are very often found in the present Bhagavata but not in the Kalika- 
p. or the Devlbhagavata. Of these two latter Puranas, or rather, 
Upapuranas, the Kalika has been quoted by Apararka, Ballalasena, 
Hemadri, Madhavacarya, Madanapala, Sulapani, Govindananda, 
Raghunandana and others with the express mention of its well-known 
title ; whereas the name of the Devlbhagavata has not been 
mentioned in any of the numerous Nibandhas we have examined. 
The superior position of the Bhagavata over the Devlbhagavata is 
further established by a comparison of their contents. In the Bhaga- 
vata there is no mention of the Devlbhagavata nor is there any 
attempt to prove its own superior position, but in the Devlbhagavata 
(I, 3, 16) the Bhagavata has been included among the Upapuranas 
obviously with a view to establishing the former’s claim to the posi- 
tion of a Mahapurana. Further, in the Bhagavata, Suka, son of 
Vyasa, is presented as given to complete renunciation of the wo(rld 
from his childhood. But the author of the Devlbhagavata probably 
saw that an ideal character like Suka might instigate others, having 
much less indifference, to renounce the world and thus disturb the 
discipline in society. Hence he painted Suka in a quite different 
colour in the Devlbhagavata. Here Suka, who is about to give up 
the world, goes to Janaka at the request of Vyasa. Janaka convinces 
him that it is highly necessary to pass through all the stages of life 
before taking up Samnyasa ; otherwise the real taste of worldly 
enjoyments remains unknown and the mind is not strengthened. 
Consequently, Suka gives up the idea of renunciation and repairs to 
his father’s hermitage to live with him. All the above evidences 
taken together make it likely that the Bhagavata is the real 
Mahapurana. 

As to the date of the Bhagavata, scholars are generally of opinion 
that it is a very late work not earlier than the 9th century A.D. 8a 
But such a late date cannot reasonably be given to the Purana. It 
has been said above that the verses quoted by Ballalasena (in his 

87 asfadasabhyas tu pfthak puranam yat tu drsyate | 
vijanidhvam muni-sresthas tad etebhyo vinirgatam\\ 

vinirgatam samudbhutam\yathd kalikd-purdnadiniti laksmidharah\evam ca *ati 
bhagavatyd idam bhagavatain iti kalika -puranam bhagavata-padenoktam iti 
ye vadanti te ntrastah | — Nityacarapradipa, pp. 18-19. 

" C. V. Vaidya, JBBRAS, 1925, pp. 144 ff. ; Bhandarkar, Vai^pavism etc., p. 49 ; 
Pargiter, AIHT, p. 80; Farquhar, outline, pp. 229 ff. ; Winternitz, Ind. Lit., Vol. I, 
p. 556; and so on. 

Wilson, Macdonell, Colebrooke and Burnouf placed the Bhagavata in the ISth 
century AD. 
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Adbhs.) , Hemadri, Madhvacarya, Raghunandana, Gopalabhatfa 
and others from the ‘Bhagavata’, are very often found in the present 
Bhagavata. In his Smyti-candrika (Vol. I, p. 3) Deva^abhatt* 
quotes a few verses containing the names of the eighteen Maha- 
puranas including the 'Bhagavata’. Ballalasena names a Bhagavata- 
purana in his Danasagara (fol. 3b). That the Bhagavata-purapa 
mentioned in the Danasagara is the same as the present Bhagavata 
is proved by the following evidences. On fol. 3b of the Danas&gara 
Ballalasena says that he did not draw upon the ‘Bhagavata’ because 
it did not contain any chapter on gifts 89 . As a matter of faqt the 
present Bhagavata contains no chapter on this topic, whereas in the 
Devlbhagavata there is one, viz., IX, 29. Hence the Devlbhagavata 
is not the ‘Bhagavata’ which Ballalasena means. As Ballalasena 
quotes in his Danasagara a number of verses from the Kalika-p. by 
expressly mentioning its title, this Purana also cannot be meant by 
the name ‘Bhagavata’. Further, Ballalasena names with derision 
those Puranas which were influenced by Tantricism. But he 
expresses no such feeling about the ‘Bhagavata’. Hence it is sure 
that Ballalasena means the present Bhagavata, which is, therefore, 
to be dated not later than 1050 A.D. Anandatlrtha Madhva wrote a 
well-known com. on the Bhagavata. He also draws upon the Purana 
in his Bhasyas on the Brahmasutra (? see App. II) and the 
Bhagavadglta. In the Glta-bhasya (p. 7) he quotes from the 
Narayanast-aksarakalpa a verse which mentions the Bhagavata as 
a work of Vyasa, and in another quotation from the ‘Naradlya’ the 
Purana is called ‘Vi§nu-veda’ (see Glta-bhasya, p. 152). In his 
Madhva-vijaya (IV, 49-52) , Narayana Pantfitacarya, son of a direct 
disciple of Madhva, informs us that textual problems relating to the 
Bhagavata had already begun in Madhva’s time. The great teacher 
Ramanuja also was not unacquainted with the Bhagavata 00 . Alberfmi, 
in his account of India, gives two lists of Puranas. About one of 
these lists he says : “Another somewhat different list of Puranas has 
been read to me from the Visnu-purana. I give it here in extenso 

Brahma, Padma, Vi§nu, Siva, Bhagavata, i.e., Vasudeva 

” 91 . The use of the term ‘Vasudeva’ with reference to the 

Bhagavata shows that AlberunI means the (Vai§nava) Bhagavata, 
and that claims had already begun to be made by other works to be 
known as Bhagavata. Hence the date of the Bhagavata preceded 
that of AlberunI by such a long period of time that the position of 
the Bhagavata had already become enviable. Hence the date of the 
Bhagavata cannot possibly be later than 800 A.D. 

m bhdgavatam ca purdnam brahinanfam caiva naradiyam ca| 

dana-vidhi^unyam etat tray am iha na niban(dt)dham avadhdrya\ | . 

" ABOBI, XIV, 1932-83, pp. 188 ft. 01 Sachau, AlberunTi India, I, p. 191. 



n ] Chronology of Purayic Chapters 55 

A few verses are found quoted from the ‘Srlmad-bhagavata* in 
Abhinavagupta’s Gltartha-saipgraha, a com. on the Bhagavad-glta. 
But these verses, which tally with Bhag II, 1, 3-4 and 12 and XI, 20, 
17, are not reliable ; because in an old Ms written in Sarada 
characters they are found not in the running text of the commentary 
but on the margin. Hence it may be that these verses were written 
by some one on the margin of his Ms but were later incorporated into 
the text by the scribes who copied from this Ms. da Abhinavagupta's 
mention of ‘gajendra-moksaiia* also need not be taken to point to 
the Bhagavata, because chapters on ‘gajendra-moksana* are found 
in other Puranas also. For instance, Vam 85 and Visnudharmottara 
I, 194 deal with ‘gajendra-moksana*. The verse quoted from the 
‘Bhagavata* in Gaudapada’s Uttaraglta-bhasya (p. 66 ; Bombay ed., 
p. 27) is also equally doubtful. In a Ms 93 , which appears to preserve 
an older version of the Bhasya, this verse is not found. How the 
text of the Bhasya was corrupted with later additions and alterations 
is shown best by a quotation from a Tantra occurring in another 
Ms 94 of the same work. It is to be noted that no quotation from 
any Tantra is found in the printed editions or the other Ms referred 
to above. Hence it seems that the verse under consideration is 
spurious. 

Inspite of the little help rendered by the doubtful verses 
mentioned above, the Bhagavata does not seem to be a late work. 
A comparison, so far as theology is concerned, between this and the 
Kurma-p. shows that the Bhagavata is earlier than the Visnuite 
Kurma-p., which was, unlike the Bhagavata, much influenced by 
S&kta ideas (see under Kurma-p.) . The date of the Visnuite Kurma- 
p. is to be placed between 550 and 650 A.D. So the Bhagavata can- 
not possibly be dated later than 600 A.D. Thus we get the lower 
limit of its date. 

It has been said 95 that the Visnu-p. is earlier than the Bhaga- 
vata. The latter ‘contains the biography of Krsna which is here 
given in much greater detail than in the Vi§nu-p. and in the Hari- 
vaipSa 96 *. Hence it seems to be later than the Harivaipsa also. 
The latter being dated about 400 A.D., the Bhagavata cannot possibly 
be earlier than about 500 A.D. Thus the date of composition of the 
Bhagavata falls in the sixth century A.D. It is highly probable that 
the Parana was composed in the former half of this century 97 . 

" ABORT, XV, 19SS-S4, p. 248. * No. 4504, D. U. Mss Lib. 

M No. K558E, D. U. Mss Lib., fol. 10a. w See under Vi^pu-pur&pa. 

99 Wintemits, Ind. Lit., I, p. 557. 

97 There are also other evidences which confirm the above date of the Purana. Viz., 
I. (i) The two verses of theMathara-vftti (on I6varakfsna*s Samkhya- 
karikas 2 and 51), which, as B. N. Krishnamurti Sharma has pointed 
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The date of the Smrti-chapters of the Bhagavata is most 
probably the same as that of the Purana itself. It is not, however, 
possible to say anything definitely. If they are interpolated, they 

out in ABORI, XIV, pp. 216-7, have their parallels in the Bhagavata-p. 
(I, 8, 62 and I, 6, 85), do not appear in Paramartha’s Chinese transla- 
tion of the V|*tti. So, the text of the Mathara-vrtti is doubtful and 
cannot, therefore, be used to assign the Bhagavata to a date earlier than 
that of the Vj*tti. 

(ii) The mention qff the Tamil Vaisnava saints in Bhag XI, 5, 88-40, and 
of the Hunas as accepting Vaisnavlsm in Bhag II, 4, 18 and II, 7, 46 
shows that the Bhagavata cannot be earlier than the last quarter of the 
fifth century A.D. 

II. (i) Nar I, 96 gives the contents of a ‘Bhagavata’ which agree with those of 
our present Bhagavata. 

(ii) In its incomplete list of the Mahiipuranas the Brhaddharma-purana 
(25, 20 f.) names, in place of the ‘Bhagavata’, the Mahabhagavata which 
is a clear protest against the supremacy of Krsna in the Bhagavata. 

(Hi) ‘If the Gov ind fust, aka be a genuine work of Samkara, as the sixteenth- 
century Bengal Vaisnava writer, Jiva Gosvamin, thought and as 
Belvalkar and others of this day think, Samkara must have known the 
Bhagavata’. 

(tv) ‘While the author of the Purana appears to be familiar with the 
“Ajatavada” doctrine, he does not know the “Anirvacanlyata” doctrine 
posited by Samkara’. 

(v) In the chapter on Balarama’s pilgrimage in Bhag X., there is no mention 
of Puri which is said to have been known to Samkara and Ramanuja. 
The view put forth by Amarnath Roy in BSOS, Vol. VIII, 1935-7, pp. 107 ff. that 
the Bhagavata has been influenced by the Karikas of Gaudapada seems to have a 
very weak basis, because the philosophical ideas, words and similes found common 
to the Bhagavata and the Karikas are of a general character and might have been 
derived by the former from works used by Gaudapada as his sources. The use of 
old terms and ideas is not at all exceptional with the Bhagavata. Other puranas 
also are often found to have derived words, ideas and similes from very ancient 
sources. 

Even if the influence of the Gaudapada- karikas on the Bhagavata could be 
proved finally, it would hardly affect the date to which we have assigned the Purana, 
the date of Gaudapada himself being more or less debatable. Barnett (JRAS, 1910, 
pp. 1861 f.) and Jacobi (JAOS, 1913, pp. 51 f.) place Gaudapada not later than 
500 A.D. 

Mat 53, 20-21 describe the ‘Bhagavata* as follows: 
yatrddhikftya gdyatnm varnyate dharma-vistarah\ 

VTtramrcbvadhopetam tad bhagavatam ucyate || 
sarasvatasya kalpasya madhye ye syur narottamdh\ 
tad-vrttantodbhavam loke tad bhagavatam ucyate || 

This description does not agree fully with the contents of the present Bhagavata 
which begins with the Gayatri and contains the story of the killing of Vrtra but does 
not refer to the Sarasvata Kalpa. On the other hand, it is said in Bhag II, 8, 28 
that the Bhagavat declared the Bhagavata to Brahma in the Brahma-kalpa. So, it 
seems that there was an earlier Bhagavata which was the prototype of the present 
Bhagavata and from which chapters have been retained in the latter. It is most 
probably this earlier work which is mentioned in Vi? HI, 6, 22, Kur I, 1, IS, etc. 
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have been connected with the original parts in such a way that it is 
very difficult to separate them. 

The inclusion of the Buddha in the three lists of the incarna* 
tions of Visnu 08 need not disprove the above date. These lists differ 
from one another in length as well as order. So they can never be 
the works of a single hand. Of these three, those given in Bhag I, 8 
and VI, 8 are undoubtedly spurious". The remaining one also does 
not seem to have belonged originally to the Bhagavata. 

It can hardly be denied that the Bhagavata has been revised 
and emended at times. But the emendations have been made so 
carefully that it is very difficult to find them out. The mention of 
TulasI, Tantra, the ten characteristics of a ‘Mahapurana’, etc. may 
be due to these revisions and emendations. 

7. THE KURMA-PURANA* 00 . 

The extant Kurma-p., which is divided into two books Purva 
and Uttara, contains a good number of chapters on Hindu customs ; 
viz., Kur I, 2-3 and II, 12-15, 19, 24-25 and 27-29 deal with the duties 
of the four castes and Asramas, II, 16 with customs in general, II, 
18-19 with the daily duties, II, 17 with eatables and non-eatables, II, 
20-22 with funeral ceremony, II, 23 with impurity due to births and 
deaths, II, 26 with gifts, II, 30 and 32-33 with expiation, I, 30-38 and 
II, 34-42 with holy places, I, 28 with Yuga-dharma, and I, 29 with 
the nature of the Kali age (Kali-svarupa) . 

The Kurma-p. informs us that the entire Purana of this title 
consisted of four Samhitas, viz., Brahml, Bhagavatl, Saurl and 
Vaisnavl, and that the copy of the Purana which is now available is 
only a part named Brahml Samhita 101 . Of the other three Samhitas 

" See Bhag I, S, II, 7 and VI, 8. 

“ See IHQ, Vol. VIII, 1032, pp. 253-258. 

100 The ASB ed. is generally the same as the Vaiiga. ed. The corresponding 
chapters in the two editions are the following: 



ASB ed. 


Vanga. ed. 

I, 

1-27 

= I, 

1-27 

respectively. 


28-29 

— 

28. 



30-53 

= 

29-52 

respectively. 

II. 

1-31 

= II, 

1-31 

respectively. 


32-33 

= 

32. 



34-45 

= 

83-44 

respectively. 


There are, of course, occasional variations in readings and numbers of verses in the 
corresponding chapters. 

101 Cf. Kfir I, 1, 21-23. 

By their mention of the Kurma-p. as consisting of two Bhagas, the Saura-p. 
(9, 11), Skanda-p. (V, iii, 1, 42), etc. refer definitely to the extant Kurma. 

8 



58 Purafyic Records on Hindu Rites and Customs [ ch 

which seem to be lost, the extant Kurma-p. gives us no information. 
The Naradlya-puraiia, however, contains a list of contents of all the 
four Saiphitas, the contents of the Brahml Sarphita tallying fully 
with those of the extant Kurma. According to the Naradlya, the 
Bhagavati Saiphita, which consisted of five Padas (parts) and was 
termed ‘Pafica-padl’, dealt separately with the means of livelihood 
of the different castes, — the first Pada being given to the means of 
livelihood of the Brahmans, the second to those of the K$atriyas, 
the third to those of the Vaisyas, the fourth to those of the Sudras, 
and the fifth to those of the mixed castes ; the Saurl Saiphita was 
divided into six parts dealing with the methods of performing the 
‘six acts’ (Satkarma, viz., Vaslkarana, Marana, Uccatana etc.) ; and 
the Vai^navl Samhita was divided into four Padas dealing with 
Mok§a-dharma for the twice-born. As regards the lengths of these 
four Saiphitas the Naradlya-p. says that they contained 6000, 4000, 
£000 and 5000 verses respectively 102 . 

The present Kurma-p. betrays the two main stages 103 through 
which it has passed to attain its present form. The earlier portions 
— especially the first two chapters of book I — which have escaped, 
of course not totally, the interfering hands of the rival sectaries, 
show that the Kurma originally belonged most probably to the 
Paficaratras and that afterwards it was appropriated by the 
Pasupatas who added to it many new myths, legends, accounts of 
holy places and the like in order to attain their sectarian end. 

The first two chapters of the Kurma-p. strike the keynote of 
the whole work. The summary of contents of these two introductory 
chapters is given with a view to showing not only the originality of 
these two chapters but also their vital connection with the contents 
of those other chapters which seem to have belonged to the Kurma-p. 
in its Visnuite form. In Kur I, 1 the sages of the Naimi^a forest ask 
Lomaharsana to narrate the Purana. Consequently, Lomaharsana 
refers to the five characteristics of the Puranas, names the eighteen 
Mahapuranas and Upapuranas, mentions the four Saqihitas of the 
Kurma, and proceeds to report what Visnu in the form of the 
Tortoise said to the gods and sages who attended the churning of 
the ocean of milk. During the churning, Lomaharsana says, Sri arose 
and was taken by Visnu who introduced her as his own Sakti to the 
inquisitive gods and sages. The latter then asked the Tortoise to 
narrate what would happen at ‘kala-ksaya’. Consequently, the 
Tortoise began with the story of Indradyumna to whom, he said, he 
had formerly narrated the Purana-samhita and given instructions 

Nar I (Purva-khanda) , 106, 1-22. 

** Though there are traces of Sakta and Nakullsa influence in Kur I, 12 and I, 
62 respectively, they are negligible. 
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on Karman (meaning the duties of the castes and Asramas) and 
Jnana. Though the Tortoise narrated briefly the story of Indra- 
dyumna referring to the latter’s desire to gain knowledge of the 
supreme God (i.e., Visnu-Brahma) , the appearance of Sri who had 
referred him to Vi$nu, and the appearance of Vi§nu who had told 
Indradyumna how the supreme God could be experienced through 
Jnana and Bhakti by those obeying the rules of castes and stages, 
the gods and the sages were not satisfied with it. They asked the 
Tortoise to repeat what he had said to Indradyumna. Here ends 
Kur I, 1. The next chapter narrates what the Tortoise said to his 
audience ; viz., the origin of Brahma, Rudra and Sri from Vi§nu 
himself ; the appointment of Sri to delude the people with a view to 
compelling them to undergo rebirths ; the creation of the nine sages, 
the four Vedas and the four castes by Brahma ; and the establish- 
ment of the rules of Dharma for the different castes and stages of 
life. 

The originality of these two introductory chapters is shown by 
the vital connection which the story of Indradyumna has with the 
narration of the Purana. As regards the contents of the Kurma-p. 
the Matsya says : “That in which Janardana, in the form of a 
Tortoise, in the region under the earth, explained the glories of 
duty, wealth, pleasure and liberation through the story of Indra- 
dyumna to the sages in the proximity of Sakra, which refers to the 
Laksmi-kalpa, and contains eighteen thousand verses, is the Kurma- 
purana” 104 . The Agni 105 and the Naradlya-p. 106 also say that the 
Kurma-p. was narrated by the Tortoise through the story of Indra- 
dyumna. Thus these Puranas testify to the traditional connection 
of the story of Indradyumna with the narration of the Purana. The 
originality of these two chapters is further established by the inter- 
polations, some of which were made by the worshippers of Siva and 
Brahma, even in these chapters. For examples we may refer to 
Kur I, 1, 107-121 in which Indradyumna is made quite irrelevantly 
to go to see Brahma, obviously with a view to adding to the glory 
of the latter ; to Kur I, 2, 91 ff. wherein the position of Siva seems 

104 yatra dharmdrtha ‘k&mdndrji mokfasya ca rasdtale | 
mdhdtmyam kathaydmdsa kurmarupi jandrdanah\\ 
indradyumna-prasangena rfibhyah sakra-samnidhau | 
a ffadaia sahasrdni lakfml~kalpdnusahgikam\\ Mat 58, 46-47. 

108 kurmam cds fa-sahasra m ca kurmoktam ca rasdtale\ 

mdradyumna-prasahgena * * # # |( Ag 272, 19. 

106 lakfmi-kalpdnucaritam yatra kurma-vapur harih\ | 

dharjnartha-kdma -moksanam mdhdtmyam ca pfthak pfthak\ 
indradyumna-prasangena prdharfibhyo daydnvitah\\ 
tat saptadasa-sdhasTarj% sa-catu}parflhitarp htbham\ 



60 Purawc Records on Hindu Rites and Customs [ ch 

to be raised higher than that of Visnu by directing the application 
of the three kinds of meditation (bhavana) to him and by attaching 
more importance to the Saiva sect-mark ‘tripundra’, wherein 
Pradhana comprising Brahma, Visnu and Siva is said to dwell ; and 
most probably also to Kur I, 1, 16-20 in which the eighteen Upa- 
puranas have been named. 

We now turn to examine the theology of these two chapters, 
because this examination will reveal the earlier character of the 
Purana. In these two chapters Visnu (also called Narayana 
Hy?Ikesa, Vasudeva etc.) is identified with the supreme Brahma. 
He is described as imperishable, eternal, indivisible and higher than 
the highest 107 . In Kur I, 1, 69-79 Indradyumna eulogises Visnu by 
attaching to him all the attributes which are expressive of the 
supreme Brahma. Here Visnu is described as ‘visvatman*, ‘para- 
matman’, ‘nirguna’, ‘niskala’, ‘visvarupa’, ‘nirvikara\ ‘nisprapanca’, 
‘adimadhyanta-hlna’, ‘jilana-gamya’, ‘bhedabheda-vihlna’, ‘ananda- 
rupin\ ‘ananta-murti’, ‘cinmatra’ and the like and is called Brahma 
capable of being experienced only through knowledge. In several 
other places Visnu identifies his own self with the only Reality — the 
supreme Brahma 108 . There seems to be a distinction made between 
Vi?nu-Brahma and the inferior Visnu of the Trinity. The former is 
‘aksara’ and ‘gudha-rupa’, but the latter is under the influence of 
Kala and manifests himself before worshippers. 

Sri, the wife of Visnu, is his Sakti. She is said to have been born 
of Visnu himself in the Sri-kalpa 109 and is characterised by the same 
signs as those of her consort 110 , viz., she has four arms, carries 
the conch, the disc and the lotus, and is adorned with a 
garland 111 . She is the main source from which Brahma, Siva and 
other gods derive their own Saktis and become known 
as ‘saktimat’ 112 . In the supreme state Visnu and his Sakti 
are indistinguishable and constitute the supreme Brahma 113 , but 
in creation the latter manifests herself as Maya Sakti and 
is vested with the three Gunas 114 . It is this Mahamaya who 
deludes the people and compels them to undergo rebirths 115 . 

The position, which Siva and Brahma occupy in the earlier por- 
tions of the extant Kurma-p., is certainly inferior to that of Vi?nu. 

10T See Kur I, 1, 63, 68 and 71. 

10 * Kur I, 1, 51-52; 1, 95; and 2, 3. 109 Kur I, 1, 38; and I, 2, 7. 

110 Kur I, 1, 56. U1 Kur I, 1, 39. 

”* Kur I, 1 , 37. Cf. also Kur I, 1 , 44-45, wherein Vifliu says : “(Indradyumna) 
resorted to me after knowing that Brahma, Mahadeva and other gods with their 
own Saktis are situated in my Sakti”. 

“ Cf. Kur I, 1, 59. 

" Cf. Kiir I, 2, 12. 


1U 


Kur I, 1, 84-38. 
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They are ranked as common gods, so much so that even Indra- 
dyumna, as Vi$nu says, was invincible to Saijikara and others 116 in 
his previous birth. Regarding the origin of these two gods Vi§n,u 
himself says that before creation he was sleeping alone on the serpent- 
bed ; at the end of the night he awoke and thought of creation, and 
the four-faced Brahma was born of his grace and the three-eyed 
Rudra of his anger 117 . Vi$nu further says that Brahma created 
beings at his command 118 . As Visnu himself is the creator, preserver 
and destroyer and as Siva and Brahma are said to have been bom 
of Vi§£U, he is sometimes addressed with the names of these two 
gods. When, in Kur I, 1, 67 ff., Vi?nu appears before Indradyumna, 
the latter addresses him with various names including ‘mahadeva’, 
‘siva’ and ‘paramesthin*. The epithets ‘mahesvara, ‘paramesvara* 
and ‘Isa* also are applied to mean Vi$nu, but these are probably to 
be taken in their literal sense and not as names. For instance, 
Visnu calls himself ‘Isvara’ which is synonymous with ‘Isa*. Hence 
we shall be in the wrong if we think that Indradyumna ‘desired to 
gain knowledge of the glory of Siva*. But it seems highly probable 
that Indradyumna wanted to realise Visnu-Brahma 110 who remains 
screened by his Maya, namely LaksmI. But none can realise Visnu- 
Brahma until one knows the true self of this Maya, and thus sur- 
passes her, by worshipping Visnu 120 . Hence Indradyumna is found 
to worship the great god Visnu, and as a result LaksmI, the Maya 
of Visnu, reveals her true self, explains her identity and refers him 
to Visnu — of course, the inferior Visnu of the Trinity — for true 
knowledge. Indradyumna is, however, found afterwards to gain it 
from Visnu and realise the One, viz., supreme Brahma. It should 
be noted that if Indradyumna desired to gain knowledge of Siva, he 
would not have to surpass the Maya of Visnu, as, we know, Siva has 
his own Maya Sakti. 

The theology of these two introductory chapters of the Kurma-p., 
in which there is a considerable amount of Sakta element, approaches 
very closely to that of the Bancaratra Samhitas like the Ahir- 
budhnya 121 . The philosophy is in both based on the theistic Yoga. 

The very name ‘Brahml Samhita* which is given to our extant 
Kurma-p. and the numerous references to Jnana in the first two 

u# Kur I, 1, 43. 

n7 Kur I, 2, 3-6. 118 K(ir I, 2, 22. 

nB Kur I, 1, 63. In this verse the word acyuta> one of the names of Vi$pu, occurs. 

“° Cf. Kiir I, 1, 60 wherein Lakfml says to Indradyumna : “I fail to overpower 
those who worship Puru^ottama, the prop of all beings, with Jnana- and Karma-yoga'*. 
Also cf. KOr I, 1, 122. 

m See, Dr. Schrader, Introduction to the Pancaratra and the Ahirbudhnya- 
saiphita. 
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chapters 122 naturally raise the doubt that the Kurma-p. in its 
Visnuite form must have contained some chapters on the knowledge 
of Visnu-Brahma. There are, of course, some chapters (viz., II, 1-11) 
in the extant Kurma which deal with Jnana-yoga and constitute the 
Isvara-gita, but these are Pasupata documents pure and simple. 
Then the question arises as to the presence of the original chapters 
on knowledge. In the extant Kurma-p. itself there are evidences to 
show that the chapters, which now go by the name Tsvara-glta’, once 
belonged to the Visnuitc Kurma-purana in some other form, and 
that these were first spoken by Visnu in the form of the Tortoise 
but reported perhaps by Vyasa to the sages of the Naimisa forest 
at the request of Suta Lomaharsana. At the very outset of tho 
extant Kurma-p. there are lines which tend to ascribe the authorship 
of these chapters to Visnu himself. For instance, in Kur I, 1, 47 it 
is said that in a previous birth of Indradyumna Visnu promised to 
impart to him the most secret knowledge so that Indradyumna might 
merge into himself in the end ; and in Kur I, 1, 64 Laksmi, the Maya 
of Visnu, reveals herself to Indradyumna and, being asked to tell 
him how Visnu-Brahma could be realised, says : “Narayana himself 
will impart the knowledge to you”. Towards the end of the 
Kurma-p. also the knowledge (of Brahma) is said to have been 
declared by Nanayana 123 . These evidences are corroborated by the 
Isvara-gita itself. At the very beginning of this Gita the sages refei| 
to the topics, viz., creation in the Svayambhuva Manvantara, the 
expansion of the universe, and the description of the Manavantaras, 
as matters already explained by Lomaharsana, and want to hear 
from him that knowledge which will enable them to experience the 
supreme Brahma (which is, as we have seen above, no other than 
Visnu himself in his supreme state) . Accordingly Lomaharsana first 
remembers his teacher Vyasa and is about to begin when the latter 
arrives there all on a sudden. Lomaharsana receives him with due 
honour and requests him to narrate the knowledge of Brahma saying : 

“ime hi munayah sdntds tdpasd dharma-tatparah j 
susru^a jayate caipayi vaktum arhasi tattvatah] | 
jndnarp, vimuktidayi divyam yan me sdk?dt tvayoditam ] 
munindrjn vydhrtarp, purvarji vi?nund kurmarupind] |” 

(Kur II, 1, 12-13). 

But Vyasa replies : “I shall tell you what Siva himself, being asked 
by the sages Sanatkumara and others, spoke out to them in ancient 
times**, making no mention of the Tortoise, and begins with the 
story in which Siva is brought in to declare the knowledge of Siva- 

“* Kur I, 1, verses 47, 64, 86, 124-5 and so on, 

Kftrll, 4S, 1. 



n ] Chronology of Pur&riic Chapters 63 

Brahma to the sages Sanatkumara, Sanaka and others. Vyasa’s 
reply to Lomahar^ana’s request is so irrelevant that the touches of 
later hands are easily detectable in these chapters. 

We have now sufficient reason to hold that the extant Kurma-p. 
was originally a Paficaratra document 124 . It was afterwards recast 
so successfully by the Pasupatas that its Visnuite character was 
obscured almost totally. The Pasupatas not only rewrote some of 
the original sections, giving up others that went against their own 
interest, but introduced much new material in the form of myths 
and legends for the glorification of Siva and the Pasupata Vrata 
and Yoga. They were not satisfied with these changes even. In 
Kur I, 25 Vi$nu is presented as worshipping the Siva-lingas and 
accepting the Pasupata Vrata and Yoga for obtaining a son through 
Siva’s favour. 

It is necessary to give here a brief account of the Pasupatas as 
they are described in the Kurma-p. in order to understand their 
true character and to distinguish them from the other sects of Siva- 
worshippers. In Kur I, 14, 22 ff. there is a story about Susila, one 
of the grandsons of king Pythu, wherein an ascetic named Sveta- 
svatara is said to have founded the Pasupata order. The story 
narrates that Susila went to the Himalayas with a view to practising 
asceticism and worshipped Siva. All on a sudden there came a 
Pasupata ascetic named Svetasvatara and gave him instructions on 
divine knowledge as well as on the vow of his own order. He also 
addressed his disciples present there and referred to the holiness of 
the place adding, “Yogins, who have studied the order founded by 
me, sit absorbed in meditation on the impartible and blissful 
Mahadeva” 125 . This Svetasvatara seems to be identical with the 
first incarnation of Mahadeva, namely Sveta, according to the 
Nakulisa Pasupatas. This Sveta also is said to have been incarnated 
on the Himalayas and to have had a large following 120 . Or the 
legend may connect the Sarppradaya with the inchoate Pasupata- 
Brahma doctrine of the Svetasvatara Upani^ad. The scriptures of 
this Pasupata order are the Atharvasiras-upanisad and the Sata- 
rudriya section of the Yajurveda 127 . These Pasupatas hold the Vedas 


m A careful analysis of the contents of the present Kurina shows that the 
Purana in its Visnuite character approached much, like the Visnu-purana, to the old 
definition of the Purana of 'five characteristics’ and that it lacked the chapters on 
Tirtha-mahatmya. Cf. Kiir II, 1, 1-2 and II, 43, 1-2, both of which certainly 
belonged to the earlier Kurma as they do not mention the contents of those preceding 
chapters which were interpolated by the Pasupatas. 

" Kur I, 14, 40. 

*“ Kur I, 52, 2 ff. 

Kur I, 20, 69 and I, 14, 30. 
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in high esteem and look down upon those who decry these holy scrip- 
tures. The regular study of the Vedas is one of their main duties 128 . 
They cite only the Vedic hymns, perform the Agnihotra, use the 
Vedic Mantras, follow Vedic rules and meditate on the syllable 
< Oqi ,12e . Once Siva is even made to say : “Oh Brahmans, my form 
is the Vedas ; none versed in other Sastras realises my true self * 
# # "iso The Pasupata vow consists in besmearing the body 

with ashes, wearing a piece of rag or remaining naked, putting on 
the sacred thread, living on roots and fruits, bathing thrice daily, 
bearing strange signs, holding a torch in the hand, laughing, singing, 
dancing, making amorous jestures, and so forth. The Paiupatas 
also worship Siva with flowers and meditate on the god as seated 
in the sun. Those who enter heart and soul into the Pasupata order 
are required to do ‘samnyasa’ and practise the Pasupata Yoga which 
is described in the Isvara-glta. The Pasupatas hate those sects 
which are guided by the Tantras. These scirptures, they say, were 
originally promulgated by Siva with a view to deluding the sages 
cursed by Gautama 131 . 

It has been shown above that the extant Kurma-p. belonged 
originally to the Pancaratras but was later appropriated by the 
Pasupatas who should be distinguished from the Agamic Saivas and 
other Sivaite sects. An attempt will now be made to determine the 
date of composition of the Visnuite Kurma-p. and also of that of its 
appropriation by the Pasupatas, because that will help us to ascer- 
tain the periods during which the chapters on Hindu customs were 
interpolated 182 . 

A comparison between these two chapters on the one hand and 
the Vi$nu-p., Harivamsa and Bhagavata-p. on the other shows the 
advance, so far as theology is concerned, made by the Kurma-p. 
over these Vaisnavite documents, in none of which there is traceable 
any Sakta influence. In the Visnu-p. there is, of course, a solitary 

** Kiir I, 35, 8 ; I, 14, 48 ; etc. 

" Kur I, 14, 80 ; D, 87, 89 ; 87, 88 ; and I, 88, 7. 

Kfir II, 87, 148. 

m Kiir I, 16, 96-13*. 

** I have shown in Indian Culture, Vol. I, pp. 587-614, that the Smrti-chapters 
(13-88) of Kiir II, which constitute the Vyasa-glta, are nothing but the Usanas- 
saiphita with a few additional chapters. That in the Visnuite Kurma-p. nothing 
intervened between the section on Mok^a-jfiana (which now appears in a changed 
form under the name of Isvara-glta constituting Kur II, 1-11) and Kur II, 48 
dealing with Pralaya, is shown by the opening verses of the latter. These verses are : 

suta uv&ca — 

etad dkarnya vijMnam ndrdyana-mukheritam | 
kurma-rupadharam devam papracchur munayah prabhum\\ 
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line in which Lak$ml has been called Vi^nu’s Sakti 183 , but it has 
already been shown that the verses 15 to the end of Vi$ I, 8, including 
the line referred to above, were interpolated. Now, if the Hari- 
vaipsa was added to the Mahabharata after the latter had attained 
its present form, if the date of the Vi$nu-p. is pushed up as early as 
the fourth century A.D. and if the Bhagavata is placed somewhere 
about the sixth century A.D., then the date of the Visnuite Kurma-p. 
cannot possibly be earlier than the middle of the sixth century. This 
upper limit of the date of the Kurma-p. is supported by a Plancaratra 
Samhita named Jayakhya, which, though replete with Tantric rites, 
remarkably lacks the Sakti theory unlike the Ahirbudhnya-saiphita. 
The Jayakhya mentions LaksmI and three others, viz., Jaya, Kirti 
and Maya, as Visnu’s wives and Saktis 134 , but they play no part at 
all in creation. Hence the very nature of the theology of the 
Jayakhya shows that it is earlier than the Ahirbudhnya. B. Bhatta- 
carya, in his Foreword (pp. 26-34) to the Jayakhya-samhita, assigns 
it to about 450 A.D. on the strength of doctrinal and palseographical 
viewpoints. If a period of at least 100 years be allowed for the 
Pancaratras’ acceptance of the Sakti theory and their writing or 
re-writing of the Kurma-p., — for it is more probable that the Sakti 

Tfaya ucuh — 

kathito bhavatd dharmo moksa-jnanam savistaram\ 
lokdnam sarga-vistdro vamso rnanvantarani ca|| 
idariim deva-devesa pralayam vaktum arhasi\ 

* « * « * 

The word vijnana in the first verse certainly points to the so-called Isvara-glta, at 
the beginning of which the sages request Suta to narrate to them that ‘vijnana* 
(knowledge) which he has received from Krsna Dvaipayana (cf. Kur II, 1, 4). 
Moreover, the knowledge that is dealt with in the Isvara-glta is often called 
‘vijfiana* (Cf. Kur II, 2, verses 1, S0, 88, 89, 55 and so on). Therefore the fact 
that in the Visnuite Kurma-p. the chapter on Pralaya was immediately preceded 
by the so-called ISvara-gIta seems to be undeniable. The word dharma in the 
second verse quoted above points not to the Vyasa-glta but to the Smrti-sections 
(viz., Kur I, 2-8) which occur at the very beginning and which belonged, as we 
shall see below, to the Visnuite Kurma-p. These original Smrti-sections are also 
referred to by the opening verses of the Isvara-glta. 

From all this it appears that the Vyasa-glta was interpolated by the PaSupatns 
most probably at the time of recasting the Visnuite Kurma-p., there being nothing 
to show that it was interpolated afterwards. On the other hand, in the Vyasa- 
glta the Agamic Saivas are called Pasupatas but are classed with the Pa$andas 
(i.e., the non-Vedic sects). Of the Saktas, only the Vamas are mentioned. That 
such a state of things cannot but point to a date earlier than 800 A.D. we shall 
see below. The Pa&upata tinge of the Vyasa-glta seems to strengthen the abo\e 
supposition. It speaks so often of the Paiupata Vrata and Yoga that it could have 
been interpolated by none but the Pasupatas. 

188 Vis I, 8, 27a — avtftambho gaddpdnih sakttr laksmtr dvijottama. 
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theory was first imbibed by the Paficaratra Saqihitas which are the 
main literature of the sect and then by other works, — then the date 
of the Visnuite Kurma-p. cannot be earlier than about 550 A.D. 
Thus we get the upper limit of the date of composition of the extant 
Kurina. It may be questioned whether the upper limit can be 
placed so late. As an answer we may refer to the opinion of Fargiter 
who says : “The Kurma account (of the dynasties) is a composite 
production. Now and again it has a few lines like the Vayu text, 
and like the Matsya text, in the Aik?vaku genealogy, but it follows 
the Matsya rather, where they differ. It is a late composition and 
shows Brahmanical features ; thus it omits most of the Vayu's tales 
and introduces Brahmanical fabrications instead : for instance, it 
makes Gautama (who was far later) a contemporary of Yuvanasva I, 
and tells long fables about king Vasumanas and the Haihaya kings 
Jayadhvaja and Durjaya” 135 . It should be remembered that the 
age of a Purana depends more upon the genuineness of its most vital 
constituents, viz., account of creation and the dynastic lists, than 
upon anything else. 

Let us now try to determine the period when the Visnuite 
Kurma-p. was recast by the Fasupatas, because that will help us 
to determine the lower limit. Vidyakara Vajapeyin quotes verses 
from Kur I, 22 and II, 37 in his Nityacarapaddhati ; Narasimha 
Vajapeyin from Kur I, 1 and II, 18, 23 and 37 in his Nityacara- 
pradlpa; Vacaspatimisra from Kur I, 36 and 37 in his Tirtha- 
cintamani ; Sulapani from Kur II, 30 and 33 in his Prayascitta- 
viveka ; Madanapala from Kur II, 18 in his Madana-parijata ; 
Madhavacarya from Kur II, 12-16, 18-20, 22-25, 27-29, 33, 36, 39 
and 43 in his Bhasya on the Parasara-smrti ; Hemadri from Kur I, 
1-3, 5 and 36 and II, 12, 13, 15, 18, 20-23, 26 and 44 in his Catur- 
varga-cintamani ; Devanabhatta from Kur I, 3 and II, 12, 13, 15, 
16, 18-20, 24 and 25 in his Smrti-candrika ; Aniruddhabhatta from 
Kur II, 23 in his Haralata ; and Ballalasena from Kur II, 18, 26 
and 44 in his Danasagara (see App.) . These quotations show that 
the Kurma became a Pasupata document not later than at least 
1100 A.D. Bhaskaracarya, in his Brahmasutra-bha§ya, p. 62, quotes 
three verses ( anddinidhana etc.) as declared by the Pauranikas. 
Two of these verses tally with Kur I, 2, 28 and I, 7, 66. On pp. 64-65 
Bhaskaracarya quotes from ‘Smrti n36 three more verses, two of 
which are traceable in the Kurma-p. (viz., I, 7, 67 and 68) . One of 

1-4 Jayakhya-saiphita, VI, 77 and 84; and XII, SO and SI. 

** Pargiter, AIHT, p. 81. 

188 The term ‘Smyti* as distinct from ‘Sniti’ is used by Samkaracarya, 
Bhlskara and others to mean all works except Vedic. 
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these four verses, which are common to the Bhaskara-bha?ya and the 
Kurma-p., contains the word makes vara. But these do not carry 
us further, as the word mahesvara has been used in its literal sense 
to mean Visnu in the introductory chapters of the Kurma-p. 
and as it is not sure that the verses were quoted by Bhaskafy from 
the Kurma-p. So we are in need of other evidences. A perusal of the 
extant Kurma-p. convinces one of the fact that the object of appro- 
priating the Purana was not only to ventilate the antagonistic 
attitude which the Pasupatas bore against their Paficaratra rivals 
but also to make an attempt to popularise their faith which was in 
a decadent condition 137 . In several places of the Kurma-p. the sects, 
which are originally Tantric or which have imbibed Tantric rites 
and practices, are mentioned with hatred. The non-Vedic Pa?anda 
Sastras, viz., Kapala 138 , Bhairava, Yamala, Vama, Arhata, Kapila, 
Paficaratra, Damara, Nfikula, Purva-pascima, Pasupata, Soma, 
Langala, Sattvata 130 , and many others (anydni sahasrasah), are said 
to have been declared by Siva with a view to deluding the sages who 
were cursed by Gautama 140 . The Vedic Pasupatas hate even to 
speak with the followers of these Pa§an<Ja Sastras 141 and consider 
the latter’s presence in funeral ceremonies as sinful 142 . It is to be 
noted that in the Kurma-p. those Pasupatas who accept Tantric 
practices and attach more importance to the Tantras are also 
called Pasupatas but are characterised by the epithet Ta?anda\ The 

187 Cf. Kur I, 29, 9 and 25. 

188 This is the literature of the Kapala or Kapalika sect which is very old. 
In an inscription dating from the first half of the 7th century A.D. 
Kapalesvara and his ascetics are mentioned (cf. Bhandarkar, Vai$navism 
etc., p. 1 18). Varahamihira knew the Kapalas (cf. kesasthi-sakala- 
savald kdpalam iva vratam dhatte — Brhat-samhita, p. 61. This line has 
been quoted by Ballalasena in his Adbhutasagara, p. 237) . According 
to Apararka the Sivaite sects (the Kapalikas ?) are intended by a Sutra of 
Apastamba which includes the word kapala (see Apararka’s com. on Yaj., 
pp. 12-13). 

188 According to Kur I, 24, 31-33 Sattvata, son of Amiu of the Yadu family, 
is said to have worshipped Vasudeva and promulgated the Sattvata 
Sastra which was heard by the bastards (kunda-golddibhih but am ) . 
This Sattvata Sastra is most probably a branch of the literature of the 
Paficaratras. ‘ In the Isvara-sarahita * * * * • the Paficaratra 

literature is divided into two broad classes — Divya and Munibhasita, or 
as Revealed and Traditional. The prominent among the Divya class are 
considered to be three, namely, the Sattvata, Pau$kara and the Jayakliya 
called as the three jewels of the Paficaratra literature’. (Foreword to tbe 
Jayakhya-saiphita, p. 12). 

140 Cf. Kur I, 12, 256-258; I, 16, 115-117; I, 24, 81-33; I, 29, 25; II, 16, 
15-16 ; II, 21, 32-33 ; and II, 37, 146-147. 

M1 Kfir H, 16, 15. 


Kfir II, 21, 32-33. 
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literature of the Pa§an<Ja Pasupatas is called Pasupata Sastra. It is 
clear that the distinctive names ‘Saiva’ for these Pa$an<Ja Pasupatas 
and ‘Agama’ for their literature did not come into use at the time 
the Kurma-p. was recast by the Pasupatas who acknowledged Vedic 
sanction. If these terms were known at that time, these Vedic 
Pasupatas would never have called their ‘unworthy’ rivals 
‘Pasupatas’ ; nor would they have liked to connect the name of their 
deity with the literature which they hated so much. Now, the 
evidences of Apararka, Bhaskaracarya and others show that the 
distinctive epithets ‘ Saiva* and ‘Agama’ to mean the Pa$an£a 
Pasupatas and their literature respectively had been widely recog- 
nised before the 10th century A.D. The Skandapurana mentions 
the ‘Saivas’ and the ‘Agamas’ at every step. The Sravana-Belgola 
inscription of Mallisena (1129 A.D.) mentions the Saivas, Pasu- 
patas, Bauddhas, Kapalikas and Kapilas 143 . The repeated mention 
of the Saivas and Pasupatas together by Apararka shows that he 
was familiar with the distinction between these two sects. In 
his time the literature of the Saivas was called Saivagama or Saiva 
Sastra. He also refers to the philosophical doctrines of the Saivas, 
Pasupatas, Pancaratras, Samkhyas and Patanjalas 144 . On pp. 10-11 
and 18 of his com. Apararka quotes two verses common to the 
Devlpurana and Yoga-yajiiavalkya, and a third from a ‘Smrti’. In 
these verses the Saivas and Pasupatas have been clearly differen- 
tiated. These quotations show that the names ‘Saiva’ and ‘Agama’ 
began to be used before the time of composition of at least those 
portions of the Devl-purana, Yoga-yajnavalkya and ‘Smyti’ from 
which the quotations have been made. Apararka flourished about 
1125 A.D. Therefore these distinctive epithets could not have 
possibly come into vogue later than the beginning of the eleventh 
century. The evidence of the Varaha-purana also points to the 
same lower limit. In Var 70 and 71, which are included in the 
Rudra-glta, Rudra is brought in to declare the supremacy of Vi$nu 
over all other gods including himself and to denounce the non-Vedic 
(veda-bahya) Saiva scriptures, namely the Nihsvasa-saiphita and the 
Sivasiddhantas, of the Pasupatas meaning undoubtedly the Agamic 
Saivas. These non-Vedic scriptures, Rudra adds, were first declared 
by himself at the request of Visnu in order to delude the people who 
were crowding the heaven as a result of Vi$nu-worship. To explain 
why Rudra declared such ‘filthy’ scriptures the story of Gautama’s 
curse on the sages, who sought his shelter on account of famine, is 
introduced. This story runs as follows : 


Ep. Ind., IB, 1804-95, p. 192. 
Aparfaka’i com. on Yij., p. 11, 
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Gautama practised austerities in the Dancjaka forest and 
received a boon from Brahma to have plenty of crops. Now, in 
course of time there broke out a severe famine which lasted foT 
twelve years and compelled the sages, who lived in the forests, to 
have recourse to Gautama for maintenance. Gautama supported 
the sages throughout the whole period and requested them to stay 
with him even when the famine was over. So, for a pretext to leave 
the place the sages thought out a plan. They created a cow by 
virtue of their magic power and put her in the hermitage. Gautama 
understood that it was a magic cow and sprinkled water on her citing 
*jahi' (kill) . The cow fell down, and the sages also left the hermitage. 
Gautama then began austerities anew. As a result Rudra was 
pleased to come and give him a piece of his matted hair which 
Gautama brought to his hermitage. This hair caused the Ganges 
to flow through the place where the magic cow lay senseless. The 
touch of the water revived the cow, and consequently the river was 
named Godavari. At the sight of this strange event the ‘seven sages* 
came and thanked Gautama for causing the Ganges to flow through 
the Dandaka forest. Gautama then realised the whole plan and 
cursed the sages to be outside the pale of Veda-dharma. As a result 
of this curse Rudra was compelled to declare the Nihsvasa-samhita. 

A comparison between this story and that found in Kur I, 16, 
95 ff. at once suggests that the Rudra-glta was written later than 
Kur I, 16, 95-123. In the Kurma-p. the story is shorter as well as 
simpler. It does not refer to Gautama’s austerities for plenty of 
crops or to the origin of the river Godavari. The story of Gautama’s 
killing the magic cow is not so clumsy as in the Varaha-p. As there 
are verses common to the Varaha and the Kurma-p. 145 it is highly 
probable that the story in the former had its prototype in that of 
the latter. As Apararka quotes verses from Var 70 and 71 in his 
com., Kur I, 16, 95-123, which seem to be earlier than Var 70 and 71, 
cannot be dated later than 1000 A.D. The repeated mention of only 
the Vamas 146 among the Sakta sects tends to suggest that the 
Right-hand school, even if it did originate, was not so prominent at 
the time of recasting the Vi$nuite Kurma-p. As the Kurma names 
a good number of sects which were influenced by the £&ktas, it is 
not probable that it would have left out the name of one of the two 
most important divisions of the Saktas themselves, if it were aware 
of the importance of those two divisions. Now, Apararka is quite 
familiar with the Left- and Right-hand Saktas. He not only mentions 

148 For instance, Var 70, 48 ( veda-murtir ahatti etcj « Kur II, 37, 148. 

** Cf. K0r I, 12, 258; I, 16, 117 ; I, 20, 25 ; II, 16, 15; and II, 37, 147. 
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these two schools himself in his com. 147 but quotes from the ‘Devi- 
purana* a few verses in one of which these two Sakta schools are 
mentioned 148 . The nature of the quoted verses shows that the two 
Sakta schools were well-known to the people at the time this part 
of the Dcvl-purana was written. So the Right-hand school must 
have begun not later than the beginning of the eleventh century. 

The evidences adduced above show that the Kurma-p. must 
have been recast not later than 1000 A.D. Let us see if the date can 
be placed earlier still. Bhaskaracarya in his Brahmasutra-bhasya 
speaks of the four sects of the Mahesvaras — Pasupatas, Saivas, 
Kapalikas and Kathaka-siddhantins 149 . As Bhaskara is placed 
between 850 and 980 A.D. and ‘probably at some point near the 
beginning of the period’ (ranging from 900 to 1350 A.D.) 150 , the 
epithet ‘Saiva’ as distinct from ‘Pasupata’ must be dated not later 
than 900 A.D. ‘The Tamil poets Tirumular who lived somewhere 
about A.D. 800, Sundarar, who was either a contemporary of 
Tirumular or came a little later, and Manikka Vachakar, whose date 
is not far removed from A.D. 900, all refer to the Agamas, and 
both Tirumular and Manikka use much of their phraseology’ 151 . 
J. C. Chattcrji informs us that the teaching of the Agamas was 
popular in Kashmir before Vasugupta who flourished about 850 A.D. 
and supports this statement by references to the Agamas 152 . These 
evidences show that the ‘Agamas’ became current not later than 
about 800 A.D. Therefore the Kurma-p., which, as we have seen 
above, does not seem to be familiar with the ‘Agamas’, cannot possibly 
be later than 800 A.D. References to the worship of Brahma 153 in 

147 Com., pp. 16 and 17. 

148 Apararka’s com., p. 16. — yad api devipurdne — * vama-daksina-vetta yo mdtr - 
vedartha-paragah\ etc.’ 

149 Bhaskara-bha?ya, p. 127. In some places the reading ‘ karuka-siddhantin ’ 
for ‘kat-haka-siddhantin’ is found. Cf. Brahmasutra with the com. of Govin- 
dananda, published by the ASB, p. 592. 

150 Farquhar, Outline, pp. 221-222. Cf. also the Bhumika to VindhyeSvarl 
Prasada’s edition of the Brahmasutra with Bhaskara-bha?ya. 

1M Farquhar, OuUine, p. 19S. 

Kashmir Saivism, pp. 7-10 and S6a. 

108 In Kur I, 2, 100b each of the four Airamas is further divided into three 
kinds, viz., the Vai?nava, the Brahma and the Hara-a&rama. (Note that 
Kur I, 2, 99 to the end deal with the different sect-marks, of which the 
Saiva sect-mark » said to be the most effective. Therefore this part of 
the chapter was certainly added by the PaSupatas). In Kur I, 2, 104 it 
is said that those who take recourse to Brahma should always bear the 
sect-mark (tilaka) on the forehead; and in Kur I, 28, 19 Brahma, Vi?pu 
and Surya are said to be worshipped in the Kali age. Also cf. Kur II, 
18, 90-91 and II, 26, S9 in which there are directions for the worship of 
Brahmi. 
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those parts of the Kurma-p. which did not certainly belong to the 
Visnuite Kurma tend to indicate that at the time of the recast the 
worship of the god did not die out totally. Hence from the consi- 
deration of Brahma-worship also the date of the recast cannot be 
placed later than 800 A.D. Thus we get the lower limit of the date 
of recasting. 

It has been shown above that the upper limit of the date of 
composition of the Visnuite Kurma-p. cannot possibly be earlier than 
500 A.D., and now we get the lower limit of the date of recasting. If a 
period of at least fifty years be allowed to intervene between the 
date of composition of the Visnuite Kurma-p. and that of its recast- 
ing, then the date of composition of the Viynuite Kurma-p . falls 
between 550 and 650 A.D . and that of its recasting between 700 and 
800 A.D. As in the Rudra-gita of the Varaha-p. the words raudra 
and pasupata are used to mean the Agamic Saivas as well as their 
literature, the Rudra-gita should not be placed later than about the 
beginning of the ninth century A.D. Now, the Kurma-p. being 
earlier than the Rudra-gitd, the date of recasting the former should 
be placed towards the beginning of the 8th century A.D . 

We shall now pass on to the Smrti-chapters with which we are 
really concerned. In the introductory chapters of the Kurma-p., 
Jnana and Karman (meaning the duties of the castes and Asramas) 
are mentioned more than once as the two main factors in the attain- 
ment of final beatitude. The Indradyumna story being inseparably 
connected with the description of these two factors, it is highly 
probable that the Visnuite Kurma-p. contained chapters on 
Varnasramadharma. Kur I, 2 , 3G-75 and I, 3 seem to be parts, if 
not the whole, of these earlier chapters. The topics of Varnasrama- 
dharma in these chapters have been interwoven with the accounts 
of creation in such a manner that they cannot be considered as 
interpolations. Hence it is highly probable that these chapters also 
come from the same date as that of the Visnuite Kurma-p. 

The whole of Kur I, 2 is certainly not the work of a single hand. 
Verses 76-87 seem to have been added later. In Kur I, 2, 73-7 5 
Yogins are mentioned separately and said to constitute a fifth 
Asrama. But in Kur I, 2, 76-87, wherein the four Asramas aro 
further subdivided, the existence of a fifth Asrama is denied. This 
contradiction cannot be ascribed to one and the same hand. 

It has already been said that in the Visnuite Kurma-p. nothing 
intervened between the so-called Isvara-glta (i.e., Kur H, 1-11) 
and Kur II, 43, and that the Vyasa-g!ta (comprising Kur II, 12-33) 
was added by the Pasupatas at the time of recasting the Visnuite 
Kurma-p. Therefore the date of this Vyasa-glta is the same as that 
of the recast. 
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The whole of the Vyasa-glta, however, should not be assigned 
to the above date. Kur II, 14, 57b-61a, dealing with Gayatrl- 
uddhara after the manner of the Tantriks, are most probably 
spurious. They are not found in the Vehk. ed. of the Kurina or in 
the corresponding chapter of the Padma-p. (Adi-kh.). Kur II, 31 
also, treating of the glories of the holy place named Kapalamocana, 
seems to be a later interpolation on account of its irrelevant character 
and the breach it creates in the treatment of the subject-matter of 
the Vyasa-glta. 

Here a question may be raised as to whether the Usanas- 
samhita was incorporated into the Kurma-p. to form the Vyasa-glta 
or it was some chapters of the Vyasa-glta which were taken off from 
their source and given the name ‘Usanas-samhita*. The Pasupata 
character of the Samhita, of course, appears to indicate that the 
Kurma-p. was the source of the Samhita. But a comparison of 
readings of the Usanas-samhita, the Vyasa-glta and the chapters 
(51-60) of the Padma-p. (Adi-kh.) shows that the Usanas-samhita 
is the original. That the sectarian character of the Saiphita is no 
argument against its originality is further proved by a verse quoted 
by Vijfianesvara under Yaj. I, 253-254. The verse is ascribed to 
Usanas, and it pretends to report the speech of Bhagavat Siva 
himself 154 . As this verse and many others, also ascribed to Usanas, 
are not traceable in our Usanas-samhita, it is highly probable that 
there existed another Smyti of Usanas and that it was influenced by 
the Siva-worshippers. 

Kur I, 28-38, treating of Yu^a-dharma and glorification of 
Benares and Prayaga, did not certainly belong to the Kurma-p. in 
its Vi?nuite character. In Kur I, 1 the contents of the Pur&na are 
enumerated as follows : 

yatra dharmdrtha-hdmandrn moksasya ca munlsvardh\ 
mdhdtmyam akhilarp brahma jhdyate paramesvarah\\ 
sargas ca pratisargas ca varpso manvantardni ca\ 
varfisanucaritarjfi puny a divyd prdsahgiki kathd\\ 

It is to be noted that in this enumeration there is no mention of the 
glorification of holy places. Moreover, at the beginning of Kur I, 
39 the sages, before they ask Suta to speak on the geography of the 
world, refer to the topic of creation by Svayambhu as just finished by 
him 155 . This reference points to Kur I, 27 and the other chapters 
preceding it, in which the creation has been described. So the spurious 

184 utanasd tu | tathd — *pitd pitdmahe yojyah purne mmvatsare 

sutaih\ m&ta mdtdmahe tdvad itydha bhagavdn aivah\\ 

168 kathito bhavatd suta sargah svayambhuvah kibhah\ 

iddnim srotum icchamas trilokasydsya mandalam\\ Kur I, 39, 2, 
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character of KQr I, 28-38, which intervene between Kfir I, 27 and 
I, 89, is obvious. 

Of these eleven spurious chapters, the first two (i.e., Kur I, 28 
and 29) seem to have been added by the Pasupatas. These two 
chapters narrate the story of the meeting of, and conversation 
between, the bereaved Arjuna and the sage Vyasa, who was going 
to Benares on account of the advent of the vicious Kali age. The 
former asked the latter what his duty was, and the latter preached 
the glory of Benares and the worship of Siva. As a result of this 
preaching, Arjuna turned a staunch Sivaite. The way in which Siva 
and Benares are praised in the story, shows that these two chapters 
could have been written by none but a Siva-worshipper. Hence they 
are to be dated not earlier than 700 A.D. They are probably to be 
dated between 700 and 800 A.D., the time when the Pasupatas 
recast the V'isnuite Kurma-p. It is, however, sure that as Vyasa, 
who narrates the Varanasl-mahatmya in Kur I, 30-34, is introduced 
first in I, 28 as proceeding to Benares, Kur I, 28-29 cannot be later 
than I, 30-34, which are drawn upon by Vacaspatimisra and cannot, 
therefore, be placed later than the 14th century A.D. 

In Kur I, 30-34, the greatness of Benares and the results of 
living, performing various pious acts, and meeting death there, are 
described. The different Siva-lingas (viz., Omkara, Krttivasesvara, 
Madhyamesvara etc.) of the place are named and glorified, and 
stories are narrated for the purpose. A pool (kun<Ja) named Pisaca- 
mocana is glorified with a story, according to which a fiend (pisaca) 
is said to have bathed in it to get rid of his fiendhood. There are 
also names of various other holy places which Vyasa visited. 

The above contents of Kur I, 30-34 are sufficient to prove their 
Sivaite character and origin. That these chapters are to be ascribed 
to the Pasupatas is further proved by references to the Pasupatas 
and their systems and vows 150 . So these chapter^ should not be 
dated earlier than 700 A.D. The opening verse 

mdhdtmyam avimuktasya yathdvat samudlritam\ 

idaniTfi ca praydgasya mdhdtmyaiji bruhi suvrata\\ 

of Kur I, 85 seems to presuppose Kur I, 80-34 (on Benares) . Kur 
I, 35-38 (treating of Prayaga-mahatmya) , which are drawn upon 
by Hemadri in his Canturvarga-cintamani and by Vacaspatimisra in 
his Tlrtha-cintamani and are earlier than Mat 103-112, also drawn 
upon by him and Candesvara, cannot be dated later than the end of 
the 12th century A.D. (see next para.) . So Kur I, 30-34 cannot 
possibly be later than the middle of that century, and are probably 

m Kur I, 31, 6 ; S3, 6 ff, ; 33, 21-22 ; and so on. 
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to be dated between 700 and 800 A.D., there being nothing to prove 
a later date. 

Kfir I, 35-38, which deal with the glorification of Prayaga, are 
quite unconnected with the chapters preceding or following them, 
and form a separate unit by themselves. They exhibit very little 
Sivaite colour unlike the chapters interpolated by the Pasupatas. 
So it is highly probable that they were inserted into the Kurma-p. 
by a non-Pasupata who wanted to glorify only the place and the 
river Ganges but not any particular deity, and that this insertion 
was made after the appropriation of the Kurma-p. by the Pasupatas. 
Hence these chapters arc to be dated later than 750 A.D., if not 800. 
As verses have been quoted from chap. 36 in the Caturvarga-cinta- 
mani of Hcmadri and from chaps. 36 and 37 in the Tlrtha-cintamani 
of Vacaspatimisra 157 , their date cannot be placed later than the 
beginning of the thirteenth century A.D. In Kur II, 38, 3 there is 
a clear reference to the chapters (I, 35-38) on Prayaga-mahatmya. 
So, these chapters cannot be later than Kur II, 38. Now, Kur II, 
34-42, being drawn upon by Vidyakara Vajapeyin, Narasiipha 
Vajapeyin and Madhavacarya 158 , cannot be later than 1250 A.D. 
Hence Kur I, 35-38 also must be earlier than 1250 A.D. A com- 
parison between the glorification of Prayaga in Kur I, 35-38 and Mat 
103-112 shows the earlier date of the former. In the Matsya the 
number of chapters dealing with the Mahatmya is greater ; and in 
those of its chapters which are common to the two Puranas there 
are many additional verses not found in the Kurma. That these 
additional chapters and verses of the Matsya are not very late inter- 
polations but are to be dated earlier than 1300 A.D. is shown by the 
numerous quotations made from them and the common chapters 
by Vacaspatimisra and Candesvara (see App.). If gaps of at least 
50 years each be allowed between Candesvara and Mat 103-112 and 
between the latter and Kur I, 35-38, then the lower limit of the date 
of the chapters of the Kurma cannot be placed after the end of the 
12th century A.D. 

Kur II, 34-42 name a good number of holy places sacred to Siva, 
and stories are often told for their glorification. References to the 
‘Puranas’ 159 in these chapters show that their contents are derived 
from other Puranas. It is not known when these chapters were 
inserted into the Kurma-p. The Pasupata character of these 
chapters, and the expression that ‘the glory of the holy places is 
told in connection with penances 160 ’ show that these chapters cannot 

187 See App. 

“• Kur II, 84, 2 ; II, 87, 264 ; II, 88, 6, 

iao Kur II, 42, 24. 


See App. 
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be earlier than the Vyasa-glta in which the penances are dealt with. 
In Kur II, 38, 3 there is a clear reference to the chapters (viz., I, 
35-38) on Prayaga-mahatmya which are to be dated not earlier than 
750 A.D., or rather 800. So Kur II, 34-42 also cannot be assigned 
to an earlier date. As Vidyakara Vajapeyin and Narasimha 
Vajapeyin have drawn upon Kur II, 37, and as Madhavacarya has 
also drawn upon Kur II, 36 and 39 101 , the date of Kur II, 34-42 can 
by no means be placed later than 1250 A.D. 

“ l SeeApp. 



CHAPTER III 


THE CHRONOLOGY OF THE PUliANIC CHAPTERS ON 
HINDU RITES AND CUSTOMS 

THE MINOR FURANAS 

1. THE VAMANA-PURANA 1 

The extant Vamana deals in chap. 11 with hells, in chap. 1 1 w T ith 
Karma- vipaka, in chap. 14 with the duties of the castes and 
Asramas, general customs, eatables and noncatablcs, purification 
and impurity, in chaps. 16 and 80 with Vratas, and in chap. 95 with 
Vi$nu-worship. It lacks, however, almost all the five themes 
characteristic of the older Mahapuranas. It is mainly given to the 
glorification of Kuruksetra and the adjoining holy places, and in 
connection with this glorification, legends of gods and demons have 
been narrated. The contents of this Purana do not agree with the 
information regarding the ‘Vamana-purana’ contained in the Matsya 
and the Skanda. These two Puranas describe the ‘ Vamana ’ as 
follows : 

“That in which the four-faced god (Brahma) taught the three 
objects of existence in connection with the greatness of Trivikrama, 
which treats, also, of the Kurma-kalpa, and which consists of ten 
thousand verses, is called the Vamana-purana” 2 . 

1 The Vanga. ed. is the same as the Venk, ed. Both consist of 95 chapters. 
The variations in readings in these two editions are so small in number 
that one seems to be a reprint of the other. 

The Ms of the Vamana-purana described by H. P. Shastri in his Cat. of 
Sans. Mss, ASB, Vol. V, pp. 645 ff. seems to differ much our printed editions. 

9 trivikramasya mdhdtmyam adhikftya catunnukhah\ 
trivargam abkyadhat tac ca vdmanam pariJcirtitam\\ 
puranam dasa-sdhasraip kurma-kalpdnugam $ivam\ 


Mat 53, 44*45 and Sk VII, i, g, 68*04. 
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In the extant Vamana-p., however, there is no mention of the 
Kurma-kalpa, nor is the Purana said to have been narrated by 
Brahma. On the other hand, it is narrated by Pulastya to Narada, 
and not even by Lomaharsana to the sages of the Naimisa forest, 
as is generally the case with the other Puranas. These facts prove 
that the extant Vamana is not the same as noticed by the Matsya 
and the Skanda-p. It can safely be called an Upapurana rather 
than a Mahapurana. The Kurma (I, 1, 19) and the Garu<Ja-p. 
(I, 227, 19) mention a Vamana among the Upapuranas. It is not, 
however, possible to say definitely whether the extant Vamana is 
the same as the Vamana-upapurana mentioned in these two 
Puraiias. 

The Saiva materials in the present Vamana as contrasted with 
the title and contents given in the Matsya and Skanda, show that 
the Purana in its earlier form was a Vaisnava work, and that it 
was later recast by the Siva-worshippcrs who changed the work 
with additions and alterations in such a way that very little of its 
earlier contents was retained. The appearance of Lomaharsana as 
an interlocutor in a few chapters from Vain 22, 47 seems to indicate 
that the Vamana-p. in its earlier form probably began with the 
verses in chap. 23, the opening verse being Vam 22, 47 (of course, 
with some change in the third line) . If we connect this supposed 
opening verse with chap. 23, we have 

sarasvati-drpadvatyor antare kurujangale\ 
munipravaram asinam puranarp lomahar$anam\ 
aprcchanta dvijavarah prabhavarp surasattamah\\ 

T$aya ucuh — 

bruhi vdmana-mdhdtrriyam utpattirp ca vise?atah\ 
yathd balir niyamito dattarp rdjyarp satakratoh] | 

lomaharsana uvaca — 

sfnvantu munayah prita vdmanasya mahdtmanah | 
utpattirp ca prabhdvarp ca nivdsarp kurujdngale \ | 

&c &c &c 

Such a beginning agrees considerably with the accounts con- 
tained in the Matsya, Skanda and Agni-purana referred to above, 
and in this case Lomaharsana becomes the narrator of the Purana. 
All the chapters ascribed to Lomaharsana in our present Vamana 
cannot, however, be taken to have belonged to the Purana in its 

Sk reads ' tu* for * ca # in the second line. The Agni-p. (27 % 18) , on the 
other hand, says that the Vamana-p. was declared in the Dhaumya-kalpa (vdmanaiji 
daia-sdhatram dhaumya-kalpc horefr kathdm ) . 
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earlier form. Most of these are undoubtedly of comparatively late 
origin. Even chap. 23, which seems to contain verses from the 
earlier Vamana, have others which were added at the time of recast- 
ing, because these latter verses presuppose the preceding chapters 
which are Saiva in character. These facts show that inspite of the 
probable retention of verses from the earlier Vamana, our present 
Purana is practically a new work. 

As to the date of composition of the present Vamana there are 
two divergent opinions, viz., those of Haraprasad Shastri and 
H. H. Wilson. Of these two scholars, the former says : “The 
Vamana-purana, so far as we find it, seems to be very old. 

(1) The incarnations of Visnu are not limited to the number 
of ten. Hayaslr§a is prominently mentioned as the third incarna- 
tion. No Avatara after Vamana is mentioned. The word ‘avatara* 
is rarely used in connection with Visnu, but the word ‘pradurbhava’ 
in its stead has been used. 

(2) There is no sectarian spirit in this work, — Brahma, 
Vi$nu and Siva are equally respected. 

(3) Some of the islands of the Indian Ocean seem to be 
mentioned, viz., Indradvlpa, Nagadvlpa, Kataha, Simhala and 
Varuna. 

(4) The boundary of India as given in chap. 13, verses 
11-12, cannot be later than the 2nd century A.D. The boundaries 
are : Kiratas to the east, Yavanas to the west, Andhras to the south 
and Turks to the north. The geography as given in the Vamana- 
purana is older than that of Itaijasekhara’s Kavya-mlmamsa 
(chap. 17) and that of the Brhat-samhita of Varahamihira. It can 
be placed in the 2nd century A.D. with great probability. 

(5) One of the reasons to consider this work old, is that 
TulasI is never mentioned to be a sacred leaf in the worship of Vi?nu. 
TulasI has now come to universal use, and its origin from Vruda, 
the wife of Jalandhara, is given in the Padma-pura^a” 3 . 

None of the above arguments adduced by H. P. Shastri in 
support of his view seems to be very convincing for the following 
reasons. Firstly, in the Purana there is no exhaustive and systematic 
list of incarnations of Vi§nu. So the disordered, and often stray, 
mention of the names of incarnations cannot be relied upon to form 
an idea of the list of incarnations which was known to the author of 
the present Vamana or to assign any particular name to any parti- 
cular position in this list. Secondly, any list of Visnu’s incarnations 
which contains more names than the famous ten, cannot be taken 
to point unmistakably to an early date, because long lists of incar- 


a 


Shastri, Cat. of Saas. Mss, ASB, Vol. V, Preface, pp. clxsxii-dxxxiii, 
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nations are found to occur in the later works also 4 . Thirdly, in total 
contradiction to Shastri’s statement, the word ‘avatirna’ has been 
used as often as five times in connection with Vi$nu 5 and once in 
connection with Devi 6 , whereas the word ‘pradurbhava’ has been 
used only once 7 . Fourthly, the absence of sectarian spirit is not 
characteristic of the early works only. The Tancayatana-puja’ or 
Pancopasana, i.e., the worship of the five deities — Visnu, Siva, 
Ganesa, Surya and Durga, which is certainly not of very early origin, 
testifies to the compromising spirit of the people of later ages. 
Further, we learn from Vidyakara Vajapeyin (1370-1500 A.D.), one 
of the noted Smrti-writers of Orissa, that in his time there were 
people who equally revered Visnu and Siva 8 9 . Fifthly, the geographi- 
cal portion of the Vamana-p., in which Indradvlpa, Nagadvlpa etc. 
are mentioned and the boundaries of India are given, is undoubtedly 
based on that of the Markandeya-p., for the greater part of this 
portion of the Vamana agrees remarkably with the Markandeya-p. 
(chap. 57). Sixthly, in a verse (bilva-patrarp sami-patrarp, etc.) 
quoted in Raghunandana’s Smrti-tattva (vol. I, p. 411) from the 
‘Vamana-p’., there is mention of ‘TulasI’ and ‘Krsna-tulasi’. This 
verse, which is not found in our edition, has most probably been 
lost, for in several other cases also our edition contains traces of 
losses and corruptions. For instance, in Vam 95, 23-43, which 
enumerate the articles to be given away for the pleasure of Visnu 
in the different months from Magha, there is no mention of the 
month of Sravana. That a verse on the gifts in Sravana occurred 
between the verses 38 and 39 (on the gifts in Asa<Jha and Bhadra) 
of Vam 95, is evidenced not only by its remarkable absence but also 
by the verses quoted in Apararka’s com. on Yaj. (pp. 364-365), 
Ballalasena’s Danasagara (fol. 237a) and Hemadri’s Caturvarga- 
cintamani, (I, pp. 885-886) . 

All the above facts go seriously against the arguments put 
forth by H. P. Shastri in favour of an early date of the present 
Vamana. 

Professor Wilson’s view that the Vamana-p. was probably com- 
piled three or four centuries ago 0 is equally untenable. Had the 
Purana been so late, the verses quoted by the early commentators 
and Nibandha-writers from the ‘Vamana-purana’ would not have 
been found in our present text. 

4 See, Grierson, JBAS, 1909, pp. 607 f ; and 1910, pp. 87 f. 

8 Of. Vam 29, verses 19, 20 and 20; SO, 14; and 31, 4. 

8 Ibid., 56, 67. 

7 Ibid., 92, 65. 

8 Nityacarapaddhati, p. 155. 

9 Wilson, Visnu-Purana, Preface, p. lxxvi. 
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The above two views being thus found untenable, we shall have 
to try in our own way to determine the date of the Purana. The 
repeated mention of the Basis and the Naksatras from AsvinI to 
Revatl shows that the Purana cannot possibly be earlier than 
200 A.D. The repeated mention of the ‘Saivas’ and ‘Pasupatas* as 
two distinct sections of the Siva-worshippers 10 points to a still later 
date of the Purana. From the Kurma-p. we understand that these 
two distinctive epithets were unknown to the beginning of the 8th 
century A.D. 11 Therefore, the Vamana-p. cannot be earlier than 
700 A.D. Vidyakara Vajapeyin refers to chap. 85 (on ‘gajendra- 
moksana’) of this Purana in his Nityacarapaddhati, Gadadhara 
quotes verses from chap. 94 in his Kalasara, Gopalabhatta from 
chaps. 94 and 95 in his Haribhaktivilasa, Narasimha Vajapeyin from 
chaps. 14 and 95 in his Nityacarapradlpa, Govindananda from chaps. 
14, 16 and 95 in his Varsakriya-kaumudI, Suddhikriya-kaumudi and 
Sraddhakriya-kaumudI, Raghunandana from chaps. 14, 16, 94 and 95 
in his Smrti-tattva, Vacaspatimisra from chaps. 79 and 83 in his 
Tlrtha-cintamani, Sulapani from chap. 95 in his Sraddha-viveka, 
Sridatta Upadhyaya from chaps. 14 and 95 in his Krtya- 
cara, Candesvara from chaps. 14 and 95 in his Krtya-ratnakara, 
Madhavacarya from chap. 14 in his Bhasya on the Parasara- 
smrti, Hemadri from chaps. 14, 16, 17, 34, 92 and 95 
in his Caturvarga-cintamani, Devanabhatta from chaps. 14 
and 34 in his Smrti-candrika, Ballalasena from chap. 95 in 
his Danasagara, and Apararka from chap. 95 in his com. on 
Yaj. (see App.) . So, the date of the present Vamana-p. can never 
be placed later than 1000 A.D., because the commentators and 
Nibandha-writers, who draw upon this Purana, hail from different 
parts of India. Thus the date of the Purana falls between 700 and 
1000 A.D. Let us see if it is possible to place the date within, 
narrower limits. For this purpose we shall have to determine the 
date of composition of chap. 14 dealing with Sm^ti-matter. This 
chapter is included in the story of Sukesin which constitutes Vam 
11-15 and which is put into the Purana on a chance allusion that 
serves as a clue to its narration. The outline of this story is as 
follows : 

Sukesin, the king of the Rak?asas, worships Siva and receives 
an aerial city of voluntary movement. Once he goes to the land of 
Magadha and meets many sages who, at his request, narrate to him 
the twelve kinds of Dharma meant for Devas, Daityas, Raksasas, 
Manavas and others. Going to describe the Dharma of the Manavas 
at the request of Sukesin, the sages tell him of the division of the 

10 Vam 0, 87; 58, 8; and 07, 10-11, u See under Kurma-p. above. 
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earth into islands (dvlpa), the areas, locations and inhabitants of 
these islands, and the hells to be found in the Puskara-dvlpa. The 
mention of hells rouses curiosity in Sukesin to hear something of 
Karma-vipaka, and the sages satisfy him accordingly. Next, the 
sages name the divisions and sub-divisions of the Jambu-dvlpa, 
enumerate the rivers, mountains and races of the Kumara-dvlpa, one 
of the sub-divisions of the Jambu-dvipa, and describe the duties of 
the castes and Asramas to be found there. Sukesin then repairs to 
his city and orders the practice of the Dharma proclaimed by the 
sages. By virtue of its practice, the Raksasas attain heavenly efful- 
gence, and as a result the Sun-god is enraged and causes the city to 
fall down on the pretext of the crime which the Raksasas have com- 
mitted by forsaking their Svadharma and accepting Para-dharma. 
At this conduct of the Sun Siva becomes angry and casts the Sun- 
god down to the earth. At last, being propitiated, he places the 
Sun-god and the city in their respective places. 

The above outline shows that the story consists of quite different 
parts put carelessly together. Here we shall not trouble ourselves 
so much with the question as to whether these parts were added to 
the main story at the time the latter was inserted into the Purana 
or at a later age, as with that of the contemporaneity of composition 
of chaps. 12-14 ; for in the latter case we shall be in a position to 
make a nearer approach to the date of composition of chap. 14. 

At the beginning of chap. 15 Sukesin orders his people to 
practise the thirteen characteristic branches of Dharma which he 
enumerates as follows : 

ahirrisa satyam asteyaifi saucam indriya-samyamah\ 
danam day a ca ksdntis ca brahmacaryam amanita || 
subhd satya ea madhurd van nityam satkriyd-ratih\ 
mddcara-nisevitvarri paraloka-pradayakdh || 12 

As on the one hand this enumeration is necessary for giving the 
Raksasas an idea of the Dharma they are to practise and is, there- 
fore, vitally connected with the chapter, on the other hand it 
presupposes the existence of chap. 14, for it is in this chapter that 
we can trace these characteristics. At the beginning of chap. 14 
the sages enumerate the ten limbs of Dharma thus : 

ahirfisd satyam asteyaifi danaiji 1c$dntir damah samah | 
akarpanyarfi ca saucarft ca tapas ca rajanicara\\ 
dasango rdksasa-sre$tha dharmo *sau sdrvavarnikah\\ 13 
Some of the thirteen characteristics in Sukesin’s enumeration are 
found in that of the sages given here. Not only so, the beginnings 


u 


Vam 15, 2-8. 


13 


Vam 14, 1-2&. 
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in both the enumerations are similar. For those characteristics 
mentioned by Sukesin which are not found in the enumeration of 
the sages, we can refer to the body of chap. 14. For example, the 
characteristics ‘brahmacarya* and ‘amanita* mentioned by Sukesin 
are found in verse 114 of chap. 14 (sarva-sahga-parityago brahma - 
caryam amanita); for ‘sadacara-nisevitva* we may refer to verses 
14-17 wherein the sages glorify the practice of Sadacara ; ( satyd 
madhura ca vak* has its parallel in verse 39 (na ni$thurarp, ndgamw- 
sastrahinarn vakyarri vadet) ; and so on. The characteristics of 
Manava-dharma, mentioned by the sages while describing the twelve 
kinds of Dharma in chap. 11 (verses 15-28), are as follows : 

svddhyayo brahmacaryam ca ddnam yajanam eva ca\ 
akdrpanyam anaydso dayahirfi8a-k§amadayah\\ 
jitendriyatvam saucarn ca mangalyam bhalctir ucyate | 
samkare bhaslcare devyam dharmo 9 yam mdnavah smrtah\\ H 

This enumeration shows that it contributes much less to Sukesin’s 
enumeration than chap. 14 does. Another point is to be noted here. 
At the end of chap. 14 the sages refer to the good of practising one’s 
Svadharma and says that the acceptance of Para-dharma incurs 
the rage of the Sun-god who always tries to do harm to the sinner. 
This seems to be an indirect warning to Sukesin, but he does not 
seem to take it as such, for we see in chap. 15 that the practice of 
Varnasramadharma (or rather Manava-dharma) instead of Raksasa- 
dharma incurs the rage of the Sun-god who causes Sukesin’s city to 
fall down from the sky. All these taken together tend to show that 
chap. 14 was added to the main story at the time the latter was 
fabricated. 

In chap. 11, we have seen, the sages describe the twelve kinds 
of Dharma including Rak$asa-dharma 15 . But Sukesin is not satisfied 
with his own Raksasa-dharma, and eagerly wants to hear some- 
thing about Manava-dharma — a Dharma which is practised even 
by sages. Such eagerness on the part of Sukesin is necessary for the 
development of the story. To satisfy Sukesin the sages begin with 
the geography of the earth to give him some idea about the location 
of the Kumara-dvlpa before they proceed to describe the customs 
and usages to be found there, because, they say, men live in all the 
seven DvTpas 16 , and the laws and customs differ in the different 
Dvipas 17 . Towards the end of chap. 11 the sages say that the 

14 Vam 11, 28-24. 

“ paradardvamarsitvam parakydrthe ca lolupdh | 

svddhyayas tryambake bhaktvr dharmo *yam rdksasah smrtah] | Vam 11, 26. 
Yam 11, 80. 17 V&m 11, 43a. 


10 
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Puskara-dvlpa contains innumerable hells, some of which they 
mention. This mention of hells prepares the way to the insertion 
of chap. 12 which deals with Karma-vipaka. It should also be noted 
here that chaps. 12-14 have their prototypes in the Markantfeya-p. ; 
viz., Vam 12 is the reproduction, with various additions and altera- 
tions, of Mark 14 (verses 44 ff.) , Vam 13 of Mark 57, and Vam 14 
of Mark 28 (verses 11-19 and 23 ff.) and 34 (verses 6 ff.). The 
source of these three chapters being common, it is more probable 
that they were appropriated at the same time and put into the 
Vamana-p. with a view to bringing it on a par with the other 
Puranas of the time, the story of Sukesin only serving as a means 
of introducing them. 

From the above discussion it appears that chaps. 11-15 of the 
Vamana-p. were inserted into it at the same time. 

We are now in a position to discuss the date of the addition of 
Vam 14. In Vam 14, 49b-50a the weekdays Ravi, Mahgala, Budha, 
Sukra and Sani are mentioned in such a way as to convince one of 
the fact that these were familiar at the time of composition of chap. 
14. We know that the earliest epigraphic mention of a weekday is 
found in the Eran inscription of 484 A.D . 18 From the evidence 
given by Varahamihira we understand that the weekdays were 
well-known in his time. In Vam 13, 12 the Turuskas are mentioned 
(dndhra dalc§inato vlra turuskas tvapi cottar e). The Turuskas, who 
are quite different from the Tusaras or Tukharas also mentioned in 
Vam 13, 41, came to India about the 9th century A.D . 19 So this 
chapter of the Vamana-p. is possibly not to be dated earlier than the 
ninth century A.D. In Vam 12, 48 the Matsya-p. is said to be the 
chief of all the Puranas (mukhyam purdnesu yathaiva mdtsyarp,). 
This is significant. In almost all the lists of the eighteen Puranas 
given in the Mahapuranas the Brahma-p. is regarded as the original 
one (adya) and assigned the first place. It is only in the Vayu 
(chap. 104) that we find the Matsya-p. occupying the first place 
and the Brahma-p. being placed much lower in the list. As none of 
the lists, in which the Brahma-p. is placed first, can reasonably be 
dated earlier than the fourth century A.D. and as Mat 53 (containing 
such a list) is to be placed between 550 and 650 A.D., it should be 
admitted that the custom of regarding the Brahma-p. as the first 
and foremost of all held ground at least down to the end of the sixth 
century. It might only be after this time that the Matsya-p. could 
have begun to be assigned the first place at least by a section of 
people, if not by all. But when did this happen ? 

18 Fleet, Gupta Inscriptions, pp. 88-89. 

18 It is to be noted that the word turuska occurs only in those Purapas, or 
parts thereof, which are of comparatively late dates. 
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The predominance of the Matsya-p., as evidenced by Vam 12, 
48 and Va 104 referred to above, is apparently connected with the 
high position which the Fish incarnation came to occupy in course 
of time among the incarnations of Vi§nu. But when did this incar- 
nation come to occupy such an elevated position ? Let us compare 
the lists of incarnations and the accounts thereof to see if we can 
arrive at any solution. In the Mahabharata the group of the ten 
principal Pradurbhavas or Avataras of later ages seems to be quite 
unknown. The verse 

matsyah kurmo vardhas ca narasirriho *tha vamanah | 
rdmo rdmas ca rdmas ca buddhah lcalklti te dasa ||, 

which is found in the Kumbhakonam edition of the Mahabharata 
(3^11, 348, 2), is not traceable in the ASB, Bombay and Vanga. 
editions, although it is nearly the same verse as given in a Pallava 
inscription from which the verse is quoted below. The verses 

tatah Jcaliyugasyddau dvijaraja-tarurp sritah ) 
bhipaya magadhenaiva dharmaraja-grhe vasan\\ 
kd?dya-vastra-samvito munditah sukladantavdn\\ 
suddhodana-suto buddho mohayi$ydmi mdnavdn 1 1 

also, found in the Moksa-dharma of the Kumbhakonam edition, 
are not met with in the other editions. So the spurious character 
and the late origin of these verses are obvious. In the Narayanlya 
section of the Santi-parvan of the Mahabharata (XII, 339), the 
manifestations (pradurbhava) of Narayana are enumerated as the 
Hamsa, the Tortoise, the Fish, the Boar, the Man-lion, the Dwarf, 
(Parasu) Rama, Rama Dasarathi, Sattvata and Kalki. The lines, 
which contain this enumeration, seem to have been interpolated 
later for the following reasons. In Mbh XII, 339, 77 ff. Narayana 
says to Narada that in future he will take the forms of the Boar, 
the Man-lion, the twelfth Aditya (i.e., the Dwarf), Rama of the 
Bhrgu family, Rama Dasarathi and Sattvata, and perform various 
exploits which also he relates to Narada, adding at the end : 

* kari§ye pralayarji ghoram dtrna-jndndbhisarfivrtam | 
karmdnyaparimeydni caturmurtidharo hyaham\\ 
kftva lokdn gami?ydmi svan aharjt brahma-satkrtam\\ 9 

After this is given quite irrelevantly the list of manifestations 
referred to above, containing the Hamsa, the Tortoise, the Fish 
and Kalki, which are not mentioned or even hinted at anywhere 
in the whole chapter. On the other hand, the Boar, the Man-lion 
and the Dwarf seem to be regarded, in the majority of cases, as 
the principal incarnations or manifestations of Viftiu. We should 
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also note in this connection that at least in the ASB and Vanga. 
editions of the Mahabharata there is no such evidence as may 
indicate that the Buddha came to be regarded as an incarnation 
before 200 A.D. In Mark 4 Narayana, both as ‘ saguna 9 and 
* nirguna *, is said to exist in four forms (murti) corresponding to 
the four well-known Vyuhas, viz., (I) Vasudeva, which is 
indescribable (anirdesya) , ever-existent, etc., (2) Se§a, which 
supports the world and possesses the quality of darkness (tamo- 
guna), (3) a third form called Pradyumna, which is full of the 
quality of goodness (sattvodrikta) , preserves the woirld and 
establishes religion, and (4) a fourth form (apparently Aniruddha) 
which lies on the serpent-bed, has the quality of passion and 
creates beings. The third form of Narayana, the Markandeya-p. 
further adds, became incarnated as Varaha, Nrsimha, Vamana and 
‘ innumerable others \ and has now become Mathura, i.e., Krsna. 
According to Hv I, 41 the manifestations are the Boar, the 
Man-lion, the Dwarf, Dattatreya, Jamadagnya, Rama, Kr?na, 
Veda-vyasa and Kalki, the last, as stated in the text, being called 
the tenth. Regarding the Kalki incarnation the Harivaipsa has : 

kalki vi?nuyasd ndma sambhale namake dvijah | 
sarvaloka-hitarthdya bhuyas cotpatsyate prabhuh\\ 
dasamo bhavya-sampanno ydjnavalkya-purahsarah | 
k?apayitva ca tan sarvdn bhdvindrthena coditan] | 
gangd-yamunayor madhye ni§tham prapsyati sanugah\ ( 

(Hv I, 41, 164-16Ca) . 

Here the Kalki incarnation of Visnu is described as future, the 
purpose of the incarnation being the good of all beings. In Kur I, 
50, Visnu is said to have been born of Akuti in the Svayambhuva 
Manvantara, of Tusita in the Svarocisa, of Satya (as Satya) in 
the Auttama, of Harya (as Hari) in the Tamasa, of Samkalpa in 
the Raivata, of Vikuntha (as Vaikuntha) in the Cak$u§a, and of 
Aditi as Vamana in the Vaivasvata. Narayana, though Nirguna, 
is further said to have been manifested in four (somewhat modified 
Vyuha) forms due to Guna ; viz., (1) Vasudeva, which is indivisible, 
beyond the Gunas, etc., (2) Siva, also called Kala, which carries 
on destruction, (3) Pradyumna, which is full of the quality of 
goodness (sattvodrikta) and preserves the world, and (4) Anirud- 
dha, also called Brahma, which creates the world when Narayana 
sleeps with Pradyumna after destruction. Vi$nu-Narayana is also 
said to be bom as Vyasa to divide the One, i.e., the Veda, into four 
parts. It should be noted that in its description of the four forms 
of Narayana, the Kurma-p. has not only been influenced by the 
M&rkai^eya-p. but has many lines borrowed from the latter. 
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Brahma-p., chap. 180, which is the reproduction, with some 
additions, of Mark 4, 36 ff., describes the four forms of Vi?uu, the 
third being said to have become the Boar, the Man-lion, the Dwarf, 
Jiimadagnya, Dattatreya, Rama Dasarathi and ‘ innumerable 
others’, and the ‘present’ Mathura. Br 213, which betrays the 
influence of the Harivaipsa, enumerates the manifestations as the 
Boar, the Man-lion, the Dwarf, Dattatreya, Jamadagnya, Rama, 
Mathura, Kalki Vi§nuyasas and many others ( ete ednye ca 
bahavah) . Regarding Kalki the Brahma-p. says : 

‘ kalki vi§nuyasa nama sambhala-grdrria-saip,bhavah | 
sarvaloka-hitdrthaya bhuyo devo mahdyasdh\\’ 

This verse is a reproduction, with some changes, of Hv I, 41, 164 
quoted above. According to the Ahirbudhnya-samhita (5, 50) the 
principal Vibhavas are thirty-nine in number, in which the Tortoise 
(called Kamalhesvara) occupies the fifteenth, the Boar the 
sixteenth, the Man-lion the seventeenth, the Fish (ekasrngatanu 20 ) 
the twenty-eighth, the Dwarf (vamana-deha) the twenty-ninth, 
Kr?na the thirty-fourth, Parasurama the thirty-fifth, Rama 
Dhanurdhara the thirty-sixth, and Kalki the thirty-eighth place, 
there being no mention of the Buddha. Regarding Kalki the 
Samhita says : 

* yo mardayati kalkyakhyo dasyums tisya-yugdntajdn\ 
suryopari-sthitenaiva mardanena sa giyate 1 1 ’ 

In Bhag I, 3, II, 7 and VI, 8 there are three lists of A va tarns 
varying in length as well as order. All these lists include the 
Fish, the Buddha and Kalki. In the third list the Fish occupies 
the first place, but that is clearly due to chance. The popular 
idea as to the purposes of the Buddha and Kalki incarnations has 
not changed in any appreciable degree. Regarding the Buddha 
incarnation Bhag I, 3, 24 says : 

* tatah Icalau sayipravrttc sayimohdya suradvi§dm\ 
buddho namrianjana-sutah kikafe$u bhavi§ytati\ | ’ ; 

Bhag II, 7, 37 has 

‘ devadvi?dm nigama-vartmani nifthitanayi 
purbhir mayena vihitdbhir adrsyaturbhih\ 
lolcan ghnatarp, mati-vimoham atipralobharjri 
vc$arp, vidhdya bahu bha?yata aupadharmam \ | ’ ; 


* In Ag ft, 15 the Fish is called 'ekalftigadhara’. 
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and Bhag VI, 8, 19 has 

‘ * * * * buddhas tu pd?andagana-pramdddt . . . prapdtu * 
With respect to the Kalki incarnation Bhag I, 3, 25 says : 

‘ atlidsau yuga-samdhydydrp, dasyu-prdye$u rdjasu\ 
janitd vi?nuyasaso ndmnd kalkir jagatpatih\\ *; 

Bhag II, 7, 38 has 

‘ yarhy alaye§v api satarri na katha hareh syuh 
papandino dvija-jand vr?ald nfdevah\ 
svdha svadha vasatjl iti sma giro na yatra 
sdsta bhavi$yati kaler bhagavan yugdnte ||*; 

and Bhag VI, 8, 19 has 

‘ kalkih kaleli kdla-maldt prapatu\ 9 

In Mat 259 and 260 Rama, the Boar, the Man-lion, the Dwarf, the 
Fish and the Tortoise are mentioned in connection with the 
construction of images. These chapters being influenced by and 
based on Brhat-samhita, chap. 58 ( pratimd-lak$anarii ndma) , their 
date cannot be earlier than the sixth century A.D. Mat 54 describes 
the Naksatrapurusa-vrata in which the different limbs of 
Visnu are worshipped with the mention of the names of his 
different incarnations including the famous ten. The same Vrata 
is also given in Brhat-samhita, chap. 105. A comparison between 
these two chapters shows that the chapter in the Matsya has not 
only that in the Bfhat-samhita as its prototype but makes a 
distinct advance over the former by introducing the names of the 
ten Avataras. The verse containing the name of the Buddha in 
Mat 47 must be dated much later, for the Vayu, from which the 
Matsya has borrowed the chapter, does not contain it. The 
Padma Tantra, which is dated earlier than 800 A.D. by Schrader, 21 
‘ says (I, 2, 31) that of the ten Avataras the Fish, the Tortoise 
and the Boar have sprung from Vasudeva; the Man-lion, Dwarf, 
Srlrama and Para§urama from Samkarsana ; Balarama from 
Pradyumna ; and Kr§n,a and Kalki from Aniruddha ; and it indi- 
cates that the other Avataras (viz., Puru§a, Satya, Acyuta, 
Buddha, etc.) arc to be distributed in a similar way/ 22 The 
Visvaksena-samhita includes the Buddha and Parasurama among the 

n Schrader, Introduction to the Paficaratra and the Ahirbudhnya-saiphita, p. 80. 
” Ibid., p. 48. 
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secondary Avataras 28 . A Pallava inscription, dated about the latter 
half of the seventh century A.D., contains the verse 

matsyah kurmo vardhas ca ndrasirriho * tha vamanah\ 
ramo ramai ca ramas ca buddhah kalki ca te doio|| 24 

Nammalvar, alias Saint Sa^agopa, who belonged to the ninth century 
A.D., gives a hymn which contains ‘the conception of the Buddha 
as an incarnation of Visnu come to delude the Asuras’ 25 . According 
to G<J I, 202 (vi$nudharmakhya-vidyd-varnanam nama) the different 
Murtis of Vi$nu are the Matsya, Trivikrama, Vamana, Narasimha, 
Rama, Varaha, Narayana, Kapila, Datta, Hayagrlva, Makara-dhvaja, 
Narada, Kurma, Dhanvantari, Sesa, Yajfia, Vyasa, Buddha and 
Kalki, the last two being invoked for protection from the Pa$andas 
and the sins (of the Kali age) respectively ( buddhah jm?anda- 
saryighatat kallcir avatu kalma?dt). The nature of the contents of 
the chapter tends to betray its comparatively late origin 20 . 

The lists given above are perhaps sufficient to show that popular 
views regarding the names and numbers of the principal incarnations 
varied hopelessly before 800 A.D. ; that though the group of the ten 
principal Avataras with the Fish at the head originated much early, 
the names of the Avataras constituting the group often varied ; and 
that the group does not seem to have attained the position of general 
acceptance before 800 A.D. It also appears from the lists that the 
mission of the Buddha incarnation was to that time supposed to be 
the delusion of the Asuras, i.e., Jains and Buddhists, and that of 
Kalki the extermination of the Pa$andins and Dasyus, the removal 
of ‘ the dirt of the Kali age ', or the good of the people. 

Let us now examine some other lists of incarnations and the 
accounts thereof. The Agni-p. describes, in chaps. 2-16 27 , the ten 
Avataras of Vi?nu, viz., Matsya, Kurma, Varaha, Narasimha, 
Vamana, Parasurama, Rama, Kr$na, Buddha and Kalki. Though 
the Agni-p. believes in the innumerable incarnations of Vi$nu 
(avatdra asarjikhydta atltandgatadayah), it lays special stress on the 
group of ten 28 . About the Buddha incarnation it says that being 
defeated by the Daityas the gods sought the protection of Vi$nu 
who, consequently, was born as Mayamoha to Suddhodana and 

“ Ibid., pp. 47-48. 

14 H. Krishna Shastri, The Memoirs of the Archaeological Survey of India, 
Vol. 26, p. 5. 

" ABORI, Vol. XIV, 19S2-SS, pp. 200-201. 

“ See under Garuda-purapa below. 

m These chapters are to be assigned to the ninth century A.D. See under 
Agni-purfcpa. * Cf. Ag 16, l«b-18a. 
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deluded the Daityas with the result that the latter gave up the 
Veda-dharma and became Bauddhas. Visnu, in the form of Maya- 
moha, next became Arhata and turned the remaining Daityas into 
Arhatas. Thus the Pa$anqlins came into existence. The Agni-p. 
further adds that at the end of the Kali age there will be an inter- 
mixture of castes, the Dasyus will prevail, and the Mlecchas will 
become kings and eat up the people 29 . Then Kalki, son of Vi?nu- 
yasas, will have Yajnavalkya as his priest, exterminate the Mlecchas 
and re-establish the distinctions of the four castes. The mention of 
the Bauddhas and the Arhatas as Pasandins and, then, of the Mlecchas 
as kings, shows that by the word ‘mleccha* the Agni means the 
outlandish dynasties which established kingdoms in India after the 
death of the Kushan king Vasudeva. It may also be that by this 
word the Purana means the Muhammadans who came to India 
about the 9th century A.D. In Ag 49 the characteristics of the 
images of the ten incarnations of Visnu have been described. This 
chapter exhibits a distinct advance over Mat 259 and 260 referred 
to above in that it adds four incarnations more, viz., Parasurfima, 
Balarama, Buddha and Kalki, to those of the Matsya-p. to make 
up ten and arranges them in order. Moreover, it replaces Krsna by 
Balarama. Hence the date of composition of this chapter must be 
much later than that of Mat 259 and 260. It is highly probable that 
the date should be placed later than the ninth century A.D. 30 It is to 
be noted that here also Kalki is described as ‘the exterminator of the 
Mlecchas’ (mlecchotsadakara) . The Kashmirian polymath Kse- 
mendra, who flourished in the eleventh century A.D., wrote in 1066 
A.D. his Dasavatara-carita in which Krsna is said to be an incar- 
nation of Visnu 31 and the condition of the earth on the eve of the 
Kalki incarnation is described as follows : 

darat-turus1cdb( ph )agdiw-saka-nandanaih 
samkocam esyati mahl kusthair iva visarpibhih | 
mlecchdcchddita-sarvdsd krpanakrandanddini 
meclah-kardaviini kledarri raktair ydsyati medim || 

It is clear that the term ‘Mleccha* is used by Ksemendra to mean 
especially the Muhammadans who disturbed the peace of India by 
attacks and massacres. In Var 39-48 ten kinds of Dvadasl-vrata, 
named after the ten Avataras, are described. The very connection 
of the Vratas with the ‘ten incarnations’ of Visnu proves their late 
origin which is further confirmed by the direction ( rupakdmo yajed 
buddharri satrughdtaya kalkinam * 32 pointing to a time when the 

“ manusdn bhaksayisyanti mlecchah parthiva-rupinah\ 

*° See also under Agni-purana below. 

81 Dasavatara-carita, 1, 2; I, 10; and VIII, 1 ff. 


Var 48, 22a. 
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idea of the people towards the delusive nature of the Buddha incar- 
nation underwent such a change that the Buddha was looked upon 
as a god conferring beauty. The Padma-p. (Uttara-kh.) describes 
the first eight of the ten Avataras in chaps. 258 ff. These chapters 
bear stamps of very late age. For instance, the TulasI plant is 
said to be the wife of Hari. Jayadeva, in his Gltagovinda, mentions 
the ten Avataras of Kj*sna and looks upon Kalki as the exterminator 
of the Mlecchas. 

From what has been said above it appears that the group of 
the ten incarnations of Visnu with the Fish at the head began to 
attain the state of general acceptance not very much earlier than 
800 A.D. And when this group attained such a position, the Fish 
incarnation also was consolidated in its own place in the group. The 
Fish thus occupying the first place, at least some people must have 
looked upon the Purana declared by the Fish (i.e., the Matsya-p.) 
with the same importance, so much so that in Vam 12 it is called 
the chief of all Puranas. Hence it is highly probable that the 
Matsya-p. attained such importance not earlier than about the 
beginning of the ninth century A.D. 

Chap. 104? of the Vayu-p. appears to confirm the above view 
by including the Bhagavata and the Adika-puriina in the list of 

Puranas and by naming six systems of philosophy of which the 

Sakta system is one 33 . The mention of the Bhagavata-p. shows 
that the date of composition of the section containing the list, if 
not of the whole chapter, cannot be earlier than that of the 
Bhagavata. The inclusion of the Adika-p. in the list tends to 
point to a still later date. That the title 4 Adika 1 is not used here 
to mean the Brahma-p., which also is sometimes termed ‘ Adi- 

purana ’ from the preference it enjoys over other Puranas, is clear 

from the fact that the Brahma-p. also is mentioned in, the list. 
The Adika-p. mentioned by the Vayu must, therefore, be identical 
with the Adi-upapurana, which alone, besides the Brahma-p., goes 
by the name ‘ Adi-purana \ AlberunI (about 1030 A.D.) gives two 
lists of Puranas, one of which was dictated to him and the other 
he copied from the Visnu-p. 84 , The list that was dictated to him 
consists partly of Mahapuranas and partly of Upapuranas such as 
the Adi, Narasiipha, Nanda (Nandi ?) , Aditya etc., the first place 

84 brdhmam satvam vaisnavam ca sauram idktam tathdrhatam\ 

^ad daraandni coktani tvabhdva-niyatdni ca|| Va 104, 16. 

Madhavacarya, in his Bha$ya on the Paraiara-smrti (I, i, 305) , quotes from 
the Purana-sara a verse which names the ‘six systems of philosophy of 
the Bhakti-marga * as Saiva, Vaisnava, Sakta, Saura, Vainayaka and Skanda. 

“ Sachau, Alberimfs India, I, pp, 130-131. 
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being assigned to the Adi-purana, and the Matsya and Brahma 
occupying the second and seventeenth places respectively. This 
list shows that by Alberunl’s time the Upapurana, called Adi- 
purana, not only attained the position of being included in the 
list of the ‘ eighteen Puranas * but became prominent enough to 
be named first of all. Not only so, the other Upapuranas also 
were regarded so highly that the people did not hesitate to mingle 
the names of the Upapuranas with those of the Mahapuranas to 
make up the traditional ‘ eighteen \ But in Va 104 the Upa- 
puranas do not seem to have attained so much prominence as in 
Alberunl’s days. Of the numerous Upapuranas the Adika only is 
included in the list but is not assigned the first place. This 
position of the Adika-p. seems to point to a time earlier than that 
of Alberunl. The mention of Sakta philosophy also tends to 
assign a similar date to Va 104. From the fact that the Sakta 
systems began to appear from a time not very much earlier than 
about the sixth century A.D. 35 , and from the dates of the Sakta 
Upanisads which began to appear not much earlier than the tenth 
century A.D. 30 , it seems that Sakta philosophy attained recog- 
nition not earlier than the ninth century A.D. From all this it 
may be assumed that Va 104, which places the Matsya-p. first in 
the list, was written not earlier than the ninth century and not 
later than the time of Alberunl. To show that the first place 
assigned to the Matsya-p. in Va 104 is not due to mere chance, 
the Devlbhagavata (I, 3) may be cited as an example. This 
latter Purana also allows the same preference to the Matsya. 

From all the arguments adduced above it may be concluded 
that Vain 14 was not inserted earlier than the ninth century A.D. 
As this chapter is drawn upon by Govindiinanda in his Varsakriya- 
kaumudl and Suddhikriya-kaumudI, by Raghunandana in his 
Smrti-tattva, by Narasirpha Vajapeyin in his Nityacarapradipa, by 
Sridatta Upadhyaya in his Krtyacara, by Can^esvara in his 
Krtya-ratnakara, by Madhavacarya in his Bhasya on the 
Parasara-smrti, by Hemadri in his Caturvarga-cintamani and by 
Devanabhatta in his Smrti-candrika (see App.), its date cannot 
be placed later than the beginning of the eleventh century A.I). 
Hence the date falls either in the ninth or in the tenth century A.D . , 
and most probably in the former . 

The story of Sukesin, of which chap. 14 forms a vital part, is 
so closely connected with the other parts of the Purana that the 
above date can be taken to be that of composition of almost the 
entire Purana by the &iva-wor shippers. 


Cf. Farquhar, Outline, pp. 167 ff. 


Ibid, pp. 866-867. 
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The present Vamana, though a comparatively late work, does 
not seem to have come down to us quite unadulterated. The 
repetition of the story of the origin of Linga-worship in two forms 
in chaps. 6 and 43 and of the story of the birth and exploits of 
the Dwarf in chaps. 27-31 and 73-95 shows that some of these 
chapters must be later additions. But it is very difficult to dis- 
connect them. Whatever of these chapters may have been 
interpolated, it is sure that the interpolations were made earlier 
than 1050 A.D., as the quotations from these and other allied 
chapters show. 

The Naradlya-p., which gives the contents of the Vamana-p. 
in chap. 105 of its Purva-bhaga, speaks of the two parts of the 
Purana. The contents of the first part tally fully with those of 
our printed text. The second part, which is called Brhad- vamana, 
is said to have consisted of four Samhitas, — Mahesvari, Bhagavatl, 
Saurl and Ganesvarl, — each containing 1000 Slokas. The first of 
these Samhitas was given to Kr$na and his worshippers, the second 
to Devi and her incarnations, the third to the Sun-god, and the 
fourth to Gancsa. The Naradlya-p. further gives a tradition of 
succession of the Vamana-p. According to this tradition the 
Purana was first imparted by Pulastya to Narada, who then 
narrated it to Vyasa. Lomaliarsana received it from Vyasa and 
narrated it to the sages of the Naimisa forest. 


2 THE LI^GA-PURANA 

The present Linga, which consists of two parts — Purvardha and 
Uttarardha, seems to be a manual of the Liriga-worshippers, inculcat- 
ing the worship of the phallic emblem of Siva together with five 
other forms of the god — viz., Isana, Aghora, Vamadeva, Tatpurusa 
and Jata. The worship of the phallic symbol is extolled even over 
that of the image of Siva himself. The violently sectarian character 
of this Purapa is shown by its declaration that a person, who, after 
hearing the dispraise of Siva, at once gives up his own life after 
murdering the censurer, proceeds to the region of Siva, and that one, 
who tears out the tongue of a habituated censurer of the god, delivers 
twentyone generations and attains the same region 37 . In this Purana 
a Siva-worshipper is said to be superior to thousands of the wor- 
shippers of Vi§nu and other gods. It further presents Vi$nu as 
composing a hymn in honour of Siva, and Nandin, the active prin- 
ciple of Siva, as defeating the former god in his Man-lion incarnation. 


r 


Lg I, 107, 4142. 
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This Purana contains a good number of chapters on Smrti- topics, 
mainly religious, viz., 


I, 25-28 
I, 77-78 
I, 81 

I, 83-84 

I, 85, 1-82 

I, 85, 83-126 
I, 85, 127 to 
the end ; 

I, 89 
I, 90 
II, 23-26 
II, 28-44 
II, 45 

II, 46-49 
and II, 51 

to the end 


on Liriga-worship, 

on the consecration of a Lihga, 

on the Pasupata-vrata or Sivaliriga- 

vrata, 

on the Saiva Vratas to be observed in 

the different months, 

on the method of muttering the five- 

syllabled Mantra, 

on Diksa and Purascarana, 

on Sadacara, 

on Yati-prayascitta, 

on the worship of Siva, 

on the big donations (mahadana), 

on the funeral ceremony of a living 

being (jjivacchraddha) , 

on the consecration of a Lihga, 

on mystic rites and practices, viz., 

Vajravahanika-vidya, Mrtyunjaya- 

vidhi, etc. 


According to the information given by the Matsya, Skanda 
and Agni-purana, the Linga-p. was declared by Mahesvara in relation 
to the Agneya Kulpa, and it consisted of 11000 Slokas 38 . But in 
the present Lihga, whose length is given as 11000 Slokas and which 
opens, unlike the earlier Puranas, with a list of the names of the holy 
places visited by Narada, it is expressly said that the Purana was 
declared by Brahma in connection with the Isana-kalpa 39 . The inter- 
locution between Siva and his wife is first referred to by Lomahar^ana 
as late as in Lg I, 25 in connection with the method of Lihga- worship. 

The above disagreement shows that the present Linga-p. is 
not the earlier one which was noticed by the Matsya, Skanda and 
Agni. Its apocryphal character is further evidenced by the quota- 
tions made from the Tinga-purana’ or ‘Laihga* by many of the 
commentators and Nibandha- writers. Of these authors, Jimuta- 
vahana quotes 18 lines, excepting the repeated ones, in his 
Kalaviveka ; Vijfianesvara quotes 2 lines in his Mitak?ara ; Apararka 
quotes 12 lines in his com. ; Madanapala quotes 10 lines in his 
Madanaparijata ; Sulapani quotes 8 lines in his Durgotsava-viveka ; 
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Mat 58, 86-37 and Sk VII, i, 8, 51-56. Ag 878, 14b-15a. 

Lg I, 8, 1. 
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VacaspatimisPa quotes about 185 lines in his Tirtha-cintamani ; 
Raghunandana quotes about 74 lines, excepting the repeated ones, in 
his Smrti-tattva ; Govindananda quotes 2 lines in his Suddhikriya- 
kaumudl and 50 lines, excepting the repeated ones, in his Varsakriya- 
kaumudl ; and Gadadhara quotes 51 lines in his Killasara. But not 
a single of these numerous quoted lines is found in the present 
Linga-p. This remarkable fact undoubtedly goes against the 
authenticity of the present Lihga, which is most probably the result 
of a destructive recast to which the earlier Purdna was subjected . 
How the contents of the earlier Purana were replaced by others in 
the present one, is shown best by a comparison between chap. 92 on 
the glorification of Benares in Linga I and the numerous verses on 
the same topic quoted in Vacaspatimisra’s Tirtha-cintamani. The 
earlier Lihga, however, did not die out immediately after the recast 
but continued to be drawn upon as an authoritative work by a 
section of Nibandlia- writers including those of even the 16th century 
A.D., if not later. 

The present Lihga, though an apocryphal one, is certainly not 
a very late work. Rupa Gosvamin, one of the disciples of Caitanya 
of Navadvlpa, quotes a verse from Lihga II, 3 in his Ilaribhakti- 
rasamrtasindhu ; Gopalabhatta quotes a good number of verses 
from Lihga II, 2, 4 and 7 in his Ilaribhaktivilasa ; Narasimha 
Vajapeyin from Lihga I, 92 in his Nityacarapradlpa ; Vidyakara 
Viljapeyin from Lihga I, 85 and 94 in his Nityacarapaddhati ; 
Madhavacarya from Lihga I, 4, 26, 39, 40 and 89 in his Bhasya on 
the Parasara-smrti ; Hcmadri from Lihga I, G5 and 81-84 and II, 
28-30, 32-40 and 42-45 in his Caturvarga-cintamani ; Balfftlasena 
from Lihga I, 77 and II, 28 in his Danasagara and from Lihga I, 91 
and 100 in his Adbhutasagara ; Devanabhatta from Lihga I, 2G and 77 
in his Smrti-candrika ; and Vandyaghatlya Sarvananda from Lihga I, 
4 in his Tlkasarvasva (sec App.) . Moreover, Balliilasena refers to the 
chapters on ‘big donations’ occurring in Lihga II I() . These evidences 

40 Cf. Danasagdra, fol. 3b — 'brhad api lingapuranam matsyapuranoditair 
mahaddnaih \ 

Though Ballalasenas knowledge of the present Lihga admits of little 
doubt, the verses quoted from it in the Danasagara may have liccn interpolated ; 
because on fol. £a, where Ballala names only those Epics, Puranas and Upapuranas 
which he used in writing the Nibandha, there is no mention of the Linga-purana. 
The corrupt verse 

bfhad api lingapuranam matsyapuranoditair mahaddnaih] 

avadhdrya labdhasdraddnanibandhetaranibandham\\ 
given on fol. 3b in connection with the names of the rejected Puranas or parts 
thereof, also tends to show that Ballalasena did not use the Lihga in his 
D&nas&gara. (The word *apC sifter * bfhat * seems to suggest that ‘avadhirya' should 
be read in place of 'ova dh&rya*). 



05 


hi] Chronology of Purdrnc Chapters 

adduced by the Nibandha-writers hailing from different parts of 
India, prove that the 'present Ling a > with its two parts , was written 
not later than 1000 A.D. Verses or even entire chapters might have 
been interpolated later than this time, but the interrelation between 
the chapters drawn upon by the Nibandha-writers and most of the 
remaining ones, shows that the great majority of the chapters are 
to be dated before 1000 A.D. The mention of the names of the 
planets beginning with the sun 41 , of the signs of the zodiac 42 , of the 
Naksatras beginning with AsvinI 43 , of the ‘Agama’ literature of the 
Saivas 44 , and of the ten incarnations of Visnu including Krsna, the 
Buddha and Kalki 45 , testifies to the fact that the Parana was not 
written before 600 A.D. The genealogical portion also betrays a 
comparatively late origin of the Purana. About this portion 
Pargiter says : “The Liriga account is based on the ‘Vayu version’, 
but adapts to frame its own text. Often it has the same verses, but 
often also it modifies, curtails, and freely omits, especially incidental 
and descriptive matter ; and it adds occasionally. It also interpolates 
religious teaching, as where it introduces a long eulogy of Rudra. It 
however shows traces of the influence of the Matsya version ; thus 
it has the same verses sometimes and ends the Aik?vaku genealogy 
with six kings instead of the Vayu’s twentyone just as the Matsya 
does 40 ”. 

The boundary of India as given in Lg I, 52, 29 (purve kirdtds 
tasydnte pascime yavandh smjtdh\ etc.) should not be taken to give 
the Purana a very early date, because this verse, which is found to 
occur in the geographical portions of many of the other Puranas 
also, viz., Vayu, Brahmanda, Kurma, Markandeya etc., is certainly 
a traditional one. 

All of the chapters of the Lihga-p., which are to be dated earlier 
than 1000 A.D., do not , however , seem to have been composed at 
the same time. An examination of the chapters on the method of 
Liriga-worship shows that they are to be divided into two groups — 
one, including Lg I, 25-28, in which Vedic elements prevail and the 
Vedic Mantras are used frequently, and the other showing the 


Besides the present apocryphal Linga, Ballalasena seems to have known 
another spurious Lihga-p. consisting of 6,000 Slokas and dealing with Dlksa, 
Pratistha, etc. See footnote 131 under Agni-purana. 

That more Lihga-puranas than one came into existence at a fairly early date 
is suggested by our present Lihga itself when it says : 

laingam ekadasa-vidham jprabhvnnam dvapare yuge 
(Lg I, 39, 64a. This line occurs in Skanda VII, i, 2, 101 also. Skanda V, iii, 1, 88 
says: * laingam ekadasam jneyam tathaikddasa samkhyayqt) . 

41 Lg I, 82, 73-74. 43 Lg I, 8 # 75-76. 

43 Lg I, 82, 77 ft. 44 Lg I, 85, 35 and II, 55, 25. 

48 Lg II, 48, 31-82. 46 Pargiter, AIHT, p. 81. 
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influence of the Tantras. The chapters of the former group may 
have been retained from the earlier form of the Purana, and those 
of the latter seem to have dated from the time of the recast , 
which, on account of the Tantric traces , does not seem to have 
been made earlier than 800 A.D. 

The present Linga-p. has a few chapters borrowed from other 
Puranas. For example, Lg I, 89 (on Sadacara) gives the verses 
of Va 16 with further additions, so much so that the former has 
122 verses as against the latter's 24 ; Lg I, 90 (on Yati- prayascitta) 
is almost totally the same as Va 18; Lg I, 91 (on Arista and 
Oipkara-Iaksana) is the same as Va 19 and 20 ; Lg I, 40 consists 
of verses mainly taken from Kur I, 29 and Mat 144, 48 ff.; and 
so on. The Linga-p. has improved upon the borrowed sections 
with additions and alterations in such a way that these additions 
and alterations at once betray its indebtedness. 

In this connection we should like to enumerate the Smrti-topics 
dealt with in the lost Linga-p. The basis of this enumeration is 
the untraceable quotations made by the Nibandha-writcrs. These 
quotations relate to general customs (acara) , funeral sacrifices, 
bath during eclipses, vows (viz., Bhratr-dvitlya, Asokastami, 
EkadasI, Siva-riitri, Damanaka-caturdasi and Narasimha-caturdasi) , 
and worship of Siva, Agni, Durga (in the autumn), LaksmI, 
Stilagrama and the spiritual preceptor (guru) . The quoted verses 
on general customs and funeral sacrifices are so small in number 
that it seems that in the lost Lihga-p. the chapters on these topics 
were negligible in comparison with those on the different religious 
rites. 

6. THE VARAHA-PURANA 

The extant Varaha is a comparatively late work. It is rather 
a manual of prayers and rules mainly for the Visnu-worshippers. 
That it is not the Varaha-p. which the Matsya, the Skanda and 
the Agni-purana noticed, can be little doubted. These three 
Puranas describe the Varfiha-p. as follows : 

mahavardhasya punar mdhdtmyam adhikrtya ca\ 
vipnundbhihitarp ksaunyai tad vdrdham ihocyate || 
mdnavasya prasangena kedpasya muni-sattamdh\ 
caturvhfisat sahasrdrti tat purdnam ihocyate ||* 8 

47 The VaAga. ed. is the same as that in the Bibl. Ind. Ser. There are, of 
course, slight variations in readings in the two editions. 

48 Mat 53, 38-39 and Sk VII, i, 2, 57-58. Sk reads ‘ dhanyasya * for * kedpasya * in 
the third line. 
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and 

caturdasa-sahasrani varahaifi visnuneritam\ 
bhumau vardha-caritayi mdnavasya / pravrttitah\\ k9 

According to these descriptions the older Varaha-p. was declared 
by Visnu and was connected with the Manava Kalpa, but in the 
extant Purana of the same title the Boar himself is the narrator 
and there is no mention of the Manava Kalpa. Moreover, of the 
five characteristics of the Purana, there is very little in it. Its 
account of creation bears the unmistakable stamp of comparatively 
late age. The Manvantaras and the genealogies of kings and 
sages have been neglected. The beginning also does not resemble 
those of the other Puranas, there being no mention either of the 
sacrifice in the Naimisa forest or of the sages who request Suta 
to narrate the Puranas. On the other hand, Suta reports the 
interlocution between the Boar and the Earth abruptly and without 
any introduction. 

The extant Varaha-p. consists of four distinct sections : 
(1) chaps. 1 to 112, (2) chaps. 113 to 192, (3) chaps. 193 to 212, 
and (4) chaps. 213 to the end r,() . These four sections, which differ 
from one another in general character and in respect of interlo- 
cutors, are most probably the works of different hands hailing 
from different ages. In the first section (comprising chaps. 1-112), 
Suta is the reporter, and the interlocutors are the Boar and the 
Earth. This section is primarily the work of the Pancaratras. 
Here the highest deity is Nariiyana, and this name of the god is 
used much more frequently than the names ‘ Visnu ’ and ‘ Ilari \ 
The names 4 Vasudeva * and ‘ Krsna 9 are of very rare occurrence. 
The sectarian Mantra is ‘ otji namo ndrdyandya ,{51 , and there is 
not even a single mention of the Mantra 4 otji namo bhagavate 
vasudevdya \ In this section importance is given to everything 
Pancaratra. The gifts made to the Paficaratra Acaryas are said 
to be productive of immense good (Var 50, 16). The study of 
the Pancaratra Samhitas and the observance of the rules of the 
Paficaratras are recommended, next to the Vedas, as the means of 
realising Visnu-Brahma. Visnu is brought in to say : 

“ paurusam suktam asthaya ye yajanti dvijdsu mdm\ 
te marp prdpsyanti satatam samhitadhyayanena ca|| 

40 Ag 272, 16. 

60 Har&prasad Shastri wrongly divides the contents of the Bibl. Ind. ed. of 
the Varaha-p. into 8 sections: (1) from chap. 1 to 112, (2) from 113 to 
192, and (3) from 193 to the end. See, Shastri, Cat. of Sans. Mss, ASB, 
Vol. V, Preface, pp. clxv-clxvi. 

Var 37, 21 and 31 ; 49, 31. 


61 
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alabhe veda-mstrdndm pancardtroditena hi\ 

mdrgena mdrji yajante ye te mdrp prdpsyanti rndnavdh\\ 6 * 

Though in this section Siva, Brahma and Visnu are said to be not 
different from one another, it is Narayana (also called Visnu) who 
is the highest god, .and all other gods, including Brahma and Siva, 
are said to be born of him 53 . Rudra himself acknowledges the 
superiority of Narayana and describes the latter as ‘ sakala-vidyd- 
vabodhita-paramdtma-svarupi vigata-halrnasah paramdnur acin- 

tydtmd ndrdyanah salcala-lokdlolca-vydpi * 54 . The Boar 

also describes Narayana as ‘ suddha *, ‘ sarva-gata ’, ‘ nitya ’, 

‘ vyoma-rupa ’, ‘ sanatana ’ and ‘ bhavabhava-nirmukta ’ 55 and says 
that even gods cannot see his supreme form ( paramarp rupam — 
Var 4, 4) . Narayana is further identified definitely with ‘ Purusa 
of the Vedanta ’ 50 and the supreme Brahma of the Veda and other 
holy scriptures 57 . Inspite of this identification, a distinction is 
made between Narayana- or Visnu-Brahma and the inferior Visnu 
of the Trinity. The latter is born of the former and is incarnated 
on earth (Var 73, 47). 

This section was written with a view to popularising the 
Paficaratra system which was losing popular favour in Northern 
India 58 . It was mainly directed against the antagonistic non-Vedic 
Pasupatas (i.e., the Agamic Saivas) who were growing in number 59 
most probably at the cost of the Pancaratras 00 . Here Rudra is 
brought in to denounce the non-Vedic Pasupatas (also called 
Raudras) as well as their scriptures. The former are blamed as 
‘given to mean and sinful acts’, ‘addicted to wine, meat and women’ 
and the like (Var 71, 58), and the latter are called ‘veda-bahya’ 
and ‘tamasa* and are said to be meant for deluding and degrading the 
people {mokartharp — Var 70, 41 ; patana-kdranavi — Var 70, 42) . 

The way in which this section ends, shows that originally it was 
not continued further and that it formed a distinct work by itself. 
Towards its end, the Boar says to the Earth : “Thus, O beautiful 

M Var 00, 10-11. M Var 17, 23-25; 90, S ; and so on. 

64 Var 74, 5, 80 Var 6, 15. 

evam veddnta-purusah prokto nardyandtmakah\ Var 17, 73. 

In the 6atapatha-brahmana also Narayana is identified with Purusa and 
is said to be the author of the Purusa-sukta of the Rg-veda. See, 
Bhandarkar, Vaisnavism etc., p. 31. 

67 Var 39, 10. 

08 Cf. yugdni trim bahavo mam upaifyanti manavdh\ 

antye yuge pravtrald bhavifyanti maddsraydh\\ Var 70, 34b-35a. 

80 Cf. asamkhydtdt tu te raudrd bhavitdro mahitale. Var 71, 57. 

60 Cf. kalau mat-krta-mdrgena bahu-rupena tdmasaih\ 

ijyate dvesa-buddhyd sa paramatmd jandrdanah\\ Var 70, 25. 
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lady, I have narrated to you the sanctifying and all-giving Samhita, 
named after the Boar” ( vardhdkhyd sarrihita — 112, 63), and then 
gives two traditions of the rise and circulation of the Purana-samhita. 
According to one of these traditions, the Samhita arose from the 
Omniscient in a previous Kalpa and was learnt by Brahma, who 
then gave it to his son Pulastya. Pulastya handed it down to 
Bhargava Rama, Bhargava Rama to his own disciple Ugra, and 
Ugra to Manu. According to the other tradition, the Boar received 
the Saiphita from the Omniscient in the ‘present Kalpa’ and gave it 
to the Earth. The Samhita would then pass through the sages 
Kapila and others and reach Vyasa from whom Lomahar?ana would 
get it and declare it to his own disciple Saunaka. The Boar next 
names the eighteen Mahapuranas and finishes by glorifying the 
study, hearing, preservation and worship of the ‘Sastra named 
Varaha’. 

In the second section (extending over chapters 113 to 192) Suta 
is the general reporter of what the Earth said to Sanatkumara and 
others after she had been raised by the Boar. In this section 
Sanatkumara, son of Brahma, asks the Earth to tell him what strange 
things she experienced while she was upheld by the Boar and what 
the latter told her. Consequently, the Earth narrates the interloca- 
tion between herself and the Boar to Sanatkumara and the other 
sages invited by him. Thus, besides Suta, there are two sets of 
interlocutors in this section : (1) Sanatkumara and the Earth, and 
(2) the Boar and the Earth 01 . 

Unlike the first, this section bears a distinct Bhagavata stamp 
and is meant for guiding the Bhagavatas especially in their religious 
observances. In this section the Visnu-worshippers are termed 
‘Bhagavata’, and this word is used much more frequently than the 
generic term ‘Vaisnava’. The secret Dharma proclaimed by the 
Boar is to be disclosed only to a sincere Bhagavata (Var 117, 47) ; 
Visnu accepts those things which are preferred by the Bhagavatas 
(Var 119, 10) ; the Bhagavatas are to be honoured at the end of 
the worship of Vi$nu (Var 124, 10) ; the pure Bhagavatas are always 
to be visited and honoured by the people (Var 125, 168) ; in initiation 
the Bhagavata preceptor and other Bhagavatas are to be honoured 
(chaps. 127-128) ; and so forth. Though the name ‘Narayana’ for 

It is to be noted that the scriptures of the non-Vedic Pa£upatas are 
condemned as ‘ tamasa \ and that Narayana and Siva are regarded as one. 
Therefore, those, who become non-Vedic Pasupatas and decry Narayana, 
really worship the latter through the spirit of hostility (dvesa-buddhi) . 
w Haraprasad Shastri wrongly gives the sets of interlocutors in this section os: 
(1) Sauti and the Rsis, (2) Sanatkumara and the lists, and ($) the Boar and 
the Earth. See, Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p. dxvi. 
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the highest god is not rarely used, the name ‘Vi§nu’ is more frequent 
here than in the first section. The word ‘Vasudeva* also is used at 
times 02 . This section is named ‘Bhagavacchastra’ in the colophons 
of almost all the chapters, and its contents are called ‘Bhagavat- 
prokta-dharma* or ‘Vi^nu-prokta-dharma’ 63 . Though the sectarian 
Mantra t namo nardyandya 9 is of more frequent occurrence, the 
Mantra 'orji namo vasudevdya* also is found to occur 04 . 

In the third section (chaps. 193-212) Suta is the reporter as 
usual, the interlocutors being the king Janamejaya and the sage 
Vaisampayana 05 . After the twelve-year sacrifice is preformed, the 
former expiates the murder of ‘ the Brahman 9 and approaches the 
latter to hear about the results of actions ( Karma- vipaka) and the 
region of Yama. Consequently, Vaisampayana narrates the story 
of Naciketa in which the latter speaks to his father and other sages 
about his visit to, and experience of, the realm of Yama. 

This third section, named Dharma-samhita (Var 212, 1), 
constitutes a distinct unit by itself. It does not seem to be con- 
nected with the chapters of the first or the second section. The 
line ' asvamcdhe tatha vftte raja vai janamejayah 5 towards the 
beginning of this section proves its isolated character, because in 
the preceding sections nothing is said about king Janamejaya or 
his horse-sacrifice. It is highly probable that these chapters were 
taken from some other source in which the story of Janamejaya 
was narrated. It is to be noted that though in chaps. 211-212 the 
method of Visnu-worship is given, the other chapters of this section 
remarkably lack the characteristics found in the first and second 
sections. 

The contents of the fourth section (chaps. 213 to the end) 
are reported by Suta as an interlocution between Sanatkumara and 
Brahma. This section is strictly Saiva. It treats of the origin and 
glorification of Uttara Gokarna and other holy places in Nepal, 
which are sacred to Siva. In connection with these places, Siva 
also is glorified. This section was added most probably by an 
inhabitant of Nepal who wanted to glorify Uttara Gokarna in 
Nepal over Dak^ina Gokarna (in Mathura ?) . The former is said 
to contain the greater part of the body of Siva and to be more 
sacred than even Prabhasa, Prayaga, Naimisaranya, Puskara and 
Kuruk§etra. There is also mention of the K$atriya kings of the 
Solar race who took possession of the kingdom of Nepal from the 

83 Cf Var 129, 3 and 51-52; 148, 10; and so on. 

83 Var 113, 5 and 122, 89. 84 Cf. Var 123, 32 ; 182, 9. 

88 Here also Haraprasod Shastri wrongly gives the prominent interlocutors as 
(1) Lomahar^ana and Janamejaya and (2) Sanatkumara and Brahma. 
See, Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p. clxvi. 
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Mlecchas, established the Brahmanical religion and popularised 
the Linga-worship (Var 215, 42-46). 

From what has been said above it is clear that the four 
sections of the Variiha-p. have different characteristics and are, 
therefore, to be ascribed to different authors. In these four sections 
themselves, again, there are chapters and verses which are later 
interpolations. Before we proceed to discuss the dates of these 
different sections, we shall try to find out these interpolated por- 
tions, especially those in the first two sections. 

In the first section, chaps. 90-97 and 99-112 (verses 1-62) seem 
to have been added later. Of these, chaps. 90-96, on the origin, 
exploits and fundamental unity of the three Saktis, — BrahmT, 
Vaisnavl and RaudrI, — are distinctly Sakta documents. Chap. 97 
has been inserted by the Saivas to show the origin of the Rudra- 
vrata (also called the Vabhravya- or Suddhasaiva-vrata) and to 
establish the sacredness of the Pasupdta-sastra. It is clearly a 
protest made against chaps. 70-71, in which the Rudravrata and 
the Pasupata-sastra have been condemned by the Pancaratras. 
Chap. 99 refers to the Vaisnavl Sakti who killed the demon Mahisa 
on the Mandara hills. So, this chap, cannot possibly be earlier 
than the chapters (90-96) on the Saktis. Chapters 99 (verses 
54 ff.) to 112 (verses 1-62), on different kinds of gifts, have been 
introduced incoherently. As Var 99, 54b-93 and 112, 53-59 tally 
respectively with Padma-p. (Sr§ti-kh.) 34, verses 333-372 and 
378-384, it is probable that some one took these portions from the 
Padma-p. (Sfsti-kh.) , developed them with further additions and 
then inserted the whole into the Varaha-p. That such has been 
the case with these chapters on gifts seems to be shown by the 
fact that though in Var 99, 82 the priest of the hungry king 
Vinitasva advises the latter to make gifts of Tila-dhenu, Jala-dhenu, 
Ghrta-dhenu, Dhenu and Rasa-dhenu for getting rid of hunger, 
he is found to describe the methods of making many other gifts 
in chaps. 102-112. 

The remaining chapters of the first section may be taken to 
be contemporaneous, for they are closely interrelated; viz., Var 10, 
44 and 50, in which it is said that all informations about Indra 
and the two demons Vidyut and Suvidyut would be given later, 
point to chap. 16; Var 11, 112 points to chaps. 17 and 36 
(verses 1-8) on the attainment of kingship by the warriors born 
of the gem given by Visnu to the sage Gauramukha ; Var 17, 23-26, 
referring to the origin of all the gods from Narayana, point to 
chaps. 18-34 ; and so on. 

In the second section (chaps. 113-192), chaps. 140-151 (on 
the holy places and the duties of women under impurity) and 
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152-180 (on Mathura) seem to have been interpolated. Though 
Kokamukha, a place sacred to the Boar, is already glorified in 
chap. 122, there is no reason why it should be repeated by the 
same author as late as in chap. 140. That chap. 122 was already there 
when chap. 140 was added is certain, because in Var 140, 4 the 
Boar refers to Kokamukha as already described ( tava kokdmukharp, 
ndma yan may a purva-bha?itam) . There are other reasons why 
chaps. 140-151 can be taken as spurious. Some of the Tlrtha- 
mahatmyas in these chapters are told in the form of predictions ; 
the stories do not resemble those in chaps. 122 (on Kokamukha), 
125-126 (on Kubjamraka) and 137-138 (on Saukara-ksetra) ; the 
line ‘prabhdtdydrri tu sarvarydm udite tu divalcare 9 or ‘ vyatitaydm 
tu sarvarydm udite ca divakare * which occurs often in other chapters 
not excepting even the chapters on Kokamukha, Kubjamraka 
and Saukara-k^etra, and which, consequently, seems to be a 
favourite expression of the author of this section of the Purana, 
is not found in chaps. 140-151; and there is no mention of the 
duties of women under menstruation in chap. 114 in which the 
Earth mentions the topics on which the Boar is to speak to her. 
In chaps. 140-151, again, there are some passages which appear to 
have been added still later. In Var 140, 4-5 the Boar names the 
three places Kokamukha, Vadari and Lohargala, which he does 
not leave. Now, the Boar speaks on Kokamukha and Vadari in 
chaps. 140 and 141 respectively, but Lohargala is taken up as late 
as in chap. 151. Hence it is highly probable that the intervening 
chaps. 142-150 are later than chaps. 140-141 and 151. 

Chaps. 152-180 (on Mathura-mahatmya) are ascribed by 
scholars to Sanatana, a disciple of Caitanya of Navadvlpa 66 . 
Verse 26 of Var 152 is found quoted in the Haribhaktivilasa of 
Gopalabhatta, a contemporary of Sanatana and disciple of Caitanya, 
with the definite mention that the verse is taken from ‘ the 
Mathura-mahatmya of the Varaha-p ’ 07 . That these chapters on 
Mathura-mahatmya are later than the other chapters on holy 
places in the second section can be little doubted ; because the 
story of the Brahma^raksasa in chap. 155 is certainly later than 
that in chap. 139 ; the performance of Sraddha and the offer of 
rice-balls to the patriarchs in the holy places in Mathura are highly 
spoken of in these chapters only ; and the name ‘Krsna’, which is 
rare in other chapters, is used more than once. 

86 Farquhar, Outline, pp. 309-31 0. 

67 Haribhaktivilasa, p. 687, It is believed that the Haribhaktivilasa was 
composed by Sanatana but was attributed to Gopalabhatta. another disciple 
of Caitanya. 
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It is difficult to detect the interpolated portions, if any, in 
the third and fourth sections. These two sections are certainly 
later than the original chapters in the first two sections. 

We are now in a position to discuss the dates of the different 
chapters of this Purana. Let us begin with the first section. The 
famous list of the ten incarnations of Visnu 08 given in chaps. 4 
(verse 2), 48 (verses 17-22) and 55 (verses 35-37), none of which 
can be proved to be spurious, shows that this list, including the 
Buddha, was well-known at the time when the first section was 
composed. If the Buddha came to be regarded as an incarnation 
of Visnu about 550 A.D., then the date of this section of the 
Varaha-p. cannot reasonably be placed earlier than 650 A.D. 
From the description of the ten Vratas named after the ten incar- 
nations of Visnu, we understand that the Buddha was not only 
accepted as an incarnation of Visnu but was popularly worshipped 
by the Paiicaratras. Moreover, the idea of the people regarding 
the delusive nature of the Buddha was forgotten at least by a 
section of people who worshipped him for attaining physical 
beauty ( rupakamo yajed buddharjri — Var 48, 22). Hence the date 
of composition of the first section should be placed lower still. A 
comparison between the stories of the sage Gautama in Kur I, 16, 
95 ff. and Var 71 proves the earlier origin of the story in the 
former Purana. This earlier date of the Kurma-p. is supported by 
another evidence. In the Kurma-p. (I, 25) the Pasupatas 

introduce a story that Visnu (in the form of Krsna) worshipped 
Siva for a son. But in the Varaha-p. (73, 40-50) the Paiicaratras 
say that Siva first worshipped Narayana who, at the formers 
prayer, granted the boon that he would worship Siva for a favour. 
Thus the attempt of the Pasupatas to raise Siva over Vi§nu is 
baffled by the Paiicaratras. That the author of the first section 
of the Varaha-p. was acquainted with the Kurma-p. is shown by the 
verses common to the chapters narrating the stories of Gautama 
in the two Puranas. Hence it is sure that the first section of the 
Varaha-p. was written after the Kurma-p. had been recast by the 
Pasupatas. As this recast was made towards the beginning of the 
8th century A.D., the date of the first section of the Varaha-p. 
cannot be placed earlier than the middle of that century. Thus 
we get the upper limit. 

Gopalabhatta quotes verses 7-52 of Var 99 in his Haribhakti- 
vilasa. This chapter appearing to be spurious, the date of the 
original chapters of the first section of the Varaha-p. should not 

Matsya, Kurina, Varaha, Narasimha, Vamana, (Parasu-) Rama, Rama 

(Dasarathi), Krsna, Buddha and Kalki. 
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be placed later than 1400 A.D. Again, Vidyakara Vajapeyin 
quotes three verses from Var 66 and 70 in his Nityacarapaddhati ; 
Vacaspatimisra has a good number of verses from chap. 7 in his 
Tlrtha-cintamani ; Sulapani has one verse from chap. 62 in his 
Vratakala-viveka ; Can<Jesvara quotes the entire chapters 40, 42 and 
58 and also a large number of verses from chaps. 39 and 41 in his 
Krtya-ratnakara ; Hemadri draws profusely upon chaps. 13, 14, 31, 
32, 34, 37, 39-50, 55-65, 99, 109 and 112 in his Caturvarga-cintamani ; 
Apararka quotes a considerable number of verses from chaps. 13, 66, 
70, 71 and 112 in his com. on Yaj ; and Jlmutavahana draws upon 
chaps. 28-30 in his Kfilavivcka (see App.) . Hence the date of the 
original chapters of the first section of the Varaha-p. cannot be 
placed later than 1000 A.D. As in the Rudra-gltii of the Varftha-p. 
the words ‘raudra’ and ‘pasupata’ have been used to mean the Agamic 
Saivas and their scriptures, these chapters should not be placed later 
than the beginning of the 9th century A.D., because the distinctive 
terms ‘Saiva’ and ‘Agama’ were well-known in the 9th century A.D. G0 

Thus the date of the original chapters of the first section of the 
Varaha-p. falls between the middle of the 8th and the beginning of 
the 9th century A.D., i.e., about 800 A.D. 

As Hemadri has verses 82-83 and 85-88 from chap. 99 and verses 
31-40 from chap. 112 and as Apararka quotes verses 31-40 from chap. 
112, the spurious chapters (Var 99, 54 to Var 112, 62) on gifts 
cannot be dated later than 1100 A.D. As Gopalabhatta quotes 
verses 7-52 from chap. 99 and as in chap. 99 there is mention of 
the Vaisnavl Sakti who killed Mahisa on the Mandara hills, chaps. 
90-96 (on the three Saktis) and 99 (verses 1-52) should not be 
placed later than 1400 A.D. The lower limit of the date of chap. 
97 is not known. 

Let us now take up the second section. The use of the pronoun 
' tena ' for the Boar in the very opening verse (sa tena sdntvitdydm 
vai pfthivyaiji yah samdgatah\ etc.) of this section presupposes the 
chapters of the first. Therefore this section, which is the work of 
a different hand, is certainly later than 800 A.D. As Gopalabhatta 
quotes verses from chaps. 119, 128, 129, 131, 139 and 152 in his 
Haribhaktivilasa, Govindananda from chaps. 187, 188 and 190 in his 
Sraddhakriya-kaumudl, Danakriya-kaumudI and Suddhikriya- 
kaumudl, Sulapani from chap. 116 in his Prayascitta-viveka, 
Madhavacarya from chap. 190 in his Bhasya on the Parasara-smrti, 
Madanapala from chaps. 188 and 190 in his Madana-parijata, 
Candesvara from chaps. 116 and 139 in his Krtya-ratnakara, 
Anandatlrtha Madhva from chap. 70 in his Brahmasutra-bhasya, 


40 


See under Kurraa-purana above. 
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Hemadri from chaps. 116, 139, 188 and 190 in his Caturvarga-cinta- 
mani, Devanabhatta from chap. 190 in his Smrti-candrika, Aniruddha- 
bhatta from chap. 187 in his Haralata and Pitr-dayita, and Apararka 
from chaps. 188 and 190 in his com. 70 , it is sure that the original 
chapters of this section were composed not later than 1000 A.D. 

As chaps. 140-151 are earlier than the chapters on Mathurja- 
mahatmya, the lower limit of the date of the former is to be placed 
about 1500 A.D. No Nibandha-writer having been found to draw 
upon them, it is difficult to say anything more accurately. 

As to the chapters on Mathura-mahatmya, we have seen that 
they are later than the spurious chaps. 140-151 but earlier than 
the date of composition of the Haribhaktivilasa. 

The third section, which is certainly later than the original 
chapters of the preceding sections, was added to the Varaha-p. 
earlier than 1100 A.D., because Madhavacarya quotes a verse from 
chap. 202 in his com. on the Parasara-smrti, Srldatta Upadhyaya 
quotes verses from chaps. 210-211 in his Krtyacara, Candesvara 
from chap. 211 in his Krtya-ratnakara, Hemadri from chap. 211 in 
his Caturvarga-cintamani, and Ballalasena from chaps. 205-207 in 
his Danasagara (see App.) . Hence the date of this section is to 
be placed between 900 and 1100 A.D. 

The date of the fourth section is not known. No Nibandha- 
writer has been found to draw upon it. It does not seem to have 
been added to the Varaha-p. earlier than 1100 A.D. 

The results of the above analysis are as follows : 

I. First section (comprising chaps. 1-112) 

(a) Original 
Chaps. 1-89 and 98 

(b) Interpolated 
Chaps. 90-9G, and 99 
(verses 1-52) 

Chap. 97 
Chap. 99 (verses 
53 to the end) ; 

Chaps. 100-111 ; I Not later than 

and I 1100 A.D. 

Chap. 112 (ver- 
ses 1-62). 


C. 800 A.D. 

Not later than 
1400 A.D. 

Date not known. 


70 


See App. 
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II. Second section (comprising chaps. 113-192) 

(a) Original 

Chaps. 113-139 
181-192 


(b) Interpolated 
Chaps. 140-151 

Chaps. 152-180 


III. Third section 

Chaps. 193-212 

IV. Fourth section 

Chaps. 213 to 
end 


Besides the four sections of which we have spoken above, the 
present Varaha contained a fifth section which has been lost. The 
Naradlya-p. (I, 103) divides the ‘ Varaha-p.’ into two parts 
(bhaga) — Purva and Uttara, and lays down their contents. 
According to the Naradlya, the Uttara-bhaga, in which the inter- 
locutors were Pulastya and king Kuru, treated of Dharmas, Tlrtha- 
m!ahatmyas and Puskara 71 . Though the contents of the Purva- 
bhaga agree fully with those of the extant Varaha-p., the Uttara- 
bhaga is not found at all in the latter. There are, however, 
references in chap. 217 which show that the contents of the 
Uttara-bhaga followed this chapter. In Var 217, 1-6 Sanatkumara 
enumerates the topics already spoken on by Brahma and requests 
the latter to tell him about the origin of Tlrthas. Brahma, 
consequently, refers Sanatkumara to Pulastya who, Brahma says, 
would speak on Tlrthas to Kuru-^aja and the sages. 

n uttar e pravibhdge tu pulastya-kumrdjayoh] 

samvade sarva-ttrthdndm mdh&tmyam vistardt prthak\\ 
aiesa-dharmds cdkhy&tdh pauskaram punya-parva ca\ 

Nar I, 103, 18-14*. 


and 

800-1000 A.D. (later 
than the original chap- 
ters in the first sec- 
tion) . 

Not later than 
1500 A.D. 

Later than chaps. 140- 
151 but not later than 
the date of composi- 
tion of the Hari- 
bhaktivilasa. 

Between 900 and 
1100 A.D. 

the 

. . Not known ; probably 
not earlier than 1100 
A.D. 
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Though it is difficult to find the provenance of the different 
sections of the present Varaha-p., we are sure that the first 
three sections of the present Varaha were composed in Northern 
India, for almost all of the numerous holy places named 
in these sections belong to this part of the country. Had the 
authors of these sections been the inhabitants of Southern India, 
they would have never ignored the holy places in their own part 
of the country. The fourth section, which deals with the holy 
places in Nepal, was most probably composed by an inhabitant 
of that place. 

The authors of at least the first two sections of the Varaha-p. 
appear to have consulted other works before composing these 
sections. In Var 2, 2b the contents of this Purana are said to 
have been derived from ‘ all Sastras \ and in Var 148, 20 this 
Purana is said to be the essence of all Sastras 72 . The literal 
agreement between Var 13 (verses 33 to the end) and 14 (verses 
1-50, except 1 and 8a) and Vis III, 14 (verses 4 to the end) and 
15 (1 to the end, except la, 8b-10, 22-23a and 38) shows that the 
author of the first section borrowed these common portions from 
the Visnu-p. The story of Krsna’s curse on Samba and the latter’s 
worship of the Sun (Var 177) is based on Bhav I, 73 ff. The 
latter Purana is mentioned twice in Var 177. 

4. THE PADMA-PURANA 

The present Padma, which is the result of several recasts, 
has come down to us in two distinct recensions — North Indian 
(Bengal) and South Indian. In Bengal Mss the Puifena is found 
to consist of five Khandas or books arranged in the following order 
— (1) Srsti, (2) Bhumi, (3) Svarga. (4) Patftla and (5) Uttara. 
No edition of the Bengal recension has been published. The 
South Indian recension has been published by the Anandasrama 
and the Venkatesvara Press. In both these editions the Purana 

72 kathaydmi purdnasya v if ay am 9arva-s&8tratah\ 
and 

yathd ca mathyamdndd vai dadhnas coddhriyate ghrtam\ 
evam sarvefu sdstrem vdrdham ghrta-sammitam \ | 

It should be noted that the opening verse 

trih-sapta-faf-ksiti-mite nrpa-vikramasya 
kale gate bhagavato hari-bodhanasya\ 
visv eh) arena saha madhavabhafta-namnd 
kdeydm varaha-katkitam likhitam purdnam\\ 
of chap. 218 in the Bibl. Ind. ed. of the Varaha-p. cannot be made the basis for 
any chronological deduction regarding the Pur&pa. It is merely a post-colophon 
statement of the scribe. 
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is found to consist of six Khandas, viz., (1) Adi, (2) Bhumi, 

(3) Brahma, (4) Patala, ( 5 ) Srs^i (also called Prakriya) and 
(6) Uttara in the AnSS ed., and (1) Srsti, (2) Bhumi, (3)Svarga, 

(4) Brahma, (5) Patala and (6) Uttara in the Venk. ed. The 
Adi-kh. in the former edition is the same as the ‘Svarga-khanda’ in 
the latter. Though in this so-called ‘Svarga-khanda* (1, 23-24) 
the six Khandas have been enumerated in the same order and with 
the same titles as in the AnSS ed., the arrangement and titles of 
the Khandas in the Verik. edition are intended most probably 
for making the Purana conform as far as possible to the old 
tradition. 

That originally the Padma-p. consisted of five Khandas is 
evidenced not only by the Bengal Mss, which invariably give the 
number of the Khandas as five and arrange them in the same 
order as given above, but also by the printed editions themselves. 
In almost all places of the latter, except especially in the Adi or 
the so-called ‘Svarga’, the enumeration of the Khandas is exactly 
the same as in Bengal Mss. In some Mss of the Adi even, the 
titles of the five Khandas are found in place of those of the six 71 . 

The Bengal recension which, on account of the number, 
arrangement and contents of the Khandas, is often more reliable 
than the South Indian one. does not, however, represent the 
Padma-p. in its original form. In the Srsti-kh. (1, 54-GO) the 
contents of the five Parvans, corresponding to the five Khandas, 
are given as follows : the first, called Pauskara, treating of creation 
by Brahma ; the second, called Tlrtha-parvan, on mountains, 
islands and oceans ; the third (called Svarga in the Bengal Mss of 
the Srsti-kh.), on kings who gave rich sacrificial gifts; the fourth, 
on the genealogies of kings ; and the fifth, on salvation. The 
topics, enumerated at the beginning of the Patala-kh. as already 
dealt with in the Khandas preceding it, agree with the above 
mentioned contents of the first three Khandas (see under Patala- 
khanda below). At the very outset of the Bengal Mss of the 
Svarga-kh. also, Suta refers to the geography of the earth as 
already described, making no mention of the other topics dealt 
with in the preceding Bhumi-kh 74 . From these references it can 

78 Adi-kh., p. 2, footnotes 1 and 2 

74 Cf., for example, Ms No. 1625 of the Svarga-kh. in the D.U. Mss Lib. 
This Ms begins as follows: 
tdta uvaca — 

seqa-bMsitam dkarnya tathd bhugola-varnanam | 
pita me punar aprcchat pranato badarayanam]\ 
to niiamya tu bhugolam munir vdtsydyanah punah\ 
kkn apfcchao chefandgam tad bhavdn vaktum arhati\\ 

&c. fee. 
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be understood that the Bhumi-kh., in its earlier form, treated 
mainly of the geography of the earth. It had probably also 
chapters on holy places from which it could derive its name. But 
the present Bhumi-kh. of the Bengal recension is practically a 
book of legends having only four chapters on geography towards 
the end. Similar also is the case with the other Khan^as, very 
small portions of which can claim to be original. 

We shall now examine the different Khantfas. 

(1) Adi -KHANDA. This Khanda, which is purely Vaisnava, 

begins with a short account of the creation of the universe. It then 
passes on to the geography of the earth, deals with the glories of 
various holy places and rivers, and ends with a few chapters on 
Visnu-bhakti and the duties of the members of the different castes 
in the different stages of their life. 

This Khanda has a good number of chapters in common with 
some of the other Puranas ; viz., 

Padma-p. (Adi-kh.) 13, 2 ff. = Matsya-p. 186, 6b ff. 


it 

14-21 = 

„ 187-194 respectively. 

it 

30 = 

Padma-p. (Uttara-kh.) 243, 1-42. 

if 

31 = 

„ „ 243, 43- 

96b ; 244, 
67-88a ; 
and 245. 

M 

33, 3 ff. = 

Kurma-p. I, 30, 16 ff. 

ft 

34 «= 

„ I, 31, 3 ff. 

ff 

35 = 

„ I, 32, lb ff. 

ff 

36, lb ff. = 

I, 33, 20 ff. 

ft 

37,2 ff. = 

„ I, 34 2-19. 

ft 

40, 15 ff. = 

Matsya-p. 103, lb ff. 

ft 

41-48 = 

„ 104-111 respectively. 

ft 

49 = 

„ 112, 1-17. 

if 

51, 5 ff. = 

Kurma-p. II, 12. 

t> 

52-56 = 

„ II, 13-17 respectively. 

ft 

57-60 = 

„ II, 26-29 


It can be little doubted that as regards these common chapters the 
Adi-kh. is the borrower. In order to establish the indebtedness of 
the Adi we may compare, for example, the readings and contents 
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of Adi-kh. 51-60 with those of Kur II, 12-17 and 26-29 and of 
chapters I-III of the Usanas-samhita. 


(a) Us.-sam. II, la 

Kur II, 13, la 

Pd (Adi) 52, la 

(b) Us.-sam. II, 2b 

Kur II, 13, 2b 

Pd (Adi) 52, 2b 

(c) Us.-sam. II, 3a 

Kur II, 13, 3a 

Pd (Adi) 52, 3a 

(d) Us.-sam. II, 3b 

Kur II, 13, 3b 

Pd (Adi) 52, 3b 

(e) Us.-sam. II, 5a 

Kur II, 13, 5a 

Pd (Adi) 52, 5a 

(f) Us.-sam. II. 6a 

Kur II, 13, 6a 

Pd (Adi) 52, 6a 

(g) Us.-saip. II, 7a 

Kur II, 13, 7a 
Pd (Adi) 52, 7a 


sndtvd ca tathd rat hyopasar pane. 
Venk. ed . — suptvd ca sndtvd 
" rathyopasarpane (v. 1. 'rathyd va- 
sarpane’) . 

Vaiiga. ed . — suptvd ca sndtvd 
rathyavasarpane . 

supta ca sndtvd rathyavasarpane . 
tathd cadhyayandrambhe. 

S Verik. ed. — hivitvadhyayandram- 
bhe. 

Vanga. ed. — same as in the Vchk. ed. 
same as in the Kurma-p. 
samagamya . 

J Venk. ed. — samagamya. 

[ Vanga. ed. — samdkramya. 
samdkramya. 
dcante cdcamet. 

( Venk. ed . — dcdnto ' pyacamct . 

\ Vjanga. ed. — same as in the Venk. ed. 
same as in the Kurma-p. 
asrupdte tathacdme ahitasya . . . 
C Venk. ed . — dcdmed asrupdte vd 

J lohitasya 

( Vanga. ed. — same as in the Venk. ed. 
same as in the Kurma-p. 
sprstvd athanyatah. 

S Venk, ed . — suptvd 

athdvyayah (v. 1. ‘ athanyatah ’) . 
Vanga. ed . — suptvd .... athdn- 
yatah. 

agato vd f camet suptvd sakrt 
sakrd athanyatah . 
nfnam athasmanah .... rfivirfi 
viparidhdya ca. 

( Venk. ed. — striridm athatmanah . 
) . . . ruvirjfi vd paridhdya ca (v. 1. 
j ‘ 8tnndm athatma-sarjisparse etc’.). 
( Vanga. ed. — . . . . niltrji vd . . . 
striridm athdtmasaijisparse 
vd paridhdya ca. . . 


«tc* *c. 
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Scores of similar examples may be given, but it is needless to multiply 
them. The few examples given above are sufficient to show that the 
Adi-kh. follows much more the Kurma-p. than the Usanas-samhita. 
Of course, in a few cases the Adi-kh. has readings which are found 
not in the Kurma-p. but in the Usanas-samhita. This can be 
explained by presuming that the Ms of the Kurma-p., from which 
the chapters of the Adi-kh. were derived, had better readings than 
the Mss on which the printed editions are based. As regards the 
few cases wherein the Adi-kh. agrees neither with the Kurma-p. 
nor with the Usanas-saiphita, the scribes of the Mss are probably 
responsible. 

In Adi-kh., chap. 50, Suta refers to Karma-yoga, the practice 
of which alone, he says, aan please Visnu, and in chap. 51 he 
proceeds, at the request of the sages, to describe it to them. Thus 
the unknown interpolator creates an opportunity for himself to 
insert some of the chapters of the Kurma-p. In doing so, he has 
tried to efface the Saiva stamp which these chapters bear. Thus 
in a few places the names of Siva have been replaced conveniently 
by those of Visnu 75 , while in many other places the names of the 
god have been retained intact 70 . In Adi-kh. 60, 32 ff. meditation 
on Siva is emphasised ; and he, not Visnu, is identified with the 
supreme Brahma in the same words as in Kur II, 29, 37 ff. 

A comparison of contents of the above mentioned chapters of 
the Usanas-samhita, the Kurma-p. and the Padma-p. (Adi-kh.) also 
shows that the Adi-kh. borrowed the Smrti-chapters from the 
Kurma-p. Chapters I-IX of the Usanas-samhita are found, with 
some variations in the numbers of verses, in Kur II, 12-15, 19-23, 
and 30-33. The intervening chapters, i.e., Kur II, 16-18 and 24-29, 
were probably added at the time the incorporation was made, or after 
it. The Adi-kh. takes some of the chapters common to the Usanas- 
samhita and the Kurma-p. and some of those which are found only 
in the latter. For example, of Kur II, 12-15, 19-23 and 30-33 the 
Adi takes chaps. 12-15 only, and of Kur II, 16-18 and 24-29 it takes 
chaps. 16-17 and 26-29, leaving out those chapters which treat of 
funeral ceremonies, penances, impurity, sacrifices, means of liveli- 
hood, daily duties and rules of diet. This shows that the Adi-kh. 
used the Kurma-p. as its source and not vice versa . Had the Kurma- 
p. been the borrower, it would have been necessary for it to compare 
the contents of the Usanas-samhita with those of the Adi-kh. and 

w Viz., Adi-kh. 54, S5b where * mahadeva * of the Kur has been replaced by 
‘ hrpkeia *; Adi 57, 26b has ‘kesavam* for *sa mkaram * of the Kur; Adi 57, 
27a reads ‘visnur hrxlkesah’ for *somo mahadevah* of the Kur; and so on. 

w Viz., Adi 60 ,11b; 60, 20a; 57, 28a, 80a and 81b; and so forth. 
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to accept some chapters from the one and some from the other, while 
supplementing the borrowed chapters with those of its own composi- 
tion. Such a case seems to be improbable, especially when we take 
into consideration the other arguments given above. As regards 
the few additional verses in some of the chapters common to the 
Kurma-p. and the Adi-kh., it is clear that at least some of them 
were added later. For example, Kur II, 14, 57b-61a, which describe 
the method of Gayatrl-uddhara after the manner of the Tantriks, 
are to be found neither in the Adi nor in the Venk. ed. of the 
Kurma-p. The other such extra verses might have either been later 
additions to the Kurma-p. or been lost from the Adi in course of 
time. 

As to the other chapters common to the Adi-kh. on the one 
hand and the Matsya, Padma (Uttara-kh.) and Kurma-p. on the 
other, it may similarly be proved that the Adi-kh. is the borrower. 
Now, Mat 103-112 are to be dated between 850 and 1250 A.D. ; Mat 
186-194 are to be placed later than 800 A.D. 77 ; Kur I, 30-34 are to 
be dated between 700 and 1150 A.D., and most probably between 
700 and 800 A.D.; and Kur II, 12-17 and 26-29 were added between 
700 and 800 A.D . 78 Ilcnce the date of composition, or rather 
compilation, of the Adi-kh. cannot reasonably be placed before 950 
A.D. As its contents have been included in those of the so-called 
‘Svarga-khanda’ given in the Naradlya-p. (I, 39, 14-19a), it should 
not be dated later than 1400 A.D . 

Though the large majority of the verses quoted by Gopalabhatta 
from the Devaduta-vikundala-samvada (interlocution between 
Devaduta and Vikundala) of the ‘Padma’, and only a few of the 
verses quoted from the same Purana in Vacaspatimisra’s Tlrtha- 
cintamani, are traceable in the Adi-khanda (chapters 31 and 43 
respectively) , it is highly probable that these two authors took these 
verses from the Uttara-kh. (chaps. 243-246) wherein the entire 
chapter 31 and a few verses, including most of the quoted ones, of 
chap. 43 of the Adi-kh. are found. 

That part of the Padma-p. which has been published by the 
VarigaviisI Press, Calcutta, under the title ‘Svarga-khanda’ is nothing 
but the combination of the Adi- and the Brahma-kh. as found in 
the AnSS ed. The main differences, besides those in readings, 
between these two editions are that Adi-kh. (AnSS ed.) 1, 18 to the 
end, which contain the names of the six Khandas (viz., Adi, Bhumi, 
Brahma etc.) and which describe how the Padma-p. was inherited 
by Suta from Ilari through Brahma, Narada and Vyasa, and the 
entire chapter 24 of the Brahma-kh. are not found in the Vaiiga. ed. 

77 Sec under Matsya-purana. 78 See under Kurma-purana. 
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Adi-kh. £, la reads * adi-swrgam aharjft tdvat etc\, while the so-called 
Svarga-kh. (1, 18a) reads *adya svargam aham etc.* The ‘Svarga-kh.’ in 
the Veftk. ed. also gives the names of the six Khan<Jas beginning with 
the Adi and reads * ddi-sargarp, etc*. Yet it is called ‘Svarga-khan<Ja\ 
The facts that in some Mss the Adi- and the Brahma-kh. are 
combined under the title ‘Svarga-khanda’ and that the contents of 
the ‘Svarga-khanda* given in Nar I, 93, 14-19a are the same as those 
of the Adi- and the Brahma-kh., show that there was a confusion of 
the Adi and Brahma with the real Svarga-khanda perhaps on 
account of the reading ‘ adya svargaiji etc\ in some Mss of the Adi. 

(2) BHtfMI-KHANDA. 79. it has already been said that the 
Bhumi-kh., in its earlier form, treated mainly of geography — a 
topic which is totally wanting in our present edition. Our Bhumi 
has become entirely a book of legends. These legends have been 
introduced in order to prove the sanctity of various holy places 
and to show how Prahlada, though a demon, became so great a 
devotee of Visnu, and why a teacher, a father or a chaste and 
devoted wife is called a Tirtha. In connection with these legends 
and glorifications, the duties of the Asramas have been treated 
of in chap. 59, gifts in chaps. 39 and 40, duties of women in 
chap. 41, holy places in chaps. 90 and 92, and Vrata in chap. 87. 

The present Bhumi does not seem to have come from an early 
date. At the very beginning of this Khanda the sages refer to the 
‘Puranas* in which Prahlada has been said to have pleased Kesava 


79 The AnSS ed. is almost the same as the Vaiiga. ed., the main differences, 
besides those in readings, being that the chapters in the latter edition have often 
a few additional verses. There are also variations in the numbers of chapters, 
though the contents are the same ; viz., 


AnSS ed. 

Chaps. 1-14 
Chap. 15 
Chaps. 16-37 
Chaps. 38-39 
Chaps. 40 to the end 


Vahga. ed. 

= Chaps. 1-14 respectively. 

= Chaps. 15-16. 

= Chaps. 17-38 respectively. 

= Chap. 39. 

ss Chaps. 40 to the end respectively. 


The Venk. ed. also is generally the same as the AnSS ed. Like the latter it consists 
of 125 chapters which correspond to those in the latter ed. 

The contents of the Bhumi-kh., as found in the Bengal recension, are more 
variegated than those of the AnSS ed. Chaps. 1-120 of this recension (see Ms 
No. 1622, D.U. Mss Lib.) are in general agreement with the chapters of the AnSS 
edition ; chaps. 121-127 deal with the Sthavara-tlrtha ; chaps. 128-131 with Bhugola- 
varnana ; chap. 132 with Purapa-mahima-varnaua ; and chap. 133 with Visayanu- 
krama. Chaps. 121 to the end of the Ms are not found in the AnSS edition. 
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even at the age of five ; and they ask Suta why, during the war[ 
between the gods and demons, this Prahlada fought with Vasudeva 
and was ultimately killed and absorbed by the latter. In answer 
to this question, Suta tells them the legends of Somasarman. The 
above reference to the age and conduct of Prahlada betrays an 
acquaintance of the author of the Bhumi-kh. with the Bhagavata-p., 
in which alone the legend of Prahlada has been told with the express 
mention of his age 80 . Therefore, the date of the Bhumi-kh. cannot 
possibly be earlier than the beginning of the seventh century A.D. 
This limit is supported by the mention of the Buddha among the 
incarnations of Visnu in Bhumi-kh. 18, 66. We have seen that the 
Buddha began to be regarded as such probably from about 550 A.D. 
(see under Matsya-p.) . Further, in Bhumi 78 the ‘Tiiruskas* have 
been mentioned as Mlecchas, who have no lock of hair left on the 
crown of their head (sikhavihlna) , kill cows and Brahmans, fall 
easy prey to appetite, have itches, do not tuck the hem of their 
lower garment into the waistband (mukta-kaccha) , are of furious 
temperament, are habituated adulterers, eat everything without dis- 
crimination, marry girls of their own Gotras, and are guilty of 
similar other vices. The mention of the ‘Turuskas’ and the way 
in which they are described, mean undoubtedly the Muhammadans 
who came to India about the ninth century A.D. Hence the date 
of the Bhumi-kh . cannot reasonably be placed earlier than 900 A.D. 
Such a late date is supported not only by the importance given to 
the Tulasl plant and by the mention of a wife as a Tlrtha but also 
by the fact that none of the numerous verses quoted from the 
‘Padma-p.’ or ‘Padma’ in Devanabhatta’s Smrti-candrika, Apararka’s 
com. on Yaj., Aniruddhabhatta's Haralata, Jimutavfihana’s Kala- 
viveka, Ilemadri’s Caturvarga-cintamani, Madanapala’s Madana- 
parijata, Vacaspatimisra’s Tirtha-cintamani, Madhavacarya’s com. 
on the Parasara-smrti, Vidyakara Vajapeyin’s Nityacarapaddhati, 
Sulapani’s Dlpakalika, Vratakala-viveka, Prayascitta-viveka and 
Sraddha-viveka, Candesvara’s Krtya-ratnakara, Srldatta Upadhyaya’s 
Krtyaciira, Govindananda’s Varsakriya-kaumudI, and Raghunandana's 
Smrti-tattva, is traceable in this Khanda. 

The Bhumi-kh., which is presumably a work of the Bhaga- 
vatas 81 , was written most probably somewhere about the river 
Narmada, because this river, which is also called Reva 82 , has been 

w Bhag VII, 5, 86 (panca-hayanah) . 

In the Visnu-p. also the story of Prahlada is given, but there is no express 
mention of his age. 

61 Cf. Bhumi-kh. 98, 89, wherein the Bhagavata Mantra f orn namo bhagavate 
vasudevava * has been given, 
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glorified more than once and declared to have a sanctifying power 
much greater than that of even the Gariga, Sindhu etc 83 . 

(3) BRAHMA-KHANDA. This Khanka, in which the interlocu- 
tors are Suta and Saunaka, occupies the third place in our edition 
of the Padma-p. But its real position seems to have been 
immediately after the Adi-kh., for Saunaka, who appears in this 
Khanka without even a single word of introduction, is introduced 
first at the beginning of the Adi-kh. but is not found in the 
Bhumi-kh. which intervenes between the Adi and the Brahma. 

The Brahma-khanda is a short one consisting of 26 chapters 
only. It is concerned with the description of Vaisnava feasts and 
festivals. Thus, it treats of the merits of besmearing a Visnu- 
temple with cowdung and of burning a lamp there at night, the 
observances during the month of Karttika, the Jay anti- vrata, the 
Guruvara-vrata, the birthday festivals of Radha and Krsna, the 
Ekadasl-vrata, the worship of Visnu on the fullmoon day, and the 
offer of various things to Visnu. The merits of observing these 
festivals have been illustrated with various stories. In connection 
with the birthday festival of Radha, the story of the churning of 
the ocean has been narrated. 

This Khan da comes undoubtedly from a very late date. It 
speaks highly of the gifts of lamps to the shrines of Visnu. The 
birthday festival of Radha has been treated of in chap. 7 and 
referred to in other places. The Tulasi plant has been glorified in 
chap. 22 and called the ‘wife of Ilari’ in chap. 10. Brahmana- 
mahatmya has been dealt with in chap. 14, wherein Suta says : 
“O best of the twice-born, a Brahman is superior to (the members 
of) all castes. He is known to be a prop of all the gods, and 

is (identical with) the lord Narayana The man who 

licks a particle of water sticking to the foot of a Brahman, gets 

rid of all sins (arising out) of the murder of Brahmans, etc 

By serving the feet of a twice-born a sonless woman is gifted with 
a son, and one, who brings forth dead children, bears living ones. 
The holy places existing in the universe are found in a sea, and 
those in the latter exist at the feet of a twice-born”. All these* 
are unmistakable stamps of a very late age. The inscriptional 
evidences show that the gifts of lamps to shrines became popular 
in southern India from about the end of the ninth century A.D. 84 . 

83 See Pd (Bhumi-kh.) 92, S2 ; Devi-p. (Vanga. ed.) 37, 41 ; Sk V, iii (Rev&- 
kh.) 5, 7 ; Eggeling, Ind. off. Cat., VI, p. 1303 ; and so on. 

M Bhumi-kh. 92. 

M Ep. Ind., HI, 1894-5, pp. 281 and 284; V, pp. 42-44 and 104-106; VII, 
1902-3, pp, 13$ ff. and 138 ff . ; and so on. JASB, Vol. LXXH, 1903, p. 120, 
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The birthday festival of Radha also indicates the late origin of 
the Khanda, there being no mention of the Radha-cult in the 
Mahabharata, Ramayana, Harivamsa and the earlier Purarjas. 
‘Nimbarka, probably in the 12th century, regards Radha as the 
eternal consort of Krsna, who, in his view, is not merely an 
incarnation of Vi§nu, but the eternal Brahma. It was not until 
the 16th century that the sect of the Radhavallabhins, who attach 
great importance to the worship of Radha as Sakti, arose’ 85 . The 
use of the Tulasl leaves in Visnu-worship, the deification of the 
plant, and the undue glorification of Brahmans also point to a 
late date which is further supported by the fact that none of the 
Nibandha-writers are found to name or draw upon this Khanda. 
Its contents are, however, included in those of the so-called 
‘Svarga-khanda’ given in the Naradlya-p. Hence its date cannot 
be placed later than 1400 A.D. 

(4) PATALA-ICHANpA. 8 «. This Khanda begins with §e?a and 
Vatsyayana as interlocutors, their interlocution being reported by 
Suta to the sages. 

At the very outset of this Khanda, the sages mention the 
Svarga-kh. as already listened to 87 . This shows that the Patala-kh. 
was preceded immediately by the Svarga-kh. and not by the 
Brahma-kh. as in the printed editions. That this Svarga-kh. is 


15 Winternitz, Ind. Lit., Vol. I, p. 568, footnote S. Also Grierson, ERE, X, pp. 
65 9 ff. Farquhar, Outline, p. S18. 

m Though the AnSS ed. has 113 chapters in place of only 72 of the Vanga. ed., 
their contents are in general the same. The cause of such variation in the numbers 
of chapters is that a good number of chapters of the Vanga. ed. have each been 
broken up into two or more chapters in the AnSS ed. The readings in the two 
editions agree clorely, but the chapters in the Vanga. ed. have sometimes a few 
more verses than those in the AnSS ed. 

The Venk. ed. of the Patala-kh. contains 117 chapters, but its contents are 
on the whole the same as those of the Vanga. and AnSS editions. 

The Patala-kh. of the Bengal recension differs, considerably from the printed 
editions. In Ms No. 1623 (D. U. Mss Lib.) there are practically four groups 
of chapters. Of these, chaps. 1-28, constituting the first group, deal with the 
description of the subterranean regions, the story of killing the demon Tripura, 
the legends of the kings of the Solar race, and especially the Rama- 
legend. These chapters are not found in the printed editions. Chaps. 20-96, forming 
the second group, tally generally with chaps. 1-68 of the AnSS ed. Chaps. 97-99, 
constituting the third group, deal with the descendants of Rama and with the 
glories of the Bhagavata-p., and are not found in the printed editions. Chaps. 100 
to the end of the fourth group describe the Kftpa-legend and have their parallels 
in the printed editions. 

17 butarji §arvaij% mahdhhdga 9varga~kha$#aif % manoharam] 

PlUUt 1. 0, 
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not the same as the ‘Svarga-khantfa’ of the Vanga. and Venk. 
editions is shown by V&tsyayana’s enumeration of the topics dealt 
with in those parts of the Padma-p. which preceded the Patala- 
klianda. These topics are : accounts of creation, destruction etc. 
of the world ; geography of the earth and the universe ; the solar 
system ; stories of kings ; stories of the kings of the Solar race ; 
and the story of Rama and his horse-sacrifice. Of these, the 
accounts of creation, destruction etc. are to be found in the 
Srsti-kh. ; geography was dealt with in the Bhumi-kh. ; and the 
accounts of the solar system and stories of kings occur in the 
Svarga-kh. of the Bengal recension. 

The Patala-kh. consists of three distinct parts, viz., 

(A) chaps. 1-68 — on Rama’s return from Lanka and cele- 

bration of the horse-sacrifice, 

(B) chaps. 69-99 — on Kr$na-carita, including Vaisakha- 

mahatmya, 

and (C) chaps. 100 to the end — on Rama’s life after the horse- 

sacrifice. 

These three parts are quite unconnected and distinct in character, 
and deserve separate consideration. 

(A) Chaps. 1-98. This portion of the Purana is avowedly 
Ramaite. It deifies Rama and conceives him as Visnu incarnate. 
Slta is identified with LaksmI. The utterance of Rama’s name is 
said to be extremely sanctifying and capable of conferring final 
release. 

In this portion there are a few chapters on Smrti-matter ; viz., 
chap. 9 (verses 40-63) deals with Varnasrainadharma, chaps. 17-22 
with holy places, and chap. 48 (verses 4-69) with the results of 
actions. These chapters and verses are found in the Bengal Mss 
also. 

Patala-kh. 1-68 do not seem to be of very early origin. The 
fact that in the Bengal Mss of this Khanka the first twentyeight 
chapters end with the passing of Rama to heaven, indicates that 
the portion dealing with Rama’s celebration of the horse-sacrifice 
is the work of a different hand. Otherwise, the story of the 
sacrifice would have preceded that of Rama’s climbing the heaven. 
Now, from the mention of the Bhagavata-p. in Pathla 10, 65 it 
seems that chaps. 1-68 were written later than the end of the 
sixth century A.D. The occurrence of the name of the TulasI 
plant in more places than one and the reference to its worship, 
tend to assign a much later date to the chapters. It is highly 
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probable that these chapters were added to the Patala-kh. after 
the Muhammadans had come to India, because in Patala 33, 43 
people are advised not to drink water from the wells of the 
MIecchas, It is noteworthy in this connection that none of the 
verses quoted by the early Nibandha- writers from the Padma-p. 
is found in the present Patala-kh. 

In chap. 66 the Ramayana is said to consist of six Kansas — 
Bala, Aranyaka, Kiskindhya, Sundara, Yuddha and Uttara. The 
contents of each of these Kansas have also been given. The 
mention of the ‘six Kandas* of the Ramayana should not be taken 
to assign Patala 1-68 to an early date, because the Bala-kanda 
includes the contents of the Ayodhya-kanda also. 

(B) Chaps. 69-99. This portion, in which Suta reports to the 
sages the interlocution between Siva and Parvatl on Krsna-carita, 
was certainly added later. At the boginning of the Patala-kh. 
Vatsyayann requests Sesa to tell him elaborately about the cele- 
bration of the Asvamedha sacrifice by Rama, no mention being 
made of Krsna-carita. 

In this portion Krsna and Radha have been glorified. Here 
Krsna has sometimes been identified with the supreme Brahma. 
He is Visnu incarnate. His worship frees the worshipper of all 
sins and gives him final release. Radha is called Krsna’s Sakti. 
She is the ‘avyaya mula-prakrti*, of which Durga and other 
goddesses are infinitesimal parts. “Millions of Visnus are born of 
the dust of her feet”. Vrndavana, the place of the love adventures 
of Krsna, Radha and other Gopls, is highly praised. It is said : 
“Vrndavana is the most secret place in the world. It is holy and 
beautiful. It is the imperishable, blissful and eternal place of 
Govinda. It is not separate from his body and is the prop of 
the bliss of experiencing the supreme Brahma”. By these and 
similar other extravagant expressions Vrndavana has been equalled 
with the eternal abode of Visnu. 

Besides the stories and praises of gods and goddesses, there 
are a few chapters on Smrti-topics ; viz., chaps. 78-79 deal with 
the worship of Salagrama, chap. 80 with the worship of Visnu, 
chaps. 81-82 with initiation, and chaps. 84-99 with the Vratas in the 
month of Vaisaklia. 

Patala-kh. 69-99 seem to have come from a very late date. 
In connection with the description of Vrndavana, mention is made 
of the ‘stealing of clothes* by Kr?na and the worship of the 
goddess KatyayanI by the Gopls. This mention betrays the 
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acquaintance of the author of these chapters with the Bhagavata-p. 
Further, in these chapters there are numerous traces of a developed 
Radha-cult. Indications of Tantricism here are .also not negligible. 
The ‘Tantras’ and ‘Agamas’ have been mentioned as authorities 
more than once ; the Tantric Yantra has been recognised as one 
of the mediums of worship (Patala 79, 1) ; and the use of the 
Tantric formulae, Nyasa, Mudra etc. has been ordained. The 

method of the worship (sadhana) of Krsna, as laid down in 

chap. 83, wants that the worshipper should always consider 
himself a maiden fit for cohabitation with Krsna. These facts 

considered together show that Patala-kh. 69-99 are most probably 
to be dated not earlier than 900 A.D. These chapters are, of 
course, not later than 1400 A.D., for Gopfilabhatta quotes numerous 
verses from chaps. 84-94 and 90 in his Haribhaktivilasa (see 

App.), and the contents of these chapters are given in Natfa- 
dlya-p. I, 93. 

(C) Chaps. 100 to the end. This portion, in which the inter- 
locution between Samkara (i.e., Siva) and Rama is reported by 
Suta to the sages, was undoubtedly written by the Linga- 
worshippers. Though here the unity of Siva and Visnu in the form 
of Rama is recognised and also often asserted, it is Siva who is 
assigned a higher place. The Saiva character of this portion is best 
shown by the facts that the method of Linga-worship has been 
given elaborately at several places and the glories of the ashes 
(bhasma) have been sung in many of the chapters. 

In this portion chaps. 101 and 113 deal with funeral ceremonies, 
chap. 102 with the duties of women, chaps. 101, 105 and 110 with 
Linga-worship, chap. 108 with Vrata, and chap. 110 with Yuga- 
dharma. 

The date of this portion of the Patala-kh. cannot be placed 
earlier than 800 A.D. In chap. 102, verses 1-2, the Kurma-p. 
has been mentioned as conferring devotion to Siva ; and in 
Patala 110, 483 this Purana has been prescribed to be read, 
because it preaches the unity of Siva and Visnu. Such a character 
of the Kurma-p. and its prescription by the Linga-worshippcrs 
point to its Pasupata character. As this portion does not seem 
to be earlier than chaps. 1-68, it should be dated later than 900 A.D. 

In Patala-kh. 100, 44-50 the method of writing a few syllables 
is described in connection with copying the Puranas for the 
enhancement of one’s religious merits. But this description should 
not be taken as basis for determining the date of Patala-kh. 100 to 
the end. 
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(5) SRSTI-KHANDA.bs This Khanka, which is assigned the fifth 
place in our edition, is really the first of the set. This position of 
the Khantfa is betrayed by the mode of its beginning as well as 
by the sequence and contents of the five Parvans given in chap. 1. 

This Khanda, as we have it now, can be rightly divided into 
two parts : 

(1) chaps. 1-43 (verses 1-97) 
and ($) chaps. 43 (verses 98 ff.) to the end. 

It will be seen hereinafter that the chapters of the second part 
were added to the Srsti-kh. after the Muhammadans had establish- 
ed kingdoms in India. Hence the chapters of the first part, which 
are of earlier date, are examined first. 


“ The Srsti-khanda in Bengal Mss consists only of 46 (or according to 
Aufrecht, 45) chapters. The corresponding chapters in a Bengal Ms. (No. 1621, 
D. U. Mss Lib.) of this Khanda and the AnSS ed. are given below : 


Ms of Sr?ti-kh. 


AnSS ed. 

Ms of Sr?ti-kh. 

AnSS ed. 

Chaps. 1-22 

= 

Chaps. 1-22 res- 

Chaps. 37-38 = 

Chaps. 

35-36 res- 



pectively. 



pectively. 

Chap. 23 

SS 

„ 23, and 

Chap. 39 = 

„ 

37, and 38,1. 



24. 1-63. 

„ 40 

Chap. 

38, 2 to 

Chaps. 24-27 

= 

Chap. 24, 64-277. 



the end. 

Chap. 28 

= 

„ 25, 8b to 

„ 41 

„ 

39 (especial- 



the end. 



ly except 






verses 15-31 






and 95-96). 

Chap. 29 

= 

Chaps. 26-27. 

Chaps. 42-43 

„ 

40, l-439a. 

Chaps. 30-35 

SS 

„ 28-33 res- 

Chap. 44 (especial- = 


40, 430b to 



pectively. | 

ly except 


the end. 

Chap. 36 

— 

Chap. 34 (especially 

verses 1-32) 

99 

41, 1-106. 



except verses 






156-165) . 

Cf. chaps. 45-46 with 

chaps. 42-43. 


The numbers of verses in these corresponding chapters very seldom agree. It is 
noteworthy that as regards the chapters borrowed (from the Matsya-p. the Ms 
is at times more true to its original than the printed edition which appears to 
have undergone additions and losses. 

The contents of the Vanga. ed. of the Srsti-kh. are in general agreement with 
those of the AnSS ed. except in that chaps. 80 and 81 (on the worship of the 
Moon and the Mars) in the .former edition ore not found in the latter, and 
chaps. 80 and 31, 1-8 (on the origin and exploits of the goddess Ksemahkarl) in 
the latter edition are not found in the former. There are, of course, differences 
in readings and numbers of verses in the corresponding chapters. 

The Venk. ed. of this Khanda does, not contain the story of Ksemankari. It 
resembles much the Vanga, ed. 
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A careful study of the chapters of the first part shows that 
they should be divided again into several groups ; viz., 

group 1 — chapters 1-18, 29 and 31 (verses 76 to the end); 
group 2 — chapters 19-28, 32-42 and 43 (verses 1-97); 
group 3 — chapter 31 (verses 8b-75); also others like chap. 20, 
verses 139b-143a ; 

and group 4 — chapters 30 and 31 (verses l-8a). 

The chapters of group 1, which begins with a verse extolling 
the holy waters of Puskara and mentioning Brahma and the Vipras, 
constitute the nucleus of the present Srsti-kh. This section of 
the Khan<Ja was written, or rather compiled, by the Brahma- 
worshippers. It contains an interesting story which is important 
in that it throws light on the contemporary state of Brahma- 
worship as well as on the motive with which the Brahma- 
worshippers set to write this part of the work. The story says that 
once Brahma instituted at Puskara a pompous sacrifice which 
was attended and contributed to by all the gods. When every- 
thing was ready and the time for initiation was drawing near, a 
priest invited Savitri, wife of Brahma, to come to the sacrificial 
hall. But Savitri was engaged in managing household affairs. 
She declined to go until her work was finished and the goddesses 
turned up to accompany her. The priest, therefore, returned to 
Brahmil and told him what Savitrl had said. Brahma was angry 
and asked Indra to procure a second wife for him. Consequently, 
Indra brought in Gayatri, an Abhlra girl. Then Savitrl came to 
the place in company with the goddesses and found Gayatri. She 
got angry and cursed Brahma saying that the people would not 
worship him at any time throughout the whole year except only 
once in the month of Karttika 89 . She also cursed Gayatri and 
the gods and goddesses present, and went away. Then, Gayatri 
rose up and gave a boon to Brahma that those people, who would 
worship him, would have enough of worldly prosperity in this life 
and attain final emancipation in the end 90 . She granted boons to 
the other gods and goddesses also. 

The above storj^ shows that the motive of the Brahma- 
worshippers was to revive Brahmaism which was in a decadent 
state. Many of the worshippers of Brahma accepted Saivism 91 , 
and the worship of the god was growing obsolete. The Brahma- 
worshippers, therefore, fabricated stories to extol Brahma and his 
worship and to explain away the growing unpopularity of the 

" Srsti-kh. 17. 152-153. 90 Srsti-kh. 17. 260-261. 

01 Cf. Srsti-kh. 14, 133a — * kofyah iatam tu viprandm uddhartasi mahadyute * — 
addressed by Brahma to Siva. ‘Vipras* are the worshippers of Brahma. 

16 
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worship of the god by ascribing it to the curse of Savitrl. They also 
borrowed a number of chapters from the Matsya and the Visnu-p. 
In these chapters they subsituted the names of other gods with 
those of Brahma and made similar other changes in order that these 
borrowed chapters might serve their sectarian end. The chapters 
borrowed from the Matsya-p. have already been enumerated (see 
under Matsya-p.) . Those taken from the Visnu-p. are given below. 

Padma-p. (Srsti-kh.) Visnu-p. 

2, 83 to the 
end (except a 

few lines) = I, 2, verses 10-13a, 14b, 33b and 34 

to the end. 

3, l-20a == I, 3 (except a good number of 

verses) . 

3, 20b-52 == I, 4 (except a good number of 

verses) . 

3, 53-116 = I, 5, 4b to the end. 

3, 117-155a = I, 6. 

3, 155b-188a = I, 7. 

3, 188b to 

the end = I, 8, 1-13. 

4, 1 and 4-83a = I, 8, 14 ; and 

I, 9, l-38a, 66b and 76-113a. 

13, 348-349a, 

350b, 352-363 

and 364b-376. f = III, 17, 41-42a; and 

III, 18, la, 2-6a, 7-17, 19 and 23-29. 

[These corresponding chapters differ more or less in the numbers 
of verses. The Vahga. ed. is often more faithful to its original than 
the AnSS ed.] 

The chapters in group 2 are different from those in group 1 
in general character, some being Vaisnava, some Ramaite and some 
Saiva. A good number of these chapters have been borrowed from 
the Matsya-p., but they do not show any traces of the attempt of 
the Brahma- worshippers to adapt them to their own purpose. 
Hence it can be little doubted that the chapters of the second 
group were added to the Srsti-kh. by some people other than the 
Brahma-worshippers. These chapters, being rooted in those of 
group 1 and frequently referring to the events and stories in the 
latter, are certainly later in date. Their comparatively late date 
is further established by the story of king Sveta (in Srsti-kh. 33, 
85 ff.) which is different from that in chap. 31 (verses 104 ff.) of 
the first group. 
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The portions of chapters constituting the third group are the 
works of those Brahma- worshippers who were influenced by 
Tantricism, for the method of Brahmi initiation (dlksa) described 
in Srsti-kh. 31, 8b-75 is highly Tantric. This method of initiation 
stands in great contrast with that briefly described in chap. 15 
(verses 96 ff.) of group 1. This latter form of initiation is to be 
carried out ‘after the Vedic method’ ( vedoktena vidhanena ), and 
it is free from Tantric influence. The fact that there is no Tantric 
element either in the above mentioned chapter or in others proves 
the comparatively late date of the sections in the third group. 
The occurrence of some of these sections in the chapters of group 2, 
shows that the former are later than the latter. 

The chapters forming the fourth group deal with the origin 
and exploits of Ksemankari, a Sakta deity on the Pu$kara hills. 
They are, therefore, the works of a Sakta hand. Their absence 
from the Vahga. and Vcrik. editions tends to prove their com- 
paratively recent origin. 

From the above discussion about the different groups of 
chapters constituting the first part it follows that the Sr^fi-kh. 
was first written , or compiled , by the Brahma-worshippers ; it 
was then taken up by some non-Brahmas who added to it many 
new chapters; next , the. Tantric Brahmas interpolated some verses 
or groups of verses ; and last of all the &aktas made further 
additions. 

As to the dates of these chapters it can be said that those of 
group 1 were written most probably not earlier than 600 A.D. 
Those chapters (viz., 16-22) of the Matsya-p., which have been 
borrowed in this group, cannot reasonably be dated earlier than 
400 A.D. (see under Matsya-p.) . Moreover, the decadent state 
of Brahmaism which is indicated by the chapters of this group, 
points to a period later than that of Vlarahamihim, during whose 
time the Brahma-sect was still a living one. Therefore, 600 A.D. 
may be taken to be the upper limit of the date of the chapters of 
the aforesaid group. As verses have been quoted from chap. 10 
in the Smrti-tattva of Raghunandana, from chap. 15 in the 
K^tyacara of Srldatta Upadhyaya, from chap. 31 in the Krtya- 
ratnakara of Candesvara, from chaps. 9, 10, 17 and 31 in the 
Caturvarga-cintamani of Hemadri, from chaps. 10, 15 and 31 in 
the Danasagara of Ballalasena, from chap. 7 in the Smrti-candrika 
of Devanabhatta, from chap. 10 in the Haralata of Aniruddha- 
bhatta, and from chaps. 8 and 31 in Apararka’s com. on Yaj. (see 
App.), it is sure that the chapters of the first group were written 
earlier than 950 A.D. Again, the date of the chapters of the 
second group also cannot be placed later than 950 AD., because 



1£4 Puranic Records on Hindu Rites and Customs [ch 

Raghunandana quotes a number of verses from chap. 20 in his 
Smrti-tattva, Vidyakara Vajapeyin from the same chapter in his 
Nityacarapaddhati, MadhavacHrya from chap. 27 in his com. on 
the Parasara-smrti, Srldatta Upadhyaya from chap. 20 in his 
Krtyacara, Hemadri from chaps. 20-24 and 27-28 in his Caturvarga- 
cintamani, Ballalasena from chaps. 37 and 42 in his Adbhutasagara 92 , 
Apararka from chap. 20 in his com. on Yaj., and Jlmutavahana frtom 
chap. 27 in his Kalaviveka (see App.) . Therefore, the chapters 
constituting the first and second groups are to be dated between 
600 and 950 A.D. If a gap of at least 50 years be allowed 
between the dates of the chapters of the two groups, then the 
chapters of the first group should be dated between 600 and 
750 A.D . , and those of the second between 800 and 950 A.D . It 
is , however , highly probable that the former were put into the 
Sr$ti-kh. in the latter half of the seventh and the latter in the 
former half of the eighth century A.D. 

The chapters of the third and fourth groups, being later than 
those of the first two, cannot reasonably be dated earlier than 
about 850 A.D. As no Nibandha-writer has been found to draw 
upon them, it is difficult to say anything about the lower limit. 

Chapters 43 (verses 98 ff.) to the end, which, according to 
our division, form the second part of the work, are not found in 
the Bengal Mss. So their comparatively late date can be well 
understood. These chapters were written and added to the 
Srsti-kh. after the Muhammadans had established kingdoms in 
India. These foreigners have been called kings 93 and scornfully 
described more than once under the names ‘Turu^ka’, ‘Mleccha* 
and ‘Yavana’ 94 . The descriptions are undoubtedly aimed at the 
Muhammadans who ‘polluted’ the society and the land of the 
Hindus by their contact and slaughter of cows. Hence the date 
of composition of this part of the Srsti-kh. can by no means be 
placed earlier than 1000 A.D. Such a late date is supported by 
the contents also, which are replete with Tantric elements. The 
Agamas have many times been mentioned as authorities along with 
the Vedas and the Puranas ; the TulasI plant has been glorified 
in highly extravagant language ; and so on. As Hemadri quotes 

M In connection with the quotations the following stories of the Padma-p. have 
been mentioned in the Adbhutasagara : 

(i) Hiranyakasipu-vadha (Adbhs, pp. 20, 23, 50 etc.); 

(ii) Tarakamaya yuddha (Adbhs, pp. 319, 332 etc,); 

(iii) Deva-parajaya (Adbhs, p. 409). 

These stories occur in the Sj^ti-kh. 

M Sretf-kh. 74 , 51 — nrpa Ttilecchd^. 

u Ibid., 44, 71-78 ; 58, 91-92 and 94 ; and 74. 
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verses from chap. 47 in his Caturvarga-cintamani, at least some of 
the chapters of this part of the Srsti-kh. must be dated earlier 
than 1*00 A.D. 

The Srsti-kh., with its latest additions, were, however, practi- 
cally complete before 1400 A.D., because the contents of this 
Khanka given in Nar I, 93 are exactly the same as those of our 
edition. Isolated verses might, of course, have been inserted here 
and there in this Khanda even after 1400 A.D., but those are not 
many and important. 

(6) UTTARA-KH A NBA. 95 This Khanda is a conglomeration 
of legends and glorifications, some of which appear as independent 
works in Mss 96 . It also contains a few chapters on marriage, gifts, 
worship, vows, and the duties of the castes and Asramas. 

Inspite of its big volume, this Khanda does not seem to 
contain even a single chapter which can claim an early origin. 
On the other hand, stamps of late age are discernible at every step. 
For instance, the famous list of the ten incarnations of Visnu 
including the Buddha and Kalki occurs in more places than one 05 * 07 , 
showing its well established character. The Tulasi plant is not 
only mentioned and glorified in the majority of the chapters but 
also deified. A Vrata called the Tulasi-triratri-vrata is narrated, 
and long stories about the origin of the goddess Tulasi are given. 
The Bhagavata-p. is mentioned in chap. 63, verse 55 and glorified 
in chaps. 190 ff. The worship of the five deities (pancayatana- 
puja) of the Smartas is referred to in one place (viz., Uttara-kh. 


05 The Ms (No. 1624, D.U.Mss Lib.) of the Uttara-kh. does not always agree 
with the AnSS ed. The arrangement of its chapters is quite different, and 
it contains a few chapters which are not found in the printed ed. In the 
common chapters also there are differences in readings, numbers of verses, 
and interlocutors. 

This Ms has preserved the marks of the interfering hands of the Radha- 
vallabhins and the followers of Madliva and Ramanuja. For instance, in 
chap. 106 the sect-mark of the Radhavallabhins is mentioned more than 
once ; in chaps. 162-163 the worship of Radha is treated of ; in ohap. 101 
the four Vai^pava sects including Sri and MadhvI are mentioned (at ah kedau 
bhavisyanti catvarah sampradayinah\ m-madhvl-rudra-sanaka vaipiavah 
kfitt-pdvanah\\) ; and in chap. 78 there is mention of the method of 
initiation introduced by Ramanuja (srimad-rdmdnuja-dikfd-vidhdnam vidhi- 
purvakam\ kathitam \\). 

96 For example, independent Mss of the Bhagavata-mahatmya and Magha- 
mahatmya are sometimes found. These Mahatmyas, however, derive their 
authority from the Padma-p. 

97 Uttara-kh. 81, 13-14; 68, 61; 72, 27; 72, 279 and 283 ; 76, 0-11; 
and 267, 40-41. 
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90, 63) and included among the daily duties of the people in 
another (viz., Uttara-kh. 233, 41). The Kurma-p. is included 
among the Tamasa Puranas glorifying Siva in Uttara-kh. 263, 81. 
There are also marks of Tantric influence, so much so that the 
Tantras and Agamas are regarded as authorities and Tantric 
Mantras are prescribed. 

The above internal evidences, considered together, show that the 
Uttara-kh, can scarcely be earlier than 900 A.D. This late date of 
the Khanda seems to be supported by the fact that none of the 
verses quoted in the early Nibandhas from the ‘Padma-p.’ or 
‘Padma* is traceable in it. 

That the Uttara-kh. is not a unified work scarcely requires 
any evidence to prove. The appearance of some of its parts in 
independent Mss shows that these parts did not originally belong 
to the Khanda. Further, in the marginal notes in a Ms of the 
Yathartha-manjari 98 it is written that according to a Puranacarya 
named Narasimha Thakkura, Madhvacarya wrote three hundred 
verses on the denouncement of the ashes and the Rudraksas and 
added them to the Uttara-khanda 99 . Though the absence of such 
verses subjects the above information to doubts, there is a 
chapter (263) which seems to have been interpolated by some 
person belonging to the Sri or Madhva sect. In this chapter the 
Pasandins, including especially the Siva- worshippers, have been 
described and the Maya-vada (of Samkaracarya) has been de- 
nounced as Pracchanna Bauddha (i.e., Buddhist in disguise) . 
This chapter, however, cannot be dated later than 1500 A.D., 
because Vijnuna Bhiksu (middle of the 16th century) quotes in 
his Samkhyapravacana-bhasya those verses from this chapter 
which contain the above mentioned denouncement (see App.) . 

Though the Uttara-kh. was open to additions and modifications 
down to a very recent date 100 , it seems to have attained practically 
its present contents earlier than 1500 A.D. Vacaspatimisra, 
Govindananda, Raghunandana, Gopillabhatta and Vijnana Bhiksu 
quote verses from some of the chapters of this Khanda (see App.) ; 

98 Ms No. 4093, dated 1734 Saka, D.U.Mss Lib. The author is Srltirtha- 
svamin, or Ramananda-tlrtha according to R. L. Mitra’s Notices of Sanskrit 
Mss, L. 1017. 

w tarhi padmiya-dvitiyottara-khande yad bhasma-rudrak?a-nindu tat-khandiya- 
trisata-slakandm madhvacarya-krtatvam purdmearya-narasimha-fhakkurena 

likhitam Yathartha-manjari, fol. 5b. 

asminn eva khande kalau iiva-pujaydm abhisdpo likhitah \ 
atah purvaparasamlagnat vad asm in khande trisata-slokd 
madhvdcdrya-krtd iti narasimhena likhitam . — Y athartha-man jari, fol. 67b. 

100 This is best shown by the untraceable quoted verses and by a comparison 
between the printed text of the Uttara-kh. and that preserved in Bengal Mm. 



in] Chronology of Pur&nic Chapters 127 

the contents of the ‘Uttara-khancja’ as given in Nar I, 93 seem 
to tally with those of the AnSS ed.; and there is a Ms 101 of the 
Magha-mahatmya which is dated 1311 Saka. 


5. THE BRHANNARADlYA AND THE NARADlYA 

purAna. 

As these two Puranas are closely interrelated and as either of 
them has sometimes been taken to be the original Naradlya 
Purana 102 , it is necessary to examine them in order to understand 
their true character. 

The Brhannaradlya 103 is purely a sectarian work lacking all 
the characteristics of a Mahupuriina. It describes the Vaisnava 
feasts and ceremonies illustrated by various legends and contains 
chapters on the glorification of the Ganges, the duties of the castes 
and Asramas, the funeral sacrifices and expiations, and so forth. 
It is preeminently a work on Visnu-bhakti (devotion to Visnu) 
which is said to have ten gradations, viz., Tamasadhama, Tamasa- 
madhyama, Tamasottama, Rajasadhama, Rajasa-madhyama, Raja- 
sottama, Sattvikadhama, Sattvika-madhyama, Sattvikottama and 
Uttamottama 104 . This Bhakti is repeatedly declared by the 
Purana to be the only means of salvation. 

The title ‘Brhannarada’ or ‘Brhannaradlya’ given to the work 
both in the body of the chapters 105 and the colophons shows that 
it is not the original Naradlya P., the words ‘brhat’, ‘vrddha* etc. 
being found to be prefixed to the titles of comparatively late works 
only. It should not be held that the Brhannaradlya P. ‘is 
generally so called to distinguish it from the Narada — or Naradlya 
— Upapurana’ 100 , for, we shall see below, the present Naradlya P. 
was composed, or rather compiled, after the Brhannaradlya mainly 
with the chapters of the latter. That the Brhannaradlya is not 

101 No. 931, D. U. Mss Lib. This Ms was brought to my notice by 
Mr. Subodh Chandra Banerjee, M.A., of the Dacca University Mss Library. 

108 Cf. Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, 
pp, cxxxv-cxliii. Winternitz, Ind. Lit., I, p, 557. Visvakosa (a Bengali 
Encyclopaedia), edited by Nagendra Nath Basu, Vol. XI, p. 627. 

loe The Vanga. ed. is generally the same as the ASB ed. Both consist of 
38 chapters. There are, df course, occasional variations in readings and 
numbers of verses in the corresponding chapters. 

104 Bnar 14, 195-207. 

108 Bnar 1, 36 — puranam ndradlydkhyam brhad vedartha-sammitam ; 1, 66 

— . . . . brhanndrada^dmadheyam . . . puranam ; and 38, 132 — .... 
brhannarada-samjnitam . 

w Winternitz, Ind. Lit., I, p. 557, 
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the original Naradlya P. but only an Upapurana, is established 
by other evidences also. The Matsya (53, 23) , the Skanda (VII, i, 
2, 43) and the Agni-p. (272, 8) describe the Naradlya P. as 
follows : 

“yatrdha ndrado dharmdn brhatkalpdiritdn iha\ 
pancavirfisa (Ag reads pancavimsat) sahasrdrii ndradlyaiji 

tad ucyate ||” 

According to this description the Naradlya P. was declared by the 
sage Narada in relation to the Brhat Kalpa. But in the Brhan- 
naradlya, though Narada is found to speak to Sanatkumara, there 
is no mention of the Brhat Kalpa, Moreover, the Brhaddharma-p. 
(I, 25, 23) includes this Puriirua among the Upapuranas. The 
references to and quotations from this Purana in the Smrti-works 
also show that it was known to them as Brhannaradlya and not 
as Naradlya P. 

The date of the Brhannaradlya can be ascertained within 
narrow limits. In the D. U. Mss Lib. there is a Ms (No. 1667) 
of this Purana which is dated 1578 Saka ( = 1656 A.D.). This 
Ms tallying fully with the printed edition, the Brhannaradlya must 
be earlier than the beginning of the seventeenth century A.D. As 
Gopalabhatta quotes verses from chaps. 1-6, 11, 13, 18, 21, 23, 28, 32, 
34, 35, 37 and 38 in his Haribhaktivilasa, Govindananda from chaps. 7, 
14 and 25-27 in his Suddhikriya-kaumudI, Varsakriya-kaumudi and 
Sraddhakriya-kaumudl, Raghunandana from chaps. 7, 14, 22 and 24 in 
his Smrti-tattva, and Sfilapani from chap. 16 in his Vratakala-viveka, 
the Brhannaradlya can by no means be placed later than 1350 A.D. 
Further, we shall see below that the present Naradlya P., in which 
the chapters of the Brhannaradlya form the main section, was 
compiled not later than the end of the tenth century A.D. If a 
period of at least 50 years be allowed to intervene between the 
dates of the Brhannaradlya and the present Naradlya, then the 
date of the former cannot be placed later than 950 A.D. Thus 
we get the lower limit. Again, in the Brhannaradlya Visnu’s 
Sakti, which permeates the whole world and effects its creation, 
preservation and destruction 107 , is said to be known as LaksmI, 
Uma, Durga, Bharatl, Bhadrakall etc. 108 . She is the Prakrti and 
the illusion (Maya) which subjects the creatures to rebirths 109 . 
Such a developed Sakti theory points to a date not earlier than 
about 550 A.D., for, though in the Jayakhya-samhita, which is 
dated about 450 A.D., LaksmI, Jaya, Klrti and Maya are called 

107 Bnar 3, 6, 10 and 16. 108 Bnar 3, 13 ff. 

108 Bnar 3, 0 and 15. 
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Sakti, they play no part in creation. The reference, in 
Bnar 2, 44, to the story of Ajamila’s attainment of the highest 
region by singing the glory of Vi§nu seems to betray an acquaint- 
ance of the author of the Brhannlaradlya with the Bhagavata-p. 
The doctrine of nonduality (Adv.aita) and illusion (Maya) , 
summarily referred to in Bnar 31, 57 ff., shows that the Puriana 
cannot possibly be earlier than Samkariicarya. Hence the date of 
composition of the Bxhanndradiya falls between 850 and 950 A.D . , 
and it is probable that the Pur ana was composed sometime about 
the middle of the 9th century. As there is nothing which goes 
against the integrity of the Purana, the above date may be taken 
to be that of the entire work. 

The BrhannJFiradlya, which, on account of its lengthy glori- 
fication of the river Ganges and its recognition of Prayaga and 
Benares as the best of all holy places 110 , appears to have been 
written in Northern India, is a work of the Bhagavata Vaisnavas. 
In it the highest deity is Mahavisnu, who becomes Brahma, the 
inferior Visnu, and Siva through the three Gunas — Sattva, Rajas 
and Tamas respectively 111 ; the names used to mean the god of the 
Bhagavatas are ‘Visnu* and ‘Nfirayana*, the name ‘Krsna’ being 
rare ; and the sectarian Mantra is ‘ora namo ndrayan/iya* . It is 
tolerant of Saivism and declares : “The man, who differentiates 

between Ilari, Samkara and Brahma, remains in hell as long as 
the moon and stars exist” 112 . 

Let us now pass on to the Naradlya P. It is divided into two 
parts (bhaga) — the formed (Purva) , consisting of 125 chapters, 
and the latter (Uttara) , of 82 chapters. The former part, again, is 
subdivided into four subsections called Padas. The lengths of these 

Padas are as follows : 

(1) first Pada . . . . chaps. 1-41, 

(2) second Pada . . . . chaps. 42-62, 

(3) third Pada . . chaps. 63-91, 

and (4) fourth Pada . . . . chaps. 92-125. 

Though, as usual, the Naradlya P. is declared by Suta to the sages, 
the speakers in the different sections differ ; viz., in the four Padas 
of the Purva-bhaga Sanaka, Sanandana, Sanatkumara and Sanatana 
speak respectively to Narada, and in the Uttara-bhaga Vasistha 
speaks to Mandhatj*. 

The present Naradlya P. is not the earlier Naradlya noticed by 
the Matsya, Skanda and Agni. According to these three Puranas 
the Naradlya was declared by Narada in relation to the Brhat Kalpa. 

uo Bnar 6, 9 and 87. 111 Bnar 3, «. 

m Bnar 8, 45. 
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In the present Naradlya, however, Narada is not the speaker but 
the hearer, and there is no mention of the Brhat Kalpa. The word 
brhadupdkhydna, which is used, abruptly and without any reference 
to the Brhat Kalpa, in the colophons of the majority of chapters in 
Nar I, does not occur in the colophons of Nar I, 1-41 which cons- 
titute the main part of the work 113 . So, this word cannot be used 
to establish that the present Naradlya P. is the earlier one. More- 
over, Nar I, 1-41 are generally the same as Bnar, chapters 1 to the 
end, though there are variations in readings and numbers of verses. 
As regards these common chapters, the Naradlya P. seems to be 
the borrower, for this is indicated by the fact that though necessary 
changes have been made in the borrowed chapters of the Naradlya 
P., and the word brhat used in the Brhannaradlya (1, 36 and 66) 
as a prefix to the title of the Purana has been replaced by *etat* 
and 4 idarfi * in the corresponding verses (viz., I, 1, 36 and 64) of the 
Naradlya P. obviously in order to adapt the chapters of the Brhan- 
niiradlya to the title and interlocutor of the Naradlya, the Purana 
is still called ‘Brhannaradlya’ in the colophons of the chapters of 
all the sections. The occurrence of this word in the colophons shows 
that inspite of fresh additions and the new title, the people did not 
forget the real character of the so-called Naradlya P. As to Nar I, 
42-125, it will be seen below that they are comparatively late addi- 
tions. Though the Uttara-bhaga derives its authority from, and 
is attached to, the present Naradlya, it is really an independent 
work. It is for this reason that this Bhfiga differs in general cha- 
racter from Nar I, 1-41 and is sometimes found to appear in Mss as 
an independent text. 

From the above discussion it follows that the present Naradlya 
is not the earlier one and that the chapters of the Brhannaradlya 
were added to by others and given the title ‘Naradlya Purana’. So 
it is undoubtedly an Upapurana. The title of the work need not 
be taken to go against its apocryphal character, because Upapuranas 
bearing the titles of Mahapuranas are not very rare in the Puranic 
literature. The Kurma-p. (I, 1, 18), Garuda-p. (I, 227, 19), Devi- 
bhagavata (I, 3, 14) and Brhaddharma-p. (I, 25, 23) include a 
‘Naradlya P.’ among the Upapuranas. It is not known whether 
the present Naradlya is identical with that mentioned by these 
Puranas. 

Let us now proceed to discuss the dates of the different sections 
of the present Naradlya P. As Gopalabhatt-a quotes verses from 
chaps. 2, 3, 6, 10, 22, 24, 31 and 38 of Nar II in his Haribhakti-* 

118 Haraprasad Shastri wrongly says that the word * brhadupdkhydna * is found 
in every colophon. See, Shastri, Cat. of Sans. Mss. ASB, Vol. V, Preface, 
p. cxxxv. 
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vilasa, Gadadhara from chap. 23 of Nar I and chaps. 1, 2, 22, and 
31 of Nar II. in his Kalasftra, Raghunandana from chaps. 13, 27 
and 30 of Nar I and chaps. 1, 2, 22, 24 and 38 of Nar II in his Smrti- 
tattva, Govindananda from chap. 28 of Nar I in his Snaddhakriya- 
kaumudl, Vacaspatimisra from chaps. 38 and 39 of Nar II in his 
Tlrtha-cintamani, Madanapala from chap. 2 of Nar II in his Madana- 
pforijata, Madhavaoarya from chap. 7 of Nar I and chaps. 7, 23, 27 
and 31 of Nar II in his com. on the Parasara-smrti, Hemadri from 
chaps. 23 and 25 of Nar I and chaps. 1-3, 22, 24 and 31 of Nar II in 
his Caturvarga-cintamani, and Devanabhatta from chaps. 1, 2, 23, 
31 and 37 of Nar II in his Smrti-candrika 114 , and as Gop&labhatta 
refers to the interlocutions between (1) MohinI and king Rukmari- 
gada and (2) the sage Vamadeva and Rukmarigada in his Ilari- 
bhaktivilasa (pp. 386, 519 and 1034), Hemadri mentions Mamdhatr, 
Vasistha, Mohini and Rukmarigada as speakers in his Caturvarga- 
cintamani (Vol. II, part ii, pp. 772-5 etc.) and Devanabhatta 
mentions Mohini and Vasistha as speakers in his Smrti-candrika 
(Vol. IV, pp. 65, 68 and 121), it is sure that the first Pada of the 
Purva-bhaga and the story of king Rukmarigada and his wife Mohini 
in the Uttara-bhaga (chaps. 1-37) were combined under the title 
‘Naradlya P.’ earlier than 1100 A.D. The verses quoted by the 
above mentioned Smrti-writers from the ‘Naradlya P.’ and traced 
in the present Naradlya prove that these Smrti-writers, hailing from 
different parts of India, draw only upon the present apocryphal 
Naradlya 116 , and that the real Naradlya was generally superseded 
by the present one even as early as the beginning of the twelfth 
century A.D. As the attainment of such circulated importance 
by the present Naradlya could not be possible in a short time, 
the Purdna should be dated not later than the end of the tenth 
century . The Brhannaradlya being earlier than the present Nara- 
dlya, the latter cannot be placed earlier than the last quarter of the 
ninth century A.D. 

The above date is not the date of all sections of the Naradlya P., 
for chaps. 42-125 of the Purva-bhaga and chaps. 38-82 of the Uttara- 
bhaga beai< stamps of comparatively late dates. In the former 
chapters the interlocutors differ from those of the remaining ones, 
and there is a breach here in the tone of Bhakti that permeates 
Nar I, 1-41. There are also traces of a fully developed Radha 

114 See App. 

m By his statement that he did not draw upon the Naradlya P. because it 
did not contain any chapter on gift, Ballalasena means most probably the 
present Naradlya in which there is no chapter on gifts. Cf. Danasagara, 
fol. Sb — bhdgavatam ca purdryam brahrndndam eaiva naradiyam ca| 
dana-vidhi^unyam etat trayam iha na niban(f d)dham avadhdrya\\. 
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cult. In Nar I, 83 Radha is called the Mula-prakrti. She is des- 
cribed as ‘nirguna’, ‘nitya’, ‘sarvadya*, ‘tejornandala-madhyastha’, 
‘dfsyadrsya-svarupinr etc., and is said to be inseparably connected 
with Krsna who is called Paramatman and of whom Narlayana, 
Siva and the other Krsna, ‘the lord of the Gopikas’, are born. The 
goddesses like MahalaksmI, Durga, Sarasvatl and others are said 
to be the partial incarnations (amsavatara) of Radha. In Nar I, 
88 the formation of the Tantric Mantras of Radha. and the Tantric 
method of her worship have been laid down. The contents of the 
eighteen Mahapuranas, as given in Nar I, 92-109, tally fully with 
those of almost all the present ones. So these chapters could not 
have been written before these Puranas attained practically their 
present form. The late age of Nar I, 42-125 seems further to be 
evidenced by the fact that none of the numerous Smrti-writers has 
been found to quote even a single line from them. Chapters 38 ff. 
of the Uttara-bhaga deal with the glories of the river Ganges and 
the holy places Kail, Purusottama etc. These chapters are com- 
paratively late additions and are generally derived from other 
sources. For instance, Nar II, 52-01 have many verses in common 
with Brahma-p. 28 and 45 ff. Their comparatively late date is 
further evidenced by the fact that though in Purva-bhaga chap. 125 
(verse 26) the Naradlya is said to have four Padas, in Uttara- 
bhaga chap. 82 (verse 41) it is said to consist of five Padas. All 
of the chapters 38-82 of Nar II, however, are not very late additions. 
The quotations made by Gopalabhatta, Raghunandana and 
Vacaspatimisra from chaps. 38 and 39 of Nar II prove that at least 
chaps. 38-43 on the Ganges arc earlier than Vacaspatimisra. 

The result of the above analysis, so far as it relates to the 
Nfcradiya P., is as follows : 

Nar I, 1-41 . . C. 875-1000 A.D. 

Nar I, 42-125 . . Comparatively late. 

Nar II, 1-37 .. C. 875-1000 A.D. 

Nar II, 38-82 . . Comparatively late. At least Nar II, 

38-43 are earlier than Vacaspatimisra. 

On the evidences of the grammatical tradition, the treatment of 
the three branches of Jyotisa, and the attribution of the five Kalpas 
of the Atharva-veda to all the Sakhas of all the Vedas, Haraprasad 
Shastri brings down the date of the Naradlya P. to 700-800 A.D. 110 . 
We cannot understand why he does not put the date of the Purana 

lower still, though there is no evidence to push up the lower limit 

of the date to such an early period as 800 A.D. The only argument 

m Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, 
pp. cxxxvii-cxxxviii, 
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he adduces in this regard is the inclusion of Vindu among the 
Pasas. He says that as the Naradlya P., in its description of the 
Saiva system of philosophy, admits Vindu as one of the sub- 
divisions of Pasas or bondages, it is earlier than the Sarvadarsana- 
saipgraha which does not recognise Vindu 117 . This argument 
becomes untenable when we consider that many of the chapters 42- 
125 of the Purva-bhaga are either derived from or based on those 
of other works, and that the contents of chaps. 63-91, which are 
said to constitute the ‘Mahatantra’ 118 , are the summary of those 
of the Tantras of different sects 110 . Therefore the inclusion of 
Vindu among the Pasas cannot go against the late date of Nar I, 
42-125. 

The present Naradlya is more a compilation than an original 
work. In many places of the Purana itself 120 it is called a 
‘Samhita’ and really so, for many of the chapters are found to tally 
with those occurring in other works. For example, there are verses 
common to Nar I, 43 (verses 50 ff.) and Padma-p. (Svarga-kh. 121 ) 
chaps. 25 and 2G ; Nar I, 48 (verses 14 ff.) and 49 agree almost 
literally with V'is II, 13 (verses 13 ff.) to 16 ; many verses are 
found common to Nar II, 52-61 and Brahma-p. 28 and 45 ff. ; and 
so forth. 

A good number of verses, quoted by the Smrti-writers from 
the Naradiya P. but not found in the present Naradlya, shows 
that in the earlier form of the Purana there were many verses 
which have been lost in the printed edition. The ‘Naradlya P. 
drawn upon by Jlmutavahana does not seem to be the same as the 
present Naradlya because of the facts that none of the 47 lines 
quoted by him from the ‘Naradlya P.’ in his Kalaviveka is trace- 
able in the present Naradlya, and that the interlocutions between 
(1) Markandeya and Visnu and (2) Vaisya and Bhiksu, which he 
mentions as having occurred in the ‘Naradlya P.’, are not found 
in the present edition. It is, therefore, highly probable that 
Jlmutavahana used a different recension of the Naradlya P., if 
not the earlier or original one. 


n7 Ibid., pp. cxlii-cxliii. 

m Cf. mahdtantre samiid, distant pasupdsa-vimok$anam\ — Nar I, 97, 5 ; 
tripaddrtham catuspadam mahdtantram pracaksate\ — Nar I, 68, 18 ; 
mahdtantram tvaya proktam sarva-tantrottamottamam | —Nar I, 92, 2. 
m Cf. tantroktam vada sarvajna tvdm aham Saranam gatah\ 
iaktes tantrdny anekdni sivoktdni munisvara\\ 
yarn tatsaram uddhrtya s&kalyendbhidheh* nah\ 

Nar 1, 88, 7-8. Also cf. Nar I, 88, 5 and I, 76, 6. 

140 Viz., Nar II, 82, verses 84, 88, 40, 44 etc ; I, 62, 77 and 79. 

181 Ms No. 1628, D. U. Mss Lib. 
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6. THE AGNI-PURANA. 122 

The Matsya and the Skanda-p. notice the ‘Agni-purana’ as 
follows : 

“ That Purana which describes the occurrences of the Isana- 
kalpa and was related by Agni to Vasistha is called the 
Agneya” 123 . 

But in the present Agni-p., though Agni is found to speak to 
Vasistha, there is no mention of the Isana-kalpa. On the other 
hand, the Varaha Kalpa has been mentioned in connection with 
the Tortoise incarnation of Vi?nu (see Ag 2, 17). This disagree- 
ment between the description in the Matsya and the Skanda-p. 
and the contents of the present Agni shows that the latter is not 
the earlier Agni-p. which was noticed by these two Puranas. 
This apocryphal character of the present Agni is further evidenced 
by the verses quoted from the ‘Agni-purana’ or ‘Agneya’ in the 
Smrti-Nibandhas but not found in the present Agni. The express 
mention of Vasistha and king Ambarisa as interlocutors 12 *, and 
the occurrence of the words ‘kuru-siirdula’, ‘vlra’, ‘rajan’, ‘nrpa\ 
‘rajendra’ etc. in the vocative case in many of the quoted passages 125 , 
prove that in the original (or rather earlier) Agni-purana 
Vasistha spoke to king Ambarisa at least on the various topics on 
Dharma. Moreover, in one of the verses quoted from the 
‘Agneya-P.’ in the Tlrtha-cintamani Surya is mentioned as the 
speaker, and in another Visnu speaks to Garigii (cf. Tlrtha- 
cintamani, pp. 20G and 2G3) . In the present Agni-p., however, 
there is no interlocution between Vasistha and king Ambarisa or 
between Vi?nu and Ganga, and there is also no chapter in which 

m The Variga. ed. is chapter by chapter the same as the AnSS ed. There are, 
of course, occasional variations in readings and numbers, of verses in the 
corresponding chapters. 

188 yat tad tidnakam, kalpam vrttdntam adhikrtya ca| 
vaiisfhdydgnind proktam dgneyam tat pracakfate || 

Mat 53, 28 and Sk VII, i, 2, 47. The latter reads * tiana-Icalpasya * in 
the first line. 

In Ag 272, which is an abridgment of Mat 53 and not of Nar I, 92-109 as 
Haraprasad Shastri holds, the reference to the Isana-kalpa has been left out 
obviously with a view to adapting the description to the present Agni. 

m Cf. Danasagara, fol. 253a and 96a-97b; and Kftya-ratnakara, fol. 189b. 

188 Cf. Danasagara, fol. 96a-97b, 99a-b, lOOa-b, etc.; 

Caturvarga-cintamani, I, pp. 527 and 978, II, pp. 1136 ff. and so on; 
Kftya-ratnakara, fol. 189b ; Danakriya-kaumudl, p. 57 ; 

Haribhaktivilasa, p. 752; Smrti-tattva I, 411 and II, 286; 

Kilas&ra, pp. 70, 126 and 602; and so on, 
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Surya is the speaker. The above facts, considered together, prove 
definitely that the present Agni-p. is not the earlier one 126 . 

From a comparison between the present Agni-p. and the verses 
quoted in the Nibandhas from the earlier Agni we understand 
that the former is the result of a destructive recast to which the 
latter was subjected. How in this recast the form of the older 
Purana was changed is best exemplified by a comparison between 
a long passage, or rather an entire chapter, quoted from the 
‘Agni-p.* in the Danasagara (fol. 96a-97b) and chap. 210 of the 
present Agni. In the quoted passage Vasistha is found to speak 
to the king (Ambarlsa) on Gudadhenu-dana (gift of a cow made 
of raw sugar); but in the said chapter of the present Agni, though 
all the marks proving the interlocution between Vasistha and the 
king have been eliminated, many verses have been retained ; viz., 
Ag 210, verses 13b-17a, 19-21, 22b, 23 and 25-29a tally with some 
of the verses quoted in the Danasagara (fol. 96a-97b) . The above 
comparison further shows that the present Agni-p. is not a new 
work from beginning to end but has retained fragments of chapters 
and isolated verses from the earlier Purana. It is for this reason 
that a few of the numerous quoted verses are found in the present 
Agni with variations in readings and arrangement of lines. 

The present Agni-p., though an apocryphal and comparatively 
late work, does not seem to have come down to us quite 
unadulterated. There are evidences to show that some of its 
chapters, viz., 21-106, 263-272 and 317-326 , are in all probability 
later interpolations. In Ag 1 the essence of all knowledge (vidya- 
sara) is proposed to be given. This knowledge is divided into two 
classes — Para and Apara. The Para Vidyii is that with which the 
supreme Brahma is attained, and the Apara Vidya consists of the 
four Vedas, the six Vedarigas (Siksa, Kalpa, Vyakarana, Nirukta, 
Chandas and Jyotisa), Abhidhana, Mlmamsa, Dharmasastra, 
Purana, Nyaya, Vaidyaka, Gandharva, Dhanurveda and Arthasastra. 
It is to be noticed that in the above enumeration there is 
mention neither of the Pancaratra Samhitas, of which, as we shall 
see below, some of the interpolated chapters of the present Agni-p. 
seem to be summaries, nor of the methods of the worship of 
different gods dealt with in these chapters. Again, in chap. 20 
Agni speaks of the nine kinds of creation, refers to the story of 
Satl’s birth as the daughter of Himalaya, and ends with the verse 

Wfibhyo ndradddyuktah pujah snanddi-purvikdh | 
svdyarjribhuvddyds tdh kftvd vi^nvader bhukti-muktiddh 1 1 * 

Dr. S. K. De also expressly calls it ‘apocryphal’. See De, Sanskrit Poetics, 

Vol. I, p. 10*. 
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This verse, which serves as an introduction to chaps. 21-106 on 
the Tantric worship of Vi§nu, Siva, Ganesa, Surya and Gauri, is 
so irrelevant and abrupt that it proves the spurious character 
of these chapters. Their comparatively late date is further 
established by the fact that though in chaps. 12-15 Kr§na is the 
eighth of the ten incarnations of Visnu, in chap. 49 (verse 6) it 
is Haladhara who occupies his place. From the lists of the ten 
incarnations of Visnu we know that the substitution of Krsna by 
Haladhara is of much later date. Of these interpolated chapters 
(21-106), the first 49 (i.e., chaps. 21-70 on Visnu-worship, Visnu- 
dlk$a, installation of the images of Visnu, and so forth) are most 
probably summaries of one or more of the Pancaratra Samhitas, 
for some of the verses quoted in Gopalabhatta’s Haribhaktivilasa 
from the Hayaslrsa-pancaratra have their parallels in Ag 39-70 
ascribed to Hayagriva. For example, Ag 41, 3 (istakds ca supakvdh 
syuh) resembles the quotation from the Ilayaslrsa-pancaratra in 
Haribhaktivilasa, p. 1315. Ag 71-106 (on Pancayatana-puja) , again, 
seem to be later than Ag 21-70. The last verse 

skandayeso yathd praha pratisthadyam tatha srriu | 

suryesa-gana-saktyudeh parivurasya vai hareh\\ 

of chap. 70, that introduces chaps, 71-106 declared by Isvara (i.e., 
Siva), is also abrupt and irrelevant. This introductory verse being 
ascribed to Hayagriva, it is highly probable that chaps . 71-106 are 
later than chaps . 21-70. In Ag 259, 1 Agni proposes to report what 
Pu?kara said to Rama on ‘rg-yajuh-samatharva-vidhana’. Conse- 
quently chaps. 259 (verses 2 ff.) to 262, ascribed to Puskara, deal 
with Rg-, Yajuh-, Sama- and Atharva-vidhana. But the speaker 
is found to speak further on omens, worship, bath etc., almost all 
of which are imbued with Tantric elements. This continued 
portion (i.e., chaps. 263-272) of Puskara’s speech is most probably 
spurious. The word bhuyah in the line ( bhuyah skandfiya ydn 
aha mantran isos ca tan vade 9 (Ag 316, 5) which introduces 
chaps. 317-320 ascribed to Isvatfa, presupposes chaps. 71-106 in 
which Isvara speaks to Skanda. Therefore, at least chaps . 317-326 
cannot be earlier than chaps . 71-106. Among the remaining 
chapters there may be some which are spurious, but it is almost 
impossible to detect them. 

From the first chapter of the present Agni we understand that 
the compiler of this Purana had the deliberate intention of making 
the work a sort of a cyclopaedia in miniature. With this end in 
view he summarised the contents of some works, viz., the Rama- 
yana, the Mahabharata, the Harivamsa, the section on Gaya- 
mahatmya in the Vayu-p., the Sutras of Pingala with a 
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commentary, the Amarakosa 127 , the Yuddha-jayarnava 128 , the 
Hastyayurveda of Palakapya, etc., and incorporated verses or 
entire chapters of other works, viz., the Narada-smjti 129 , the 
Yajnavalkya-smj-ti and the Visnu-p. 130 . Hence it can be little 
dubted that the chapters on the different branches of learning 
belonged to the 'present Agni-p. in its earliest form, and that they 
were put together to constitute the Purana at the same time. That 
of these chapters at least those on Bhuvana-kosa, Yoga and 
Brahma-jfiana are contemporaneous, is further established by 
Ag 107, 12b-13a ( bharate datta-lak^mlkah sdlagrame harim gatah\ 
sa yogi yoga-prastdve vaksye taccaritam punah\\) containing an 
unmistakable reference to chap. 380 wherein the story of Bharata 
is given in connection with Yoga and the knowledge of Brahma. 
From all these we can safely hold that the date of compilation of 
the present Agni is the same as that of the summaries and incor- 
porations. Now, in course of enumerating those Puranas, or parts 
thereof, which he rejected as compiled, unauthoritative or influenced 
by Tantricism, Ballalasena names in his Danasagara a few spurious 
Puranas including the ‘Agneya’ and the ‘Tarksya’ and enumerates 
their contents which agree remarkably with those of the present 
Agni and Garuda 131 . So the present Agni, in whidh the great 
majority of the numerous verses quoted in the Danasagara from 

187 Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, pp. cxlvii-cxlviii 
and cl. Wilson, Essays, Vol. I, pp. 89-90. 

188 Ag 123-149 are certainly the summary of the Yuddha-jayarnava — a work 
drawn upon by Narapati (the author of the Svarodaya) , Raghunandana 
and others, because we have found that some of the lines quoted from the 
Yuddha-jayarnava in the Smrti-tattva resemble some lines in the above 
mentioned chapters of the Agni-p. For instance, the line ' yasminnrkpe 
Hhito bhanus tadddi trini mastake * quoted from the Yuddha-jayarnava 
in Smpti-tattva I, p. 642 may be compared with Ag 126, lb — ‘yasminnrkse 
bhavet suryas tadadau trini murdhani \ Moreover, in Ag 123, 1 Agni 
proposes to give the substance of the Yuddha-jayarnava ( vaksye .... 
saram yuddha-jayarnave) . This substance, however, does not seem to be 
very true to the original but appears to have innovations. 

m Kane, Hist, of Dhs., Vol. I, p. 173. 

180 Ag 380 has numerous verses in common with Vis II, 13, verses IS ff. 

131 Danasagara, fol. 8b-4a — 

tarksyam puranam aparam brahmam dgneyam eva ca| 
trayovimsati-sdhasryam puranam api vaisnavam\\ 
paf-8&ha8ra-mitam lingam puranam aparam tathd\ 
dilcsd-pratistha - pasanda-mukti-ratna-panksanaihl | 
mrsd-vamsdnucaritaih kosa- vyakaranddibhih J 
(uangata-katha-bandha-paraspara-virodhitah \ | 
tan mina- ketanddindm bhaiwUi-pdpaiujUi4ingindm\ 
loka-vancanam alokya sarvam evdvar(? dh)%ritam\\ 
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an ‘Agni-p.’ is not traceable, must be the same as Ballalasena’s 
spurious ‘Agneya* and consequently be earlier than 1100 A.D. 
P. V. Kane compares the text of the Vyavahara section of the 
Y&jfiavalkya-smrti found in the Agni-p. (chap. £53, verse 3 £ to 
chap. £58) with those used by the commentators Visvariipa and 
Vijfi&nesvara and comes to the conclusion ‘that the text of Yaj. 
preserved in the Agni-purana is intermediate between the text of 
Visvariipa and that of the Mitaksara*. He further adds : “As 

Visvariipa flourished about 800-8 £5 A.D., the Agni-purSina re- 
presents a text of Yaj. current somewhat later, i.e., about 
900 A.D.” 132 As to the Alamkara-section of the Agni, Kane is of 
opinion that as the extant Agni quotes Dandin and Bhamaha 
and knew the theory of Dhvani, it was composed about 900 A.D. 133 
S. K. De differs from Kane and assigns this section to the beginning 
of the ninth century A.D. 134 Inspite of these differences of opinions, 
there can be no serious objection if wc hold that the present Agni-p . 
was compiled some time during the ninth century 195 . Haraprasad 
Shastri also places the date of the Purana between 800 and 900 
A.D. 136 This general date seems to be supported by other evidences 
also. Tantricism in the sections on astronomy and medicine, which 
have been mentioned among the different branches of the Apara 
Vidya, shows that the date of the Agni-p. cannot possibly be earlier 
than 800 A.D., because from an examination of the Matsya, Varaha 


It is to be noted that though Ballalasena expressly says that he rejected the Tarksya*, 
'Brahma', 'Agneya', ‘Vaisnava' and ‘Liriga’ as spurious and deceptive, he draws con- 
siderably upon a Brahma-, an Agni- and a Visnu-purana in his Danasagara and 
includes them in the list of the Puranas used in writing the digest (see Dana- 
sagara, fol. 2a). So, it is sure that he knew another set of Puranas whicth he 
considered genuine. The word apara used in the above verses is important 5n 
this connection. 

188 Kane, Hist, of Dhs., Vol. I, p. 172. 

188 Kane, History of Sanskrit Poetics, pp. II- V, and Hist, of Dhs., Vol. I, p. 172. 

S. K. Die, Sanskrit Poetics, Vol. I, p. 104. Also see De in JRAS, 192S (Purt 
IV, October), pp. 537-549. 

186 In IHQ Vol. X, 1934, pp. 767 ff. an attempt has been made by V. Raghavan 
to prove the indebtedness of the Alamkara-section of the Agni-p. to the works of 
Bhoja and thus to assign the Purana to a post-Bhoja date. But this date cannot 
be finally accepted until further and more definite proofs have been adduced in its 
favour. 

See also Poona Orientalists, Vol. H, April, 1937, pp. 15-17 for S. K. De's notes 
on V. Raghavan's views. 

Wilson's view that the present Agni is probably to be placed anterior to the 
eighth and ninth centuries A.D., hardly deserves any attention. See, Wilson, 
Essays, Vol. I, p. 90. 

188 Haraprasad Shastri, Cat, of Sans. Mss, ASB, Vol. V, Preface, p. cli. 
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and other Puranas we understand that the Tantric elements began 
to be absorbed appreciably by the Puranas not earlier than about 
800 A.D. Again, the majority of the verses quoted by Govindananda 
in his Danakriya-kaumudI (but not in his other works) from the 
Agni-p. are found in the present Agni (see App.). Moreover, the 
verses on Gu<Jadhenu-dana quoted in the Danakriya-kaumudI (pp. 
58-61), though agreeing remarkably with Ag 210, 10b-31a, differ 
from the passage on the same topic quoted in Ballalasena’s Dana- 
sagara (fol. 96a-97b) . It is, therefore, sure that at least the verses 
on Gudadhenu-dana, from which Vasi^ha and Ambarl§a have been 
eliminated, were taken by Govindananda from the present Agni. 
Hence the present Agni must be dated not later than 1500 A.D. 
According to Haraprasad Shastri ‘the eight chapters on Prosody in 
the Agni-p. is the summary of the Sutras of Pingala with a com- 
mentary. That commentary is controverted by Ilalayudha in the 
second half of the tenth century without naming its author. So 
the Agni would come some considerable time before Halayudha. 
Had Halayudha’s commentary been known to the author he would 
certainly have given the summary of this most popular commentary 
and not an obscure predecessor of it 137 \ 

The present Agni is originally a work of the Paiicaratras. It 
proposes to deal with Brahma which is identified with Vi§nu (cf. 
Ag 1, 9-11). It is for this reason that Vii-mu’s incarnations are 
narrated at the very outset. In other non-spurious chapters also 
it is Vi§nu who is identified with Brahma and whose worship is 
preached. As examples, the chapters on Yoga and Brahma- 
vijfiana may be referred to. The Purana has sometimes been taken 
to be a manual of the Bhagavata priests 138 . But such a character, 
cannot be attributed to the present Purana in its original form, 
because the Bhagavata characteristics are found only in those 
chapters which, we have seen, are in all probability later additions. 

It is difficult to say where the present Agni was first compiled. 
The view of Haraprasad Shastri that it was compiled in Bengal 
or Behar is based on evidences contained in those chapters of the 
Purana which appear to be spurious. 

Besides the extant Agni-p., Mss have been found of another 
work called ‘Vahni-purana’ 13 °. This Vahni-purana, which is quite 
different from the present Agni, contains no mention of the Isana- 
kalpa or of the interlocution between Agni and Vasi$tha. Though 
it contains an interlocution between ‘Deva and Ambari$a 140 \ there 

m Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p. d. 

188 Farquhar, Outline, p. 179. 

m Eggeling, India Office Catalogue, Part VI, pp. 1294 8, 

140 Ibid, p. 1295, 
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is none between Vasis^ha and king Ambarl$a as in the Agni drawn 
upon by the Nibandha-writers. Therefore, it is certainly not the 
earlier Agni which was known to these authors, though it seems 
to have been based on the latter. Whether it is the same as the 
‘Vahni-purana’ drawn upon by the Nibandha-writers like Devapa- 
bhatta, Hemadri, Madhavavarya, Gopalabhatta and Gadadhara, 
cannot be asserted until the quoted verses have been traced in it. 
That sometimes the ‘Agni-purana 5 was confused with the ‘Vahni- 
purana’ is shown by the reading * Agni-purdna’ in one Ms of Madha- 
vacarya’s com. on the Parasara-smrti for 'V ahni-pumna* in others 111 . 
But such rare variations should not be made the basis of the state- 
ment that it was the real Agni which was also called ‘Vahni-purana\ 
In this connection a few words regarding the contents of the 
earlier Agni-purana may be said here on the basis of the quotations 
made from it in the Nibandhas. These quotations show that the 
Purana dealt, among other topics, with Adbhuta-santi (see Adbhs.) , 
different kinds of gifts (see Danasagara), dedication of tanks and 
gardens, impurity due to births and deaths, funeral sacrifices, 
penances, fasts and worships on different Tithis, bathing and worship 
of Vi§nu, selection and worship of Salagrama, and bath in the ganges. 
Regarding the stories occurring in it Ballalascna’s Adbhutasagara 
and Gopalabhatta’s Haribhaktivilasa supply us with valuable infor- 
mation not only by quoting verses from the ‘Agni-p.’ or ‘Agneya’ 
but also by referring to the topics or stories contained in the chapters 
from which the verses were drawn. From these quotations and 
references we understand that the Purana contained a long story 
of V&manotpatti and Iliranyakasipu-vadha dealt with most pro- 
bably in more chapters than one 112 . It also contained the long 
story of the Ramayana, because there is mention of the blind sage’s 
‘lament for his son killed by Dasaratha’ 143 , of Havana’s fight with 
Indra and the latter’s defeat 144 , and of Trijata’s detailed dream 
about the fate of Havana and his capital 115 . The quoted verges 
further show that the chapter or chapters dealing with Hiranya- 
kasipu-vadha had a large number of verses, if not all, in common 
with Mat 161-3, Pd (Srsti-kh.) 42 and Hv III, 41-47 140 , and that 
the section on Trijata-svapna had many verses in common with 
the Ramayana 147 . 

m See Madhavac arya’s com. on the Parasara-smrti, Vol. I, Part i, p. 178. 
la See Adbhs, p. 708; and pp. 19, 50, 820 etc. 

143 See Haribhaktivilasa, p. 943 — agnipurane dcuaratha-hata-putra-vipralapc etc. 
lu Adbhs, pp. 23, 657 etc. 

148 Ibid., pp. 500, 501 etc. 

** Ibid., pp. 50-51, 320, 378, 412 etc, 
w Ibid., pp. 512, 518 etc, 
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1 . THE GARUDA-PURANA. 148 

The title of the present Garutfa-purana is due to the story 
that Garutfa once worshipped Visnu and received a boon from the 
latter that he would become the author of a Purana-saiphita. Con- 
sequenty, Garu<Ja spoke out the Garuda-purana to Kasyapa. Visnu 
then imparted it to Iiudra, Brahma and other gods ; Brahma to 
Vyasa, Dak§a and others ; Vyasa to Suta ; and Suta to the sages 
Saunaka and others in the Naimi$a forest (see Gd I, 2) . 

This Purana, which consists of two Kharnjas — Purva and 
Uttara, is a work of cyclopaedic character containing almost every- 
thing of general interest. Thus in the Purva-khanda there are 
chapters on almost all the five themes of the Purana as well as on 
astronomy, astrology, testing of gems (ratna-parlksa) , omina and 
portenta, chiromancy, medicine, metrics, grammar, politics (niti) , 
various Smrti-topics, details of the worship of different deities, 
vows (vrata) , initiation, holy places, Yoga, knowledge of the supreme 
Brahma, and the stories of the Ramayana, Mahabhar'ata and 
Harivamsa. The Uttara-khanda is a voluminous but quite unsys- 
tematic work and ‘treats of everything connected with death, the 
dead and the beyond. In motley confusion and with many repeti- 
tions, we find doctrines on the fate of the soul after death, Karman, 
rebirth and release from brith, on desire as the cause of Samsara, 

on omens of death, the path of Yama, the fate of the Pretas , 

the torments of the hells, and the Pretas as causing evil omens and 
dreams’. Of these two Khandas the first consists mainly of the 


148 Jivananda Vidyasugaras cd. of the Gd differs much from the Vahga. ed. 
The corresponding chapters in the Purva-khandas of the two editions are the 


following : 

Jlvananda’s ed. Vahga. ed. 

I, 1-132 = I, 1-132 respectively ; 

133 = 133-134 ; 

134 = 135 ; 

135 » 136-139 ; 

136-191 = 140-195 respectively ; 


Jlvananda’s ed. Vahga. ed. 

I, 192-204 ss I, 198-210 respectively; 

205-221 = 217-233 respectively ; 

222 = 234-235; 

223-228 = 236-241 respectively; 

229 = 242-243. 


Chaps. 196-197 and 211-216 of the Vahga. ed. are not found in Jivananda s ed. 
There are also numerous variations in readings and numbers of verses in the cor- 
responding chapters. The Uttara-khanda of this Purana varies so hopelessly in 
the two editions that it is impossible to note the variations here. 

The difference between the Vahga. and Vcnk. editions, is also not negligible ; 
for Gd I, 235 (on the glories of Visnu) of the Vahga. ed. is not found in the Venk. 
ed., and G$l I, 239-240 (on Brahma-gita) of the latter ed. are not found in the 
former. As regards the remaining chapters of the Purva-khandas in the two editions, 
there are occasional variations in readings and numbers of verses. 

The differences between the Uttara-kha^las in the two editions are too 
numerous to be noted here. 
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incorporation of entire chapters and isolated verses of some of the 
standard works on the different branches of learning. It also gives 
summaries of some other works. Of these different sources used by 
the Garuda-p. some have already been pointed out by scholars. These 
are the Yajfiavalkya-smrti, Manu-smrti, Parasara-smrti, Brhat- 
samhita, Kalapa Vyakarana with Katyayana’s additional chapter 
on verbal derivations, Astangahrdaya-samhita of Vagbhata II, 
Asva-cikitsa of Nakula, and Canakya-rajanitisastra of Bhoja 149 . 
Besides these, the Garuda-p. is found to have chapters and verses 
in common with other Puranas also ; viz., 

Gd I, 1, 14-34a, in which the 21 incarnations of Vasudeva 
have been enumerated, agree almost literally with Bhag I, 
3, 6-26a; Gd I, 49, 2-30, I, 50, 1-79 (except 50a and 66b) 
and I, 51, 1 to the end are all found in Kur I, 2, II, 18 and II, 
26 respectively ; Gd I, 50, 81-82 = Kur II, 23, 1 and 13 ; 
Gd I, 51, 3 = Kur II, 25, 2 ; Gd I, 52 (except 2b) = Kur 
II, 30 and 32-33 ; Gd I, 221, 14-20 = Kur I, 1, 12-20 ; a 
few verses are common to Gd I, 82-86 and Va 105 ff. (on 
Gaya-mahatmya) ; Gd I, 88-90 = Mark 95-98. 

That as regards these common portions the Garuda is the borrower 
can be little doubted. Its late origin, its careless omission of 
numerous verses from the incorporated chapters, and its summari- 
zation of chapters which come from early dates — all go against its 
originality. 

The contents of the present Garuda do not conform to the 
description of the ‘Garuda’ given in the Matsya, the Skanda and 
the Agni-purana, according to which the Garuda-p. was declared 
by Kr§na (or Visnu according to the Agni) in connection with the 
origin of Garuda from the cosmic egg (visv&nda) in the Garuda 
Kalpa 150 . In the extant Garuda, though Vdsnu is the narrator, 
there is no mention of the Garuda Kalpa or of the origin of Garuda 
from the cosmic egg. This disagreement, and the absence of the 
verses quoted by the early authors like Anandatlrtha Madhva, 

140 IHQ, Vol. VI, 1980, pp. 555-55 8. Haraprasad Shastri, Cat. of Sans. Mss, 
ASB, Vol. V, Preface, pp. cxcii-cxciii. Kane, Hist, of Dhs., Vol. I, pp. 175 and 191. 

“° Cf. yadd ca gdrufie kalpe vihmrujtiid garu$odbhavam\ 
adhikftydbravlt krsno gdnujLam tad ihocyate\\ 

Mat 58, 52 and Sk VII, i, 2, 72. The latter reads *v&* for *ca’ and 'garudo 
’bhavat* for *garudodbhavam t in the first line. 

garufaffi cdffatdhatraiji vtfnuktam t&rkfya-holpake | 
viiv&irfdd gamjiotpatU^i tad dadydddhema-haijuavat\\ 

Ag 27SS, 21b-22a. 
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Devanabhatt*, Hemadri 13 1 , Madhavacarya and §ulap&$i, show that 
the present Garuda is not the earlier one noticed by the Matsya, 
Skanda and Agni-purana and drawn upon by the said authors. 

The date of the extant Garuda can be ascertained within narrow 
limits. Rupa Goavamin, a disdiple of Oaitanya of Navadvlpe, 
quotes a verse from Gd I, 232 in his Haribhaktimsamrtasindhu ; 
Goplalabhatta quotes a good number of verses from Gd I, 66, 221, 
231, 232, 235 and 239 in his Haribhaktiviiasa ; Gadadhara from Gd 
I, 52, 127 and 133 in his Kalasara ; Govindananda from Gd I, 31, 84 
(Gaya-mahatmya) , 123-125, 127-129, 131, 140, 217, 222 and 224 in 
his Var^akriya-kaumudi, Suddhikriya-kaumudI and Sraddhakriya- 
kaumudl ; Raghunandana from Gd I, 68 (ratna-pariksa) , 110 (nlti- 
sara), 124, 129, 131, 133, 172 (Ayurveda), 173 (Ayurveda), 217 and 
221 in his Smrti-tattva ; and Vacaspatimisra from Gd I, 82 (Gaya- 
mahatmya) and 84 (Gaya-mahatmya) in his Tlrtha-cintamani (see 
App.). These quotations show that the present Garuda-p. came 
into being earlier than 1400 A.D. In his Danasagara Ballalasena 
mentions a spurious ‘Tarksya’ (i.e., Garuda) Purana which, as the 
enumeration of its contents shows, is the same as our present 
Garuda. So, our Garuda-p. must be earlier than 1100 A.D. 152 
Kane compares the text of the Yajnavalkya-smrti preserved in the 
Garuda-p. with those used by Visvarupa and Vijnanesvara and 
comes to the conclusion that ‘the Garuda-purana represents a stage 
intermediate between Visvarupa and VijnFinesvara’ 103 . Therefore 
the date of the Garuda-p. falls between 800 and 1000 A.D. Again, 
as the Garuda has verses from those portions of the Kurma-p. 
which were added by the Pasupatas between 700 and 800 A.D., 
and as Vagbhata II, the author of the Astahgahrdaya-samhita, 
lived between the 8th and 9th centuries A.D. 154 , the Garuda-p. 

m Numerous extracts, large and small, have been quoted from a ‘Garuda-p/ or 
‘Garuda-p/ on the classification of gifts, limitations on the acceptance of gifts, 
proper time and place for making gifts, erection of a pandal for the purpose, 
different varieties of gifts (viz., Tulapurusa-dana, Suvarna-vj*sa-dana, Rupya-vj-sa- 
dana, Vidya-dana, Veda-dana, 6veta£va-dana, Gaja-dana, Ratha-dana, 
Kanya-dana, etc. etc.), praise of ‘tapas’ which is practised through Vratas, results 
of Vratas, different kinds of Vratas (viz., Vidya-pratipad-vrata, Vidya-vrata, 
Santi-vrata, Saubhagya-vrata, Sripaficami-vrata, Sudar^ana-sasthl-vrata, MaAgalya- 
vrata, Narasiipha-vrata, Gopala-navaml-vrata, Arogya-vrata, Gayatri-vrata, Ayur- 
vrata and Kaficanapurl-vrata) , funeral sacrifices, Ekadasl and Dvadaii ; and in 
some of these extracts Sanatkumara is mentioned as speaking to a king (addressed 
as * pdrthiva *, ‘rajan* etc., cf. Caturvarga-cintamani I, pp. 215, 489-491, etc.) or 
to Bharadvaja (cf. Caturvarga-cintamani, II, i, pp. 888-S41, 880-9, 465-471 etc.; 

II, ii, pp. 62-8, 227-9, etc.). 

*** See Danasagara, fol. 8b-4a. See also footnote 131 under Agni-p. 

"• Kane, Hist, of Dhs., Vol. I, p. 175. 

154 Hoernle, Medicine of Ancient India, Part 1, pp. 11-13. JRAS, 1909, p. 882. 
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cannot be earlier than about the middle of the 9th century. It is, 
therefore, highly probable that the extant Garuda was compiled 
between 850 and 1000 A.D. A comparison between the Garudct 
and the extant Agni tends to show that the former was modelled 
on the latter . So the Garuda-p. should be dated in the 10th\ 
century A.D. This date is not, however, applicable to all the 
chapters of the Garuda. The Uttara-khanda , inspite of its having 
Visnu and Garuda as interlocutors, '*‘.9 undoubtedly a later addition . 
It is a distinct work by itself, having a fresh beginning. In the 
enumeration of contents given in Gd I, 3 there is no mention of the 
topics dealt with in the Uttara-khanda. Moreover, no Nibandha- 
writer has been found to draw upon this Khanda. In the Hari- 
bhaktivilasa (p. 940) there is mention of an interlocution between 
the Bhagavat and Garuda, but the verse, which is ascribed to them, 
is not found in the Uttara-khanda. The other verses also 155 , in 
which Garuda has been addressed as ‘khaga\ * paksindra * etc., are 
not found in this Khanda. Hence the spurious character of this 
Khanda is undeniable. Besides this Khanda, there are chapters in 
the Purva-khanda which appear to be spurious. These are 
especially chapters 146-149 and 202. Of these, the former deal with 
the incarnations of Visnu and, in connection with them, narrate the 
stories of the Ramayana, Mahabharata and Harivamsa, none of 
which has been referred to in the synopsis of contents given in 
Gd I, 3. The number of incarnations named in these chapters is 
only ten, and ‘Vamana’ is replaced by ‘Dhanvantari’ which is 
assigned the third place. This number is in entire disagreement 
with that given in chap. 1, wherein 21 incarnations are named and 
which was certainly not added later. Again, in chap. 202 the 
number of Visnu’s incarnations named is seventeen, and among 
them there are four names, viz., Rama, Ilayagrlva, Makaradhvaja 
and Naga, which are not found in chap. 1. These varying lists of 
incarnations cannot be ascribed to one hand. Hence the chapters 
under discussion cannot but be spurious. Besides these chapters, 
there are possibly others which are spurious, but it is very difficult 
to detect them. 

The extant Garuda-p., though a comparatively late work, docs 
not seem to have come down to us in its original form. Many 
chapters and verses, which once occurred in this apocryphal 
Garuda, are not found in it at present. In the synopsis of 
contents in Gd I, 3, there is mention of ‘Vyavahara’, but in the 
present form of the Purana there is no chapter on this topic. This 


m Vi*., those in Madana-parijata, pp. 802-303 ; Smrti-tattva I, 147 ; Haribhakti- 
vilasa, pp. 833, 834, 362, 460, 465 etc. 
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Vyavahara-section, which is now missing, was taken most probably 
from the Yajnavalkya-smrti, because, though the Garuda appro- 
priates a large number of sections from the first and thiijd 
chapters of the YajnaValkya-smj*ti, the chapter on Vyavahara is 
remarkably absent from the Pui&na. The Haribhaktivilasa 
mentions the interlocutions between (1) Narada and king 
Dhundhumara 156 , (2) Suka and king Ambarfsa 157 , and (3) Narada 
and Indra 158 . The occasional occurrence of the words naradhipa, 
viSdrppati etc. in the vocative case 159 in the verses quoted by other 
Nibandha-writers also shows that the above mentioned interlocu- 
tions were not unknown to them. None of these interlocutions is, 
however, found in the present Garuda. Besides these, a large 
number of verses quoted by those Nibandhakaras who used the 
apocryphal Garuda, is not found in our present Garuda. 

The extant Garuda is avowedly a Vaisnava Purana. It was 
compiled with a view to glorifying Visnu and preaching his 
worship 160 . It is for this reason that in numerous places in the 
Purana Visnu, and not any other god, is identified with the 
supreme Brahma, and more attention is paid to his worship. The 
methods of the worship of Siva, Durga, Ganesa and Surya also are 
found in this Purana, but these deities are never given so much 
importance as Visjnu* On the other hand, they are said to be 
Visnu’s attendant deities 161 . It is perhaps for this reason that the 
details of their worship have been included in this Pur&na. 

From the evidences given by the Puranas 162 and the 
Nibandha-writers we understand that the Garuda-p. was also 
sometimes called ‘Tarksya*, ‘Vainateya* or ‘Sauparna*. Among the 
Mahapuranas mentioned in the Danasagara we find the name 
‘Tarksya' and not ‘Garuda*. The quotations made by the 
Nibandha-writers under the names ‘Tarksya' ‘Vainateya* and 
‘Sauparna* are not, however, found in the extant Garuda. 

8. THE BRAHMA-PURANA. 163 . 

It is a general belief that the present Brahma-p is the original 
one, the peculiarity being that it has suffered through additions 

188 Haribhaktivilasa, p. 322. 187 Ibid., p. 678. 388 Ibid., p. 88*. 

188 See, for example, Smrti-tattva I, p. 148 and II, pp. 567-569. 

160 Cf. Gd I, 1, 11a — purdnam garudam vaksye saram visnu-kathdsrayam. 

191 Cf. Gd I, 6, 70 — * suryddi-parivarena manvadya ijire harim \ This line is 
introductory to chaps. 7 ff. on the worship of 6iva, Durga and others. 

168 Cf. Bhag XII, 13, 8 and Va 104, 8. 

108 The AnSS ed. is chapter by chapter the same as the Vanga. ed. There 
are occasional variations in readings and numbers of verses in the correspond- 
ing chapters, but these variations are not many and important for our purpose. 
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and losses. This belief is at the base of almost all statements that 
have been made so long by scholars about its date and authori- 
tativeness. From an examination of the Puranas and the Smrti- 
Nibandhas, however, it has been found that the present Brahma-p. 
is not the original one but is merely an Upapurana of the same 
title and that it was known as such even as late as in the sixteenth 
century A.D., if not later. 

Almost all the Nibandha-writers have profusely drawn upon 
the ‘Brahma-p.’ or ‘Brahma’ which was, therefore, one of the most 
authoritative works in the whole range of Puranic literature. But, 
curiously enough, not a single of the numerous quotations made 
by Jlmutavahana, Apararka, Ilaradatta (the commentator of the 
Gautama-dharmasutra) , Aniruddhabhatta, Ballalasena, Devana- 
bhatta, Kullukabhatta, Madanapala, Srldatta Upadhyaya, Cannes- 
vara, Rudradhara and many others, is traceable in the present 
Brahma-p. This is significant and undoubtedly goes against the 
authenticity of this Purana. Definite information, however, about 
the apocryphal character of the present Brahma is supplied to us 
by Narasimha Vajapeyin, a Nibandha-writer of Orissa. Speaking 
on the authenticity of the two Puranas entitled ‘Brahma-purana*, 
he says in his Nityacarapijadlpa (p. 19) : 

“ brahmapurdnay i ca kalpatarau yad-vakyany adrtdni, 
tad-vyatiriktam brahmapurdnam purmottanw-mCihdtmyopa- 
bryihitarji hemd dry ddin ibandha-pari grhl taiji si?pi-parigrahdd 
eva pramanaipi , tad apy upapurandntargatam eva\ 

Thus he clearly distinguishes between the two Brahma-puiSnas — 
one, a Mahapurana, and the other, an Upapurana. His definite 
mention of the Purusottama-m'ahatmya as occurring in the Upa- 
purana proves the apocryphal character of the extant Brahma-p., 
in which there are chapters on this Mahatmya. Its apocryphal 
character is further established by the fact that though Narasiipha 
Vajapeyin was certainly acquainted with the present Brahma-p., 
none of the numerous quotations made by him from the ‘Brahma- 
purana’ in his Nityacarapradlpa is traceable in it. It cannot be 
argued that the Smrti-chapters of the present apocryphal Brahma-p. 
date from a time later than that of the Nibandha-writer, because 
there is a Ms (No. 2337) of this Purana in the D. U. Mss Lib. 
which is dated 1616 Saka ( = 1694 A.D.) and which tallies almost 
literally with the present editions. The evidences of the Puranas 
also go against the authenticity of the present Brahma. According 
to the Matsya, the Skanda and the Agni-purana Brahma and 
Marlci are the interlocutors in the original (or rather earlier) 
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Brahma-p. 164 , but in the present Bitahma we find Brahma and 
Daksa. All these facts establish the apocryphal character of the 
present Brahma-p. The title of the work should not be takeni 
as a point in favour of its authenticity. The lists of Upapuranas 
contained in some of the Mahapuranas show that there were 
Upapuranas bearing the titles of Mahapuranas. For example, 
Kur I, 1, 17-20 name the Skanda, Vamana, Brahmanda and 
Najradlyh Upapuranas. 

Though the present apocryphal Brahma-p. is a voluminous 
work, there is little which it can claim as its own. It is a late 
conglomeration of chapters mainly borrowed from other sources such 
as the Vi?nu-p., Markan<Jeya-p., Vayu-p., Mahabharata and 
Harivamsa, as the following list will show. 


Br 1 (verses 21-30) 
„ 1 (verses 31 to 

= 

Vi? I, 2, 1-8. 

the end) 

= 

IIv I, 1, 19 to the end. 

„ 2-5 

= 

„ I, 2-7. 

6-8 


„ I, 9-15. 

„ » 

= 

„ I, 25. 

„ io 

= 

M I, 26 (verses 1-11 and 48-49) ; 
and 



„ I, 27. 

„ 11-17 

„ 18 (except verses ' 


„ I, 28-39. 

1-6); 

19-24 

1 = 

Vis II, 2-7 and 9. 

„ 27 (verses 10 to ) 


Mark 57 (except verses lb, 50-£2a 

the end) J 

f 

and 64b) . 

„ 39-40 

= 

Va 30 (verses 79 to the end). 

Brahma-p. 70, 12 to chap. 175 deal with Gautaml-mahatmya which 

constituted an independent work by itself. 
Br 179 (except verses 

1-10 and 66-75) 

“ 

Hv I, 40, 8 to the end (except 
verses 41b-43a, 46b, 56a, 64 and 
66a). 

„ 180, 1-5 (except 3a) 

«= 

Mark 4, 36-40a. 


164 brahmandbhihitam purvam yavanmatram marlcaye | 
brdhmam tridadasahasram puranam parikxrtyate || 

Mat 53, 12b-18a; and Sk VII, i, 2, 28. Sk reads Had dadasdhasram * 
for Hridada-sahasram', and Had ihocyate * for * parikirtyate * in the second line. Ag 
272, 1 agrees with the Matsya in the first line but differs in the second, which runs 
as follows: 

lakf&rdh&rdhaiji tu tad br&hmaij% likhitvd taipprad&paytf . 
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Br 

180, 6-13 

= Vi? 

I, 2, 1-8. 

W 

180, 14 to the end 
(except 29-38 
and 42a) 

== M&rk 4, 40b to the end. 

99 

181 (5 iff.)— 212 

= Vis 

V, 1 to the end (except V, 

99 

213, 3-9 

= Hv 

1,1-11). 
I, 40, 1-7. 

99 

213, 10 to the end * 
(except 21b- | 

L. 

I, 41 (except 12b-c, 15b-19, 

22a, 131a, 161 I 
and 171) - 

Br 217 has many verses in 

t 

common 

21a, 22b, 28e, 49b, 55, 
58a, 59, 83a, 111b, 139, 
151b, 161-163, and 165- 
169). 

with Mark 15. 

Br 220, 22-29 

= Mark 32, 1-8. 

99 

220, 33-42 

99 

33, 8b to the end. 

99 

220, 69-82a 

= 99 

30, 12 to the end (except 


220, 82b-99 

*= „ 

19b). 
31, 1-8. 

99 

220, 101b 

= 99 

31, 23b. 

99 

220, 102a 

Wl= 99 

31, 25a. 

99 

220, 105-1 10a 

= 99 

31, 30-34. 

99 

220, 110b-120a 

— : 99 

32, 28-37. 

99 

221, l-109a (except ' 
59b, 77b, 84 j 

[- 

34 (except 17b, 30b, 42b, 

99 

and 85b) 
221, 109b-165a 

S 

99 

68-69a, 74a, 76b-77, 81a, 
85b, 88-90a, 92a, 93 and 
102-103a) . 

35 (except 8b, 33b and 

99 

222, 1-21 

s= Vis 

55a). 

Ill, 8, 20 to the end. 

99 

222, 22 to the end 
(except verses 
51-52) 

99 

m, 9. 

19 

230, 1 to the end 

= 99 

VI, 1-2. 

99 

232, 1 to the end 

99 

VI, 3. 

99 

233, 1 to the end 

99 

VI, 4 (except 15b and 49b) . 

99 

234 (except 69b) 

= 99 

VI, 5 (except 52-54, 69-78a 




and 81a). 
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Br 236 


237 


99 


238 


239-241 


242 


243 


244-245 


= Mbh MI (Santi-parvan), 238-239 ( = ASB ed. 

239-240 ; Bom- 
bay ed. 240- 
241). 

_ „ „ „ 240 and 245-247 (= 

ASB ed. 241 and 

246- 248 ; Bom- 
bay ed. 242 and 

247- 248) . 

= „ „ „ 248-249 and 273 

( = ASB ed. 249- 
250 and 275 ; 
Bombay ed. 249- 
250 and 274). 

= „ „ „ 300-302 respectively 

( = ASB ed. 302- 

304 ; Bomba}' 
ed. 300-302) . 

„ „ „ 303-304 ( = ASB 

ed. 305-306 ; 
Bombay ed. 
303-304). 

- „ „ „ 305-306 ( = ASB 

ed. 307-308 ; 
Bombay ed. 305- 
306). 

«= „ „ „ 307-308 rspectively 

( = ASB ed. 
309-310 ; Bom- 
bay ed. 307- 
308) 165 . 


That, as regards these common chapters, the apocryphal Brahma-p. 
is the borrower, requires no evidence to prove. The quotations 
made by the early authors from the Visnu, Markandeya and Vayu-p. 
show that the chapters borrowed by the Brahma-p. have been occurr- 
ing in these Puranas from a time earlier than that of compilation 
of the present Brahma. As to the chapters common to the Brahma-p. 
and the Harivaipsa, a comparison of the portions common to the 

lflft Br 236-245 on Samkhya and Yoga were traced by P. Otto Schrader in the 
Santi-parvan of the Mbh and published in the Indian Culture (Vol. II, 
1935-86, pp. 592-3) as a note on my article on ‘The Apocryphal Brahma- 
Purapa’ which appeared in the same journal. 
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Vayu, Harivaqisa and Brahma 106 proves the indebtedness of the 
Brahma to the Harivamsa. In these common portions the Brahma 
follows more the Harivaipsa in its readings and extra verses than 
the Vayu. The portions common to the Viayu and the Harivainsa, 
and the references in the latter to the names of the great sages and 
the ten sons of Tamasa Manu as declared by Vayu ( vdyu-proktdh 
— Hv I, 7, 13 and 25) , tend to show that the Harivamsa had the 
Vayu-p. as one of its sources. Pargiter also doubts the Harivaipsa 
version of the dynastic account to be a revision of that of the Vayu 
and says that ‘it is manifestly later than the ‘Vayu version* 16 V 
As to the chapters common to the Brahma-p. and the Mahabharata, 
the priority of those of the latter is unquestionable. 

We have given above the list of chapters that have been 
borrowed by the Brahma-p. from different sources. If these chapters 
a,re left out of consideration, those which remain untraced are 
unimportant and small in number. They are as follows : 


Br 1 (verses 1-20) 
„ 18 (verses 1-6) 


26 

27 (verses 1-10) 
28-38 

41-70 (1-11) 
176-178 
214-215 

216-217 (partly) 
218 


— Introductory verses. 

— Enumeration of the topics treated of 
in chaps. 1-17. 

— Names of holy places. 

— For introducing chap. 27 on geo- 
graphy. 

— Gods and holy places in Orissa. 

— On hells. 

— On the results of actions done 
(karma- vipaka) . 


„ 220 (verses 1-21, 
30-32, 43-68, 
100-101a, 
102b-104, 
120b-212) . 


223-225 

226-229 

231 


— On Sraddha. 


— On Karma-vipaka. 

— On the worship of Vi?nu. 

— Accounts of the Dvapara and the 
future ages. 


Viz., V& 62, 72b-98, Hv I, 2, 7-27 and Br 2, 7-28a; Va 62, 99-198, Hv I, 4, 
26 ff. to I, 6, 44a and Br 4, 19-110; Va 63, 1-11, Hv I, 6, 44b-54 and 
Br 4, 111-122, w Pargiter, AIHT, pp. 78-79. 
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Br 835 — For introducing chaps. 836-845 on 

Saipkhya and Yoga. 

„ 846 — On Purana-mahatmya, etc. 

Besides these, there may be found even in the borrowed chapters 
verses which are not traceable in the originals. These verses do 
not contain anything important for our purpose, nor do they shed 
any light on the date of composition of the present Brahma-p. 
Therefore, they may be neglected. 

The apocryphal Brahma-p., with its borrowed and non-borrowed 
chapters, does not seem to have been composed, or rather compiled, 
earlier than the beginning of the tenth century A.D. Had it been 
composed earlier, it should have been drawn upon, or at least referred 
to, by the Nibandha-writers earlier than the middle of the 13th 
century A.D. 108 It is not that the early Nibandha-writers did not 
believe in the authoritativeness of the Upapuranas. The numerous 
verses quoted by them from a good number of such works 100 show 
that they gave almost the same importance to the Upapuranas and 
the Mahapuranas as sources of Dharma. Even after the middle 
of the 13th century this apocryphal Brahma-p. began to be regarded 
as an authority only by a comparatively small section of writers 
consisting mainly of Hemadri, §ulapani,,Vacaspatimisra and Govinda- 
nanda. Each of them quotes a good number of verses from the present 
Brahma-p. Of the very numerous quotations made by Raghunandana 
in his Smj*ti-tattva from the ‘Brahma-p/ some are found in those 
chapters of the extant Brahma which deal with the holy places in 
Orissa. Raghunandana draws upon the extant Brahma-p. in his 
Yatra-tattva also. These quotations made in relation to the worship 
of the Sun, Siva and god Purusottama, and the expression ‘ brahma - 

199 In Danasagara, fob 4a there is mention of a few spurious Puriinas including 
the ‘Brahma’ with a general statement of their contents. But as these 
contents do not agree even partially with those of our extant Brahma, it 
is highly probable, if not sure, that the spurious ‘Brahma’ of the Danasagara 
was different from our present Brahma. 

R. L. Mitra describes a Brahma-p. which consists of two Khandas, — 
Purva and Uttara, and is quite different from our present Brahma. As ii, 
mentions the history of Radhu, her worship, Tulasl’s marriage with 
Sarikhacuda, the history of Manasa, etc., it must be a very late work. See, 
Mitra, A Catalogue of Sanskrit Mss in the Library of His Highness the 
Maharaja of Bikaner, pp. 187-9. 

199 Viz., Adi-p. (not the Brahma-p. which also is sometimes called ‘Adi-p.’), 
Aditya-p., Nfsimha-p., Kalika-p, Nandi-p., Nandikesvara, Devl-p., Saura-p., 
Saura-dharmottara, Bhavisyottara, Visnu-rahasya, Visnu-dharma, Visnu- 
dharmottara, Vi^nu-dharmottaramfta, Brhad-visnudharma, Siva-rahasya, £iva- 
dharmottara, Bhagavati-p., Samba-p. and so forth. 
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purdy,okta-mdrkan<}eya-hrade pradyumna-sarovare samudra-rupadi - 
txrtha-bhedddau etc/ in Smrti-tattva I, p. 366 show that though 
Raghunandana used mainly the original (or rather earlier) Brahma- 
p., he must have quoted verses from the apocryphal Purana also. 
From all this it is highly probable that the present Brahma-p, is 
to be dated not earlier than the beginning of the tenth century ' 
A.D, As Hemddri, Sulapani, V dcaspatimisra , Govinddnanda and 
Raghunandana quote verses from it, it cannot be later than 1200 
A.D. 170 

Let us now pass on to the different chapters. Chap. 25 gives 
a long list of the names of holy places chiefly of Northern India. 
Though it mentions the Viraja-tlrtha and the Indradyumna-saras, 
the names of Purusottama-ksetra and Ekamra-k§etra are conspicuous 
by their absence. Moreover, this chapter is wholly unconnected 
with those preceding and following it. So it seems to have been 
interpolated by some one living outside Orissa. 

Chap. 26 is meant for serving as an introduction to chap. 27 
dealing with the geography of India. It was, therefore, written at 
the time when chap. 27 was borrowed from the Markandeya-p. 

Chaps. 28*70 and 176-178, on the holy places in Orissa, should 
be considered in four groups : 

(1) chaps. 28 (1-8), 42 (35 to the end), 43-69, 70 (1-11), 
and 176-178 on Purusottama-ksetra or Puri sacred to 
Visnu ; 

(2) chaps. 28 (9 ff .) — 33 on Konarka sacred to the Sun-god ; 

(3) chaps. 34-41 on Ekfunra-ksetra or Bhuvanesvara sacred 
to Siva ; and 

(4) chap. 42 (1-34) on Viraja-ksetra or Jajpore sacred to 
Devi. 

Of these four groups of chapters, those belonging to group (1) 
were written first of all The chapters of the remaining three 
groups were interpolated later. The reference to the quarrel 
between the Saivas and the Bhagavatas, and the avowedly sectarian 
character of the chapters of the different groups, prove that they 
were written by different hands. 

The determination of the date of composition of the chapters 
on Purusottamaksetra-mahatmya is rather difficult. They could 

170 In his Essays, Vol. I, p. 18, Wilson opines that our present Brahma-p. ‘was 
composed in the course of the thirteenth or fourteenth century*. But this 
opinion is open to serious doubts, because, even if the Purana was compiled 
towards the beginning of the thirteenth century, it could hardly be expected 
to reach Hemadri, an inhabitant of Devagiri in Hyderabad, and to attain 
the position of an authoritative Purana within fifty years of its compilation. 
Br 56, 65 and 72-73. 


171 
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not have possibly been written earlier than the end of the 9th 
century A.D., because there is mention of the Siva-temple at the 
side of the Markandeya lake 171 . This temple was built in 820 A.D. 
by Kuntfala-kesarin, king of Orissa. Again, the expensive stone 
temple, which the mythical king Indradyumna is said to have built 
at Purusottama-ksetra, may be indentical with that built by 
Ananta-varman Co^aganga (Saka 998-1069), one of the eastern 
Ganga kings of Orissa. He was ‘a good patron of religious works 
and charities’, and ‘under his orders was built the great temple 
of Jagannatha at Puri’ 172 . We cannot, however, put much stress 
on this supposition, because it is not known definitely that there 
was no Visnu-temple at Puri before the time of Ananta-varman 
Cotfaganga. That the chapters on Purusottama-ksetra were incor- 
porated into the present Brahma not later than the middle of the 
12th century A.D. is certain, because these chapters are earlier 
than those on Konarka, Ekfimra-ksetra and Viraja-ksetra and many 
of these chapters are drawn upon by Vacaspatimisra in his Tlrtha- 
cintamani, by Sulapani in his Dolayatra-viveka and Rasayatra- 
viveka, and by Hemadri in his Caturvarga-cintamani. 

The story of Kandu in Br 178 seems to have been added later 
than chaps. 176-177. This story is told by Vyasa, whereas in all 
other chapters on Orissa Brahma is the speaker. Moreover, the story 
is inserted all on a sudden without any previous hint. The story 
that there had been at Purusottama an image of Visnu made of 
sapphire and that it had been buried in golden sand by the god 
himself before Indradyumna went to the place, is most probably 
fabricated to give the place an air of greater sanctity and antiquity. 
A similar attempt was also made with respect to the image. It is 
said that the image was first constructed by Visvakarman at the 
command of Visnu. It was then taken to heaven by Indra, thence 
to Lanka by Ravana, and from Lanka to Ayodhya by Rama. It 
was then given to the lord of oceans who, ‘for some reason’, placed 
it at Purusottama (cf. chap. 176). The honest motive underlying 
this story is obvious. 

The chapters on Konarka, Ekamra-ksetra and Viraja-ksetra 
must be earlier than 1200 A.D., because some of these chapters have 
been drawn upon in the Caturvarga-cintamani by Hemadri who 
lived far away from Orissa, the original home of these chapters, 
as well as by Vacaspatimisra in his Tlrtha-cintamani. As to the 
upper limit of the date of these chapters, it may be said that as 
they are later than the chapters on Purusottama-ksetra, they cannot 
possibly be earlier than 950 A.D. By their mention of a Sun-temple 

m Br 56. 65 and 78-73. 178 JASB, Vol. LXXII, 1903. p. 110. 
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at Konarka in Br 28, 46-7, they may appear to be later than 1240 
A.D. ; but it is extremely difficult to prove that the Sun-temple 
mentioned by the Brahma-p. is the same as that built between 
1240 and 1251 A.D. 173 by Narasimhadeva I of the Ganga dynasty 
of Orissa. Even if the two Sun-temples mentioned above were 
taken to be identical, we could hardly expect chapters to have 
been written on the glories of the temple and to have reached 
Hemadri within only a quarter of a century after the construction 
of the temple. It is therefore highly probable that there was already 
an ancient Sun-temple at Konarka before 1240 A.D., and Nara- 
simhadeva I either built another which has superseded the ancient 
temple in its fame and glory or rebuilt the ancient one which 
can be expected to have been in a dilapidated condition. 

Chaps. 214-215 on hells and chaps. 216-218 on Karma-vipaka 
are probably of the same date as that of compilation of the present 
Brahma. They cannot be later than 1500 A.D., because Govinda- 
nanda quotes verses from chaps. 216 and 218 in his Danakriya- 
kaumudl (see App.). Many verses of these chapters seem to be 
in common with those in the original Brahma-p., because, of the 
numerous quotations made by Madhavacarya, only a few are found 
in chaps. 214, 215 and 217 of the present Brahma. As none of the 
quotations made by him on general customs, impurity, funeral 
sacrifices and penance is found in the present Brahma-p. though 
it contains chapters on most of these topics, it is sure that Madhava 
used the real Brahma and not the present apocryphal one. 

Chaps. 219-222 (on funeral sacrifices, customs, duties of the 
castes and Asramas, and impurity due to births and deaths) should 
be dated earlier than 1200 A.D., because Govindananda quotes 
numerous verses from chaps. 219-221 in his Sraddhakriya-kaumudI 
and Hemadri draws upon these chapters in his Caturvarga- 
cintamani 174 . These chapters (219-222) most probably come from 
the same date as that of compilation of the present Brahma. 

The date of chaps. 223-231, dealing with Karma-vipaka, Visnu- 
worship etc., is not known definitely. They may have come from 
the same date as that of compilation of the present Brahma. 

173 According to an inscription discovered at Srikurmam in Orissa, a person nam*:d 
Sahasa-malla made a grant at the Sun-temple during the reign of Narasimha- 
deva I in 1251 A.D. So, this temple must have been built earlier than 
1251 A.D. 

174 Hemadri and Govindananda draw not only upon the present apocryphal 
Brahma-p. but also upon the earlier Brahma. It is for this reason that 
many of the quotations made by Hemadri in his Caturvarga-cintamani and 
by Govindananda in his Danakriya-kaumudi and Sraddhakriya-kaumud! 
and all of the numerous quotations made by the latter in his Suddhikriya- 
kaumudl and V ar^akr iy a-kaumudl are absent from the present Brahma-p. 
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Chaps. 235 and 246, attached to chaps. 236-245 on Samkhya 
and Yoga, were most probably added by the compiler. In some 
Mss of the present Brahma these chapters are not found at all 175 . 

The GautamT-mahatmya (chaps. 70-175), which was certainly 
composed by somebody living about the river Godavari, is a distinct 
‘work’ ( pustakam ) by itself. It is called a ‘highly meritorious 
Purana’ declared by Brahma (cf. Br 175, 78 and 87) . The place 
which it occupies in the Brahma-p. was not meant for it, because 
it divides the chapters on Purusottamaksetra-mahatmya. The way 
in which chap. 176 opens, shows that it immediately followed chap. 
69. Moreover, in chap. 176 there is no hint from which we may 
conclude that the Mahatmya was there. In Br 179, 2 the sages 
refer to Bharatavarsa (chap. 27) and Purusottama-ksetra, of which, 
Ihey say, Vyasa told them elaborately, but they do not mention 
the GautamT-mahatmya which also precedes chan. 179 in our 
edition. So, it is clear that the Mahatmya was not originally there. 
In the Venk. ed. it is placed at the end. This Mahatmya was 
attached to the Brahma-p. later than the chapters on Orissa, for 
the NaradTya-p. (I, 92), which gives the contents of the present 
Brahma-p. including the Mahatmyas of Purusottama-ksetra and 
Ekamra-ksetra, does not mention the GautamT-mahatmya. 

The GautamT-mahatmya does not seem to have been composed, 
earlier than the tenth century A.D. The story of Gautama’s 

bringing the Godavari (i.e., GautamT) is undoubtedly later than 

those in Kur I, 16, 95-123 and Var 71. The story of Bhagiratha 

(Br 78) also is of very late origin. As no author has been found 

to draw upon this Mahatmya, it is impossible to say anything 
definitely. 


The results of the above analysis are as follows : 


(1) Date of compilation 


(2) Chaps. 214-218 
„ 219-222 

„ 223-231 


—Not earlier than the beginning of 
the tenth century A.D. and not 
later than 1200 A.D. 

— Not later than 1500 A.D. Probably 
of the same date as that of compi- 
lation of the Purana. 

— Not later than 1200 A.D. Most 
probably of the same date as that 
of compilation of the Purana. 

—Not known. May have come from 
the same date as that of compila- 
tion. 


JM 


Hartpraftftd Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p. xcvii. 
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Chaps. 235 and 246 — Most probably added by the com- 

piler. 

(3) „ 70-175 — Most probably earlier than the tenth 

century A.D. 

(4) Interpolations : 


Chap. 25 

Chap. 28 (1-8) , 42 
(35 to the 
end) , 43-69, 
70 (1-11) 
and 176-177 

Chap. 178 ... . 

Chaps. 28 (9 ff.) — 33; 

„ 34-41 ; 

Chap. 42 (1-34) 


— Comparatively late. 

V — Most probably not earlier than the 

V end of the 9th century ; certainly 

J not later than the middle of the 

1 2th century. 

— Later than the chaps, of the imme- 
diately preceding group. 

\ — C. Between 950 and 1200 A.D. 


Though a comparatively late work, the present Brahma-p. has 
not escaped additions and alterations. Some of its chapters have 
been lost. Vacaspatimisra’s numerous quotations on Avimukta- 
ksetra-mahatmya show that the apocryphal Brahma-p. once con- 
tained a good number of chapters on this Mahatmya. The 
Naradlya-p. gives a list of contents of the apocryphal Brahma-p. 
This list includes the story of Rama which is not found in the 
printed editions. 

Excepting the chapters on Konarka, Ekamra-ksetra and Viraja- 
ksetra, the present Brahma-p. is Vaisnava from beginning to end. 
There can be no doubt, therefore, about the Vaisnava authorship 
of the Purana. 

In this connection we should like to say a few words about 
the Smrti-contents of the original (or rather earlier) Brahma-p. 
which seems to have been lost. It has already been said that this 
Puraria was regarded as one of the most authoritative works in 
the whole range of Puranic literature. The quotations made by 
the Nibandha- writers show that it was a rich store of Smrti mate- 
rials. The multifarious Smrti-topics, dealt with in this Purana, 
appear to have been the following : (a) the duties of the Asramas, 
(b) general customs and daily duties (ahnika), (c) eatables and 
non-eatables, (d) rules of diet, (e) purification of things, (f) puri- 
fication of the body, (g) funeral sacrifices, (h) impurity, (i) bath, 
(j) gifts, (k) duties of women, (1) different kinds of sins, 
(m) penances, (n) vows (vrata), and (o) observances in the 
different months (masa-kftya) . This list is based on the quotations 
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made by Jlmutavahana, Devanabhatta, Aniruddhabhatta, Baliala* 
scna, Apararka, Haradatta, Hcmadri, Kullukabhatta, MadanapSla, 
Madhavacarya, Cantfesvara, Raghunandana, Narasimha Vajapeyin, 
and others. 


9. TIIE SKANDA- PURANA. 170 

The present Skanda consists of seven Khandas or books — 
Mahesvara, Visnu, Brahma, Kasi, Avantya, Nagara and Prabhasa. 
The Mahesvara-khanda consists of the Kcdara-kh., Kumarika-kh. 
and Aniniacala-mtahatmya (the third being divided into two 
parts — Purvardha and Uttarardha) ; the Visnu-khanda, of the 
Mahatmyas of Verikatacala, Purusottamaksetra 177 , Vadarikasrama, 
Karttika-masa, Margaslrsa-masa, Bhagavata, Viaisakha-mfisa and 
Ayodhya ; the Brahma-khanda, of Setumahatmya, Dharmaranya-kh. 
and Uttara-kh.; the Kasi-khanda, of two parts called Purvardha and 
Uttarardha ; the Aviantyk-khanda, 6f Avantiksetra-mahatmya, 
Caturaslti-linga-mahatmya and Reva-kh. 178 ; and the Prabhasa- 


170 The Vanga. ed. of the Skanda-p. i? generally the same as the Venk. ed., 
the most notable differences between the two being as follows : 


Vanga. ed. 

II, ii (Purusottamaksetra-mahatmya) , 40 
II, ii, 41, verses 1-36 

II, ii, 41, verses 37 ff. 

II, ii, 42-43 
II, ii, 44 

II, ii, 45 

II, ii, 46-56 ; 

II, ii, 57, verses 1-41 
II, ii, 57, verses 42 to the end 
V, iii (Reva-kh.), 233-6 (on the worship 
of Satya-narayana) 



Vciik. ed. 

II, ii, 40-41. 

II, ii, 42. 

Not found in the Vehk. ed. 
II, ii, 43-44 respectively. 

II, ii, 45-46. 

II, ii, 47-48. 

Not found in the Vehk. ed. 
II, ii, 49. 

Not found in the Vehk. ed. 


Besides these, there are other minor differences which need not be mentioned here. 

The above differences between the two editions are explained by the editor 
of the Vanga. ed. of the Purana by saying that he took the Vehk. ed. as the basis 
and added to it the additional chapters and verses he found in those Bengal Mss 
of the respective Khandas which he used for his edition (see Preface to the Vanga. 
ed. of the Skanda-p., pp. 10-11). 

177 The Vanga. ed. of the Utkala-kh. is the same as the P urusot tama-ksetra- 
mahatmya occurring in the Vi$nu-kh. of the Vanga. ed. of the Skanda-p. 

0|f the four Mss of the Purusottamaksetra-mahatmya described by Eggeling 
in his Ind. Off. Cat., Part VI, pp. 1325-29, three consist of 45 chapters each and 
one of 61 chapters, whereas the Vanga. ed. has 57 chapters. 

For the differences between the versions of this Mahatmya as occurring in the 
Vanga. and Venk. editions, see footnote 176. 

178 The Reva-kh., described by Eggeling in his, Ind. Off, Cat., Part VI, pp. 
1360-62, seems to be much shorter than the printed text. 
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khantfa, of Prabhasaksetra-mahatmya, Vastrapathak§etra-mahat- 
mya, Arvuda-kh. and Dvaraka-mahatmya. 

Though the above division of the Skanda is supported by the 
Naradlya-p. 170 , its real division seems to have been into six Samhitas 
with further subdivisions. According to the Halasya-mahatmya of 
the Agastya-samhita (i.e., Samkari Samhita) 180 of the Skanda-p., 
the Skanda consisted of six Samhitas, viz., Sanatkumara-samhita, 
Suta-samhita, Sanikarl Samhita, Vaisnavl Samhita, Brahml Samhita 
and Saura-samhita, and of fifty Khandas 181 . The Sambhava-kantfa, 
which is one of the seven Kandas constituting the Sivarahasya-kh. 
of the Samkara-samhita of the Skanda-p., similarly divides the 
Skanda but transposes the Brahmi and the Samkari Samhita. It 
further gives the lengths of the Samhitas as follows . 

(1) Sanatkumara-samhita consisting of 55,000 Slokas or 
Granthas, (2) Suta-samhita, of 0,000 Slokas, (3) Brahml 
Samhita, of 3,000 Slokas, (4) Vaisnavl Samhita, of 
5,000 Slokas, (5) Samkari Samhita, of 30,000 Slokas, 
and (0) SaurT Samhita, of 1,000 Slokas 182 . 


In some Mss the Bcva-kh. claims to be a section of the Uttara-kh. of the 
Vayu-p. (see, Eggcling, op. cit., Part VI, pp. 1302 ff.). This claim seems to be 
supported by the Reva-kh. as found in the printed Skanda-p. Cf. Sk V, iii, 5, 10 
and 229, 1. 

170 Nar I, 104. 

Though the contents of the different Khandas, as given by the Naradlya, 
agree generally with those of the respective Khandas of the Vcrik. ed. of the Skanda, 
the Mathura- mahatmj'a and the Maghn- mahatmya, which, according to the Nara- 
dlya, formed parts of the Visnu-kh., are nol found in the printed Visnu-kh. 

According to Saura-p. (AnSS ed.) 9, 10, the Skanda was a very voluminous 
work consisting of eight Khandas. 

According to the Prabhasa-kh. (i, 2, 102-106) the Skanda-p. consisted cd seven 
parts (bhaga) ; viz., (i) the first, called Mahesvara, on Skanda-mahatmya, (ii) 
the second, called Vaisnava, (iii) the third on the Mahatmya of Brahma, (iv) the 
fourth on Ka6l- mahatmya, (v) the fifth on the Mahatmyas of Reva and UjjayinI, 
(vi) the sixth, called Nagara, on Tlrtha-mahatmya, and (vii) the seventh, called 
Prabhasika, on Prabhasaksetra-mahatmya, Tlrtha-mahatmya and the Mahatmyas 
of Samkara and other gods. 

Sk V, iii, 1, 40 also speaks of the seven parts (khanda) of the Skanda-p. 

The above division of the Skanda into seven Khandas seems to be late ; but 
it is certainly not later than 1600 A.D., because Mitra Misra quotes the above 
mentioned verses of the Prabhasa-kh. in his VJramitrodaya (Paribhaaa- prakasa, 
p. 18) by expressly naming the Kliapda as the source. 

180 According to the Halasya-mahatmya, the Agastya-samhita, to which this 
Mahatmya belongs, is the same as the Samkari Samhita of the Skanda-p. See, 
Eggeling, op. cit., Part VI, pp. 1820 ff. 

An ‘Agastya-samhita’ is drawn upon in the Caturvarga-cintamani (Vol. H, 
Part i, pp. 941-946). 

m Eggeling, op. cit., Part VI, pp. 1820-81. 


Ibid., pp, 1368*4. 
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In its Siva-mahatmya-khantfa the Suta-saiphita, which is furnished 
with Madhavacarya’s commentary entitled Suta-samhita-tatparya- 
dlpika, divides and subdivides the Skanda-p. in the same way as 
the Halasya-mahatmya but diffeus from the Sambhava-kanda as 
regards the lengths of the six Samhitas which are as follows : 

(1) Sanatkumam-samhita, of 36,000 Gran'thas, (2) Suta- 
samhita, of 6,000 Granthas, (3) Samkarl Samhita, of 
30,000 Granthas, (4) Vaisnavl Samhita, of 5,000 

Granthas, (5) Brahml Samhita, of 3,000 Granthas, 

and (C) Saura-samhita, of 6,000 Granthas. 

Thus the total number of Granthas is 86,000, though it is expressly 
said that the Skanda-p. consists of one lac of Granthas 183 . Tha 
Saura-samhita also says that the Skanda-p. consisted of six 
Samhitas and fifty Khandas, and that the Saura-sanihitiFi, which 
was the last, contained 1,000 Granthas 181 . 

More detailed, though slightly different, information about the 
divisions and subdivisions of the Skanda-p. is supplied by the Kalika- 
kh. belonging to the Sanatkumara-samhita 183 . According to this 
Khanda, the Skanda was divided into six Samhitas and fifty 

Khandas. Of these six Samhitas, the first, called Sanatkumara- 
samhita, consisted of. 25 Khandas 1 SG , 10,000 chapters and 50,000 

38a Ibid., p. 1378. 184 Ibid., p. 1382. 

JHD Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., Vol. IV, No. 285. 

The Kalika-kh. contains many legends about Siva and prayers addressed to that 
god, describes the origin of 500 rivers, and gives an account of the different castes 
and orders and their duties. It describes also the manners and customs of different 
parts of India. A geographical account of the world is. also attempted. 

This Kalika-kh. consists of 100 chapters, and the date of the Ms is 6aka 1718. 
(A ‘Kalika-kh.’ is drawn upon in Caturvarga-cintamani, Vol. Ill, Part i, p. 1200). 

180 The names of these Khandas, as given in the Kalika-kh., are as follows ; 

(1) Ksetra-kln, dealing elaborately With different places holy to Siva, 
Visnu and other gods ; 

(2) Tlrtha-kh., dealing with various holy places,, the pious acts to be done 
there, the stories of the origin of these places, and so forth ; 

(8) Kasi-kh., on the glories of Benares ; 

(4) Sahyadri-kh., containing the glories of Sahyadri and Setubhupala (?), 
and the account of Candanapitha ; (see also footnote 108 below) ; 

(5) Himacala-kh., on the glories df the lord of the world (viSveSa) ; 

(6) Malayacala-kh.. describing the worship of Siva (siva-pujopavarnana) ; 

(7) Vindhyadri-kh., on Visvesa-mahima ; 

(8) Moksa-kh., on Moksa-dharma ; 

(0) Prabhasa-kh., on Dharma and the glories of Prabhasa ; 

(10) Puskara-kh. ; 

(11) Nagara-kh. ; 

(12) Narmada-kh., on the stories of the Narmada; 

(13) &ri£aila-kh., on the glories of Srlsaila ; 
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Slokas ; the second, called Suta-samhita, consisted of four parts 187 and 
76 chapters ; the third, called Samkara-saiphita, was divided into 
£1 parts 188 and 2,000 chapters ; the fourth, called Vai§navl Samhita, 
contained 300 chapters ; the fifth, called Brahml Samhita, consisted 
of 3,000 Slokas ; and the sixth, called Saura-saijihita, contained 
60,000 Slokas. 

That the above division of the Skanda-p. into Samhitas is not 
fictitious, is proved by the fact that some of the Samhitas still exist, 
partly or wholly, in Mss. For example, the Sanlatkumara- 
sainhita 189 , the Samkarl Samhita 190 , the Suta-samhita 181 and the 

(14) Avanti-kh., on Avanti-mahima ; 

(15) Gaurl-kh., on Gaurl’s attainment of the fruit of her penance, and 
the method of Gauri-vrata ; (a Gaurl-kanda is drawn upon in the 
Prayascitta-khanda claiming to be a part of the Caturvarga-cinta- 
mani of Hemadri) ; 

(10) Kuruksctra-kh., on the glories of Kuruksetra, and the gifts to be 
made there on the occasion of the solar eclipse; 

(17) Kedara-kh., on the birth of Siva; 

(18) Haridvara-kh., on Haridvara-prasamsa ; 

(19) Setumahatmya-kh., on Setutlrtha-prasamsa ; 

(20) Kalika- or Kalv-kh., on the praise of and legends about Siva, and 
prayers to the god ; 

(21) Vratopakhyana-kh., on vows and stories relating to Siva ; 

(22) Nadl-kh., on the origin of 500 rivers ; 

(23) Dharma-kh., on the duties of the castes and orders ; 

(24) Desa-kh., on Dekidharmanukathana and Desavidhikrama ; 

and (25) Varsa-kh., on the division of the earth into Dvlpas and Varsas. 

Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., Vol. IV, No. 285. 
Unfortunately for us, the verses containing the names; and extents of the divisions 
and subdivisions of the remaining five Samhitas are not given in the Catalogue. 
A very short account of these Samhitas is, however, given in the description of 
the Ms. See footnote 185 above. 

m Eggeling, in his Ind. Off. Cat., Part VI, pp. 1377 ff., describes a complete 
Suta-samhita furnished with Madhava rtarya’s commentary named Suta-samhitii- 
t&tparya-dlpika and consisting of four Khandas, viz., §i vamahatmya-kh ., Jnana- 
yoga-kh., Mukti-kh. and Yajnavaibhava-kh. The last of these Khandas is subdivided 
into two sections called Adhobhaga and Uparibhaga, the latter being further sub- 
divided into Brahma-glta and Suta-gita. See also, Shastri, Cat. of Sans. Mss, ASB, 
V, Nos. 3848-60; Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., IV, Nos. 
239 and 242. 

188 According to the Sambhava-kanda, the Samkari Samhita consisted of 12 
Khandas. See, Eggeling, Ind. Off. Cat., Part VI, p. 1364. 

”• Eggeling, Ind. Off. Cat., Part VI, pp. 1305 ff. On pp. 1409-10 of the Cata- 
logue, Eggeling describes a fragment of a Sanatkumara-saiphita which, on account 
of the treatment of the worship of Radha, seems to be of very late origin. 

100 Eggeling, Ind. Off. Cat., Part VI, pp. 1820 ff. and 1362 ff.; Shastri, Cat. 
of Sans. Mss, ASB, V, Nos. S864A-65 ; Shastri and Gui, op. cit., IV, No. 241 (Sarn- 
bhava-kantfa) . 

181 Eggeling, op. cit., VI, pp. 1370 ff. and 1377 ff. The Suta-samhita, with 
Madhavacarya’a com., has been published by the Ananda&ama Press, Poona. 
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Saura-sanihita 192 may be named. Madhavacarya’s commentary on 
the Suta-samhita proves that the above division of the Skanda 
into six Saiphitas must have been made much earlier than 1800 A.D. 

Besides the different Khandas mentioned above, there were 
many others which claimed to be parts of the Skanda-p. Some 
of these Khandas are available in Mss partly or wholly, viz., 
Ambika-kh. 193 , Tapl-kh. 194 , Kanakadri-kh. 195 , Bhlma-kh. 190 , Siva- 
rahasya-kh. 107 , Sahyadri-kh. 198 , Brhadbrahmottara-kh. 199 , Parvata- 
kh. 200 , Ayodhya-kh. 201 , Mathura-kh. 202 , Patala-kh. 203 , Nirvana-kh 204 , 
Uma-kh. 205 , Parasurama-kh. 206 , Bhu-kh. 207 , Himavat-kh 208 , and so 
on. There is also mention of a Paundra-kh. in the Danasagara 
(fol. 3b), of a Mahakala-khanda in the Caturvarga-cintamani (Vol. 
II, Part ii, p. 151 and Vol. Ill, Part i, p. 1098), and of a 
Camatkara-kh. in the Caturvarga-cintamani (Vol. Ill, Part i, 

199 Eggeling, op. cit., VI, pp. 1382-83. 

198 Ibid., pp. 1321 ff. Shastri, Cat. of Sans. Mss, ASB, V, Nos. 3921-22. 

104 Shastri and Gui, op. cit., IV, No. 294. 

10B Is it the same as the Suhyadri-kh. ? See, Eggeling, op. cit., VI, p. 1329. 
Shastri and Gui, op. cit., IV, No. 244. 

196 Eggeling, op. cit., VI, pp. 1357-58. 

197 This Khanda belongs to the Samkara-samhita and consists of 7 Kandas, viz., 
Saipbhava, Asura, Vlra-mahendra, Yiiddha, Deva, Daksa and Upadesa. See, 
Eggeling, Ind. Off. Cat., VI, pp. 13G2-65 ; Shastri, Cat. of Sans. Mss, ASB, 
V, Nos. 3864 A-65. Also Shastri and Gui, op. cit., IV, Nos. 281, 282, 288 
and 291-3 for separate Mss of the Kandas. 

198 It belongs to the Sanatkumara-samhita. Eggeling, op. cit., VI, pp. 13G9 ff. ; 
Shastri, op. cit., V, Nos. 3930-32 ; Shastri and Gui, op. cit., IV, No. 249. 
See also footnote 18G above. A ‘Sahya- (v.l. Satya-) khanda* is drawn 
upon in Kalanirnaya, p. 290 ; and a ‘Sahyadri-khanda* is drawn upon in 
Caturvarga-cintamani, Vol. Ill (Pari£esa-kh.) , Part i, p. 718 and Part ii, 
pp. 305 and 306. 

1199 It begins with the same verses as the Brahmottara-kh. of the printed 
Skanda and seems to have the same contents. See, Aufrecht, Bod. Cat., 
No. 120. 

100 Eggeling, op. cit., VI, p. 1353. 

** Shastri, op. cit., V, No. 3925. This Khanda is different from the Ayodhya- 
mahatmya of the printed Visnu-kh. 

*°* Shastri, op. cit., V, No. 3920. 

908 Shastri and Gui, op. cit, IV, Nos. 228-9. 

104 Shastri, op. cit, V, No. 8927 ; Shastri and Gui, op. cit., IV, No. 290. 

* 08 Shastri and Gui, op. cit., IV, No. 284. 

908 Shastri, op. cit., V, Nos. 8928-29. 

907 Shastri, op. cit., V, No. 3933 (Sambhalagraraa-mahatmya) ; Shastri and 
Gui, op. cit., IV, No. 231 (on the shrines in and about Sambhalpur); 
Eggeling, op. cit., VI, p. 1358 (No. 3667). Is it the same as the Mahl-kh. 
named and drawn upon in the Haribhaktivilasa, p. 897 ? 

909 Shastri and Gui, op. cit., IV, No. 253. Is it the same as the Him&cala-kh. 
which is one of the 25 Khandas constituting the San&tkumara-s&mhita ? 

21 
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pp. 357, 360, 650, 676, 698, 706-7 and so on), Madana-parijata 
(p. 310) and Madhavacarya’s commentary on the Parasara-smrti 
(II, ii, pp. 220-221) . Though no Ms of the Paundra-kh. has yet 
come to light. Mss have been found of a Karatoya-mahatmya 209 
which consists of two parts — Paundi<aksetra-mfihatmya (verses 
1-60) and Karatoya-mahatmya (verses 61-85), and is said in the 
colophons to have formed part of the last (or latter) part of the 
Paundra-kh. (uttara-paundra khanda) . Besides the colophons, the 
Mahatmya itself contains indications which show that it was not 
an isolated booklet deriving authority from the Paundra-kh. but 
formed a chapter of a bigger work dealing, among other things, 
with topics on the Paundra-ksetra as well as with the results of 
bathing in the river Karatoya 210 . 

The Camatkara-kh. seems to have been preserved partially, 
with changes and modifications, in the Niigara-kh. which contains 
a number of chapters on a king named Camatkara and a town 
named after him. Two of the lines quoted by Hcmadri from a 
‘Camatkara-kh.’ are found in chap. 20 of the Nagara-kh. 

From the above accounts of the divisions and subdivisions of 
the Skanda it is evident that the Purana grew up into a huge bulk 

Ms No. 1434, D. U. Mss Lib. It is a complete Ms consisting of 4 folios 
and dated Saka 1784. The Mahatmya was published in 1298 B.S. 
( = 1891 A.D.) with a Bengali translation by Pandit Raja Candra 
Nyayapaficanana. It lias also been printed in Prabhas Chandra Sen's 
Mahasthana and its Environments (pub. by the Varendra Research Society, 
Rajshahi, 1929), pp. 25-8. 

From the use of the words * etat*, *atra* etc. to mean the Paundra-k^ctra 
and from the way in which the Kara toy ii and the Karat oya-tirtha have been 
respected and glorified over all other rivers and holy places, it seems that 
it was. composed by one living at or near about Mahasthana in Paundra- 
vardhana. There is also a linguistic peculiarity in the word ‘taddhare 
(meaning ‘to her’) in verse 74 showing the Bengali origin of the Mahatmya. 

The metres used in this Mahatmya are the Vasantatilaka, Mandakranta, 
Sardula-vikrldita, Upajati, and 6loka (in the majority of the verses). 
no For instance, at the very beginning of the Mahatmya Parvatl asks Siva 
saying : 

"aparam kathyatam deva nadlndm ca visesatah | 
paundra-ksetrasya mdhdtmyam na srutam vistarat prabho\\ 

it 

To this Siva answers : 


puraiva kathitam sarvam paundrasya ca 8ureh>ari\ 
tatraiva kathitam tubhyam karatoya-phalam yathd\\” 
and then goes on narrating the Mahatmyas as declared by Bhargava. 

Note the abrupt beginning and the words 'aparam*, * puraiva ' and ' tatraiva * 
used in the above verses. Note also the nonmention of the occasion on 
which the interlocution between Siva and Parvatl took place. 
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with the addition of parts which could never come from the same 
hand 211 or belong to the same age, and that the Khancjas, which 
now constitute the printed Skanda, belonged originally to one or 
other of the Samhitas 212 . 

Though the Khamjas of the printed Skanda are thus derived 
from the Samhitas and the names of some of them are mentioned 
in the comparatively early Nibandhas 213 , they can seldom claim 
to have come in their entirety from a very early date. A careful 
examination of their contents and the frequent Tantric traces 
found in them seem to show that they were subjected to revisions 
and emendations at times. During these revisions, some of the 
older portions were rejected and some were retained with modifi- 
cations, while many new chapters and verses were added. It is 
most probably for this reason that of about 750 lines quoted by 
Vijnanesvara, Jimutavahana (in his Kalaviveka), Apararka, 
Ballalasena (in his Danasagara and Adbhutasagara) , Devana- 
bhatta, Madhav&carya (in his Kalanirnaya and com. on the 
Parasara-smrti) , Madanapala and Siilapani (in bis Vratakala-viveka, 
Rasayatra-viveka, Dlpa-kalika and Dolayatra-viveka) from a 
‘Skanda-p.’ or ‘Skanda’ without any special mention of the names 
of the Khandas from which these lines were drawn, only about 137 
are found in the Visnu-kh., Kiisl-kh., Nagara-kh. and Prabhasa-kh. 
of the printed Skanda 214 . Hemadri also quotes hundreds of verses 

m While speaking of the spurious Pur anas in his Danasagara, Ballalasena 
remarks that due to its wide circulation the Skanda-p. existed in more 
parts than one, and that three of its parts dealt with the accounts of 
Paundra, Reva and Avanti, thus seeming to include these three parts among 
the spurious Puranas. Cf. Danasagara, fol. 3b — pracarad-rupatah skanda - 
puramikartisato * dhi/cam\ yai-khanda-tritayam paundra-revtivanti-kathasra - 
yam\\ 

312 For instance, the Kasi-kh., Avanti-kh., Nagara-kh., Prabhasa-kh., Reva-kh. 
(forming part of the printed Avantya-kh.) , Kedara-kh. (forming part of 
the printed Mahesvara-kh.) and Setumahatmya-kh. (forming part of the 
printed Brahma-kh.) really belonged to the Sanalkumara-samhita. See 
footnote 1S6 above. 

318 The Nagara-kh. is mentioned in the Smrti-candrika, Caturvarga-cintamapi, 
Madhavacarya’s com. on the Parasara-smrti, Kalanirnaya (of Madhava- 
oarya) , Vratakala-viveka (of Sulapani) , etc. ; the Reva-kh. is mentioned 
in the Caturvarga-cintamani, Madhavacarya’s com. on the Parasara-smjrti, 
Danasagara, etc. ; the Avanti-kh. is mentioned in the Danasagara ; the 
Prabhasa-kh. is mentioned in the Caturvarga-cintamani, Madhavacarya’s 
com. on the Parasara-smrti, Kalanirnaya, etc. ; and so on. (See App.) . 

m Of these numerous quoted lines, the Mitak?ara has 1 which is not found in 
the present Skanda; the Kalaviveka has 28, of which only 4 are found in 
Prabhasa-kh. i, 208 ; Apararka’s com. has 40, of which only 2 are found in 
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from this Purana in his Caturvarga-cintamani, and a good number 
of these quoted verses is found in the extant Skanda. (See App. 
for the traced lines). 

Besides the quoted lines mentioned above, there are also others 
which have been quoted by the Smj*ti- writers with the special 
mention of the names of the Khandas or Mahatmyas from which 
these lines were drawn. For instance, from a ‘Kasl-kh.*, the 
Vidhana-parijata (Vol. I) has 132 lines, almost all of which are 
found in chap. 37 of Kasl-kh. i ; Raghunandana’s Smrti-tattva has 
22 lines, of which 18 are found in chaps. 4 and 35 of Kasl-kh. i ; 
Govindananda’s Sraddhakriya-kaumudI, Suddhikriya-kaumudI and 
Varsakriya-kaumudI have 59 lines, of which 48 are found in 
chaps. 4, 27, 35, 38 and 40 of Kasl-kh. i ; Vacaspatimisra’s Tlrtha- 
cintamani has 56 lines, of which 51 are found in chap. 59 of 
Kasl-kh. ii ; and Ilemadri’s Caturvarga-cintamani has 42 lines, 
none of which is found in the printed Kasl-kh. From an ‘Avanti- 
kh.*, Madhavacarya’s Kalanirnaya has 2 lines, none of which is 
found in the printed Avantya-kh. From a ‘ReVa-kh.’, Madhava- 
carya’s commentary on the Parasara-smrti has 27 lines, of which 
9 are found in chap. 159 of Sk V, iii (Reva-kh.) ; and Hemadri’s 
Caturvarga-cintamani has 81 lines, none of which is found in the 
printed Reva-kh. From a ‘Nagara-kh.’, Raghunandana’s Smpti- 
tattva has 10 lines (except the repeated ones), of which 5 are 
found in chaps. 216 and 266 of the present Nagara-kh. ; Sulapani’s 
Vratakala-viveka has 2 lines, which are not found in our printed 
Nagara ; Madhavacarya’s Kalanirnaya and his commentary on the 
Parasara-smrti have 32 lines, of which 15 are found in chaps. 216, 
217 and 266 of the Nagara-kh. ; Hemadri’s Caturvarga-cintamani 
has a few hundreds of lines, the majority of which is found in 
Nagara-kh., chaps. 162, 177, 178, 215-222, 266 etc. ; and Devana- 
bhatta’s Smrti-candrika has 8 lines, one of which is found in our 

Prabhasa-kh. i, 208 ; the Danasagara has 136 and the Adbhs. has 29, none 
of these lines being found in the present Skanda ; the Smrti-candrika has 54, 
none of which is found in the present Skanda; the Kalanirnaya has 203, 
of which 6 are found in Nagara-kh., chap. 206, and 4 in Prabhasa-kh. i, 19 ; 
Madhavac&rya’s com. on the Parasara-smrti ha?, 72, of which only 7 are 
found in Prabhasa-kh. i, 207 ; the Madana-parijata has 47, of which 25 
are found in Kasl-kh. i. 4 ; the Vratakala-viveka has 6, of which 2 occur 
in Ka£i-kh. ii, 84 ; the Rasayatra-viveka has 37, none of which is found 
in our present Skanda ; the Dlpa-kalika has 8, of which 2 occur in Sk V, 
iii, 209, VI, 21, VI, 37, etc. ; and the Dolayatra-viveka has 85, all 
of which occur in Vi?nu-kh. ii (Purusottamaksetra-mahatmya) , 42 . The 
Smjrti-tattva also quotes, from a ‘Skanda-p.’ or ‘Skanda,’ verses which are 
sometimes found in the Xhiru^ottamakfetra-m&hitmya and other parts of 
tbs present Skanda. (See App.) 
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printed Nagara. From a ‘Prabhasa-kh.\ Raghunandana’s Smrti- 
tattva has 6 lines (except the repeated ones), all of which are 
found in chaps. 19 and 205 of Sk VII (Prabhasa-kh.) , i ; Hemadri’s 
Caturvarga-cintamani has a few hundreds of lines, the majority of 
which is found in Prabhasa-kh. i, chaps. 19, 205-208 and 330 ; and 
M&dhavacarya’s Kalanirnaya and his commentary on the Parasara- 
smj*ti have 11 lines, of which 3 are found in chap. 205 of Sk VII, i. 
From ‘chap. 29 of the Purusottama-mEhatmya’ Sulapani’s 
Dolayatra-viveka (fol. 3b) has a few lines, one of which is found 
in chap. 29 of the present Purusottamaksetra-mahatmya. From a 
‘Camatkara-kh/, Madhavacarya quotes 22 lines in his commentary 
on the Parasara-smrti and Madanapala has 2 lines in his Madana- 
pforijata, but none of these lines is found in those chapters of the 
Nagara-kh. which contain stories of a king named Camatkara and 
of a town named after him. Of the 143 lines quoted by Hemadri 
from the ‘Camatkara-kh/, only two are found in the Nagara-kh. 
(chap. 20). 

The above informations regarding the different Khandas of the 
present Skanda show that at least some of these Khandas contain 
Smrti-chapters which are fairly old. For instance, the Purusottama- 
ksetra-m&hatmya contains chapters which must be dated earlier 
than 1300 A.D. ; the Kasl-kh. has chapters (especially i, 4, 35 and 
38) which are older than 1300 A.D.- 15 ; the Reva-kh. contains 
chapters (especially chap. 159) which are earlier than 1300 A.D. ; 
the Nagara-kh. contains chapters (especially chaps. 177, 178, 
215-222 and 266) which arc earlier than 1200 A.D. ; and the 
Prabhasa-kh. has chapters, of which some (especially chaps. 19, 
20,5-207 and 336 of Prabhasa-kh. i) are earlier than 1200 A.D. and 
some (especially chap. 208 of Prabhasa-kh. i) are earlier than 
1050 A.D. (See App.) . 

As to the upper limit of the date of the present Skanda, it 
can be said that there seems to be little in it which can be dated 
earlier than 700 A.D . At least, the frequent Tantric traces tend 
to create such an impression 210 . 


w The Bengali encyclopaedia Vi£vakosa (Vol. XI, p. 565) informs us that 
in the Visvakosa Office there is a Ms of the Kasl-kh. which is dated 938 
&aka. As it has not been possible for us to compare the contents of this 
Ms with those of the printed Kasl-kh., we cannot say definitely how far 
the latter contains older materials. 

m Tantric elements began to be absorbed by the Skanda-p. even earlier than 
1100 A.D. Cf. the verses quoted from the ‘Skanda-p.’ in Apararka's com., 
p. 295 (o m hrirn namo bhagavati .... hunt, kuru hum kuru .... 
evdhd\ iti dhenu-karpa-japafi ) and Kalanirpaya, p. 239 ( dgamokt j- 

VidMrp kftvd etc.) . 
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Though the present Skanda is merely a part of the bigger one, 
it is by no means a small work. So, for want of sufficient space, 
a detailed analysis of its contents has not been attempted here. 

10 . the braiimavaivarta-purAna 

This voluminous work, which consists of four parts, viz., (I) 
Brahma-kh., (II) Prakrti-kh., (Ill) Ganapati-kh., and (IV) Krsna- 
janma-kh., glorifies Krsna and identifies him with the supreme 
Brahma. It seems to have been meant for preaching the worship 
of Krsna and Radha. It contains, besides numerous legends and 
glorifications, a good number of chapters on Smrti-mattei? ; viz., 
Bv I, 10 on the mixed castes ; II, 9 on gifts ; II, 10, 22-23, 39, 43-46, 
55 and 65 and III, 13, 19 and 32 on worship ; II, 24-27, 29-33 and 
52 on hells and the results of actions done ; II, 54 and IV, 21 on 
the worship and glorification of the Brahmans ; III, 3-4 and IV, 8, 
16, 26 and 27 on Vratas ; and IV, 83-84 on Varqasramadharma and 
the duties of women. 

A perusal of the Brahmavaivarta-p. shows that it is one of the 
latest of the extant Puranic works. Jogesh Chandra Roy has care- 
fully examined this Purana and come to the conclusion that it was 
first composed most probably in the 8th century A.D. From about 
the 10th century it began to be changed by the interfering hands 
of the Bengal authors who recast it to its present form and contents 
in the sixteenth century. Inspite of this late recast, there are por- 
tions which have been retained from an earlier form of the Purana- 17 . 

The above view of J. C. Roy is supported by the quotations 
made by the Nibandha-writers from a ‘Brahmavaivarta-p.’ Of about 
1500 lines quoted from this Purana in the Smrti-candrika 218 , Catur- 
varga-cintamani (including the Prayascitta-khanda ascribed to 
Hemadri) , Kalanirnaya (of Madhavacarya) , Vratakala-viveka, 
Rasayatra-viveka, Smrti-tattva, Kalasara, Varsakriya-kaumudI and 
Haribhaktivilasa, only about 30 (except the repeated ones) are found 
in Bv IV, 8 and 26 dealing with the Janma§tami-vrata and the 
Ekadasl-vrata respectively (see App.) . The absence of the remain- 
ing verses from the present Brahmavaivarta shows that the Purana 
with its present contents was not known to the writers of even the 
sixteenth century A.D., and that all the Smpti-chapters, except IV, 
8 and 26, are very late additions. 

117 Bharatavar$a (a Bengali Journal), 1SS7 B. S., A§a$ia, PP- 04-104. Wilson 
holds that the Purana 'was compiled subsequent to the Muhammadan 
Invasion \ See, Wilson, Essays, Vol. I, p. 120. 

In this work the Purapa is named Brahmakaivarta. This Purafla seems 
to be different from the Brahmakaivarta-p. current in Southern India. 
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The fact that none of the early Nibandha-writer9, except 
Devanabhatta, is found to draw upon the ‘Brahmavaivarta-p.*, 
which, as the quotations made by the comparatively late Nibandha- 
writers show, was a rich store of Smrti materials mainly religious, 
proves the comparative unpopularity of the Purana with these early 
authors. 

The statement that the present Brahmavaivarta was first com- 
posed most probably in the 8th century A.D., should not be taken 
to mean that there was no Purana named Brahmavaivarta before 
that century. From the consideration of the oldness of the dictum 
that there were eighteen Mahapuranas, it seems highly probable 
that before 700 A.D. there existed a Brahmavaivarta which is 
now lost. 

11. THE BIIAVISYA-PURANA 

Regarding the contents of the Bhavisya-p. the Matsya informs 
us that, in relation to the Aghora-kalpa, Brahma spoke out to 
Manu the Purana which dealt with the glories of the Sun, and 
that it contained 14*500 verses 219 . The information supplied by 
the Agni-p. differs slightly from that of the Matsya. According to 
this Purftna the Bhavisya, which originated from the Sun (surya- 
sambhava), was declared by Bhava to Manu, and its extent was 
34,000 Slokas 220 . More detailed information, though of considerably 
late date, in the same direction is contained in Naradlya-p. I, 100, 
wherein it is said that once Manu enquired of Brahma about Dharma. 
Accordingly, the latter spoke out the Bhavisya-p. in relation to 
the Aghora-kalpa. This Purana was then divided by Vyasa into 
five Parvans, viz., Brahma, Vaisnava, Saiva, Sauro and Pratisarga. 
The contents of all these Parvans are also given. About the Brahma 
Parvan it is said that it began as an interlocution between Suta 
and Saunaka, and that it was mainly a book on the Sun (adityia- 
carita-praya) , 221 

m yatradhikrtya mahatmyam adityasya caturmukhah\ 
aghora-kalpa-vrttanta-prasangena jagat-sthitim | 
manave kathayamdsa bhuta-grdmasya laksanam\\ 
caturdasa sahasrdni tathd pahca satani ca | 

bhavisya-carita-prayam bhavipyam tad ihocyate \ j Mat 53, S0-S1. 

These verses are the same as Sk VII, i, 8, 49-50, the difference being that 
the Skanda reads 'jagat-patih' for * jagat-sthitim*. 

“° Ag 878, 18. 

m Nar I, 100. 

The contents of the ‘Brahma Parvan*, as described by the Naradiya, agree 
much with those of our present Brahma which also is ‘aditya-carita- 
praya\ contains various stories about the Sun, deals with creation etc. 
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From these informations we learn that the Bhavisya was nar- 
rated in relation to the Aghora-kalpa mainly as an interlocution be- 
tween Brahma and Manu, that it consisted of five Parvans, and 
that the Brahma Parvan, which dealt primarily with the Sun, began 
as an interlocution between Suta and Saunaka. The printed 
Bhavisya, on the other hand, does not contain any interlocution 
between Brahma and Manu ; it is divided into four Parvans, viz., 
Brahma, Madhyama, Pratisarga and Uttara 222 ; there is no mention 
of the Aghora-kalpa ; and though the Brahma Parvan contains a 
good number of chapters on the Sun and his worship, it does not 
begin with the conversation between Suta and Saunaka. These 


in chap. 2, is. the essence of the §&tras (cf. chap. 2, verses 5 ff.), treats 
of the sacraments in chaps. 3 ff. and of the Tithi-kalpas (i.e., rites and 
duties due on different lunar days) up to the Saptami-kalpa in chaps. 17 ff., 
and so on. 

822 According to Saura-p. (AnSS ed.) 9,8 and Sk V, iii (Reva-kh.), 1, S4b-35a 
also, the Bhavisya consists of four Parvans. 

Just as in the case of the numbers of Parvans, there are remarkable 
differences in their lengths also. Haraprasad Shastri describes a Ms of 
a ‘Bhavisya-p.’ consisting o*f five Parvans — Brahma, Vaisnava, Saiva, 
Tvastra (i.e., Saura) and Pratisarga and dealing with the Kalpas, (rites and 
ceremonies) due on different Tithis (lunar days), with the stories of Rudra 
and the Sun, and so forth (see, Shastri, Cat. of Sans. Mss, ASB, Vol. V, 
No. 3738). The description shows that (1) the Brahma Parvan ends 
with the Pratipat-kalpa, the interlocutors being 6atanika and Suraantu ; 
(2) the Vispu-parvan deals with all the remaining Tithi-kalpas, has the 
same principal interlocutors as in the Brahma Parvan, and consists of 31 
chapters ; (3) the Rudra-parvan has the same interlocutors, deals with the 
origin of Rudra, Datta and others, and consists of 3 chapters ; (4) the 
Tvas^r-parvan has Satanika as one of the interlocutors, contains a Surya- 
4uka-samvada, and deals with the story of the marriage of the Sun with 
Samjila, Suka’s going to the solar region (surya-mandala) , and so on; 
and (5) the Pratisarga-parvan begins with the Sun as an interlocutor, 
contains a Surya-suka-samvada, and ends with the return of Suka from 
the solar region. 

Mss of the Bhavisya-p. described by Eggeling (Ind. Off. Cat., Part VI, 
No. 3447) and Aufrecht (Bodleian Catalogue, No. 75) extend upto the 
Saptami-kalpa, and almost all their contents occur in the Brahma Parvan 
qf our printed Bhavisya (see Bhav I, 2 ff.). These Mss deal, among other 
things, with the stories of the Bhojakas and their origin from the Magas 
of the Saka-dvJpa and are ‘aditya-carita-praya*. So they seem to have 
much in common with the Brahma Parvan of the Bhavisya described in 
the Naradlya-p., according to which this Parvan also extended up to the 
Saptami-kalpa and was ‘aditya-carita-praya’. 

Another Ms. of the Bhavisya divides the Pur ana into two Bhagas— 
Purva and Upari, the former consisting of the Brahma and Vaisnava 
Parvans and extending up to the Navami-kalpa, and the latter containing 
the Madhyama-tantra composed of four parts (bhaga) . This Madhyama- 
tantra has many chapters and verses in common with the Madhyama 
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disagreements show that at least the major portion of the present 
Bhavisya does not represent the earlier one known to and noticed 
by the Matsya, Agni and Naradiya-p. 223 As a matter of fact, the 
three Parvans — Madhyama, Pratisarga and Uttara — are compara- 
tively late appendages. Of these three, the Madhyama Parvan, 
which is not mentioned in Bhav I, 2, 2-3 speaking of five Parvans, 
viz., Brahma, Vaisnava, Saiva, Tvastra and Pratisarga, is full of 
Tantric elements, recognises the authority of the Tantras, and 
mentions the Yamalas, Damaras etc. Moreover, none of the 
numerous verses quoted from the ‘Bhavisya-p.’ or ‘Bhavisya* by the 
comparatively early commentators and Nibandha- writers like Bha- 
vadeva, Jlmutavahana, Vijnanesvara, Apararka, Devanabhatta, 
Ballalasena, Aniruddhabhatta, Ilemadri, Madanapala, Madhavacarya 
and Sulapani is found to occur in this Parvan though it is full of 
Smrti materials. So, it can hardly claim to have come from an 
early date 224 . The Pratisarga-parvan, though nominally mentioned 
in Bhav I, 2, 2-3, is practically a new work. It narrates storiesl 
about Adam, Noah, Yakuta and others, and speaks of Taimurlong, 
Nadir Shah and Akbar with their descendants. It gives the story 
of Jayacandra and PrthvTraja, preaches the glories of the worship 
of Satya-narayana, and fabricates myths about the births of 
Varahamihira, SamkaTacarya, Ramanuja, Nimbarka, Madhva, 
Jayadeva, Visnusvamin, Bha^tojidlksita, Anandagiri, Krsna-caitanya, 
Nityananda, Kabira, Nanaka, Ruidasa, and others. It even knows 
the British rule in India and names Calcutta and the Parliament 
(asta-kausalya) . Thus its contents betray its late date 225 . The 

Parvan of our printed Bhavisya (see, Shastri, Cat. of Sans. Mss, ASB, 
Vol. V, No. S740 ; and Notices of Sanskrit Mss, Second Series, Vol. II, 
No. 151). 

Yet another Ms of the same Purana speaks of three parts (khanda) — 
Vaisnava, Siva and Sakti, and gives the lives even of Jlva Gosvamin and 
other followers of Caitanya. It thus resembles the Pratisarga-parvan of 
our printed Bhavisya (see, Shastri and Gui, op. dt. f Vol. IV, No. 176). 

828 According to the Naradiya-p. (I, 100, 18) the Bhavisya known to it 
consisted of 14,000 Slokas. So, it was a much shorter work than our 
printed Bhavisya. 

884 Though the Madhyama Parvan is generally a late work, it contains 
chapters and verses which must be dated earlier than 1500 A.D.; because, 
of the verses quoted by Raghunandana in his Smpti-tattva II, pp. 286-7 
from the ‘bhavi^yapuramya-madhyatantra-sasthadhyaya’ and on p. 509 
from ‘the ninth chapter of the third part' of the same Purana (cf. iti 
bhavisya-purane trtlya-bhdge navamo * dhydyah ) , those on p. 509 are 
found to tally with Bhav II (Madhyama Parvan), iii (Trtlya Bhaga), 
chap. 18, verses 1 and 4-10 (the lines * tathd jambu *, ‘etesam valkala-rasah* 
and 'ku8a-v(dm%ka-8ambhutam' being not found) . 

888 According to the Naradiya-p. (I, 100, 10) the Pratisarga-parvan known 
to it contained various legends (ndndkhydna^amanvitam) . In the printed 

22 
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Uttara Parvan, which calls itself a distinct Tura^a named 
Bhavi§yottara’ 220 and is generally the same as the ‘Bhavi§yottara-p.’ 
known to Apararka, Hemadri, Madhavacarya and others, contains 
chapters and verses which must be dated earlier than 1100 A.D. 
Its distinct character is further established by the fact that none 
of the verses quoted from the ‘Bhavisya-p.’ or ‘Bhavisya* by the 
commentators and Nibandha-writers except Hemadri is found in 
this Parvan, though it is full of various Smrti matters 227 . The 
few cases, in which the verses quoted by Hemadri from the 
‘Bhavisya-p.’ are found in the Uttara Parvan, must be due to the 
confusion between the titles ‘Bhavisya’ and ‘Bhavisyottara’. (Cf., 
for instance, Caturvarga-cintamani, II, i, pp. 604-5, 669-671 and 
705-717, and II, ii, 526-7, wherein verses, though really belonging 
to the ‘Bhavisya-p.’, have been ascribed to the ‘Bhavisyottara’. 
See also App.) . 

Different, however, is the case with the Brahma Parvan, in which 
a good number of the quoted verses is traceable. Thus, some of 
the verses quoted from the ‘Bhavisya-p.’ in the Mitaksara (on 
Yaj.), Kalaviveka, Apararka’s com. on Yaj., Danasagara, Smrti- 
candrika, Caturvarga-cintamani, Madhavacarya’s com. on the 
Parasara-smrti, Madana-parijata and Kullukabhatta’s com. on the 
Manu-smrti are found in Bhav I, chaps. 2, 3, 4, 18, 19, 21, 22, 31, 
32, 36-39, 46, 47, 51, 55-59, 64, 65, 68-70, 81-83, 86, 89, 90, 91 93, 
96-101, 103, 104-106, 108-112, 118, 165-170, 172, 181, 1S3, 184, 186, 
197, 208, 209, 212-214 and so forth (see App.). Therefore, it is 
sure that the major portion of the present Brahma Parvan can 
rightly claim an early origin. Now the question is whether this 
Brahma Parvan is the same as that of the Bhavisya known to the 
Matsya, Agni and Nuradlya. We have seen from the Matsya and 
the Naradlya that the Brahma Parvan of the earlier Purana began 
as an interlocution between Suta and Saunaka, and that the 
Purana was first declared by Brahma to Manu. In the extant 
Brahma Parvan, on the other hand, there is mention neither of 
Suta and Saunaka nor of Brahma and Manu. It begins, unlike 
the other Parvans, with the story of king Satanlka, who, being 
advised by the sages, asks Vyasa to speak on Dharmasastra. 


Pratisarga-parvan also we find nothing but a number of mythical stories. 
But this coincidence must not be taken to assign the present Pratisarga- 
parvan to an early date, because Nar I, 92-109, which give the contents 
of the Mahapuranas, are of a considerably late date. 

*** Cf. Bhav IV, 207, 10b — khydtam bhavisyottara-namadheyam may& 

puranam tava sauhrdena. 

827 More detailed information regarding the so-called Uttara Parvan will l>e 
given in our ‘Studies in the Upapur anas'. 
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Vyasa refers the king to his pupil Sumantu who is to speak on 
Dharma matters. Sumantu, therefore, first names the authors of 
the Dharmasastras, viz., Manu, Visnu, Yama, Aiigiras and fourteen 
others, and goes on answering the questions put to him by 
Satanlka. 

The above disagreements show that the extant Brahma Parvan 
is the result of a recast to which its prototype was subjected. 
In this recast the general form of the Parvan was changed and 
many chapters were discarded 228 . It is most probably for this 
reason that numerous quoted verses, especially on vows and 
penances, are not found in the extant Brahma Parvan. 

The Brahma Parvan calls itself a Dharmasastra in which 
Srauta and Smarta Dharma has been described 229 . The topics 
dealt with in it are multifarious. In chaps. 1-46 it treats of the 
duties of the castes and Asramas, the sacraments, the duties of 
women, the good and bad signs of men, women and kings, 
and the method of worshipping Brahma, Ganesa, Skanda and the 
Snakes on different Tithis ; and chaps. 47-215 are devoted to the 
numerous solar vows, the glories of the Sun, and the origin of the 
Bhojakas from the Magas brought to India by Samba from the 
Saka-dvlpa and married to the girls of the Bhoja family. This 
Parvan has taken a few verses from the Brhat-samhita of Var&ha- 
mihira without naming the source 230 . It refers frequently to 
Manu 231 and has numerous verses in common with the Manu-smrti. 
Sometimes it expands the ideas contained in the verses of Manu. 
Apamrka and Kullukabhatta are, therefore, justified in saying that 


228 About the Bhavisya-p. the Danasagara (fol. 3b) says : 

saptamyavadhi puranam bhavisyavi api saingrhltam atiyalnat | 
tyaktvdsfaml-navamyoh (°myau?) kanyau ( ( kalau ?) pasandibhir grasiau 

(°stc?) || 

This remark shows that the Bhavisya-p. known to Ballalasena dealt, among other 
topics, with the different Tithi-kalpas up to the Navaml-kalpa. In his. Caturvarga- 
cintamapi Hemadri quotes numerous verses from the ‘Bhavisya-p/ on the Astami-, 
NavamI- and other Tithi-kalpas. But in our printed Bhavisya there is no chapter 
on the Astami- or Navaml-kalpa. According to Nar I, 100, 9 the Tithi-kalpas 
beginning with the As^aml-kalpa were dealt with in the Vai$nava Parvan. 

The present Brahma Parv an has not only suffered through losses but has also 
gained by incorporation. For instance, it includes the major portion of the Samba-p. 
(cf. Bhav I, 72 ff. and Samba-p., Vehk. ed., chaps.. S ff.). 

220 Bhav I, 1, 71 and 75. 

830 Bhav I, 130, 27 ff. ( = Brhat-samhita 56, 20 ff.), 

I, 132, 26 ff. ( = Brhat-sanihita, chap, 58, verses 48, 47b, 50-52 
and 41-42), and 

I, 137, 4 ff. ( = Brhat-saiphita 60, 14 ff.). 

Cf. Bhav I, 2, 114 ; I, 8, 10 ; I, 4, 28 and 141 ; and so on. 


m 
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the Bhavisya-p. expounds the passages of the Manu-smrti 232 . 
This indebtedness to Manu is not, however, peculiar with the 
Bhavi$ya only. Most of the other Puranas often refer to Manu 
as an authority and have verses in common with the work of the 
great law-giver 233 . 

The determination of the date of composition of the earlier 
portions of the extant Brahma Parvan is very difficult, there being 
no sufficient evidence on which we may base our conclusion. It 
is, however, possible to form an idea of the upper limit of the date 
of especially the Smrti-chapters. An examination of these chapters 
as well as of the untraceable verses quoted in the Nibandhas 
shows that they were composed at a time when the names of the 
zodiacal signs and the weekdays were well known and widely 
used 234 . The Nak?atras have been mentioned in the order from 
Krttika to BharanI in one place (viz., Bhav I, 179, 1-10) and 
from AsvinI to Revatl in another (viz., Bhav I, 102, 47-71) . The 
chapters in which the Naksatras have been named are closely 
connected with the preceding and the following ones, in some of 
which the verses quoted by the Nibandha- writers have been 
traced. These chapters, therefore, cannot be taken as dating later 
than the adjacent ones. Now, the orders of the Naksatras and 
the popularity of the names of the Rasis and the weekdays show 
that the upper limit of the date of composition of the Smrti- 
chapters should be placed about 500 A.D., because from 550 A.D. 
the order of the Naksatras from AsvinI to Revatl atained a state 
of general acceptance. If the chapters containing verses from the 
Brhat-samhita are not later additions, this limit should be placed 
later than 550 A.D. As we are not sure about the real character 
of these chapters, we shall have to remain satisfied with 500 A.D. 
as the upper limit. 

In the extant Brahma Parvan there are certainly some inter- 
polated chapters which seem to include those influenced by 
Tantricism, because chapters dealing with the same topics but 
free from Tantricism are also found to occur. The chapters, in 
which Tantric influence is very conspicuous, arc the following : 

I, 10 (verses 35 ff.) to I, 18 — on Brahma- worship ; 

I, 29-30 — on Ganesa-worship ; 

I, 49, 199-200, 205-206 and 211-215 — on Sun-worship. 

w Cf. Apararka’s com. on Yaj., pp. 1071 and 1076; and Kulluka’s com. on 
Manu XI. 73, 74, 76 and 101. 

883 See my article in Indian Culture, Vol. I, 1935, pp. 587-014. 

184 Cl Bhav I, 102, 76 ; I, 179, IMS ; I, 81, 8 and 16 ; I, 84, 1-8 ; I, 90, 1 ; and 
to forth. Kdlaviveka, pp. 194-195, 900, SOI -808, 480 and 492. 
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Some of these chapters must be dated earlier than 1200 A.D. (see 
App.). The rest might have been interpolated at the time of 
appending the other Parvans which also are replete with Tantricism. 

A few words may be said here on the Smrti-contents of that 
Bhavisya-p. which was used by the Nibandhakaras. From the 
quotations we understand that in this Bhavisya-p. there were some 
Smrti-chapters in which the interlocutors were Sumantu and a 
king (Satanlka ?) of the Kuru family 235 . There were also some 
more chapters in which Isvara spoke to Guha (i.e., Karttikeya) on 
penances. 280 This interlocution between Isvara and Guha is not 
found in the present Bhavisya. From the quoted verses we under- 
stand further that the chapters on penances were based on the 
works of Parasara, Samkha, Vasistha, Manu and Gautama who 
are mentioned as authorities in the quoted verses 237 . 

*® Cf. Mitakpara on Yaj. Ill, 0 ; Apararka's com., pp. 15, 39 and 563 ; 
Kalaviveka, pp. 302 and 413 ; and so on. 

838 Cf. Apararka’s com., pp. 1067-1069 ; Bhavadeva’s Prayascitta-prakarana, p. 
17 ; Kulluka’s com. on Manu XT, 78 ; and so on. 

887 Cf. Apararka’s com., pp. 1061-1062, 1067, 1071 and 1075 ; and Kulluka’s com. 
on Manu XI, 01 and 147. 



CHAPTER IV 


A CHRONOLOGICAL TABLE OF THE PURANIC CHAPTERS 
ON HINDU RITES AND CUSTOMS 


In the previous two chapters the Puranas have been carefully 
analysed in order to find out the genuine and the interpolated 
Smjli-chapters and to determine the dates of their composition. 
The results of this analysis, so jar as they relate to the Smrti- 
chapters , are given below in a tabular form. 


1 . Markantfeya-purana. 


Chaps. 12 and 14 
Chap. 15 

Chaps. 28-29 

„ 30-33(1-7) 

Chap. 34 

„ 35 

„ 33 (8 to 

the end) 


— on hells. 

— on the results of 
actions done. 

— on the duties of the 
castes and Asramas. 

— on funeral sacrifices. 

— on customs in 
general. 

— on eatables and non- 
eatables. 

— on funeral sacrifices. 


— Some time about 
the 3rd or 4th cen- 
tury A.D. Most 
probably in the 
3rd century. 


— Not later than the 
beginning of the 
5th century A.D. 
but later than the 
above chapters. 


2. Vayu-purana. 


Chaps. 57-59 


—on Yuga-dharma. — C. Between 200 

and 275 A.D. 


« 


73-83 (ex- 
cept ver- 
ses 14-42 
of chap. 
82 ). 


_on funeral sacrifices,"! — C. 200-500 A.D. 
. impurity, and purifi- > Probably in the 

cation of things. ) middle of the 

3rd century. 
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Chaps. 16-17 

— on the duties of the ^ 

—Probably after 400 


Asramas. 1 

A.D., but certain- 

Chap. 18 

— on penances for the | 

ly earlier than 


mendicants (yati) . J 

1 1300 A.D. 

„ 101 

— on hells and results ' 

1 — Not known. May 


of actions done. 

| have come from 
the same date as 
chaps. 57-59. 

Chaps. 105-112 

— on the glorification ] 

| — Added later. Cer- 


of Gaya. 

| tainly earlier than 
1400 A.D. 

Chap. 82 (14-42) 

—on the results of per- , 
forming funeral sa- 

k 


crifices in the holy 
places such as Gaya, 
Brahma-kunda, etc. 

3. Brahmanda-purana. 

J. — Added later. 

II, 29-32 

—on Yuga-dharma. 

— C. Between 200 
and 275 A.D. 

III, 10 (verses 52l 
ff.) to III, 23) 

—on funeral sacrifices, \ 

— C . 200-500 A.D. 

impurity, and purifio 

- Probably in the 

cation of things. j 

i middle of the 

3rd century 

A.D. 

IV, 2 

— on hells and results ’ 

1 — Not known. May 


of actions done. 

4. Visnu-purana. 

f belong to 200-275 
A.D. 

II, 6 1 

[ — on hells. 


VI, 5 i 

\ 

— C. Between 100 

III, 8-16 

— on the duties of the 

and 3,50 A.D. 


castes and Asramas, 

Most probably 


customs in general, 

in the last 


impurity, and funer- 

quarter of the 


al sacrifices. 

3rd or the first 

VI, 1-2 

— on Yuga-dharma and 

quarter of the 


the results of actions 

4th century 


done. 

A.D. 



176 Purdnic Records on Hindu Rites and Customs [ch 

5. Matsya-purana. 

Chap. 7 (37-40) — on the duties of ) — Not later than 950 

women. I A.D. Most pro- 

bably as old as 
the date of com- 
position, or rather 
compilation, of the 
extant Matsya. 

Chaps. 16-22 — on funeral sacrifices. — 0. 400-850 A.D. 

Probably between 
550 and 650 A.D. 

„ 142 and 1 — on Yuga-dharma. — (Most probably) 

144-145 J of the same date 

as that of com- 
position of the 
extant Matsya. 


Chap. 53 

— on 

gifts. 




Chaps. 54-57 

— on 

vows (vrata) . 

> 



Chap. 61 

on 

vow. 

—c. 

550-650 A.D. 

» 68 

— on 

bath. 




Chaps. 83-92 

— on 

gifts. 




Chaps. 58-59 

— on 

consecration. 




Chap. 60 

— on 

vow. 




Chaps. 62-64 

— on 

vows. 




Chap. 66 

— on 

vow. 


— c. 

550-650 A.D. 

„ 67 

— on 

bath. 

y 

i 


(Later than the 

Chaps. 69-72 

— on 

vows. 


chapters of the 

„ 74-75 

— on 

vows. 



just preceding 

„ 77-80 

— on 

vows. 



group) . 

Chap. 81 

— on 

vow. 

j 



„ 82 

— on 

gifts. 



Chaps. 274-289 

— on 

gifts. 


—c. 

550-650 A.D. 

„ 258-263 

— on 

Pratima-laksana. 




„ 264-270 

— on 

consecration and 
Vastu. 

f 

—c. 

550-650 A.D. 

„ 205-200 

- — on 

gifts. 


—C. 400-1100 A.D. 

Chap. 207 

— on 

dedication 

' 


Probably 550- 



(utsarga) . 

) 


650 A.D. 

.. 76 

— on 

vow. 


—c. 

650-950 A.D. 

Chaps. 95-96 

^ — on 

vows. 


—c. 

600-900 A.I>. 

„ 97-101 




Chaps. 95-96 


are earlier than 
chaps. 97-101. 
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Chap. 7 (6-80) 

—on vow. 

— Interpolated ? 



Most probably not 
later than 900 
A.D. 

„ 102 

— on bath. 

— C. 650-9,50 A.D. 

Chaps. 215-243 

— on the duties of 



kings, law (vyava- 
hara), penances, sac- 
rifices to the planets 
and the methods of 
their pacification. 

— C. 650-1000 A.D. 

„ 252-257 

— on Vastu. 


„ 93-94 

— on sacrifices to the l 

| 


planets and the f 
methods of their i 
pacification. J 

i 

> — C. 650-1000 A.D. 
1 

„ 180-185 

— on holy places. 

— C. 700-1075 A.D. 

Chap. 1C5 

— on Yuga-dharma. 

—Probably not later 



than 950 A.D. 

Chaps. 103-112 
Chap. 13 (10 to 

— .on holy places. 

— C. 850-1250 A.D. 

the end) 

— on holy places. 

—Late interpola- 



tion. 

„ 65 

— on vow. ] 

| — Uncertain. Surely 

„ 73 

— on vow. J 

j very late. 

„ 39 

— on hells. 

— Late, but uncer- 

„ 40 

— on the duties of the 

tain. 


ASramas. 

Chaps. 186-194 

- on holy places. 

— Very late. (Later 



than 800 A.D.). 


6. Bhagavata-purana. 


ra, so 

— on the results of ac- 



tions. 

— C . Sixth century 

VII, 11-13 
XI, 17-18 

) — on the duties of 

A.D. Probab- 

V the castes and 

) Asramas. 

ly in the for- 
mer half of this 

VII, 14-15 

— on funeral sacrifices 

century. 


and holy places. 
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I, 2, verses 

7. Kurma-purana. 

} — on the duties of the ^ 


36-75 ; and 

V castes and Asra- > 

. 

I, 8 

) mas. ) 


n, i*-i3, 

1 


If, 14 (except 
verses 
57b-61a) , 

-on the duties of the 

— C. 700-800 A.D. 

II, 15, 

castes and Asramas. 

Most probably 

II, 18, 


at the begin- 

II, 24-25 and 


ning of the 8th 

27-29, 

j 

century. 

II, 16 

— on customs in gener- 


II, 17 

al. 

—on eatables and non- 


II, 18-19 

eatables. 

— on daily duties. 


II, 20-22 

— on funeral sacrifices. 


II, 23 

— on impurity. 


II, 26 

— on gift. 


II, 30 and 32-33 

— on penances. 


I, 28 

— on Yuga-dharma. 

— C. 700-1400 A.D. 

I, 29 

— on the nature of the C 

Probably 700- 


Kali age. ) 

800 A.D. 

I, 30-34 

— on holy places. 

— C. 700-1150 A.D. 

II, 34-42 

— on holy places. 

Probably 700- 
800 A.D. 

— C. 750-1250 A.D., 

I, 35-38 

— on holy places. 

or rather 800- 
1250 A.D. 

— C. 750-1200 A.D., 

I, 2, verses 

1 — on the duties of «n 

or rather 800- 
1200 A.D. 

76-87 

/ the castes and L 

— Interpolated much 


Asramas. ) 

later. 

II, 14, verses 

\ — on Gayatri-uddhara. 

— Very late inter- 

57b-61a 

/ 

polation. 

II, 31 

—on holy places. 

— Interpolated much 



later. 
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Chap. 11 

8. Vamana-purana. 
• — on hells. 


1* 

—on the results of ac- 

— C. 9th or 10th 


tions. 

century A.D. 

„ 14 

—on the duties of the 

Most probably 


castes and Asra- 

in the former. 

„ 80 

mas, customs in 
general, eatables 
and non-eatables, 
purification of the 
body and things, 
and impurity due 
to births and 
deaths. j 

— on vow. \ 

— Earlier than 1050 

„ 95 

— on the worship of 

r A.D. May belong 


Visnu. J 

to the 9th or the 

I, 25-28 

9. Linga-puriana. 
— on Linga- worship. 

10th century. 

— C. Between 600 

I, 77-78 

— on the consecration 

and 1000 A.D. 
Most probably 
600-800 A.D. 

I, 81 

of a Linga. 

— on Pasupata-vrata or 


I, 83-84 

Siva-lingarvrata. 
— on Saiva Vratas to 

— C. Between 600 

be observed in 

and 1000 A.D. 


’ f the different 

Most probably 


months. 

800-1000 A.D. 

I, 85, 1-82 

— on the method of 


I, 85, 83-126 

muttering the 

five-syllabled 

Mantra. 

— on Dlk$a and Puras- 


I, 85, 127 to 
the end ; 

carana. 

C_on customs in gener- 


I, 89 

) al. 


I, 90 

—on penances for 



Yatis. 
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II, £8-20 — on Siva- worship. 

II, £8-44 — on great gifts. 

II, 45 — onj funerpl sacrifices C. Between 

for living persons. and 10 <M 

II, 46-49 —on consecrating the [ Most p] 

Linga. 800-1000 

II, 51 to *) — on mystic rites and 

the end S practices. 


10. Varfiha-purana 

-on funeral sacrifices, 
-on Tithis. 

-on worship. { 

-on vows. 

-on Yuga-dharma and 
penances. 


- C . 800 A.D. 


— on worship. 

— on holy places. 
— on initiation. 

— on penances. 

— on holy places. 


181-186 — on consecration. 

187-192 — on funeral sacrifices. 

198-206 — on hells and results 

of actions. 

£07 — on gifts. 

208-209 — on the duties of] 


-Between 900 and 
1100 A.D. 


140-151 


— on holy places. 


152-180 — on holy places. 


-Interpolated. Not 
later than 1500 
A.D. 

-Later than chap- 
ters 140-151, but 
not later than the 
Haribhaktivilasa. 
-Not later than 
1400 A.D. 


Chap. 99 (1-52) on worship. 
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Chap. 99 (S3 ff.) , } 
Chaps. 100-111, 

— on worship and gifts. 

— Not later than 

Chap. 112 (1-62) ' 


1100 A.D. 

Chaps. 213-216 

— on holy places. 

— Not known. In- 

(a) Adi-khanda. 
Chaps. 11-30, 'i 

11. Padma-purana 

terpolated late ; 

probably not 

earlier than 1100 
A.D. 

Chap. 32 and 

— on holy places. 


Chaps. 33-49 > 

Chap. 31 

— on the glories of 



Salagrama. 

- C. Between 950 

Chaps. 51-54 ; 'j 

— on the duties of the 

and 1400 A.D. 

and 

k castes and Asra- 


„ ,58-60 > 

mas. 


Chap. 55 

— on customs in gener- 


„ 56 

al. 

—on eatables and non- 


„ 57 

eatables. 
— on gifts. 



(b) Bhumi-khanda. 


Chaps. 39-40 
Chap. 41 

„ 59 


Chaps. 90 and 92 


—on gifts. 

— on the duties of 

women. — C. Between 900 

— on the duties of the y and 1400 A.D. 

Asramas. 

— on vows. 

■ — on holy places. 


(c) Brahma-khanda. 


Chaps. 1 to the 
end 


) — on vows, worship, ^ — Very late. Most 
) besmearing the } probably of the 
temple with cow- same date as that 
dung, glories of of the chapters of 

Brahmans, religi- the Adi-kh. 

ous observances 
in different 
months, etc. 
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(d) Patala-klianda. 


Chap. 9 (40-63) 


Chaps. 17-22 
Chap. 48 (4-69) 


Chaps. 78-79 

Chap. 80 
Chaps. 81-82 
„ 84-99 

Chap. 102 

Chaps. 101, 105 
and 110 


Chap. 108 
„ 113 


— on the duties of the^ 
castes and Asra- 
mas. 

—on holy places. 

— on the results of 
actions. 


— on the worship of" 
Salagrama. 

■ — on Visnu- worship. 

— on initiation. 

— on vows. 


— Later than the 
sixth century A.D. 
Most probably 
later than the 
time of the ad- 
vent of the 
Muhammadans. 
But earlier than 
1400 A.D. 

— Most probably 
not earlier than 
900 A.D. Cer- 
tainly earlier than 
1400 A.D. 


} 


on the duties of^ 
women. 

on funeral sacrifices, 
Linga-worship 
and Yuga-dharma 


Not earlier than 

800 A.D. Most 
probably later 
than 900 A.D., 

but earlier than 
1400 A.D. 


• — on vows. 

— on funeral sacrifices. 


(e) Srsti-khan<Ja. 


(As to those chapters which were borrowed by the Srsti-kh. 
from the Matsj’a-p., the dates given below are those of their incor- 
poration into the Srsti-kh.). 


Chap. 7 (8-30) 

„ 7 (39-50) 

„ 9 (73 to 

the end); 
Chaps. 10-11 
Chap. 15 (96- 
158) 


„ 15 (161 to j 

the end) f 


— on vow. 

— - on the duties of 
women. 

— on funeral sacrifices. | — C. 600-750 A.D. 

Most probably 

— on initiation and the y in the latter 
duties of the half of the 7th 

BrahmS-worship- century, 

pers. 

— on the duties of the 

castes and Asra- 

mas. 
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Chap. 

17 (188- | 

1 — on holy places and^ 

—C. 600-750 AD. 


259) ! 

f Br&hma- worship. 

Most probably 

99 

29 

— on holy places. 

in the latter 

99 

81 (76 to 1 
the end) J 

— on vows and gifts. 

half of the 7th 
century. 

Chaps. 20-25 

— on vows, gifts, bath - ') 
and consecration. 

- C . Between 800 
and 950 A.D. 

M 

27-28 

— on holy places and 
results of actions. 

Most probably 
in the former 

Chap. 

36 (28-51) 

— on Yuga-dharma. 

half of the 8th 
century. 

» 

81 (8-75) 

—on Brahml initia- 1 
tion. i 

— C . Between 850 
and 1400 A.D. 

» 

43 (99 to | 
the end) ! 

> — on the glories of 
1 Brahmans, the 

characteristics of 
the Gayatrl and 
its muttering, 

Pranayama, 
Nyasa, etc. 


99 

44 

— on bad Brahmans. 


99 

45 (61 to 1 

> — on the glories of 



the end) J 

F Brahmans and 

the means of 
their livelihood. 
Patakas, and gift. 

— C. Between 1000 
and 1400 AD. 
Some of the chap- 
ters, of which 

99 

46 

— on customs in gener- 
al and purifica- 
tion of things. 

chap. 47 is one, of 
this group must 
be dated earlier 

99 

47 

— on the duties of 
women, and fu- 
neral sacrifices. 

than 1200 A.D. 

99 

49 

■ — on the duties of a 
wife, and giving 
away (in mar- 
riage) of the 
daughter. 


99 

54 

— on the merits of 
digging tanks. 


99 

55 

— on the merits of 
dedicating trees, 
gardens and 
water reservoirs, j 
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Chaps. 56-57 — on constructing* 

dams, digging 

ponds, making 
gifts, worshipping 
Visnu and other 
gods, erecting 

temples, and so 
forth. 

Chap. 58 — on vows, glories of 

the TulasI plant, 
etc. 

ft 59 —on the glories of the 

TulasI plant. 

„ 60 — on the glories of the 

Ganges. 

Chaps. 61-62 — on the worship of 

Ganesa. 

„ 75-76 — on vows. 

' „ 78 to the ) — on the methods of 

end f worshipping the 

planets and Devi.. 

(f) Uttara-khan^a. 

Chapters on marriage, gifts, vows, ^ — Late. Most probably not 

worship, duties of the castes and > earlier than 900 A.D. Major 

Asramas, and holy places. ) portion earlier than 1500 

A.D. 

12. Brhannaradlya and Naradlya Puranas. 

(a) Chapters of the Bnar dealing^ — Most probably between 8,50 

with the duties of the castes and 950 A.D. ; probably 

and Asramas, funeral sacri- * some time about the middle 

fices, penances, holy places, of the 0th century. 

vows, etc. 

(b) Naradiya P. 

(As to those chapters of the Naradlya which were borrowed 
from the Bnar, the date given below is that of their incorpora- 
tion into the Naradlya) . 

I, 12 — on holy places. 

I, 13 — on building temples, 

digging ponds and ^ — C. 875-1000 A.D. 
making various 

kinds of gifts. 


— C. Between 1000 
and 1400 A.D. 
Some of the chap- 
ters, of which 
chap. 47 is one, of 
this group must 
- be dated earlier 
than 1200 A.D. 
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I, 14 


— on the duties of the ~ 




castes and Asramas, 
sins (pataka) , 

penances and 

funeral sacrifices. 


I, 17-23 


— on vows. 


I, 24-30 


— on customs, duties of 




the castes and 
Asramas, funeral J\ 

sacrifices, penances, 
Tithis, great sins 
(mahapataka) , 
minor sins, etc. 

— C, 875-1000 A.D. 

I, 81-32 


— on the duties of the 




castes and Asramas. 


II, 1-37 


— on the glories of vows. 


I, 43 


— on the duties of the 




castes and Asramas. 


I, 64-68 


— on initiation, the me- 

— Late interpola- 

I, 82-91 

r 

thod of muttering 

tions. At least 


. the Mantra, and 

Nar II, 38-43 on 



worship. 

Gariga-mahatmya 

I, 110-124 


— on various kinds of 

are earlier than 



vows. 

Vacaspatimisra. 

II, 39 to 


— on the glories of holy 


the end 


places. 



13. Agni-Purana. 


(a) The Smrti-chapters^ 
which are original! | 
to the Agni-p. (ex- f 
cept those chapters / 
which are borrowed I 
from earlier sources) J 


—on holy places, funeral 
sacrifices, worship 
of various deities, 
duties of the castes 
and Asramas, 

in general, purifi- 
cation of things, 
impurity, sacrifices 
to the planets, sins, 
penances, vows, 
hells, gifts, duties 
of kings, etc. 


— During 
the 9th 
century 

A.D. 


91 



186 Pur&vic Records on Hindu Rites and Customs [cn 

(b) Interpolated chapters. 

Chaps. 21-106, "1 — on worship, bath, ^ — Later than 

„ 263-272, and maintenance of the J the chap- 

317-326 fire, performance of | ters men- 

(There may be a | Mudras, initiation, j tioned 

few more chapters, \ sacraments, build- above, 

but they cannot be ing temples, conse- 

separated) . cration of images 

and books, Vastu, 

J etc. 

14. Garuda-purana. 

(a) Smrti-chapters in the ) —on various kinds of — During 

Purva-kh. (except worship, initiation, the 10th 

those borrowed from Nyasa, investiture century 

the Yajnavalkya- with the sacred A.D. 

smrti and the Para- thread, consecra- 

sara-smrti) . j tion of images, 

daily duties, gifts, 
penances, vows, 
bath, funeral sacri- 
fices, Yuga-dharma, 

Samdhya, etc. J 

(b) Smrti-chapters of 1 — on hells, method of"| — Later than 

the Uttara-kh. J burning a man | the chap- 

made of straw, im- y ters of the 
purity, funeral sac- | Purva-kh. 
rifices, gifts, etc. J 

15. Brahma-purana. 

The date of composition, or rather \ 

compilation, of the Brahma- — C. Between 900 and 1200 A.D. 
purana. * 


Chap. 25 

— on holy places. 

— Spurious. 

Chaps. 28 (1-8) ,1 

—on bath and holy 1 

— C. Between 900 

42 (35 to | 

places. J 

and 1150 A.D. 

the end), ! 


Earlier than 

4S-09, 70 


the chaps, of 

(1-11) and 


the next group. 

176-177. 
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Chap. 28 (9 to<| — on holy places. , —C. Between 950 
the end) , | j and A.D. 

Chaps. 29-41 and 


Chap. 42 (1-34) 
Chaps. 214-218 


„ 219-222 


Chaps. 223-231 


70-175 


— on hells and results' 
of actions. 


—on funeral sacrifices,! 
customs, impurity I 
and the duties of I 
the castes and' 
Asramas. 

— on marriage, holy) 
places, worship, 
Yuga-dharma, and 
results of actions. 


— on holy places. 


— Not later than 
1500 A.D. Pro- 
bably of the same 
date as that of 
composition of the 
present Brahma. 

— Earlier than 1200 
A.D. 


-Not known defi- 
nitely. May have 
come from the 
same date as that 
of compilation of 
the present 
Brahma. 

— Not known. Pro- 
bably not earlier 
than the 10th cen- 
tury A.D. 


16. Skanda-purana. 

Smpti-chapters of the Sk. — Generally late. There are, of course, 

a few chapters which are to be dated 
earlier than 1050 A.D. For further 
details, see under Skanda-p. (Chap. 
Ill, section 9) . 


17. Brahmavaivarta-purana. 


IV, 8 — on the Janma§taml-vrata. 
IV, 26 —on the Ekadasl-vrata. 


— C. Between the 

8th and the 

beginning of 

the 14th cen- 

tury AD. 
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Other chapters — C. Between the 

10th and the 
16th century 
AJ). 


1 8 . Bha visy a-purana . 


Smrti-chapters 
of the Bhavisya 


} 


— on the duties of the 
castes and Asra- 

m)as, duties of — Not earlier than 
women, customs, 500 A.D. 
marriage, worship, 
vows, initiation 
etc. J 


Of these, 


Bhav I, chaps. 21, 31, 32, 36, 37, 39, 46, 
81, 96-101 and 106. 

Bhav I, chaps. 3, 4, 64, 65, 93, 103, 118, 
181, 184 and 186. 


) Not latejr than 

j 1000 A.D. 

— Not later than 
1075 A.D. 


Bhav I, chaps. 2, 18, 19, 22, 38, 47, 51, 
55-59, 68-70, 82, 83, 86, 
89-91, 104, 105, 108-112, 
165-170, 172, 183, 197, 

208, 209, 212-214, and so 
on. 


\ — Not later than 
j 1200 A.D. 

J 


The lower limits of the dates of the remaining chapters are not 
known. 


The above table will show that the Puranas began to incorporate 
Smrti-matter from about 200 A.D., and that there were two main 
stages in the development of the Puranic Smrti materials. In the 
first stage, which covered a period ranging approximately from the 
beginning of the third to the end of the fifth century A.D., the 
Puranas dealt only with those topics on Hindu rites and customs 
which formed the subject-matter of the early Smrti Saiphitas such 
as those of Manu and Yajnavalkya. 1 But in the second stage, 
which began from about the beginning of the sixth century A.D., 

1 These topics are : Varnasrama-dharma, Acara, Ahnika, Bhak?yabhok?ya, 

Vivaha, Aiauca, Sraddha, Dravya-Suddhi, Pataka, Prayascitta, Naraka, Karma* 
vipika and Yuga-dharma. 
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we are astonished to find a well marked improvement on the 
varieties of the Smrti-topics. In this stage the new topics added 
relate mainly to various kinds of gifts, initiation, sacrifices to the 
planets and their pacification, Homa, consecration (pratistha) of 
images etc., Saqidhya, glorification of Brahmans and their worship, 
glorification of holy places, Tithis, Utsarga, Vrata and Pflja. These 
topics are found neither in the works of Manu and Yaj . 2 nor in the 
Puranas, or portions thereof, which were written earlier than about 
the beginning of the sixth century A.D. 

* The Yijfiavalkya-smrti contains verses on Vinayaka-puja and Graha-aanti. 







CHAPTER I 


THE HINDU SOCIETY BEFORE 200 A. D., AND THE 
PURANIC RITES AND CUSTOMS IN THE FIRST 
STAGE OF THEIR DEVELOPMENT 


It has already been said that the Puranas, which dealt originally 
with the five topics only, have now grown up to be encyclopaedic 
works by incorporating chapters not only on religious and social 
matters but also on law, politics, poetics, grammar, medicine, music, 
dancing and sculpture, and that there were two main stages in the 
development of the Puranic rites and customs. Hence the question 
naturally arises as to what led to such a remarkable change in the 
form and character of the Puranas, and determined the stages in 
the development of their Smrti materials. To answer this we 
shall have to review briefly the early religious movements and the 
foreign invasions and occupations, and their effect on Brahmanical 
society. This discussion will, on the one hand, help us to find an 
explanation as to the present form of the Puranas, and, on the 
other, explain the nature of their Smrti-contents. 

Ancient India saw the rise of various religious movements which 
may be classified, according to their relation to the Vedic (comprising 
Srauta and Smarta), as anti-Vedic (viz., Jainism, Ajivakism and 
Buddhism) , semi-Vedic (consisting primarily of Vai§navisin, 
Saivism and Brahmaism), and non-Vedic (viz., Saktism). Besides 
the staunch followers of these religions, there was another class of 
people who were rather of a mixed type. On the one hand, they 
had high regard for the sectarian gods and looked upon their 
worship as the means of attaining salvation ; on the other, they 
valued much the practice of the rules of the Varnasramadharma, 
and regarded the Vedas as the highest authority. We shall see 
hereinafter that the Puranic Dharma originated with this last- 
mentioned class of people. 

The Brahmanical religion, rooted in the Vedas, allowed the 
highest place to the Brahmans in society. In the Rg-veda, the 
Brahmans are said to have sprung from the mouth of Purusa (the 
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Primeval Being). They formed the intellectual class among the 
Aryans, and commanded, — at least claimed for themselves, — the 
highest respect. Their duties were the performance of sacrifices, 
the study of the Vedas, and making gifts, and they depended, for 
maintenance, upon the liberality of kings and others received mainly 
in the forms of priestly fees and gifts. They enjoyed allowances and 
preferences even in the courts of justice. In marriage, inheritance 
etc. also, the Brahmans enjoyed greater privileges than the other 
classes. The Ksatriyas and the Vaisyas had their prescribed duties 
which they were required to perform. The Sudras were to serve 
the twice-born, who claimed absolute right over the earnings of 
their respective slaves. 1 Such a state of Brahmanism continued, 
more or less smoothly, for a time until there arose many new 
religious systems, some of which were clear protests against the 
position of the Brahmans and the authority of the Vedas, while 
others also were not very favourable to the Varna sramadharma. 
The rise and propagation of these rival faiths proved very fatal to 
the sacrificial religion of the Vedas which was already on the decline. 
We find that long before the time of Manu the Srauta rites were 
gradually becoming obsolete and the orthodox Vedic religionists 
were turning Smartas. 

Probably long before the time of Gautama Buddha there were 
revolts against the Brahmanical doctrines. The Suttanipata, in one 
of its sections named Mahavagga, 2 mentions sixtythree different 
philosophical schools — probably all of them non-Brahmanical — 
existing at the time of the Buddha ; and there are passages in Jain 
literature exhibiting a far larger number of such heretical doctrines. 8 
Of the teachers of these anti-Vedic religious systems the names of 
Vardhamana Mahavira, Gosala Mankhaliputta and Gautama 
Buddha are too well known to be overlooked, and these three non- 
Brahmanical teachers were the most formidable enemies of 
Brahmanism. 

Mahavira, the son of a nobleman of Vais&li, practised severe 
austerity and became the founder, or rather the reformer, of the 
Jain church. According to Jain traditions Mahavira was 
immediately preceded by Parsva, the 23rd Tlrthaiikara. Professor 
Jacobi and others hold that this Parsva was the real founder of 
Jainism. For want of information, literary or otherwise, we are not 
sure what the teachings of Parsva were, and in what respects 
Mahavira differed from his predecessor. ‘We are told that P&rsva 
enjoined on his followers four great vows, viz., not to injure life, to 

1 Gautama-dharmaiutra X, 65 — tadartho * tya nicayah *yat. 

1 S. B. E„ Vol. X, *, p. 93. * CHI, VoL I, p. 150. 
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be truthful, not to steal and to possess no property, while Mahavira 
added a fifth requisition, viz., that of chastity. Parsva allowed his 
disciples to wear an upper and an under garment. Mahiavira, on 
his part, followed the more rigid rule which obliged the ascetic to be 
completely naked’. 4 Over and above these, Mahavira valued most 
the fourth stage of life and recommended it to his followers. These 
teachings of Parsva and Mahavira were largely antagonistic to the 
ideas and tenets of Brahmanism. Moreover, the Jains did not 
recognise the authority of the Vedas. They had little faith in caste 
distinctions and in the Brahmanical rites and duties. 

During the lifetime of Mahavira the spread of Jainism was 
rather limited. Though ‘there seems to be little doubt that the 
Jains have more claim to include the parricide king (Ajatasatru) 
amongst their converts than the Buddhists 5 3 , Jainism does not seem 
generally to have overstepped the boundaries of the kingdoms of 
Magadha and Ariga where the great teacher principally dwelt. 
After the death of Mahavira about 468 B.C.,° his followers and 
successors succeeded in popularising the faith to a much greater 
degree, so that it did not fail to gain the support of kings as well as 
commoners. From the evidence of the legendary tales related by 
Jain writers, of whom Hemacandra is the most important, it seems 
that Udayin, the successor of Ajatasatru, was a great champion of 
the faith. He was so partial to the Jains that his partiality turned 
out to be the very cause of his death. 7 From the fact that the 
Jains do not condemn the Nandas like the Buddhists, it seems that 
the Nanda kings were not unfavourably disposed towards Jainism. 
The Jain tradition tells us that the Nanda kings had a line of Jain 
ministers of whom Kalpaka was the first. This Kalpaka was made 
to accept the ministership against his will, and with his help the 
Nanda king uprooted the Ksatriva rulers from the face of the 
earth. 8 From all this we are tempted to suppose that the Nanda 
kings were Jains. 9 This supposition is strengthened by the 
Hathlgumpha inscription of Kharavela, wherein Nanda-raja is 
found connected with an idol of the first Jina. 10 From the evidence 
of this inscription we know that Kharavela was a strong upholder 

4 Ibid., Vol. I, p. 154. Also see S. B. E„ Vol. XLV, p. HI, and Dr. Hoernle in 
ERE, Vol. I, p. *64. 

• CHI, Vol. I, p. 161. 

• Ibid., Vol. I, p. 156. T Ibid., Vol. I, p. 164. 

• Ava&yaka-sutra, edited by Haribhadrasuri, Benares, 1905, pp. 691-693. 

9 Smith, JRAS, 1918, p. 546 — “I may mention that I had come independently 
to the opinion that the Nandas were jains”, 

10 Ind. Ant., Vol. XLIQ, 1914, p. ITS* 
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of the Jain religion . 11 According to Jain literary tradition, Samprati, 
a grandson of Asoka, was a staunch Jain. He reigned probably in 
Ujjain, which, as the later Jain authors say, came to be regarded 
as one of the most important centres of Jainism even before the 
death of Asoka. The numerous Mathura inscriptions, discovered 
by Cunningham and Flihrer, show that in the period ranging from 
about the middle of the second century B.C. to the end of the Kushan 
rule Jainism was firmly established in Mathura where there grew 
up ‘a widespread and firmly established Jain community, strongly 
supported by pious lay devotees, and very zealous in the consecra- 
tion and worship of images and shrines devoted to Mahavlra and 
his predecessors / 12 

Mahavlra had a great rival in Gosala Mankhaliputta, who 
lived with him for six years and practised austerities. At last they 
were separated by a dispute, and Gosala soon set up a new religi- 
ous system of his own. His followers were called Ajivakas, and 
his teachings resembled much those of Mahavlra. He made 
Si'avastl his head quarters, and came to have, in course of time, a 
grand following there . 13 The Jains tell us that Gosala was not 
very strict about moral matters. 

Want of sufficient evidence, literary or otherwise, leaves us in 
darkness as to the spread and popularity of the system. It is 

mainly from the Jain works that we gather scrappy accounts about 

the Ajivakas. The way in which the Jain authors attack Gosala 
in their works, shows that the Ajivakas formed a powerful sect 

which arrested the spread of Jainism. That the Ajlvaka sect 

continued to exist during the reigns of Asoka and his successors is 
shown by a few inscriptions. The three cave inscriptions of Asoka 
at Barabar in the Gaya district 14 record the dedication of cave 
dwellings for the use of the Ajivakas who ‘went about naked, and 
were noted for ascetic practices of the most rigorous kind / 15 
Another inscription of Asoka names the Ajivakas along with the 
Buddhists, Brahmans and others . 16 Dasaratha, a grandson of 
Asoka, is known from three inscriptions to have bestowed on the 
Ajlvaka sect caves in the Nagarjuna hills . 17 These evidences show 
that the Ajlvaka sect did not lose hold on the society, but 

commanded respect even of kings. 

The third great heretical system is Buddhism preached by 

Gautama Buddha, who also, like Mahavlra and Gosala Mankhali- 
putta, was a non-Brahman and preached a system which was in 

n JBORS, Vol. IV, 1918, pp. 864-404. 

11 CHI, Vol. I, p. 167. 13 Ibid., Vol. I, p. 16*. 

u Carp. Inner. Ind., Vol. I, pp. 181-18*. 18 Smith, EHI, p. 177. 

*■ Corp, Inner. Ind., Vol. I, p. 181. lT Ibid., Vol. I, pp. 108-104 and 154-186. 
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every way detrimental to the interests of Brahmanism. The 
Buddhists, especially those who entered the Sangha, practised 
Ahiipsa, did not regard the Vedas and the Brahmans, ignored the 
Vedic gods, did not recognise caste distinctions, and cared little 
for the Varnasramadharma. In their opinion Sraddha was a 
mere policy of the Brahmans. These and similar other ideas 
and practices made the Buddhists the bitterest enemies of 
Brahmanism. 

Buddhism had found great patrons in kings of whom Asoka 
and Kaniska are the most important. Asoka was a non-Brahman, 
and a ‘Sudra* according to the Puranas. He did his best to 
popularise Buddhism in India and abroad, and looked upon the 
Buddhist monks with special favour. In his time the Buddhists 
increased overwhelmingly in number mainly at the cost of the 
followers of Brahmanism. Asoka himself says : “The gods who 
were worshipped as true divinities in India have been rendered 

false by my zeal.” After the downfall of the Mauryas, 

there was a Brahmanic revival under the Surigas, but the impetus 
which Buddhism received from Asoka was not to be stopped. The 
inscriptions of the reign of the early Andhras show that Buddhism 
was in a flourishing condition at that period . 18 The rule of the 
Kushan kings also was very favourable to Buddhism. According 
to the Raja-taranginl, “These kings who were given to acts of 
piety, though descended from the Turuska race, built at Suskaletra 
and other places Mathas, Caityas, and similar (structures) . During 
the powerful reign of these (kings) the land of Kasmira was, to a 
great extent, in the possession of the Bauddhas, who by (practising) 
the law of religious mendicancy (pravrajya) had acquired gifeat 
renown 10 ”. ‘The general prevalence of Buddhism in Northern 
India, including Kasmir, Afghanistan, and Suwat, during the two 
centuries immediately preceding and the two next following the 
Christian era, is simply attested by the numerous remains of 
Buddhist monuments erected during that period, and a multitude of 
inscriptions, which are almost all either Buddhist or Jain .’ 20 

We have seen above the nature and spread of the three great 
heresies. We shall now direct our attention to two other religious 
movements, viz., Vaisnavism and Saivism. Materials for the recon- 
struction of the early history of these religions are so meagre that 
we cannot say definitely how these systems grew up and what 
contributions the Aryans and the non- Aryans made to their growth. 

13 Ind. Ant., Vol. XLVEI, 1919, pp. 77 ff. 

" Stein, Kalhan’s Chronicle of the Kings of Kasmir, Vol. I, p. SI. 

10 Smith, EHI, p. 318* 
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The earliest records of Vai?navism and Saivism are contained 
in the Mahabharata ; but even there these systems do not seem 
to appear in their true character, because ‘the priests have preserved 
for us, not so much the opinions the people actually held, as the! 
opinions the priests wished them to hold’ 21 . It is, therefore, quite 
probable that in the present Mahabharata, which is practically a 
work of those who believed in the Vedas and the caste and Asrama 
rules, and in which the attempt at popularising the Vledas and the 
Varnasramadharma and elevating the position of the Brahmans is 
clearly discernible, the forms of Vai$navism and Saivism have been 
influenced by the ideas and motives of its authors. 

The term Vaisnavism is very comprehensive in its denotation ; 
but the modern Vaisnavas consist generally of the Pancaratras and 
the Bhagavatas. These two sections, though originally different 22 , 
are designated by the generic term Vaimava on account of the iden- 
tification of their respective sectarian deities with Visnu. 

The earliest document of the Pancaratras is the Narayanlya 
section of the Mahabharata (XII, 335-351). Here we are told that 
there were seven Citra-sikhandin Rsis who proclaimed, on the mount 
Meru, a Sastra which was on a par (saijimita) with the four Vedas :3 . 
This Sastra contained one lac of verses, and it was meant for the 
populace 24 . As it was to direct them both in activity (pravptti) and 
inactivity (nivrtti), it was made consistent with the four Vedas 25 . 
We do not know for certain whether there was really any ancient 
Pancaratra work ascribed to the seven Citra-sikhandin Rsis, but 
the very reference to making the scripture, which was meant for 
the commoners, conform to the four Vedas, is important in that it 
implies the originally non-Vedic, if not also anti-Vedic, character of 
the ideas and practices of the Pancaratra system. The Maha- 
bharata itself admits that the Pancaratra system is different from 
the Vedic, for it says : “Know, O saintly king, the Samkhya, the 
Yoga, the Pancaratra, the Vedas and the Pasupata as knowledges 
holding different views” 26 . It has been held that the above men- 
tioned scripture compiled by the seven Citra-sikhandin R?is was the 
forerunner of the Pancaratra Saiphitas 27 . But this view seems to 

* Rhys Davids, Buddhist India, p. 210. Cf. also Richard Fick, Social 
Organisation in North-east India in Buddha’s time, p. 14. 

* 1HQ, VI, 1930, pp. 315 ff. and 437 ff.; VII, 1931, pp. 93 ff., 843 ff. and 
735 ff.; and VIII, 1932, pp. 64 ff. Bhandarkar, Vai?pavism etc., pp. 30 ff. 

* Mbh XII, 335, 27b-29a. 

“ Cf. loka-tantrarya krtsnasya yasmad dharmah pravartate\Mbh XII, 335, 89; 
also Mbh XII, 335, 29a — loka-dharmam anuttamam. 

“ Mbh XII, 335, 40. 91 Ibid., XII, 849, 1 and 64. 

r Farquhar, Outline, p. 98, 
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be untenable because of the fact that, as we shall see afterwards, the 
prescriptions of the early Saiphitas of this sect are not at all favour- 
able to the Varnasramadharma and the authority of the Vedas. 
On the other hand, the influence of the Varnfasramadhaitna on the 
Saiphitas increases with their comparatively late dates. It seems, 
therefore, that the original non-Vedic as well as anti-Vedic ideas of 
the Pancaratras were permeated through the Samhitas while the 
idea of reconciling the scripture of the seven R?is with the Vedas 
found its later expression in the epics and the Puranas. 

Of the early character of Bhagavatism we can scarcely say* 
anything definitely. That this system also was not, in its real 
character, very favourably inclined towards the Varnasramadharma 
and the Brahmans, seems to be suggested by the facts that the 
Vrsnis, among whom Kr?na was born, were noted for their irreverent 
attitude towards the Brahmans 28 , and that the casteless foreigners 
were freely admitted into the Bhagavata fold. The Besnagar ins- 
cription 20 of the second century B.C. mentions Heliodoros, an 
ambassador of the Greek king Antialkidas, as a Bhagavata. The 
inscription further tells us that this Heliodoros erected, in honour of 
Vasudeva, a flagstaff on the top of which there was an image of 
Garuda. The Bhagavata-purana (II, 4, 18) also refers to the 
acceptance of Vaisnavism by the foreigners : 
kimta-hundndhm-pidinda-pukvasd 
dbhira-suhmd yavanah Jchasadayah | 
ye *nye ca papa yad-updsraydsraydh 
sudhyanti tasmai prabhavimave namah | J 

We should note that these castcless foreign races weife held in ; 

great contempt by the Puranic Brahmans who called them 
‘sinners’ 30 , ‘Mlecchas’ 31 and ‘inimical to Brahmanism’ 32 , and that 
the authors of the Puranas always warned the people against 

disclosing the contents of these ‘holy books’ to such people 33 . 
The admittance of the casteless foreigners into the Vai?nava fold, 
and the encouragement to Samnyiisa for the practice of Yoga 34 , as 
contrasted with the conservative and orthodox views of the 
Puranas, tend to show that the character of Vaisnavism, which 

u Artha£astra of Kau^ilya, text, edited by R. Shama Sastry, p. 12; Cowell’s 
Jataka, Vol. IV, pp. 55-56 and Vol. V, p. 1S8. 

* Luders, Inscription No. 669, Ep. Ind., X, 1909-10, Appendix. 

00 Bhag H, 4, 18 and II, 7, 46. a Vi? V, 88, 28. 

“ Vi? IV, 84, 18 — abrakmanydn. m Cf. V& 108, 69b-70. 

“ Cf. Arthasastra of Kau^ilya, text, p. 403 wherein there is mention of spies, 
disguised as ascetics with shaved head or braided hair, and pretending to lie 
the worshippers of god Samkar?apa. Megasthenes calls the worshippers of 
Siva and Kjr?pa 'philosophers'. Cf. McCrindle, Ancient India, p. 97. 
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was accepted by these foreigners, must have been against the 
Varnia£ramadharma and, therefore, a menace to it. From the 
position of women and Sudras in the Vaisnavism of the epics and 
the Puranas it seems that in popular Vaisnavism also initiation 
was open to them, and they were allowed to worship Vi?nu 
themselves. 

Inscriptions and authors of the pre-Christian era testify to the 
early spread and popularity of Vaisnavism. Panini (IV, 3, 95 and 
08) speaks of the formation of the word ‘ vasudevaha 9 to mean ‘a 
person the object of whose Bhakti is Vasudeva*. Megasthenes, 
who lived in the court of Candragupta Maurya, informs us that 
the worship of Visnu (under the form of Krsna) was very popular 
especially among the Surasenas 35 . In Kautilya’s Arthasastra (text, 
p. 403) there is mention of the worshippers of god Samkarsana., 
Patanjali, in his Mahabhasya (on Panini IV, 3, 98), mentions 
' vasudeva-vargyati and ‘ vdsiideva-varginah* (i.e., the followers of 
Vasudeva), and regards Krsna Vasudeva as a divine being rather 
than a mere Ksatriya 36 . In the Ghosundi Stone Inscription 37 of 
the pre-Christian era there is a clear refei<enee to the worship of 
Samkarsana and Vasudeva. The Nanaghat Cave Inscription 38 
begins with an invocation of several gods including Samkarsana 
and Vasudeva. The name ‘Vasudeva* was very popular with the 
Indians as well as the foreigners. The Peshawar Museum Inscrip- 
tion (No. 21) names a Bitahman Vasudeva, son of Indradeva and 
resident of Obhara, who caused a well to be dug 39 . The ninth king 
of the Sunga dynasty was named Bhiigavata, and the founder of 
the Kanva dynasty was named Vasudeva. Vasudeva was also the 
name of the successor of the ICushan king Huviska. These evidences 
sufficiently prove the spread and popularity of Vaisnavism. If the 
suggestion that the Ghosundi Stone Inscription belongs to the 
Kanva dynasty 40 is accepted, then it becomes evident that 
Vaisnavism ‘found favour not only with the foreigners such as the 
Sakas, Yavanas etc., but also with the Vedic Aryans of the royal 
family like the Kanvas, from an early date’. 

The early character of Saivism also does not seem to have 
been very favourable to the Varnasramadharma and the authority 

* McCrindle, Ancient India, p. 201. CHI, Vol. I, pp. 408 and 485. 

" Ind. Ant., Vol. m, 1874, pp. 14-16. 

" Ind. Ant., Vol. LXI, 1932, p. 203. Also see JASB, Vol. 56, i, 1887, pp 74 If ; 

Memoirs No. 4 of the ASI, 1920, p. 119; Ep. Ind., XVI, 1921-2, pp. 25 ff; 

IHQ, Vol. IX, 1933, pp. 795 ff. 

“ Luders, Inscription No. 1112, Ep. Ind., X, 1909-10, Appendix, p. 121. 

* Corp. Inscr. Lid., Vol. II, part 1, p. 157. 

40 IHQ, IX, 1933, pp. 795-799. 
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of the Vedas. This irreverent character of Saivism seems to be 
hinted at in a dialogue between Daksa and Siva in the Maha- 
bharata, in which the latter says that in ancient times he formulated 
the Pasupata system which was ‘contradictory to, though in a very 
few cases agreeing with, the rules of the Varmlsramadharma’ and 
which was ‘denounced by the unwise’ 41 . It is perhaps on account 
of their characteristic non-Brahn(ameal ideas and practices that 
the worshippers of Siva (originally called Piisupatas) have been 
looked down upon by the Smrti- writers. The Smrti-candrika (II, 
310) quotes from the Sattrimsan-mata three lines which run as 
follows : 

bauddhdn paiupatufi jainan lok<Tyatika-kdpilun\ 
vikarmasthCin dvijdn sprstvd sacelo jalam dviset\\ 
kdpdlikdms tu samsprsya prdndydmo ’ dhiko matah\ 

‘A man should bathe with all his clothes on if he chances to touch 
the Bauddhas, the Pasupatas, the Jainas, the Lokayatikas, the 
Kapilas, and those Brahmans who have taken up the duties not 
meant for them. But if he touches the Kapalikas, he should 
perform Pranayama in addition’. There is another verse quoted 
in the same work (II, 311), which says : “One should bathe with 

the garments on after touching the Saivas, the Pasupatas, the 
Lokayatikas, the Nastikas, the Brahmans who have taken up the 
duties not meant for them, and the Sudras”. The Kapalikas, 
Sattvatas, Bauddhas, Jainas and others are called ‘ duracdrdh 
saucdcdra-bahi?krtdh 9 in a passage quoted by Apararka (com., 
p. 143) from the Brahmanda-p., and are classed by him with the 


veddt §adangdd uddhrtya sdmkhya-yogdc ca yuktitah\ 

****** 
apurvam sarvatobhadram visvutomukham avyayam\ 
abdair dasardha-samyuktam gudham aprdjna-nmditam \ | 
varnairama-krtair dharmair viparitam kvacit samam | 
gatdm iair adhyavasitam atydsramam idam vratam\\ 
maya pdsupatam dak ?a hibham utpdditam purd | 

****** 

Mbh XII, 284, 121-124a. 

These verses are found quoted in Apararka’s com. on Yaj. (pp. 17-18). The 
readings given by Apararka are sometimes different and also perhaps better; viz., 
he reads * saktitah * for * yuktitah \ * arthair dasdrdhaih samyuktam* for * abdair 
daidrdha-8amyuktam\ satdntaih ’ for *gatdm taih', ‘anydsramam' for ‘ atydsramam \ 
* smrtam * for ‘ vratam *, ‘purvam for ‘daksa*, and 'yogam* for * hibham*. 

These verses are also found, with variations in readings, in Lg II, 20, 9-11 ; 
Va 30, 293-295; Br 40, 108-110; etc. 
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outcasts (patita— com., p. 143). Examples of such hatred borne 
towards the Siva-worshippers, and especially the Kapalikas, are not 
rare in Sanskrit literature. The main causes of this hatred seem 
to be the peculiar manners and customs of these sectaries. Thet 
Pasupatas used to remain completely naked or with a piece of rag 
(kauplna) on 42 , bear awkward signs, hold a torch in the hand, 
laugh, sing, dance, shout, make amorous gestures and do similar 
other acts. They besmeared their bodies with ashes, and used to 
live in the cemeteries. They cared little for the caste and Asrama 
rules, and admitted the casteless foreigners into their fold. The 
Sudras and women were allowed to have Dlksa and to worship the 
deity. The dress and manners of the Kapalikas were much more 
repulsive. Their sacred thread was made of hair, their rosaries 
consisted of human bones, they held in their hands skulls whiah 
were besmeared with blood, and they wore matted hair which they 
ornamented with pieces of bones 43 . By these and similar other 
repulsive acts they could not but excite the hatred of at least the 
members of the Brahmanical fold. There was another reason why 
the Siva-worshippers were not in good grace of those who believed 
in the Varnasramadharma. It was that they, like the Pancaratras, 
laid special stress on Samnyasa for the practice of Yoga, and thus 
encouraged the breach of order and discipline in society. 

From early times the worship of Siva became very popular. 
The inscriptions and early authors give ample evidence in this 
direction. “A round copper seal, measuring ra5 X 1*85 inches, with 
two rings on the back, was found at Sirkap in the year 1914-5. 
It shows the figure of Siva with trident in left hand and club in’ 

right ” 44 . Patanjali, in his Mahabhiasya, mentions the 

Siva-bhagavatas, devotees of Siva, and speaks of the stress they 
lay on the worship of images 15 . Megasthenes speaks of the 
popularity of the worship of Siva especially in the hill regions, and 
compares Candragupta’s hunting expedition to the processions of 
Dionysus (i.e., Siva). Asoka is said to have been a devotee of 
Siva in his early life 46 . ‘The Saka and Kush'an kings who reigned 
from the first century B.C. to the third century A.D. were usually 
Sivaites or Buddhists and were, with a few exceptions, not well 
disposed towards the religion of Viisudeva’ 4T . The Kushan king 
Kadphises II (78-110 A.D.) was so ardent a worshipper of Siva 

43 Kur I, S3, 8 ; II. 37, 100 ; etc. 

48 Var 97, 13-14 and 20. Brhat-samhita, p. 61. 

44 Corp. Inscr. Ind., Vol. II, part. 1, p. 102. 

m Mahabhasya on Panini V, 2, 70. 

48 Smith, EHI, p. 185. 

47 H. C. Roy Choudbury, Early History of the Vaifnava sect, p. 100. 
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that he had a picture of the god stamped on his coins. 48 Among 
the forms of deities stamped on the coins of Huvi§ka, there is the 
figure of the ‘Phallic Siva’ 40 . Vasudeva (182-220 A.D.), another 
Kushan king, was a worshipper of Siva 50 . The above instances 
amply testify to the spread and popularity of Siva- worship in 
ancient India. The popularity of the worship of this god is further 
proved by the fact that in numerous cases the names of kings and 
commoners are found connected with that of Siva. The Shahdaur 
Inscription names one renowned, rich, and wealthy Siva-mak§ita 
(protected by Siva ; cf. ‘Buddha-raksita’) who made a donation of 
ten thousand Kar§apanas 51 . The Blmaran Vase Inscription men- 
tions one Siva-raksita, ‘the Mu java t scion’ 52 . A seal inscription 
discovered in the Punjab belongs to ‘Sivasena, the Ksatrapa in the 
town of Abhisaraprastha’ 53 . A cave inscription at Nasik refers 
itself to the reign of the Abhlra king Isvarasena, son of Sivadatta 54 . 
It is needless to multiply examples. 

Before we proceed further let us have a short pause here to 
enquire into the ideas, rites and customs of the followers of early 
Vaisnavism and Saivism. We have said above that the original 
character of these two religions was most probably non- 
Brahmanical. By this it is not meant that those who worshipped 
Visnu and Siva were all influenced by non-Brahmanical ideas and 
practices and violated the Brahmanical rules of castes and stages. 
What we mean to say is that these two religions in their popular 
character were imbued with non-Brahmanical ideas and practices. 
On the other hand, it seems that among the early worshippers of 
these two deities there was one section of people who, though won 
over to the worship of these deities, looked upon the Vedas as 
authorities, attached great importance to the Varnasramadharma 
and the Smrti rtdes, and did not like to give them up. We shaU 
call them Smarta-Vaisnavas and Smarta-Saivas. The Jayakbya- 
samhita mentions such Sirfarta adherents to the Pancaratra system. 
It divides the Pancaratra Vaisnavas into three groups, with 
further subdivisions, according to the extent of their renunciation 
(samnyasa), the nature of their attachment to the sect, and their 
method of worshipping Visnu. The first group consists of the Yatis, 
Ekantins, Vaikhanasas, Karmasattvatas and Sikhins ; the second 
group, of the Aptas (i.e., those who join the order wholeheartedly), 

48 Smith, EHI, p. 318 ; Cunningham, Coins of the Indo-Scythians, part III, p. 8. 

40 Cunningham, Coins; of the Indo-Scythians, part IQ, p. 101. 

80 Ibid., p. 11. 

n Corp. Inscr. Ind., Vol. II, part 1, pp. 16-17. 

“ Ibid., p. 6*. " Ibid., p. 103. 

M Ep. Ind., Vm, 1005*6, p. 88. Ind. Ant., Vol. XLVQ, 1918, p. 156. 
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Anaptas, Arambhins and Sampravartins ; and the third group, of 
the Yogins, Japa-nisthas, Tapasas, Sastrajnas and Sastra-dharakas. 
The Anaptas, Arambhins and Saippravartins are defined as follows : 

varna-dharmam anujjhitya liy dptadisfena karmana] 
yajanti sraddhaya devam anaptas te prahirtitdh\\ 
vind tenartha-siddhyarthaiji visvdtmdnarfi yajanti ye | 
araijibhinas te boddhavyd ttoipnavd brdhmawydayah] | 
sraddhaya ye pravartante svayaiji sainpujane hareh | 
amdrgena tu viprendra viddhi tan sarppravartinah] | 

‘Those, who do not give up the duties imposed on them by their 
castes but worship the god with devotion (sraddha) with acts 
prescribed by the Aptas, are called Anaptas. The Vaisnava 
Brahmans and others who, without caring for it (i.e., the instruc- 
tion of the Aptas) , worship the universal soul for the attainment of 
the desired objects, arc called Arambhins. O best of Br&hmans, 
know those people as Sampravartins who, out of Sraddha, of 
themselves set to worship Hari in a wrong way’ 55 . Probably among 
the Siva-worshippers also there were adherents of the types of 
these Anaptas, Arambhins and Sampravartins mentioned above. 
It is undoubtedly these types of Brahman adherents to Vlaisnavism 
and Saivism to whom the composite character of Puranic Hinduism 
was originally due, and who were also the authors of the present 
Puranas ; because these works exhibit, on the one hand, the 
sectarian zeal in glorifying the respective deities, and, on the other, 
try to establish the Varnasramadharma and the authority of the 
Vedas. 

Besides the Vaisnavas and the Saivas there grew up in ancient 
India another sect which inculcated the worship of Brahma. Of 
the early history and character of this Brahma-sect we know almost 
nothing. The accounts which we find in the Markan<Jeya-purana 
and the Padma-purana (Srsti-kh.) are of comparatively late dates. 
Though from these accounts we cannot form any clear idea of the 
early character of the sect, one thing seems to be clear to us. It 
is that the Brahma-sect attached great importance to asceticism 
for the realisation of Brahma, the supreme Brahma. 

The different sects and systems of religion that we have just 
reviewed created an atmosphere which did not in an orthodox way 
conform to Vedic or Brahmanical ideas. This atmosphere was 
further disturbed by the advent of the casteless foreigners such 
as the Greeks, Sakas, Pahlavas, Kushans, Abhlras and others, who 
founded extensive kingdoms and settled in this country. Though 


Jay&khy&*saiphlta, XXII, 34b-37a, 
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these foreigners accepted Buddhism, Saivism or Vai§navism and 
were soon Indianised, their anti-Brahmanic manners and customs 
could not but influence the people, especially their co-rcligionists. 
Most of these alien tribes being originally nomadic, they can be 
expected to have had a variable standard of morality which also 
certainly affected the people. 

Further trouble was created to the Brahmans by the political 
supremacy of the non-Ksatriyas, or rather Sudras as the Pur&nas 
hold, under the Nandas, the Mauryas and probably also the 
Andhras 56 . The Brahmans always emphasised the low social status 
of the Sudras and reduced them to servitude. In religious life 
also the latter enjoyed little privilege and freedom. It is natural, 
therefore, that these down-trodden Sudras should have revolted 
against the Brahmans when they had political power in their 1 hand. 
How these powerful Sudras behaved with the Brahmans, we shall 
see later on. 

" The way in which the land of the Andhras was looked down upon by the 
Aryans shows that the inhabitants of this place could never claim a posi- 
tion better than that of the Sudras. About the origin of the people of 
Southern India Baudhayana says : “Those people are of mixed origin, who 
are inhabitants - of AvantT, Align, Magadha, Sura$tra, Daksinapatha, 
Upavrt, Sindhu and Sauvira” (Baudhayana-dharmasutra I, 1, 29). The 
land of the Andhras and others lay outside the pale of Aryavarta, beyond 
which, as Manu says, lived the Mlecchas. It was for this reason that the 
orthodox Brahmanists deemed it sinful to go to these parts of India. Vyasa 
says : “One should shun the lands of the An gas, Vahgas, Andhras and other 
Mleccha tribes, and also those tracts of land where there are no antelopes’*. 
(See Smrti-candrika I, p. 22) . Devala, quoted in the Mitak§ara (on Yaj. 
Ill, 292) , says : “By going to Sindhu, Sauvira, Surastra, the frontier pro- 
vinces, Ahga, Vahga, Kalinga and Andhra, one deserves to be purified 
again’*. Similar other passages, quoted in the Smrti-candrika (I, pp. 22-23 
and 24) 4 from the Adi- and the Skanda-purana, show that the twice-born, 
who went to these countries except in times of distress, were looked upon 
as fallen from their castes (patita) . As to the origin of the Andhras, the 
twice-born had a low opinion. According to Manu their origin is as follows : — 
The issue of a Brahman on his wedded Sudra wife is known as a Nisada 
(Manu X, 8), and that of a Vaisya on a Brahman woman is a Vaideha 
(Manu X, 11). Again, the issue of a Nisada father and a Vaideha mother is 
a Karavara, and that of a Vaideha father on a Karavara mother is, an 
Andhra (Manu X, 30). This idea about the origin of the Andhras shows 
that they could not claim a status better than that of the Sudras. The 
Bhagavata-purana (XII, 1 , 20) calls the founder of the Andhra dynasty 
a Vrsala i.e., &udra ; 

hatvd kanvam susannamm tad-bhrtyo vr§alo ball\ 
gam bhok§aty andhra-jdtlyah kancit kdlam asattamah\\ 

‘After murdering Susarman of the Kanva dynasty, lib servant, a powerful 
and most wicked Vjrgala of the Andhra race, will enjoy the earth for soma 
time*. 
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We have enumerated above all the forces that, acting simulta- 
neously, produced a state of society which was favourable neither 
to the propagation of Brahmanical ideas nor to the orthodox 
Brahmans. An account of this social disorder can be gathered from 
the early Buddhist literature and the Puranas. In the latter 
treatises there arc chapters on the description of the Kali age which 
can reasonably be taken to give an account of the Hindu society 
during the period ranging from the time of the prevalence of 
Buddhism and Jainism (i.e., from the reign of the Nandas) to the 
end of the Andhra rule in western India. As these chapters speak 
of ‘many Sudra kings’ who ruled in the Kali age and encouraged 
the spread of Buddhism and Jainism 57 , and as in the Puranas 
Mahapadma Nanda is called the first Sudra morarch 58 , it must be 
admitted that they point to a period covering roughly the reigns 
of the Nandas and the Mauryas who, with a very few exceptions, 
were supporters of the heresies. The references in these chapters 
to the performance of horse-sacrifices by the Sudra kings 59 seem 
to point to the rule of the Andhra dynasty, the founder of which 
is called a Vrsala by the Bhagavata-purana. From the evidence 
of inscriptions we know that the Andhra kings performed many 
sacrifices, including the Asvamedha and the Gavamayana 00 . 
During his excavations at Besnagar D. It. Bhandarkar discovered 
a sacrificial hall (yajna-sala) and near it a seal inscription which 
reads as follows : 

L. 1. timitra-datrsya [sa] — ho(td) = 

L. 2. p(o)td-marfitra-sajana [? i ]. 

On this inscription he made the following remarks : “The 

meaning of this legend, as just remarked, is not clear, but the words 
hotd , potd and marfitra, which are technical to sacrificial literature, 
indicate that the sealing is really connected with the Yajna-saKi. 
And the import of the legend appears to be : ‘Of the donor Timitra 

accompanied by the Hota, Pota, Hvmn-kinsmen and * 

Timitra doubtless is the name of an individual, and seems to be 
the Sanskritised form of the Greek Demetrius. And it appears 
that this Greek personage called Demetrius was the data or yaja - 
mdna who instituted the sacrifice. The performance of a Brahmanic 

87 Mat 144, 40 and 43 ; Va 58, 40 ; Btf II, SI, 41 ; Kur I, SO, 7 ; and so on. 

88 Mat S7S, 17b-18a ; Va 90, 3S6b-3S7a; Bd III, 74, 139b-140a; and Vi? IV, 
24, 4-5. Also Bhag XII, 1, 7-8. 

80 yajanti hy asvamedhais ca rdjanak sudra-yonayah\ — Mat 144, 43a. 
yajante cdsvamtdhena rdjunah 8udra-yonayah\ — Bd II, 31, 67b. 

Va 58, 67a wrongly reads 'n&ivamedhtna* for 1 cd8vamedhena t of the 
Brahxn&wla. 

10 Ind. Ant,, Vol. XLVm, 1916, p. 77. 
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sacrifice by a Greek is not a thing that needs surprise us, because 
we know that many Greeks like other foreign people, such as Sakas 
and Pahlavas, became Buddhists or Hindus. Nay, at V5disa itself, 
as evidenced from an inscription incised on the Kham Baba pillar, 
we have an instance of a Greek ambassador Heliodora (Heliodoros) 
calling himself a Bhagavata or a devotee of Vasudeva” cl . From 
this remark it seems that the Greek Demetrius performed a sacri- 
fice, but this sacrifice could not be meant by the lines of the Puranas 
referred to above, because the Greeks are always called Yavanas 
and not Sudras. That the Puranic chapters on the description of 
the Kali age point to the period mentioned above is further shown 
by the Visnu-purana which describes the full swing of Kali (kali- 
vrddhi) as follows : 

“Whenever there is noticed an increase (in the number) of the 
heretics, then, Oh Maitreya, should the full swing of Kali be esti- 
mated by the wise. Whenever there is a decrease in the number 
of the good who follow the path of the Vedas, and the efforts of 
those who cultivate Dharma relax, then, Maitreya, the predomi- 
nance of Kali should be guessed by the learned. Whenever Puru- 
sottama, the god of sacrifices, becomes no longer the object of these 
(i.e., sacrifices) , then the force of Kali should be understood. When 
the people do not show respect to the sayings of the Vedas but are 
inclined towards the heretics, then, Oh best of the twice-born, the 
augmented influence of the Kali age should be inferred” C2 . 

This description points undoubtedly to the prevalence of 
Jainism, and especially of Buddhism, which became very powerful 
from the time of Asoka Maurya. The other PurTmas also ascribe 
the social disorder more to the heretics, viz., the Buddhists, Jains 
and Kapalikas™, than to anything else. From all that has been said 
above it becomes evident that the Puranic chapters on the Kali age 
are the records of the state of society during the period with which 
we are concerned here. The numerous verses found common to 
these chapters show that these are derived from a common source 
which must be very old. This source is probably to be traced in 
a tradition, for the origin of which the turmoil in society caused 
by the forces enumerated above should be held responsible. Now, 
the question may arise as to the real historical value of these chap- 
ters. Though the accounts contained in these chapters may appear 
to us rather hyperbolical, we should not set them aside as histori- 
cally worthless. The authors of the present Puranas being Brah- 
mans, it is not expected that the picture, they themselves present 

*”• ASI, Annual Report, 1914-15, pp. 77-78. ** Vi? VI, 1, 44-47. 

68 Kur I, 39, IS ; Mat 144, 40 ; Va 58, 64 ; and II, SI, 65. 
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before us, of their own degradation and humiliation on the one 
hand and the rise of the servile Sudras on the other, should be 
totally false. Moreover, many of the statements of the Pursinas 
can be supported by those contained in the inscriptions and the 
early Buddhist literature. Even if their statements could not have 
been thus supported, their value would have still remained, for, 
with all their exaggerations, they record the apprehension created 
in the minds of the Brahmans by the rise of the heresies. 

Let us now see what information the Puranic chapters supply of 
the state of society during the said period. For this purpose we 
shall look, as our sources, generally to the verses common to the 
chapters on the description of the Kali-yuga in the following 
Puranas, viz., the Vftyu (chap. 58), Brahmanda (II, 31), Matsya 
(chap. 144), Bhagavata (XII, 2), Visnu (VI, 1) and Kurma (1, 
29), because these Puranas come from comparatively early dates. 
These chapters give us the picture of a society in which the people 
often neglected the caste and Asrama rules, and were influenced 
by the non-Brahmanical and anti-Brahmanical ideas and beliefs. 
The spread of the heresies told upon the people to such an extent 
that the members of all the four castes and Asramas were affected 
more or less. The people did not often like to observe the rules 
of castes and to carry into execution the duties enjoined by the 
Bg-, the Sama- and the Yajur-vcda 04 . Their mind was always 
occupied with the thoughts of money, and they did not hesitate 
to adopt unfair means to acquire it 05 . The twice-born gave up the 
study of the Vedas and the performance of sacrifices 00 which were 
reserved for the ‘foolish* ° 7 . They forsook their own Dharma, became 
wandering mendicants ‘in hundreds and thousands’, and worshipped 
gods with popular songs, but could not attain the supreme Brahma 68 . 
They neglected the rules of Snana, Homa, Japa, Dana etc., and 
spoke ill of the Brahmans, the Vedas, the Dharnmsastras and the 
Puranas 69 . They performed various acts on the authority of the 
non-Vedic works, lost all attraction for their own duties, caned 
little for the rules of conduct, mixed with the heretics, and became 
professional beggars 70 . They alarmed the people with their bad 
ambitions, bad education, bad customs and bad earnings 71 . On 
account of the spread of Buddhism and Jainism, the supremacy 

64 V19 VI, 1, 10 and 49. “ Ibid, VI, 1, 20a and 21b. 

M Va 58, 88; Bd II. 81, 89a; Mat 144, 88a; and Kur I, 29, 5a. 

w Kur I, 29, 5b. 

68 Kur I, 29, 23b-24 ; Va 58, 50a; Bd II, 81, 51b. 

60 Kur I, 29, 8-9 and Vis VI, 1, 32b. 

70 Kur I, 29, 10-11 ; Va 58, 52a; Bd II, 31, 53b and 54b. 

Kur I, 29, 4 ; Mat 144, 35b-36a ; Va 58, 36 ; Bd II, 31, 36. 
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of the Brahmans was often questioned. Men of all degrees pre- 
tended to be equal with the Brahmans 72 and defied their authority 73 . 
They did not care for the directions of the Brahmans in fasting, 
observing vows and making gifts, but were guided by their own 
a priori speculations 74 . The Vaisyas gave up trade and agriculture, 
and earned their livelihood by servitude or the exercise of mecha- 
nical arts 75 . In this way the pure Ksatriyas and Vaisyas were 
almost extinct 70 , and the prevailing caste was the Sudra 77 . The 
Puranas further say that in the Kali age the majority of kings were 
Sudras 78 . This political supremacy of the Sudras made their position 
felt by the members of the higher castes. The Puranas give interest- 
ing accounts of this elevated position of the Sudras. The Kiirma-p. 
says : “The foolish (Sudra) commoners drive away the Brahmans 

when the latter are found occupying scats, and the Sudra officers of 
state beat them. The Sudras occupy better seats in the midst of 
Brahmans, and the kings insult the latter. The Brahmans, who are 
less educated in the Vedas and are less fortunate and powerful, 
honour the Sudras with flowers, decoratives and other auspicious 
things. Though thus honoured, the Sudras do not care to favour 
the Brahmans even with a kind glance. The Brfdimans do not 
venture to enter the houses of the Sudras, but stand at the gates 
for an opportunity to pay respect to them. The Brahmans, who 
depend upon the Sudras for their livelihood, surround them, when they 
are seated in vehicles, with a view to honouring them with praises, 
and teach them the Vedas. Thus even the best of Brahmans fare 
against the directions of the Vedas, turn non-believers, and sell the 
fruit of their penance and sacrifices” 79 . The Sudras, who had 
knowledge of Dharma and Artha, read the Vedas, and the Sudra 
monarchs performed horse-sacrifices 80 . The Brahmans became 
spiritually connected with the Sudras who claimed equality of 
status as regards bed, seat and dining 81 . In religion also the Sudras 
exhibited abnormal zeal. Naturally the Sudras had a special 
attraction for Buddhism, because it denounced caste system and 


72 Vi? VI, 1 , 83a. 78 Via VI, 1 , 49. 

74 Vi? VI, 1, 15. 78 Vis VI, 1, 36. 

78 Mat 144, 88b; Va 58, 38c; B<J II, 31, S9b. 

77 Vis VI, 1, 51b — mdra-prayds tatha varna bhavisyanti kalau yuge. Also 

Mat 144, 78b; Bhag XII, 2, 14a. 

78 Mat 144, 40a ; Va 58, 40a ; and so on. 

79 Kur I. 29, 17-23. 

80 Mat 144, 42-43; Bd II, 31, 67; Va 58, 66b-67a. The Viiyu has wrong 
readings. 

* Mat 144, 39; Va 58, 39; B^ II, 31, 40; Kur I, 29, 6. 
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challenged the supremacy of the Bifthmans. They were further 
encouraged by the acceptance of Buddhism and Jainism by the 
kings who belonged to their own caste, the result being that many 
of them became Buddhist monks and began to preach Buddhism. 
The Vayu-(58, 59) and the Brahmanda-p. (II, 31, 59b-60a) say : 
“With white teeth, eyes brought under control, heads shaved and 
red clothes on, the Sudras will perform religious deeds’" 82 . 

Besides the above causes of disturbance, there were also others 
which seemed to destroy social peace and order. Kings turned 
robbers, and the officers lost all sympathy for their masters 83 . 
There was a great spread of Saivism with the result that in the 
country buildings and squares were marked with tridents, and 
women used these to tie their hair 84 . Some people put on red 
clothes, some became Nirgranthas, some turned Kapalikas, some 
sold the Vedas, and some sold the Tlrthas 85 . Women used to 
abandon their poor husbands and go to the rich 80 . They became 
prone to enjoyment, were lax about moral character 87 , and 
disobeyed their husbands 88 . They were selfish, remained unclean 
and told lies 80 . They were wicked, and always hankered after 
union with wicked people 00 . The life and property of the people 
were made insecure by a remarkable increase of petty thieves, 
burglars and robbers 01 . Murder of children, women and heroes, 
slaughter of cows, abortion, cheating, misery, diseases, devastation 
etc. prevailed 02 and vitiated the atmosphere. 

Thus the Puranas give a dismal picture of the troubles of the 
Kali age. In spite of obvious exaggeration, this description refers 
to the disintegration of the social fabric, on account of the vigour 
of Buddhism from the time of Asoka Maurya, the position of the 
Sudras as kings and perhaps also as high state officers, and the 
settlement of the immoral and casteless nomads, viz., §akas, Pahlavas 
and Abhlras. 

The picture of the Hindu society, which the Jatakas present, is 
in many respects similar to that found in the Puranas. A study 
of the Jatakas creates in us the impression that ‘the world of India 

“ Also cf. Kur I, 29, 13 which reads * anjitdksdh \ 

" Va 58, 42 ; Bel II, 31, 43; Vi? VI. 1, 34. 

** Kur I, 29, 12; Bd (II, 81, 50) reads ‘stva-iula dvijas iathd \ 

* Va 58, 64b-65a; Bd II, 31, 65; Kur I, 29, 16; and Mat 144, 49b. 

" Vi? VI, 1, 18. 87 Vis VI, 1, 21. 

" Vi? VI, 1, 29b. 88 Vi? VI, 1, 80. 

90 Vi? VI, 1, 31. 

“ v* 58, 60; Bd II, SI, 60b-61a ; Kur I. 29, 14. 

* Mat 144, 48-46; V& 58, 67-69; Bd II, 31, 68-70; Kur I, 29, 15. 
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was one in which the ancient priestly caste had lost its authority, 
that nobles and merchants were more regarded than Brahmans’ 03 * 
and that the people, not excepting even the Brahmans, often did 
not care to set much store by the Brahmanical rules of castes and 
Asramas 04 . The Brahmans were often found to follow professions 
which were against the prescriptions of the ‘lawbooks’. Thus, for 
earning their livelihood, they became caravan-guards, agriculturists, 
goatherds and cowherds, hawkers, carpenters, snake-charmers, 
hunters, carriage-drivers, wheelwrights, archers or weavers, without 
incurring any social stigma. Sometimes they mastered, or 

pretended to be masters of, astrology, palmistry, magic etc., for 
earning money. The Brahmans, who were employed as state 
officials, were sometimes found guilty of misconduct for the sake 
of money 95 . There are indications in the Jatakas that among the 
Ksatriyas and the middle classes also the pursuance of the 
hereditary profession was not compulsory, and the change of 
vocations was of common occurrence 00 . 

In the India of the Jatakas the gulf between the different 
castes was narrowed to a great extent. There are many instances 
in which the members of different castes — princes, Brahmans, 
Sresthins — are found to form friendship, to interdine, to intermarry 
and to send their sons to the same teacher, there being no reflec- 
tion passed on them for doing so 07 . That such contamination of 
castes was in progress in the early centuries of the Christian era 
is also evidenced by the Nasik inscription of Raja Vasisthlputra 
Sri Pulumayl in which he is said to have ‘stopped the contamina- 
tion of the four Varnas’ ( vinivatita-edtuvana-sakarasa ) 08 . 

Buddhism encouraged Pravrajya (wandering mendicancy) for 
the attainment of Nirvana, and, as a result, the order of the four 
stages of life was often violated. The Jatakas contain numerous 
examples of Ksatriyas and Brahmans who turned wandering 
mendicants immediately after studentship 90 . The people believed 
that the whole family was sanctified if any of its members accepted 
Pravrajya, and consequently parents and relatives sometimes 

91 CHI, Vol. I, p. Ml. Pick, Social Organisation, pp. 89 ff. Cf. also Vi? 
VI, 1, 19. M CHI, Vol. I, p. 210. 

88 Ibid., Vol. I, pp. 208-204 and 209. 

Isan Chandra Ghosh, Jataka, Vol. II, Upakramapika, pp. 11-12. Rhys Davids, 
Buddhist India, pp. 56-57. 

86 Rhys Davids, Buddhist India, pp. 56 ff. CHI, Vol. I, p. 210. 

87 CHI, Vol. I, p. 209. 06 Ep. Ind., VHI, 1905-1906, pp. 60-61. 

88 See Samjddhi-jataka — Fausboll, No. 167 ; Lomaia-kasyapa- jataka — Fausboll, 
No. 488 ; Kjr?pa-j4taka— -Fausbdll, No. 440 ; and Sopananda-j&taka— 
Fausb6U, No. 682. 
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instigated their wards to become wandering mendicants 100 . The 
wandering life was not restricted among the Brahmans and the 
Ksatriyas. People of other castes also were equally free to accept 
it. The Bodhisattva in the Kalyanadharma-jataka (Fausboll, No. 
171) was a £re§thin of Benares ; Kuddala-pandita in the Kuddala- 
jataka (Fausboll, No. 70) was a Parnika ; Matanga in the Matanga- 
jataka (Fausboll, No. 497) , and Citta and Sambhuta in the 
Citta-sambhuta-jataka (Fausboll, No. 498) were Camillas ; and 
Dukulaka in the Syama-jataka (Fausboll, No. 540) was a Ni$ada. 

Buddhism allowed more freedom to women especially in 
religious matters, and thus became instrumental to their advance- 
ment. The attractive power of Buddha’s Dhamma was felt as 
well by women as by men. With the hope of better rebirth, or 
the total annihilation of it, the former often renounced the world 
and accepted the more rigorous life of the Bhikkhunis 101 . We 
should mention here that the Svetambara Jains also gave women 
admission into their order. This is shown especially by the frequent 
mention of nuns in the Mathura inscriptions. The freedom which 
Buddhism and Jainism thus allowed to women could not but make 
them have, at least in a good number of cases, a far greater 
attraction for these two faiths than for Hinduism. 

About the conduct of the Sudras we know little from 
Buddhist literature. That a strained relation existed between 
them and the Brahmans during this period, is evident from Manu 
who says : “Let (the first part of) a BrFihman’s name (denote 

something) auspicious, a Ksatriya's be connected with power, and 
a Vaisya’s with wealth, but a Sudra's (express something) 
contemptible” 102 . The selection of such a name for the Sudra 
seems to be the outcome of great enmity and deep hatred. 

We have given above the accounts of Indian society as gathered 
from two opposite sources — one Puranic and the other Buddhistic. 
The similarity between the two accounts is very great. In 
numerous cases what the Pur&nas formulate, the Jatakas seem to 
illustrate. This striking agreement between the two accounts 
proves that they arc not so much imaginary as we may take them 
to be, but have some historical value. These accounts show that 
the authority of the Vedas was often not recognised, the 
Varnasramadharma was neglected, and there was a remarkable 
increase in the number of Saipnyasins and Parivi&jakas. The 

100 See Cullairesthhjatoka — Fausboll, No. 4 ; Asata-mantra- jataka — Fausboll, 
No. 61 ; and Saipstava-jataka— Fausboll, No. 162. 
m Bimala Char an Law, Women in Buddhist Literature, pp. 66 ff. 
m Manu-smfti II, 81, 
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social position of the orthodox Brahmans was much lowered, and 
there was a gradual decrease in their numerical strength, many 
of them being influenced by the non-Brahmanical ideas and 
practices. The Sudras became defiant of the upper three castes, 
and often went out of the Hindu fold to the great disadvantage of 
their co-religionists, especially the Brahmans. Women became 
prone to demoralisation, and many of them took up the wandering 
life and thus created disadvantages to their families. In short, 
the condition of Brahmanism became very insecure. Consequently, 
the Brahmanists felt it necessary to make an attempt to 
re-establish the Varnasramadharma, the authority of the Vedas, 
and the moral rules among women, Sudras, and those members of 
the upper three castes who, being influenced by the faiths other 
than Brahmanism, disregarded the Vedas and violated the rules of 
the Varnasramadharma. This attempt seems to have been made 
by two sections of people in two different ways, viz., by the 
orthodox Brahmanists who first began to preach the performance 
of Grliya rites through Smrti works, and by the more numerous 
Smarta-Vaisnjavas and Smarta-Saivas who introduced Smrti 
materials into the Mahabharata and the Puranas to preach 
Vai^navism and Saivism as against the heretical religions and also 
to establish the Varnasramadharma, the authority of the Vedas, 
and the moral rules not only among the Vaisnavas and the Saivas 
but also among others. That this intention was at the base of 
the introduction of Smrti-matter into the Mahabharata and the 
Puranas is evidenced by the Puranas themselves. The Bhagavata-p. 
says : “Women, Sudras and the mean twice-born arc unfit for 

hearing the Vedas, and are, therefore, ignorant of performing, in 
this world, the good (in the shape of) work ; for this reason, the 
sage, by (his) grace, compiled the legend of Bharata, with a view 
that their good in this behalf may be effected’' 103 ; and “Verily, 
pretending (to compile) the Bharata, I have pointed out the 
meaning of the Vedas, and in which (said Bharata) can surely be 
found the meaning of (all those subjects of which) Dharma is the 
first, even by women, Sudras and others” 10 *. The Devibhagavata 
says : “Women, Sudras and the mean twice-born (dvija-bandhu) 

are not entitled to hear the Vedas ; it is only for their good that 
the Puranas have been written” 105 . The contents of the 
Mahabharata and the earlier Puranas (viz., MaricaruJeya, Vayu, 
Brahman^a and Visnu) as compared with those of the later 
Puranas seem also to betray such a motive of their authors. It 
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should be noted here that this attempt of the Smarta devotees of 
the different gods to preach their respective faiths with a view to 
establishing the Varnasramadharma and the authority of the Vedas 
was responsible for giving rise to Puranic Vaisnavism, Saivism, 
Brahmaism, Saktism etc. as distinct from their popular 
prototypes 106 . 

106 By popular Vaisnavism, Saivism and Brahmaism we mean those types of 
these religions which were current among the common people, were regardless 
of the Brahmanical rules of castes and stages, and imbibed Tantric practices. 
Popular Saktism is the Saktism of the Tanlras. 



CHAPTER II 


THE HINDU SOCIETY FROM THE 3RD TO THE 6TH 
CENTURY A.D., AND THE PURANIC RITES AND 
CUSTOMS IN THE SECOND STAGE OF 
THEIR DEVELOPMENT 


When the Brahmanists and the Smarta sectaries began their 
attempts to re-establish the Varnasramadharma, the authority of 
the Vedas, and the moral rules, they were confronted by a fresh 
set of troubles which were no less vigorous than those already 
mentioned. These troubles were caused by the foreign invasions 
from the north-west and by the spread and popularity of Trantricism. 

After the reign of the Kushan king Vasudeva, Northern India, 
excluding the Punjab, entered upon one of the darkest periods of 
her history. This period extended from the downfall of the 
Kushan and Andhra dynasties, about 220 or 230 A.D., to the rise 
of the Imperial Guptas 1 . ‘The period evidently was one of extreme 
confusion associated with foreign invasions from the north-west, 
which is reflected in the muddled statements of the Puranas 
concerning the Abhlras, Gardabhilas, Sakas, Yavanas, Bahllkas 
and other outlandish dynasties named as the successors of t he 
Andhras. The dynasties thus enumerated clearly were to a large 
extent contemporary with one another, not consecutive, and 
none of them could claim paramount rank* 2 . The accounts of the 
foreign invaders contained in the Puranas seem, at times, to be 
supported by the inscriptions. A Nasik inscription 3 of the Abhira 
king Isvarasena, son of Sivadatta, shows that in Maharas^ra ‘the 
Andhras were succeeded by a dynasty of the Abhlras* 4 . In the 


* Smith, EHI, p. 202. 

* Ibid., p. 290. Also cf. Rapson, Cat. of Ind. Coins in the Brit. Mus., 
Introduction, p. 45. 

* Ep. Ind., VIII, 1905-6, p. 88. 

4 Rapson, op. cit„ Introduction, p. 44. D. R. Bhandarkar in Ind. Ant., 
Vol. XLVn, 1918, p. 156. 
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inscription Sivadatta is not called a king ; so it seems that 
Isvarasena was an upstart. This Isvarasena has been identified 
with a king named Isvaradatta, whose coins have been found in 
Malwa, Gujrat and Kathiawar, and who is looked upon as an 
Abhlra intruder®. Isvaradatta has been assigned by D. R. 
Bhandarkar to A.D. 188-190°. That the AbhTras became powerful 
about this time is also shown by the Gunda inscription of 
Rudrasimha I (about 180 A.D.) which ‘records a donation made 
at the village of Rasopadra by the Abhlra General (senapati) 
Rudrabhfiti, son of General Bahaka’ 6 7 . 

The conduct of the foreign invaders and the disturbance they 
created in society are discribed in the Puranas, viz., Vayu (99, 
387-412), Brahmanda (III, 74, 190-214), Matsya (273, 25-33), 
Visnu (IV, 24, 18-25) and Bhagavata (XII, 1, 38-41). In order to 
acquaint ourselves with the nature of these Puranic descriptions 
we give below the translation of Vis IV, 24, 18-25. 

“These will all be contemporary monarchs reigning over the 
earth ; kings of churlish spirit, violent temper, and ever addicted 
to falsehood and unrighteousness. They will inflict death on 
women, children and cows ; they will seize upon the property of 
others ; they will be of limited power, and will, for the most part, 
rapidly rise and fall ; their lives will be short, their desires insatiable ; 
and they will display but little Dharma. The people of various 
countries will intermingle with them and follow their example ; 
and the barbarians, being powerful under the patronage of 
princes, and the purer tribes, acting in a contrary manner 
( viparyaycna vartamdnah) , will destroy the people. Wealth and 
piety will decrease day by day, until the world will be wholly 
depraved. Then property alone will confer rank ; wealth will be 
the only source of Dharma ; passion will be the sole bond of union 
between the sexes ; falsehood will be the only means of success in 
litigation ; and women will be objects merely of sexual gratifica- 
tion. The Earth will be venerated but for her mineral treasures ; 
the Brahmanical thread will constitute a Brahman ; external types 
will be the only distinctions of the several orders of life ; dishonesty 
will be the (universal) means of subsistence ; weakness will be 
the cause of dependence ; menace and presumption w ill be 
substituted for learning ; liberality will constitute Dharma ; 
simple ablution will be purification ; mutual assent will be marriage ; 
fine clothes will be dignity ; and water or a temple afar off will be 

6 Rapson, op. cit., Introduction, pp. 133-130. Ind. Ant., Vol. XL VII, 1918, 
p. 156. JRAS, 1890, p. 657. 

6 ASI, Annual Report, 1913-14, p. 230. 

7 Ind, Ant,, Vol. X, 1881, p. 157. 
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esteemed as a holy place (tlrtha). Amidst all castes, he who is 
the strongest will reign over a principality thus vitiated by many 
faults. The people, unable to bear the heavy burdens imposed 
upon them by their avaricious sovereigns, will take refuge amongst 
the valleys of the mountains, and will be glad to feed upon (wild) 
honey, herbs, roots, fruits, leaves and flowers ; their only convering 
will be the bark of trees ; and they will be exposed to the cold, and 
wind, and sun, and rain. No man's life will exceed three and 
twenty years. Thus, in the Kali age, shall decay constantly 
proceed, until the human race approaches its annihilation”. 

Such is the description given by the Puranas. What we specially 
gather from this description is that, as a result of political unrest 
and of the intercourse of the people with casteless and immoral 
foreigners, famine and pestilence broke out, people became regardless 
of the Srauta and Sniarta Dharrna, and immorality spread. Though 
exaggeration is not at all impossible in the Purfmic descriptions, 
the numerous verses found common in those portions of the Puranas 
which deal with the evils of the foreign invasions show that they 
are not purely the productions of the fanciful brains of later inter- 
polators but are derived from a common source which must be very 
old, and that the people believed deeply in the truth of this 
source. 

After this period of anarchy had been over, light again dawned 
with the rise of the imperial Guptas. Under these powerful Hindu 
monarchs the people lived happily and peacefully, Brahmanical 
Hinduism was restored to popular favour, and the condition of the 
Brahmans was improved both socially and economically. The 
period of the Guptas can be called a golden age for the Bilahmans, 
but that golden age also was destined to have its end. The decline 
of the Gupta power was followed by the irruption of the casteless 
and savage nomads, known as the Hunas, under the leadership of 
Toramana, who became the ruler of Malwa. After his death about 
502 A.D., he was succeeded by his son Mihiragula, who was too 
notorious for his implacable cruelty. That at last during the time 
of the decline of the Gupta power and the reigns of the Huna 
sovereigns the Brahmanical rules of conduct were disregarded, is 
proved by the Mandasor stone pillar inscription of Yasodharman 8 , 
which says : 

“ (Line 2) . — He, to whose arm, as if (to the arm) of (the god) 

Sarngapani, the earth betook itself (for succour), 

when it was afflicted by kings of the present age , who manifested 
pride ; who were cruel through want of proper training ; who, from 

* Fleet, Gupta Inscriptions, pp. 146-148, 

28 
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delusion, transgressed the path of good conduct ( langhitdcdra - 

margair mohat ) ; (and) who were destitute of 

virtuous delights : — 

(Line 3). — He who, in this age which is the ravisher of good 

behaviour not associating with 

other kings who adopted a reprehensible course of conduct ( nindya - 
cdre§u yo *smin vinayamusi yuge kalpand-mdtra-vrttya rdjasv 

anye?u ) ” 

A further indication in this direction is contained in the Betul ins- 
cription (dated 518-519 A.D.) of Maharaja Samksobha wherein he 
is said to have been intent upon establishing the religious duties 
of the castes and the different periods of life (vamnsramadharma- 
sthapandbhiratena )°. 

After the defeat of Mihiragula by Yasodharman about 
528 A.D., India enjoyed ‘almost complete immunity from foreign 
attack for nearly five centuries’ 10 , after which the Muhammadans 
disturbed the peace of the country with invasions and occupa- 
tions. With these, however, we are not concerned here. 

We have seen how, after the end of the Kushan rule with the 
death of Vasudeva, the position of the Brahmanical religion and 
the Brahmans was made insecure by the foreign monarchies. 
We shall now turn our attention to the other more dangerous 
source of trouble, viz., Tantricism. 

It is not yet definitely known how and when Tantricism arose, 
but that it is of considerable antiquity cannot be denied. It is 
purely of non-Vedic origin. Its ideas and practices also are non- 
Vedic. In its early character it docs not seem to have recognised 
the Varnlisramadharma and the authority of the Vedas, though in 
later times it could not totally ignore these. 

From about the beginning of the fifth century A.D., if not 
earlier, the Vaisnavas, and probably also the Saivas, came to be 
influenced by Tantricism. The extant Samhitas of the Pancaratras 
are perhaps the earliest available records of this influence. How 
dangerously the Tantric ideas and practices influenced the 
Pancaratras we shall see from an examination of the contents of 
the Jayakhya-samhita which has been assigned by B. Bhattacharya 
to about 450 A.D. on the strength of doctrinal and palaeogmphical 
evidences 11 . 

The Jayakhya-samhita is looked upon ‘by the Vaisnavas as 
one of the three most ancient and most authoritative works of the 
Pafioaratra Agama*, the other two being the Sattvata- and the 

* Ep. Ind., VIII, 1905-6, pp. 287-288. 10 Smith, EHI, p. 341. 

“ Jayakhya-saiphita, Foreword, pp. 26-34. 
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Pauskara-samhittL It is divided into 33 Patalas, or chapters, 
dealing with creation, dissertations on the Mantras, oblations to 
Fire (agni-karya), initiation, consecration of images or pictures, 
investiture with the sacred thread (pavitraropana) , the different 
types of Vaisnavas and their characteristics, funeral ceremony, 
cremation of the dead, penances, attainment of supernatural powers 
by muttering spells, and Yoga. All these rites and practices, not 
excepting even those which are Vedic in origin, are highly imbued 
with Tantric elements. The method of bath (Patala IX) , without 
which none is entitled to take part in any religious rite, is full of 
Tantric practices. The Tantric spell, called Astra-mantra, is to be 
used in procuring bathing soil, in sanctifying that part of the 
river-bank where the soil is kept, in consecrating the sacred thread, 
in taking lumps of mud which are thrown in all directions to allay 
the impediments of bath, and so on. Mantra-nyasa and Mudifc's 
are to be performed with a view to sanctifying the water which, 
flowing or stagnant, may have been polluted by insects. The 
Mfila-mantra is to be used in purifying a lump of mud which is 
then to be thrown into water in order to bring there the holy 
places, viz., Prayaga, Cakra-tlrtha, PrabhFisa, Puskara etc., and the 
holy waters of the Gang;! and the Yamuna. Towards the end of 
the bath the man is to sit in water, practise Pranayama accompanied 
with the performance of Mudras, meditate on the deity, and give 
libations to the patriarchs. After bath he is to put on dry clothes 
and offer libations of water to the gods, sages etc. This method 
of bath is called Audaka-snana, i.e., bath in water. In the Mantra- 
snilna (i.e., bath with the spell) also Nyasas and Mudras are to 
be performed. 

After the bath is over, the man is to practise Samadhi 
(Patala X) and Mantra-nyasa (Patala XI), the latter requiring 
the performance of the Mudra also. 

Then comes the worship of Visnu which consists of the Manasa- 
yaga (mental worship — Pafala XII), Bahva-yaga (external worship 
— Patala XIII) , Japa (muttering of the Mantra — Patala XIV) and 
Agni-karya (oblations to Fire — Patala XV) . The mental worship 
has many Tantric elements, viz., Mantra-nvasa, Mudra etc. The 
method of external worship also is highly Tantric. It abounds in 
Tantric Mantras, Yantras, Manilas, Nyasas, Mudras, Bhuta- 
suddhi etc. There is no necessity of making gifts or paying priestly 
fees to Brahmans. The Agni-karya, in which Visnu is worshipped 
on fire and which is sometimes called Homa, is much more of ai 
Tantric than Vcdic character. It consists of various operations, viz., 
Kumja-saipsklara, Mekhala-pujana etc., which require the citation 
of Tantric Mantras (Mfila-mantra, Astra-Mantra, Hrdaya-mantra, 
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Kavaca-mantra, Netra-mantra, etc. ) and the performance of 
Mudras. The whole procedure is peculiar, and has not much 
similiarity with its Vedic prototype. It is noteworthy that no 
Vedic Mantra, except the syllable ‘Oni’, is used throughout the 
whole function. 

The method of initiation, described in Pa^alas XVI-XIX, is 
purely Tantric. It consists of parts which have been derived from, 
or influenced by, the Tantras. It is open to all the members of 
the four castes, not even excepting women and children. In this 
form of initiation the position of the spiritual preceptor is not the 
monopoly of Briahmans. It is true that Brahman preceptors are 
generally preferred, but where such preceptors are not available, 
worthy people of the other three castes also are allowed to act as 
such for those belonging to their own respective castes or to those 
inferior to their own. 

The methods of Devjita-pratistha and F&vitftxropana, which 
are dealt with in Patalas XX and XXI, have also many Tantric 
elements. 

The method of Sraddha (Patala XXIII) , though Vedic in 
origin, is, as found in the Jayiikhya, much less Vedic than Tantric. 
The firm belief of the Pancaratras in the magic power of the 
Tantric spells and practices, and their great devotion to Visnu have 
found their way even into this Vedic rite. Consequently, the 
procedures have been changed without caring for the directions of 
the Vedic authorities ; some innovations have been made ; citations 
of Tantric formulae instead of the Vedic ones, and the performance 
of Mudras and Nyasas are required at every step ; the patriarchs 
are to be meditated upon as identical with the Vyuha-forms 
(Pradyumna, Aniruddha, Samkarsana and Vasudeva) of Visnu and 
worshipped ; and so on. Only the Pancaratra Vaisnavas are to be 
invited in the ceremony, and gifts are to be made to them only. 

Patala XXIV, which deals with the cremation of a dead body, 
exhibits Tantric influence in the worship which is required before 
cremation and in the rites ancillary to it. It docs not involve 
making gifts to anybody. 

In Pr&yascitta (Patala XXV) the Pancaratras are not at all 
guided by the authorities of the Vedic schools. While the Vedic 
Allans subject themselves to severe punishments and self-torture 
to atone for the crimes committed, the Pancaratras take recourse, 
for purification in all cases, to the magic power of the sectarian 
Mantras, so deep-rooted their belief in these Mantras is. Whatever 
heinous crimes a Vaisnava may commit, he is sure to be free from sin, 
according to the Paficaratras, by muttering a sectarian Mantra, 
the peculiarity being that the nature of the Mantra and the number 
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of mutterings differ with the nature of the crime. In some cases, 
of course, the Pancaratras are found to perform Homa and observe 
certain rules about food and bath while muttering the Mantras, 
but these rules are nothing in comparison with the strictness of 
those of the Brahmanical lawbooks. Let us cite one example or 
two for the sake of comparison. In the case of adultery with the 
wife of one’s Guru, — a crime which is included in the Mahapatakas 
or great sins by the Vfcdic lawgivers, — Gautama says : “ One, 

who has defiled the bed of his Guru, shall lie on a heated bed of 
iron. Or (he) shall embrace the iron image of a woman glowing 
with heat. Or (he) shall cut off his generative organ together with 
testicles, hold these in his hands, and walk straight towards the 
south-west till his body collapses. If dead, (he) becomes pure” 12 . 
According to the Jayakhya-samhita (XXV, 31-35), a Pancaratra 
Vaisnava, who is guilty of this crime, is to mutter the Nrsimha-* 
mantra, the number of mutterings varying as the crime is voluntary 
or otherwise. lie is also to live on alms and remain silent during 
the muttering. After the muttering is over, he is to perform Yaga 
(i.e., worship) and Homa. Again, in the case of the murder of a 
Brahman Gautama ordains : “The murderer of a Brahman shall 

fall, (after being) emaciated, thrice into a fire. Or (he) shall be 
the target for armed men in a battle. Or, remaining chaste, he 
may, during twelve years, enter the village for the purpose of 
begging, carrying a staff and a skull in his hand, and proclaiming 
his deed. If he meets an Arya, he shall step out of the road. 
Standing by day, sitting at night, and bathing in the morning, 
at noon, and in the evening, he may be purified (after twelve 
years). Or by saving the life of a Brahman. Or if he is, at least, 
thrice vanquished in (trying to recover) the property (of a 
Brahman) stolen (by robbers) . Or by bathing (with the priests) 
at (the end of) a horse-sacrifice. Or at (the end of) any other 
(Vedic) sacrifice, provided that an Agnistut (sacrifice) forms part 
of it” 13 . But the Jayakhya-samhita (XXV, 23-26a) says in such 
a case : “By murdering a Brahman voluntarily, (the sinner) should 

mutter the Simha-mantra untiringly and incessantly for two years, 
take a small quantity of food procured without asking for it, bathe 
thrice (daily) , and perform Nyasas. After the expiry of two 
years, (he) should go to a holy place or a temple and practise the 
vows Krcchra, Candrayana etc. according to his capacity. When 
the vows are over, (he) should be initiated again after the Nava- 
nabha (fashion). He should give away all his belongings to his 
preceptor and, with the latter’s permission, to the devotees (of 


u Gant. XXIII, 8-lb 


“ Ibid., xxn, 8-10. 
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Visnu) ”. In penances no gifts are to be made to Brahmans— 
priests or otherwise. In the three cases, viz., the wilful murder 
of a Brahman, the killing of a cow, and the commission of mistakes 
in citing the Mantra during worship etc., where gifts are ordained, 
the recipients are not Brahmans. In the first case, the sinner is 
to give away all his belongings to his preceptor and, with the latter’s 
permission, to other Vaisnavas ; in the second, he is to give two 
cows to his preceptor ; and in the third, he is to make twelve kinds 
of gifts (cows, food, gold, gems etc.) to twelve Acaryas. 

The Jayakhya-samhita ignores priesthood and gifts to non- 
Pancaratra Brahmans. If the help and co-operation of anybody 
are needed, he is the preceptor, and to the preceptor the gifts often 
go. The other recipients of gifts arc the Acaryas, Yatis, Aptas, 
Ekantins, Vaikhanasas, etc. — all belonging to the Pancaratra sect. 
In Sraddha the PancaiVltras only arc invited, and gifts arc made 
to them only. Generally gifts do not form part of penances. In 
the three cases where gifts are ordained, the recipients are, as we 
have seen above, the preceptors or the Acaryas. The method of 
consecration of an image (Patala XX) requires that at the begin- 
ning four Acaryas or Sadhakas are to be honoured with cloth etc. 
During consecration, the Brahmans (probably of the Pancaratra 
sect) arc to be called upon to cite verses from the four Vedas, and 
the preceptor, the Yatis, the Aptas, the Ekantins and others also 
arc to be invited to attend. All these people are to be honoured 
with scents, flowers, food, priestly fees, etc. In Pavitraropana 
(Patala XXI), the preceptor, who is said to be like Visnu, is to be 
honoured with fees, food and drink, and gifts are to be made to/ 
the Vaisnavas, viz., the Yatis, Aptas, Vaikhanasas and others, there 
being made no distinction of castes but the merits of making gifts 
increasing as the caste is higher. By gifts of land, money, houses 
etc. made to the Vaikhanasas, Karma-sat tvatas, Sikhins and house- 
holders — all belonging to the Pancaratra sect — for the worship of 
Visnu, the donor is said to attain final release or to repair to the 
place of the Bhagavat (Jayakhya XXII, 19-22) . 

The Pancaratras attach more importance to their own sectarian 
scriptures than to the Vedas. If they are required to read any- 
thing with devotion, it is the Panc'aratra Samhitas, because theirt 
aim is to gain knowledge of Vasudeva, the ‘final Truth’. The 
Jayakhya (I, 13-14) says : “ In case the final Truth remains 

unknown, there can be no permanent residence in heaven — not to 
speak of freedom from bondage — through (the) mere (performance 
of) sacrifices, mastering the Vedas, (making) gifts, working, or 
observing various vows such as the Candrayana etc.” The study 
of the Vedas is meant by the P&ficaratras for a mere acquaintance 
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with the contents of these works. Apararka quotes a passage from 
a Pancaratra Saiphita to show that the Pancaratras read the 
Vedas for mere knowledge 14 . 

A strong belief in the magic power of the Tantric Mantras 
permeates the whole of the Jayakhya-samhita. Long chapters have 
been devoted to dissertations on these. It is difficult to find out 
any Mantra which is not Tantric. These Tantric Mantras are 
believed to have the power of conferring Bhukti (enjoyment) and 
Mukti (final release) 15 . This belief is at the basis of the use of 
some Mantras for Vaslkarana, Miirana, etc., and for the different 
kinds of Sadhana (viz., Yaksinl-sadhana, Gulika-siidhana etc.,) , and 
for attaining Brahma which is called ‘mantra-murti\ 

The above analysis of the contents of the Jayakhya-samhita 
clearly shows the non-Brahmanical character of the ideas, rites and 
practices of the Pancaratras of the Samhitas. The contents of 
other Samhitas also are in general agreement with those of the 
Jayakhya. 

It is not yet known when the feaivas began to be influenced 
by Tantricism and to produce the Agamas. That the Tantric 
influence began to be imbibed by them quite early cannot be 
denied. None of the Saiva Agamas of this period being yet avail- 
able to us in to to , we are almost in total darkness about their 
contents 10 . We shall, therefore, have to look to other sources for 
information about these Agamic Saivas who are distinct from the 
Pasupatas. There is a story in the Bengal Mss of the Padma- 
purana 17 , according to which Citrascna, a descendant of the Lunar 
race and king of the land of the Drfividas, was at first a man of 
virtue and performed many sacrifices, but was afterwards converted 
by the Saivas to their faith. In this story the Saivas are described 
as ‘veda-bahya’ and ‘pasanda’. They are said to preach as follows : 
“What (is the necessity) of gifts, or other vows, or the Vedas, or 
the sacrifices ? The status of a Ganapati is sure to be attained as 


soon as the ashes are besmeared (on the body) (There 

is) no virtue like the ashes, no austerity like these The 


blind, the humpbacked, the stupid, the illiterate or the (members 
of the different) castes such as the Sudra, if (they are) 
characterised by matted hair, are undoubtedly worthy of respect. 
Visvamitra, though a Ksatriya, became a Brahman by austerity. 

M Apararka*s com. on Yaj., p. 16. 13 Jayakhya-samhita VI, 4. 

M According to tradition there were 28 Saiva Agamas. ‘Only fragments of 20 
Agamas have been preserved. Portions of two Upagaraas, Mrgendra and 
Pau?kara, are printed*. Cf. Eliot, Hinduism and Buddhism, If, pp. 204 ff. 

17 Magha-mahatmya, Uttara-kh., Ms No. 931 (dated 1311 §aka) in the D. U. 
Mss Lib. 
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Valmlki, a thief, became the foremost of Brahmans. So, no discri- 
mination should be made in this matter by the Siva-worshippers. 
(One) becomes a Brahman by means of austerity, and the deter- 
mination of castes should be made in this way”. From this it 
appears that these Saivas cared little for the Vedas or the 
Brahmanical rules of castes and duties. From their view of castes 
and from the consmopolitan nature of their faith it seems that they 
did not recognise priesthood also. 

The Tantric elements in the Pancaratra Samhitas and the 
Saiva Agamas, and the evidence of the Gangdhar stone inscription 
of Visvavarman 18 prove that the Tantric cult attained popularity 
at a very early period. It is not, however, known when the 

Tantras began to be written. The discovery of a Ms of the 

Kubjikamata-tantra written in Gupta characters proves that 
Tantric works began to be composed not later than the 7th 

century A.D. 

The spread and popularity of the Tantric cult even among the 
Brahmans and Ksatriyas 10 were not at all favourable to the 
Brahmanical religion, because there are serious differences between 
the Tantra and the works of the Vedic tradition. Tn the first place 
the Sastra (i.e., Tantra) contains provisions which are applicable 
for all without distinction of race, castes or sex. The Sastra 
affords to all, with freedom from Vaidika exclusiveness, the 

practical method which qualifies the Siidhaka for the 

reception of the higher doctrine of the path of knowledge (Jnana- 
marga) . The Sudra and women are not, as in the case of 
Vaidikacara, under any ban. As the GautamTya Tantra (Chapter 
I) says, people of all castes, and whether men or women, may 

receive its Mantras In the Cakra there is no caste 

at all, even the lowest Candida being deemed, whilst therein, higher 
than Brahmans. The MahanirVana Tantra (XIV, verses 187 and 
184) says : That low Kaula who refuses to initiate a Candida or 

18 This inscription is dated about 424-425 A.D. Among the verses inscribed 
on it, there are two which run as follows : — 

“ mdtr( tf)ndnca ( pramu ) diia-ghanatyartha- nikrddintndm | 
tantrodbhuta-prabala-pavanodvarttitambhonidhindm 1 1 

gatam xdam ddkim-sampraklrnam | 

vcsmatyugram nrpati-sacivo *kdrayat punya-hetoh\\” 

‘Also, for the sake of religious merit, the counsellor of the king caused to 

be built this very terrible abode, . (and) filled with female 

ghouls, of the divine Mothers, who utter loud and tremendous shouts in 
joy, (and) who stir up the (very) oceans with the mighty wind rising 
from the magic rites of their religion*. 

Fleet, Gupta Inscriptions, pp. 76 and 78. 

Cf. Kur I, 29, 25. 


1® 
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a Yavana into the Kaula-dharma, considering him to be inferior, 
or a woman, out of disrespect for her, goes the downward way. 
All two-footed beings in this world, from the Vipra to the inferior 
castes, are competent for Kulacara' 20 \ According to the Tantras 
worthy women can serve as spiritual preceptors under certain 
conditions 21 . The freedom, which the Tantras allow to the 
members of all castes in worshipping the deities, seriously dis- 
courages priesthood. The rituals, which are all non-Vedic, do not 
require gifts to be made to Brahmans. The circle-worship of the 
Left-hand Saktas is really repulsive and demoralising. It requires, 
among other things, an equal number of men and women without 
distinction of caste or relationship, and the partaking of the five 
Tattvas, viz., wine, meat, fish, parched grain an/d sexual inter-) 
course. The Tantriks believe in sorcery which may be meant for 
either white or black purposes. 

The ideas, rites and practices of the Pancaratras, the Agamic 
Saivas and the Tantriks that have been described above, amply 
testify to their non-Brahmanical, or rather anti-Brahmanical, 
character. The spread of such ideas, rites and practices among 
the people could not but affect Brahmanism very seriously. So, 
the authors of the Puranas could not remain satisfied with intro- 
ducing only those Smrti-topics which came within the scope of the 
earlier Smrti Samhitas ; but they deemed it necessary to add chapters 
on Puja, Vrata, Homa, Samdhya, Utsarga etc., which they rendered 
free from Tantric elements as far as practicable and infused with 
Vedic rituals. The occurrence of these topics in the comparatively 
late Puranas, or parts thereof, and the way in which the Puranas 
denounce the scriptures (not even excepting those of their res- 
pective sects) which imbibed Tantric influence, tend to support 
the above view. In Kur I, 12, which was undoubtedly interpolated 
by the Snulrta-Saktas (i.e., those Saktas who, like the Smarta- 
Vaisnavas and Smarta-Saivas, worshipped the Tantric deities, but 
observed the Smrti rules with equal devotion), the literatures of 
the Kapalas, Bhairavas, Yamalas, Vamas, Arhatas, Kapilas, Panca- 
ratras and ‘many others of this type* are called ‘sruti-smrti-viruddha* 
and are said to be intended to delude those who mislead others 23 . 
On the other hand, Devi is made to say in this very chapter : 
“Sacrifices etc., which are ordained by Sruti and Smrti, are known 
as Dharma. Nothing else is the source of Dharma ; it is the Veda 
from which Dharma originated” 23 . In Kur I, 10, which was added 

80 Avalon, Principles of Tantra, Vol. I, Introduction, pp. lxix-lxx. 

“ Tantrasara, edited and published by Pafica-Siklia Bhattacarya, Calcutta, p. 8. 

“ Kur I, 12, 257-259. 

“ KGr I, 12, 251b-252. 
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by the Pasupatas, the Sastras of Kapalas, Nakulas, Vamas, Bhai- 
ravas, Purva-pascimas, Paficaratras, Pasupatas (i.e., Agamic 
Saivas) and others are said to have been meant for the delusion, 
of those outside the pale of the Vedas 24 . Similarly, in Kur II, 37, 
140-147, II, 21, 32 and II, 10, 15, all of which were added by the 
Pasupatas, the scriptures of the Vamas, Pasupatas (i.e.. Agamic 
Saivas), Langalas, Bhairavas, Paficaratras and others are said to 
be delusive, and the sectaries are called ‘Pasandas* with whom none 
is advised to speak. In the Devlbhagavata, which belongs to the 
Smarta-Saktas, Devi says to Himalaya : “What is ordained by 

Sruti and Smrti is called Dharma. What the other scriptures say 
is the shadow of Dharma. The Veda arose from my omniscient 

and omnipotent self The king should banish from 

his kingdom those outlaws who forsake the Veda-dharma and take 

recourse to another The various other Sastras foun;d 

on earth, which are contradictory to Sruti and Smrti, arc Tamasa 
pure and simple. Siva composed the scriptures of the Vamas, 
Kapalikas, Kaulas and Bhairavas with the only intention of 
delusion. For the deliverance of those best Brahmans who were 
burnt by the curses of Daksa, Bhrgu and Dadhlca and were caused 
to deviate from the path of the Vedas, the Agamas of the Saivas, 
Vaisnavas, Saunas, Saktas and Ganapatyas were written as steps 
(sopftna) by Saipkara. In some places of these works there are 
some portions which do not go against the Vedas. By accepting 
these (portions) the Vaidikas do not incur sin” 25 . 

From the above discussion about the different religious move- 
ments and the foreign invasions it appears that the composite 
(vyamisra) character of the present Puranas is due to the attempt 
made by the Smarta Brahman sectaries to preach and popularise 
their respective faiths against the heresies, and to establish the 
Brahmanical rules of castes and duties and the authority of the 
Vedas among the followers of at least their respective religions. 
It is to be noted that the composite Dharma, which the extant 
Puranas preach, has never been allowed by the orthodox 
Brahmanists to be identified with their own. However much the 
Smarta sectaries may have exalted the Puranic Dharma, it has been 
regarded by the orthodox Brahmanists as only inferior to the 
Vedic. As an example we may quote Vyasa who says : 

“dharma-suddhim abhrpsadbhir na veddd any ad i$yate | 
dharmasya kdranam iuddham misram any at prakirtitam\\ 


24 Kur I. 16, 116-117. 

* Dbh VII, 39, verses 15-16a, 25a-b and 26-31. Also cf. XI, 1, 21-32. 
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atah sa paramo dharmo yo vedad avagamyate\ 
avarah sa tu vijheyo yah pmdnddi^u sthitah\\” 26 

‘Nothing other than the Veda is required by those who want purity 
of Dharma. (The Veda) is the pure source of Dharma ; others 
arc called composite. So, the Dharma, which is derived from the 
Veda, is the best. But that (Dharma), which is contained in the 
Pur&nas etc., is known to be inferior’. So, it is evident that the 
orthodox Bramhanists (i.e., those followers of Brahmanism who 
performed the Suauta and Smarta rites only but did not worship 
the sectarian deities) continued to exist side by side with the 
followers of Puranic Hinduism though there was a continuous fall 
in their number, and that they must have had sympathy with the 
popularisation of the Puranic Dharma. 

28 Vyiisa quoted in Halayudha’s Brahmana-sarvasvn, Ms No. K 554 (D. U. 
Mss Lib.), fol. 3b; in Apararka's com. on Yaj., p. 9; and in Hemadris 
Caturvarga-cintamani, Vol. II (Vrata-khanda) , Part i, p. 22. 



CHAPTER III 


BliAHMANICAL ELEMENTS IN THE PUItANlC 
TEACHINGS 


In the foregoing pages we have tried to find an explanation of 
the rise of the composite Dharma of the Puranas. We have also 
tried to explain why in the earlier Puranas the Smrti-chaptcrs deal 
with Vamfisramadharina (consisting of Varna-dharma, Asrama- 
dharma, Acara, Bhaksyabhak$ya, Asauca and Sraddha), Naraka, 
Yuga-dharma, Karma- vipaka and Kali-svarupa, whereas in the 
later Puranas, or in such portions thereof, the chapters on the 
glorification of the sectarian deities increase, and the Smrti-chapters 
are added to by those on Puja, Vrata, Tlrtha etc. We shall now 
see how and to what extent the Puranic Brahmans tried to establish 
the Varnasramadharma and the authority of the Vedas, and how 
much of the Vedic rituals they translated into those of the Puranas. 

In the Puranas the Sruti and Smrti arc regarded as authorities 
on Karman (or Dharma) . The Matsya-p. places Karma-yoga 
above Jnana-yoga thus : “Karma-yoga is superior to a thousand 

Jiiana-yogas, because Jnana-yoga arises from Karma-yoga, and 
through Jnana-yoga one attains final emancipation. The divine 
knowledge of Brahma springs from Karma-yoga and Jnana 
combined. Jnana-yoga in its turn does not arise without Karma-yoga. 
Consequently, a person devoted to Karma-yoga attains to eternal 
truth" 1 . This Karman comprises the daily performance of the 
five great sacrifices, subjection to the sacraments, the culture of 
the eight Atma-gunas, doing good to Brahmans and cows with 
money, and the worship of the sectarian deities (Mat 52, 12 ff.) ; 
and its sources are the Veda and the conduct of those versed in it 
(Mat 52, 7b) . 

The work enjoined by the ‘Vedas* is of two kinds — Pravytti- 
mulaka and Nivytti-mulaka. Though the Puranas recognise that 
final emancipation is attainable only through renunciation and 


i 
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Yoga (i.e., through Nivrtti-dharma) , they do not wish, unlike the 
Buddhists, Jains and others, that anybody and everybody should 
accept Saipnyasa (complete renunciation) spontaneously without 
caring whether he is fit for it or not, because such Samnyasa is 
very harmful to society. On the other hand, the Puranas hold 
that those people who lack extreme indifference should pass 
through the different stages of life, performing the duties enjoined 
by the Smrtis, in order to reach that stage in which he will be fit 
for Saipnyasa. In the Markandeya-p. (chaps. 95 f.) there is an 
interesting story which states that Prajilpati Ruci was bent on 
attaining final release. Consequently, he left the house and the 
fire, took only one meal a day, slept on the bare earth, had no 
self-conceit, affection or attachment, and wandered about fearless 
like a Samnyasin. Once his Pitrs appeared before him and 
convinced him that the acquisition of a wife and the performance 
of the daily duties of a householder are necessary for freeing 
oneself from the debts one owes to the gods, fathers, men and 
others. They added : “Evil is driven away by means of 

disinterested gifts and by results and enjoyments which are good or 
ill according to former actions. Thus no bondage befalls him who 
acts with a tender heart, and such action being disinterested tends 
not to bondage. Thus a former action done, which consists of 
merit and demerit, is diminished day and night by enjoyments 
which consist of pleasure and pain . . . among mankind’* 2 . They 
further continued : “Ignorance in very truth is this action thou 

mentionest — this maxim is not erroneous ; nevertheless action is 
the cause undoubtedly of full acquisition of knowledge. On that 
view the restraint, which bad men observe because they do not 
perform what is enjoined, should tend immediately to final 
emancipation ; on the contrary it produces a downward course’’ 3 . 
In the Devlbhagavata (I, 18 and 19) Suka, who believed that the 
first three stages of life were obstacles to the attainment of Mok$a, 
is instructed by Janaka to pass through all the stages in succession 
until he loses all attraction for the world, because ‘the man who 
is totally free from worldly attachment is entitled to take up 
Saipnyasa, not otherwise’. Suka, however, contends that there 
should be no objection if a man, even before he passes through all 
the stages, becomes indifferent to the world through knowledge 
and wants to become a Samnyasin. To this Janaka says that a 
man, who wishes to rise high, should begin from the lowest rung 
of the ladder. He should pass through the stages in order and 
practise abstention while he is surrounded by things of enjoyment. 


1 M&rk 95, 14b-10. 


• M&rk 95, 1940. 
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In this way he will get experienced in the real taste of wordly 
enjoyment and acquire greater strength of mind. Mind is the 
cause of bondage or release. Hence people should first try to 
control it by following the directions of the Veda. Merc physical 
abandonment of ones house and relatives cannot make one fit for 
final emancipation, because the physical needs continue to remain 
even after such abandonment, and in the forests also there are 
animals to attract the mind. Hence, Janaka adds, the mere 
acceptance of Sanmyasa is no guarantee for Mukti. Suka next 
points out that the Vedic Dharma, by reason of its encouraging the 
slaughter of animals, cannot be expected to confer final release ; 
but Janaka says that the killing of animals in sacrifices is equivalent 
to no killing at all, because there is no special intention on the 
part of the sacrificcr. At last Suka is convinced of the greatness 
of the Vedic Dharma. He, therefore, gives up the idea of taking 
up Samnyasa and repairs to the hermitage of his father, Vyasa, to 
live with him. There are other similar stories of great men in the 
Puranas denouncing spontaneous renunciation. These stories are 
clearly directed against the teachings of Buddhism and Jainism and 
also perhaps against those of popular Vaisnavism, Saivism and 
Brahmaism. We have said that these religions, especially the first 
two, attached great importance to renunciation, and, as a result, 
there was a great increase in the number of mendicants. The 
Puranas say that in the Kali age people ‘would turn mendicants in 
hundreds and thousands* (cf . Kur I, 29, 23 ; Va 58, 50 ; and so on) . 
Such increase of mendicants could not but affect the peace and 
discipline of society. So, we find that the Hindus adopted various 
means to check the people from giving themselves up recklessly to 
renunciation. Kautilya made laws thus : “When, without making 

provision for the maintenance of his wife and sons, any person 
embraces asceticism, he shall be punished with the first amerce- 
ment** 4 . The authors of the Puranas also were not idle. They 
framed such stories of great men — because the conduct of the great 
has always the maximum of influence on the people — as would 
serve their purpose. They also took recourse to various other 
means. They glorified the service rendered to one’s parents and 
relatives. Obedience to one’s parents were said to be productive of 
all the fruits of Dharma (Kur II, 12, 35) . The people were 
advised not to do anything against their will (Kur II, 12, 37) . In 
the Padma-p. (Bhumi-kh.) the parents and the spiritual preceptor 
are called Tlrthas, and stories are fabricated to show how one can 

4 Kaufilya’s Artha&stra, translated into Englifh by Dr. Shama Shastry, p. 47. 

Ibid, (text), v. 48. 
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attain all kinds of pleasure in this life and the next by serving 
them. 

It has been said above that the Buddhists and Svetambara 
Jains converted women to asceticism. According to Kau^ilya such 
conversions were to be punished with the first amercement 5 . The 
numerous chapters on the duties of devoted wives and the glories 
of the same, as found in the Puranas, were perhaps meant for check- 
ing women from accepting asceticism. These chapters might also 
have been meant for checking the demoralisation of women caused 
by the influence of the casteless and immoral foreigners and by the 
Tantric cult. How greatly the circle-worship (cakra-puja) of the 
Tantras spread among the people is shown by the Kasmirian 
polymath Ksemendra, who says : 

“ cakra-sthitau rajaka-vdyaka-carmakdra- 
kdpalika-pramukha-silpibhir eka-patre | 
pdnena muktim avikalpa-ratotsavena 
vrttena cotsavavata guravo vadanti\\” 6 

The stories about the powers of chaste and devoted wives are full 
of supernatural occurrences. For instance, we may refer to the 
story of the Brahman leper and his wife (Miirk 16, 14 ff.). The 
story runs as follows : 

There was a Brahman leper who had a very chaste and devoted 
wife. She served him wholeheartedly. Once the Brahman was 
enamoured of a prostitute. Consequently, in order to fulfil his 
wishes, his wife was taking him at night to the house of the prosti- 
tute, when the leper’s foot struck against the body of a sage who 
was lying pierced with a lance. The sage cursed him that he would 
die with sun-rise. At this the wife arrested the rise of the sun by 
virtue of her chastity, and, as a result, the whole creation was in 
danger. So, the gods sent Anasuya who persuaded the leper’s wife 
lo allow the sun to rise and revived the dead leper by means of the 
merit gathered through service to her husband. 

In the Puranas the second stage of life (i.e., the Garhasthya- 
srama) is very much lauded. The Matsya-p. says : “The holy 
places (tirtha) are said to be in the houses of those who (abide by 
the rules) of the castes and stages (of life) ” 7 . The Kurma-p. says : 
“The householder is the source of the (other) three stages (of life) . 
Others live on him. Therefore, the householder is the best (of all) . 
As it is found in the Vedas that, of the four stages of life, the house- 
holder’s (is the) only stage (that is best), so the stage of the 


Artha&istra (translated into English), p. 47. Ibid, (text), p. 48. 
DaSavatara-carita, p. 162. 7 Mat 22, 80. 
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householder should be known as the only means of attaining 
Dhanma” 8 . In this stage of life a wife is highly necessary. Without 
her a householder becomes unfit for performing his daily duties and 
thus incurs sins. Hence, of whatever temperament the wife may be, 
she deserves to be protected very carefully. In the Markan<Jeya-p. 
(69-72) there is a story of Uttama, who banished his wife and was 
not shown proper respect for this act. He was instructed by a 
sage thus : 

“A wife is a potent cause of righteousness, wealth and love 
among men ; and, in particular, one who forsakes her has in sooth 
abandoned righteousness. A wifeless man, O king, is not fit for his 
own works, be he Brahman or Ksatriya, Vaisya or even Sudra. No 
brilliant deed didst thou do, Sir, when thou didst abandon thy wife ; 
for as women must not forsake a husband, so men must not forsake 
a wife” 9 . 

In the Padma-p. (Bhumi-kh., chaps. 41 ff.) there is a story of one 
Krkala, who had a very chaste and devoted wife named SukaHi. 
Krkala left his wife at home and went out to visit the holy places. 
When, after some time, he was returning home he thought that he 
had acquired so much merit that his forefathers might attain 
heaven by virtue of it. He was, however, disappointed to find his 
forefathers bound by a heavenly being who told him that really he 
had acquired no merit by such pilgrimage. This heavenly being 
further added that ‘the highest virtues of a man who leaves alone 
his pure and most virtuous wife become fruitless, and not otherwise* ; 
that the gods, Pitrs, holy rivers, oceans, sacrifices, cows, sages and 
holy places are always present in the house of a man who has got 
such a wife ; that ‘there is no holy place (tlrtha) like a wife, no 
happiness like her, and no such merit for deliverance and good* ; 
and that one who performs the funeral sacrifices without a wife is 
no better than a thief. 

The means adopted by the authors of the Puranas to establish 
and popularise the Varnasramadharma are various and interesting. 
Often the sages, gods and goddesses are made to extol the Varnja- 
Sramadharma as the means of attaining the sectarian gods. In the 
Visnu-p. Aurva, being asked by king Sagara as to how Vi?nu can 
be worshipped, says : “The supreme Being is worshipped by him 

who is loyal to the duties required by his own caste and stage of life. 
There is no other way of satisfying him. By performing sacrifices 
he makes oblations to him, by muttering prayers he invokes him, 
and by hurting others he hurts him, because Hari resides in all. 
Therefore, Janardana is worshipped by that man who is given to 


Kur I, g, 61-5$. 
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the rules of good conduct and performs the duties of his own 
caste” 10 . In the Kurma-p. it is said that Indradyumna worshipped 
Vi§nu in one of his previous births with a view to experiencing the 
supreme Brahma. Sri, the Maya of Visnu, appeared before Indra- 
dyumna and said : “I fail to overpower those who worship 

Puru$ottama, the prop of all beings, through Jnana and Karma-yoga. 
So worship the Eternal One devoting yourself to Karman and 
Jnana, and you will attain final beatitude” n . In Kur I, 12, which 
is a Sakta document, Devi (i.e., Durga) , being asked as to how she 
can be attained by the people, says : “ I am attainable by means 

of meditation, work, devotion and knowledge, but not by crores of 
acts other than these. Practise the Varnasramadharma with self- 
knowledge as directed by the Vedas and lawbooks for final beatitude. 
From Dharma originates Bhakti (devotion) , and by Bhakti is 
attained the best knowledge. Dharma, according to the Vedas and 
the lawbooks, is sacrifice etc. Dharma originated from the Vedas 
and from nothing else. So, one who is desirous of knowing Dharma 
or attaining final release should take recourse to the Vedas which 
are identical with myself”. She further adds that there is no 
Sastra except the Vedas which can claim to be the source of 
Dharma. There are, of course, the literatures of the Varnas, 
Arhatas, Kapilas, Pancaratras and many other sects, but these were 
declared by Devi herself with a view to deluding those people who 
mislead others on the strength of bad scriptures. 12 

The incarnations of Visnu and Siva are said to be intended for 
the revival of Dharma and the performance of sacrifices. For 
example, the Vayu-p. says : “When sacrifices grew rare, lord Visnu 

was born again and again for establishing Dharma and destroying 
Adharma” 1S . The Visnu-p. says : “When the parctices taught by 
the Vedas and the institutes of law shall nearly have ceased, and 
the close of the Kali age shall be nigh, a portion of that divine being 
who exists in his own spiritual nature (atma-svarupin) and in the 
character of Brahma, and who is the beginning and the end, and 
who comprehends all things, shall descend upon earth : he shall be 
born in the family of Visnuyasas, — an eminent Br&hman of the 
village Sambhala, — as Kalki, endowed with the eight super-human 
faculties. By his irresistible might he will destroy all the Mlecchas 
and thieves, and all whose minds are devoted to iniquity. He will, 
then, re-establish righteousness upon earth ; and the minds of those 
who live at the end of the Kali age shall be awakened, and shall 

10 Vis m, 8, 0-11. “ Kur I, 1, 60-61. 

u Kur I, 12, 240 f. 

M Va 08, 60. Also cf. Va 07, 66-66; 08, 07; and so on. 
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be as pellucid as crystal” 14 . Regarding the mission of the incar- 
nations of Siva the Kurma-p. says : “The blue-red Samkara will 

be incarnated for establishing the Srauta and Smarta (Dharma) and 
for doing good to his devotees”. Siva is described in Va 30, 218 as 
‘varndframanarfi vidhivat prthak karma-pravartin . 

The performance of the Varnasramadharma is said to be 
elevating and productive of happiness both in this world and the 
next. It is said in the Puranas that Sraddha, which is performed 
by those who are loyal to the duties of the stages of life and have 
acquired knowledge, gratifies the manes 15 , and that those who 
practise the seven acts, viz., celibacy, penance, sacrifice, begetting 
children, funeral sacrifices, acquirement of learning, and making 
gifts of food throughout their life, live happily in heaven in, 
company with the gods and manes 10 . We have seen how men can 
attain Visnu, Siva or other gods by observing the rules of the 
Varnasramadharma. They can also be saved from hells and the 
power of Yama. In the Visnu-p. Yama advises his servants not 
to touch the Visnu-worshippers, one of whose characteristics is their 
devotion to the Varnasramadharma 17 . In the Varaha-p. Yama 
enumerates to Narada those people who do not go to hell. These 
people include the keepers of the sacred fire, the givers of land, 
sesamum, cow, gold and earth, the masters of the Vedas, those who 
respect the twice-born, the sacrificers, and those who study the 
Vedas daily 18 . Even the very presence of those who are given to 
the Srauta and Smarta Dharma is said to be highly pleasing. The 
Miarkandeya-p. (15, 52-55) says that the wind, that touched the 
body of the pious king Vipascit, gladdened the people who Were 
living in the hells, and mitigated their sufferings ; because this king 
used to take food after offering it to the manes, gods, guests an,d 
servants, and performed various kinds of sacrifices. 

In order to warn the people against violating the rules of the 
Varnasramadharma numerous stories have been fabricated to show 
the results of violation. For example, we may refer to the story 
of the sons of Raji who were deluded by Brhaspati, made to accept 
the Jina-dharma after giving up the Vedic Dharma, and were 
killed by Indra 19 ; to the story of Vena who was killed by the sages 
for his neglect of the. Varnasramadharma 20 ; to the story of the 
demons who became very powerful by practising the Veda-dharma 

14 Vi? IV, 24, 26-27. 18 Mat 144, 61 ; Va 66, 68-69; etc. 

" Mat 141, 61-62; Va 66, 69-71. 

07 na calati nijarvarnadharmato yah | . . . tarn avaihi vi?nu-bhaktam\\ 

Vi? Ill, 7, 20. 

” Var 207, 19-28. “ Mat 24, 43-49. 
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but were deluded by Mayamoha only to be defeated and killed by 
the gods 21 ; and so forth. Besides these and similar other stories, 
there are numerous chapters on the description of the ages (yuga), 
on hells, and on the results of actions. In the chapters on Yuga- 
dharma the easy and happy life of the people of the three preceding 
ages is attractively pictured in order to bring it into striking 
contrast with the miseries and degradation of the people of the Kali 
age, which are ascribed mainly to the neglectful tendency of the 
people towards the Varnasramadharma. As an example, we may 
refer to the Matsya-p. in which the sufferings of the people of the 
Kali age are described as follows : 

“ At the end of Dvapara and by the beginning of the Kali age, 
Kali becomes very strong. During the Kali age, people indulge in 
Jlimsa, theft, falsehood, deceit, vanity etc., and delusion, hypocrisy 
and vanity overshadow the people. And Dharma becomes very 
weak in the Kali age, and people commit sin in mind, speech and 
actions. And works done with the whole heart and body sometimes 
become accomplished and sometimes not. Quarrels, plague, fatal 
diseases, famines, drought and calamities appear. Testimonies and 
proofs have no certainty. There is no criterion left when the Kali 
age settles down. Some die in the womb, some in childhood, some 
in youth, and some in old age. People become poorer in vigour and 
lustre. They are wicked, full of anger, sinful, false and avaricious. 
Bad ambitions, bad education, bad dealings, and bad earnings excite 
fear. The whole batch becomes greedy and untruthful. The 
Brahmans become demoralised. They have base ambitions. Their 
knowledge and learning are mostly defective. Their character is 
exceedingly low, and by such ignoble conduct they prove very 
disastrous to the people. The people become saturated with 
jealousy, anger, vindictiveness, cowardice, greed and attachment. 
Lust increases during this age. The Brahmans do not read the 
Vedas, nor do they perform sacrifices, and the Ksatriyas deteriorate 
with the Vaisyas and become well nigh extinct. The Sudr.as sleep 
with the Brahmans, sit with the Brahmans, eat and perform sacri- 
fices with them, and hold relations of Mantra with them. Many 
Sudras will become kings, and many heretics will be seen. There 
will arise various sects ; Samnyasins wearing clothes coloured red, 
Kapalins and various others holding themselves followers of some 
Deva or other will find fault with Dharma. Many profess to have 
supreme knowledge, because thereby they will easily earn their 
livelihood. Some hypoqrites will mark their* bodies wi)th Vedic 
symbols also. In the Kali age anybody will study the Vedas ; the 


u 
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Sudras will be experienced in the Vedas. So there will be many 
false religionists. The Sudra kings will perform Asvamedha 
sacrifices, and the people will serve their ends even by killing 
women, children and cows. They will cheat each other to serve 
their ends. The country will become desolate by repeated cala- 
mities, short lives, and various kinds of diseases. Every one will 
be miserable and addicted to Adharma. Owing to the dominance 
of vice and Tamoguna (quality of darkness), people will freely 
commit the sin of abortion, on account of which there will be a 
decline in the longevity and strength of the people. The people 
will live up to 100 years at most. Inspite of all the Vedas being 
in existence, it would be as if there were no Vedas, and the per- 
formance of sacrifices would be stopped. This is about the Kali 
age” 22 . 

The motive underlying such descriptions is undoubtedly the 
attraction of the mind of the people towards the Vedic Dharma. 
The descriptions of hells and of the punishments inflicted therp on 
the sinners are no less awful. In the hells, it is said, the sinneirs 
are punished with the utmost cruelty for neglecting the Varnasrama- 
dharma and the general rules of morality. The Vayu-p. says : 
“Those, who are fallen from an Asmma (stage of life), fall into 
the fire and are eaten by black and variegated crows with iron! 
beaks ; and (one who is guilty) of breach (in the performance) of 
a sacrifice or vow, is cooked in the hell called Samdamsa” 23 ; and 
“All those, who, out of anger or delight, perform acts contradictory 
to the (rules of) castes and Asramas, go to hell” 24 . The chapters 
on Karma-vipaka also are equally effective in preventing the people 
from violating the rules of the Varnasramadharma. 

The doctrine of Ahimsa, preached by the Jains and Buddhists, 
was often responsible for depriving Brahmanism of popular favour, 
because the latter encouraged the slaughter of animals in sacrifices 
and funeral ceremonies. So, the authors of the Puranas felt it 
necessary to glorify the practice of one’s Svadharma, and introduced 
numerous stories for the purpose. In the Vamana-p. there is the 
story of Sukesin, king of the Rak?asas, who gave up his Svadharma 
and accepted Para-dharma (i.e. manava-dharma) . As a result, his 
moving city was brought down to earth by the Sun-god. It was, 
however, replaced afterwards in its former position. In the 
Varaha-p. there is the story of the Brahman Samyamana and the 
fowler Ni$thuraka which runs as follows : 

“ Mat 144, 99 f. Cf. also Va 58, 81 f. There are many additional verses In 
the Vlyu. 
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Once Samyamana went to the river Bhaglrathi for a bath and 
saw there a herd of deer which Nisthuraka was going to hunt. 
Saipyamana asked Nisthuraka not to kill them. At this, the latter 
gave a short lecture on the unity of Atman (which he identified 
with Narayana), and demonstrated it by kindling a fire, the flame 
of which was divided thousandfold by means of an iron sieve 
placed on it, adding at the end : 

u dtma sa prakrtisthas ca bhutdnarp sarpsrayo bhavet\ 
vikrtdd udbhavas tasya e$d vai jagatah sthitih\\ 
pinfa-grahana-dharmeiia yad asya vihitam vratam\ 
tat tad dtmani sapiyojya kurvdno navasidati\\” 

As Nisthuraka said this, there came down from heaven chariots in 
all of which Nisthuraka was found sitting simultaneously. 

There is another similar story in the same Purana. According 
to it, a fowler named Dharmavyadha convinced the sage Matanga 
that there is no food which is totally devoid of life (caitanya), and 
that by avoiding animal food one can never avoid Himsa 25 . 

These stories are clear protests against the spread of Ahimsa 
which affected the sacrificial religion. They show to the people 
that one’s Svadharma, of whatever type it may be, is as good as 
that of another in attaining the highest state of existence. 

The control of women and Sudras was a very difficult problem. 
We have already mentioned that the Jains and Buddhists allowed 
greater freedom and facilities to women and Sudras. We have also 
seen how the authors of the Puranas tried to check women from 
accepting asceticism by glorifying the devoted and chaste wives. 
Other means also were adopted for the purpose. The Puranas 
framed stories to show that for women, service to their husbands 
and for the Siidras, service to the twice-born were the means of 
attaining the highest regions. For an example we may refer to the 
Vi§nu-p. (VI, 2) which contains the following story : 

Once the sages were unable to decide the question as to when 
Dharma, though practised little, is capable of producing the greatest 
result, and went to Vyasa for a solution. They found the latter 
bathing in the Ganges and heard him shouting, “ Excellent, 
excellent is the Kali age”, “Blessed, blessed are the Sudras” and 
“Fortunate are women” each time he dived. When, after bath, 
Vyasa repaired to his hermitage, the sages asked him the cause of 
his exclamation. Vy&sa explained it saying : “In truth, in the 

Kali age, duty is discharged with very little trouble by mortals 
whose faults are all washed away by the water of thein individual 
merits; by Sudras, through diligent attendance (only) upon the 
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twice-born ; and by women, through the slight effort of obedience 
to their husbands. Therefore, Brahmans, did I thrice express my 
admiration of their happiness” 20 . 

In numerous cases the authors of the Puranas are found to have 
attempted to establish the Varnairamadharma among women and 
Sudras through the Puranic vows and worships. For instance, king 
Nrga, who was a Sudra in his previous birth, is said to have become 
a king by virtue of the observance of the Buddhadvadasl-vrata 27 ; 
king Bhadrasva and queen Kantimati, who served in the house of 
a Vaisya in their previous births, attained royalty by managing a 
lamp to burn throughout the whole night in a Visnu-tcmple on the 
twelfth day of the bright half of the month of Asvina 28 ; Kuvcra 
performed the Dhanya-vrata in his previous birth as a §udra 21) ; 
and so on. The purpose underlying these stories is clearly the 
winning over of women and Sudras to the composite Dharma of 
the Puranas. 

The authors of the Puranas realised that unless the authority 
of the Vedas was established among the people, the popularisation 
of the Varnasramadharma was almost impossible. Hence they 
adopted various means for the purpose. In the Puranas the Vedas, 
Itihasa, Upa-Veda, Vedariga, Dharma-sastra, Purana etc. arc said 
to constitute the body of Visnu 30 . Siva also is indentified with the 
Vedas and the sacrifice 31 . There arc stories in the Puranas 
identifying the three Vedas with Brahma, Visnu and &iva. For an 
example, we may refer to the story of Narada and Savitri, the 
mother of the Vedas, in Var 2, 63 ff. This story, in which the 
Rg-veda is identified with Narayana, the Yajur-veda with Brahma, 
and the Sama-veda with Rudra, is as follows : 

Narada once went to Svcta-dvlpa. There he saw an extremely 
beautiful woman at the side of a lake, and enquired her identity. 
At this she only gazed at Narada and took away all the knowledge 
he had acquired. When the perplexed Narada sought her shelter, 
he saw in her three men, one in the heart of another. At the next 
moment these three men vanished, and there remained that woman 
only. Narada insisting upon an explanation of the matter, she said 
that she was the mother of the Vedas in the forms of the three men, 
viz., Narayana, Brahma and Rudra. She also blessed Narada with 
the mastery of all the Vedas and the Sastras and with omniscience, 
and asked him to bathe in the Veda-lake (veda-saras) to be able 
to remember his previous births. 

* Vi$ VI, 8, 84-Sea. " Var 47, 80 ft. 

m Var 40, 6 ff. * Var 86, 16. 

Vif I, 88, 81-88. 11 V& SO, 848b-844a and 881b. 


ID 
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The motive underlying this story is to raise the position of 
the Vedas in public eye by identifying them with the triad of gods, 
to attract the people to the study of the Vedas by attributing to 
them the power of conferring omniscience on the reader, and to 
canvass more regard for the Savitrl (also called the GayatrS) . The 
muttering of the Gayatri together with the performance of 
Pranayama is said to be able to purify one of all P&takas 32 . In the 
Puranas there are stories of sages versed in the Vedas and attractive 
descriptions of hermitages in which the Vedic hymns were chanted 
and sacrifices performed. The daily study of the Vedas is enjoined, 
and the regular student of the Vedas is said to be free from sins even 
after committing hundreds of sinful acts 33 . We have seen that the 
Puranas recognise the Vedas as the sources of Dharma. In other 
matters also the Vedas were regarded as authorities ; viz., in the rites 
for the pacification of the unfavourable planets the Puranas and 
the Vedas are the authorities 31 ; initiation to the worship of Brahma 
is to be done according to the directions of the Vedas 35 ; and so on. 
The Brahmans who are versed in the Vedas are assigned high 
position in the Puranas. The knowledge of the Vedas is the 
greatest qualification of those Brahmans who are to be invited in 
a funeral ceremony. A Veda-knowing priest is desirable in vows, 
worships, etc. The consecrator of an image should be well versed 
in the Veda-mantras and the Puranas, and should lead a pure 
life 30 . Gifts to and feeding of the Veda-paraga and Ahitagni 
Brahmans are deemed highly meritorious. Acts of violence done 
to those learned in the Vedas are decried. Those who abandon the 
Vedas and the sacrifices arc hated much. Such people, and those 
who censure the Vedas and the Vedic Dharma are among those who 
go to hell 37 . “Those men who have given instruction in wicked 
Sastras, and those who have advised such instruction for the 
purpose of completely destroying the sight even of their enemies; 
those who have repeated the Sastra improperly ; those who have 
given utterance to an evil word ; those who have blasphemed the 
Veda, the gods, the twice-born and their Guru ; for so many years 
these very terrible birds with adamant beaks tear out the very 
tongues of these men as they arc continually renewed” 38 . We have 
seen how the non-Vcdic scriptures are censured as delusive in the 
Puranas. 


83 Var 68, 26-26. 88 Var 68, 28a. 

84 Mat 93, 3. * Pd (Sr?fi-kh.) 15 > 100 . 

80 Cf. Mat 266, 2-3. 

87 Pd (Srsfi-kk.) 15, 14Sb-147a. Var 195, 4b. 

Mark 14, 43-46. 
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The Pur&nic Brahmans tried to popularise the sacrifices also. In 
the Puranas Vi§nu, in his Boar incarnation, is identified with the 
Vedic sacrifice, his different limbs representing the different requisites 
of the latter 89 . Siva also is identified with the sacrifice 40 . There 
are names and stories of kings of different ages who performed 
numerous sacrifices, gave heavy priestly fees to Brahmans, and 
repaired to heaven to enjoy the fruit. 

The establishment of the Varnasramadharma and the authority 
of the Vedas seems also to have been attempted through the Vratas, 
Pfljas, Utsarga, etc. It is perhaps for this reason that we find the 
Puranic rituals imbued with the Vedic ones. The main component 
parts of a Vrata are generally the following : — selection of a proper 
Tithi, determination of taking the vow, lying on the ground, bath, 
appointment of a Brahman as priest, worship, muttering (japa), 
offering oblations to the fire (homa) , fasting, abstinence (especially 
from food), making gifts, feeding Brahmans, keeping awake during 
the night, and listening to tales (akhyana-sravana) . All these have 
their parallels in the Vedic rituals 41 . In the Vratas the methods of 
Homa etc. often resemble the Vedic sacrifices. For instance, the 
Bhlmadvadasl- vrata (also called the Kalyaninl-vrata — Mat 69) 
requires, among other things, the performance of Homa for which 
a pandal (mandapa) furnished with a portal (torana) and a sacri- 
ficial pond (kunda) is to be erected, the dimensions of all these 
being particularly given. Then, after the rituals of Ekagni, Homa 
is to be performed with Caru sacred to Visnu and then with ghee with 
the citation of Vedic Mantras of which the deity is Visnu. This Homa 
requires twelve Brahmans, four of whom are to be Rg-vedins, four 
Yajur-vedins, and four Sama-vedins. The Rg-vedin Brahmans 
are to conduct the Homa, the Yajur-vedins to recite the Mantra 
sacred to Rudra, and the Sama-vedins to chant Vedic hymns on 
Visnu. After the Homa is over, the Yajamana (worshipper) is to 
make suitable gifts to all the Brahmans. In the Saptami-vrata 
(Mat 68) the preparation of Caru for Surya and Rudm, offer of 
ghee to Rudra in fire with the citation of seven solar Res and the 
Rudra-sukta, performance of Homa in which Arka (Calatropis 
gigantia) and Palasa (Butea frondosa) are used as fuel, performance 
of Homa 108 times with barley and black sesamum, and the offer 
of ghee 108 times with the citation of the Vy&hrti, are necessary. 
In other matters also the Vratas often approach the Vedic sacrifices. 


" Mat 248, 67 ff. ; Bhag III, IS, 85 ff. ; etc. 

40 Vfc 30, 843 and 251. 

41 See, Keith, Religion and Philosophy of the Veda, Harvard Oriental Series, 
Vol. 31, pp. 300 ff. 
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In the Adityasayana-vrata, Sali rice, with ghee and a piece of gold, 
is to be placed on a plate made of Udumbara wood and given to a 
Brahman (Mat 55, 18) ; the KrsnustamI- vrata (Mat 56) betrays the 
belief in the sanctifying effect of the products of the cow in that 
the person who has taken the vow is to take the urine and milk 
of a cow, ghee, sesamum, barley, water raised with Kusa grass, the 
water with which the horns of a cow have been washed, leaves of 
Sirlsa, Arka and Bilva, curd, and the five products of the cows 
(pailca-gavya) before worshipping Siva ; during the same Vrata the 
branches of Vata, Asvattha, Udumbara, Plaksa, Palasa, Jambu and 
Vidusa are to be used for cleansing the teeth ; in the Rohinlcandra- 
sayana-vrata (Mat 57) a man is to bathe with ‘panca-gavya* and 
mustard before taking up the vow obviously to attain purity of 
body ; in the Anarigadana- vrata (Mat 70) , which is meant for 
prostitutes, the Brahman, who must be well-versed in the Vedas, 
is to cite the Vedic Mantras 7ca idam kasmad at etc.’ when accepting 
the cow offered by the prostitute ; and so on. The methods of the 
consecration of tanks, reservoirs etc. are almost regular sacrifices 
except that there are some popular elements, viz., the worship of 
the sectarian gods, the drawing of a circle and painting it with 
powder of five hues, and the like. The consecration of tanks 
requires the following operations : — 

Consulting a Brahman ; making an altar, a pandal and nine, 
seven or five pits ; construction of arches with the branches of the 
Asvattha, Udumbara, Plaksa and Vata trees in all the four direc- 
tions of the pandal ; appointment of eight sacrificial priests (hotr) , 
eight warders (dvarapfila) , eight mutterers of prayers (jiipaka), and 
one priest ; furnishing the pits with pitchers, materials of sacrifice, 
fans, white chowries, and big dishes made of copper ; offering of 
boiled rice and barley (i.e., caru) to the gods ; making a sacrificial 
post ; appointment of 25 Rtvijs who are to be honoured with gold 
car-rings, armlets, rings and clothes ; honouring an Acarya ; making 
gifts ; bathing the worshipper and other members of his family with 
water containing different herbs ; performance of the sacrifice (which 
is purely Vedic) ; and so on. 

The methods of dedicating and consecrating trees and grooves 
are in many respects similar to that of the consecration of tanks. 
The methods of making ceremonial gifts also require the erection of 
pandals and the performance of Homa. In baths during eclipses, 
the gifts of cows and the use of Vedic Mantras are enjoined (Mat 67) . 
Oraha-yajna and the consecration of images also require pandals, 
altars and Homa. Even the Sakta worships of the Puranas are 
replete with Vedic rituals. There is a Devl-yajna (sacrifice to Devi) 
described in Dbh III, 12. This ‘y a jfi a ’ is of three kinds — ‘sattvika’ 
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‘r&jasa’ and ‘tamasa’. The priests to be employed in these sacrifices 
should be highly learned in the Vedas (vedavittamah), and in them 
special importance should be attached to the purity of things 
(dravya-suddhi, i.e., articles acquired through fair means), purity 
of action (kriya-suddhi) and purity of Mantra (mantra-suddhi) , 
otherwise the results will be unfavourable. The methods of 
performing these three kinds of Devl-yajila show that they are 
modified Vedic sacrifices, the difference being that they are meant 
for Devi. In Dbh III, 25 king Sudarsana is said to have consecrated 
an image of Devi through the Vedic Brahmans, and during the 
worship Vedic hymns were recited and Homa was performed. Dbh 
III, 26-27 deal with the Navaratra-vrata in which there is much 
of Vedic rites, and the Tan trie rites, which are retained, are much 
refined. In this worship the priest should have perfect knowledge 
about Devi. He should possess a good character, and be continent 
and well versed in the Vedas and the Vedangas. On the previous 
day the worshipper should take rice mixed with ghee only once, 
construct a pandal and an altar, and summon the Brahmans. On 
the day of the worship he should bathe in the morning and appoint 
a priest who should congratulate him with Veda-mantras, place the 
image of Devi on the altar, and perform Homa. In this worship the 
sacrifice of animals (viz., buffaloes, goats or boars) is optional, and 
it should be followed by the worship of virgin girls (kumarl-pujana) , 
music, dancing, etc. 

The above accounts of the methods of worship, consecration 
etc. show that the Vedic rituals were made to play no insignificant 
part in their performance. One thing, which is specially remark- 
able in them, is that the necessity of priests is almost the same as 
in the Vedic rites. 

It should be mentioned here that the Vedic rituals that we 
find in the Pufanic chapters dating earlier than the beginning of 
the 9th century A.D. were not retained to the same extent in the 
chapters of later dates but were often replaced by popular 
elements. 



CHAPTER IV 


THE PURANIC RITES AND CUSTOMS AS INFLUENCED 
BY THE ECONOMIC AND SOCIAL NEEDS OF THE 
SACERDOTAL CLASS 


Though the real origin of the composite Dharma that we find 
in the Puifcnas and call Punanic rites and customs is to be traced 
to the ideas, beliefs and practices of the Smiirta Brahman sectaries 
and not to the inventive power of any superior brain, the develop- 
ment and spread of this Dharma are apparently connected with 
the attempt of these Brahmans to establish, among the people, the 
authority of the Vedas and the Brahman ical rules of castes, duties 
and conduct. But if we study the Puranas a little more closely 
we can also discover a distinct personal interest behind the attempt, 
and the Puranic Dharma appoars to be due to a struggle of these 
Brahmans no less for their own economic and social recovery than 
for saving the Brahmanical culture in general. How these Brahmans 
were subjected to economic depression and social degradation and 
what measures they adopted for redress, we shall see in the 
following pages. 

From very ancient times the Brahmans were reduced generally 
to a priest class. In the period of the later Vedic Samhitas, the 
Brahmanas, the Aranyakas and the Upanisads ‘we can distinguish 
.... two classes of Brahmans, the priests who, as Purohitas of 
the kings or belonging to his entourage, took part in the vast 
sacrifices, some of them lasting for at least a year, which they 
offered for their masters, and the priests of the village who lived 
a humble and more restricted existence, except when they might 
be called on to serve at the sacrifice instituted by some rich noble 
or merchant’ 1 . The strict life of these priestly Brahmans is 
reflected in the Brahmanical literature, the epics and the Puibnas. 
Simplicity, culture and religion were the guiding principles of their 
life. They valued most the old means of livelihood, viz., ‘yajana’ 

1 CHI, Vol. I, pp. 1*7-188. 
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(officiating as priest in the sacrifices instituted by others) , 
‘adhyapana’ (teaching) and ‘pratigraha’ (acceptance of gifts), the 
second of these being regarded as the best of all. They avoided 
service, trade, agriculture etc. until and unless they were in distress. 
In cases of economic crises which could not be redressed through 
the purer means, the Brahmans could follow the profession of the 
Ksatriyas. Even if that profession failed to give them the bare 
maintenance, they could take up the profession of the Vaisyas, but 
in no case the profession of the Sudnas was acceptable. The 
Brahmans could follow the profession of the Vaisyas only under 
certain restrictions. They were not allowed to sell anything and 
everything they liked. The lawbooks enumerate numerous things 
by selling which the Brahmans were degraded. In barter also 
there were restrictions. The Brahmans were advised to follow 
agriculture through representatives, because it involved cruelty to 
animals and the death of innumerable insects 2 . The social position 
of those Brahmans who took to the means of livelihood other than 
the purer three (i.c., ‘yajana’, ‘adhyapana’ and ‘pratignaha’) was 
deemed low. Such Brahmans were looked down upon and were 
considered unfit for invitation in a funeral ceremony 3 . As priests 
also they were often disqualified. 

Even before the period of the Brahmanas, the elaborate specu- 
lations of the priests began to cause a gradual increase in the 
number and intricacy of the Vedic rites and rituals on the one 
hand, and the Smrti rules on the other. The growing mass of these 
engaged not only more time but also required more energy and 
expense. Yet the income of the Brahmans does not seem to have 
increased in the same proportion, but appears rather to have de- 
creased. The causes of this decrease are not far to seek. 
Buddhism, Jainism and other heresies preached against Brahman- 
ism. Their doctrine of Ahimsa, their disbelief in the efficacy of 
funeral rites, sacrifices etc., their disregard for the Vedas and the 
Brlahmans, and their allowance of (apparently) equal status to all 
their followers affected the economic condition and the social 
position of the Brahmans. The spread of the doctrine of Ahimsa 
was the foremost cause of the unpopularity of Vedic sacrifices which 
were the main sources of income to the priests. How greatly this 
doctrine influenced the minds of kings and commoners is shown by 
Asoka’s categorical prohibition of bloody sacrifices in his empire. 


9 Manu X, 75 ff. ; Gaut. VII; Vi$ III, 8, 38 to the end; Kur II, 25, 
and so on. 

8 Manu HI, 150 ff . ; Gaut. XV, 18 ; Vi$ HI, 15, 5-7 ; Kur n. 21. 27 ff. ; and 
10 forth. 
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This prohibition must have made the economic condition of the 
priestly Brahmans much worse. The popular forms of the sectarian 
religions (viz., Vai$navism, Saivism, etc.) also were not very 
favourable to the priests. These were rather cosmopolitan in their 
attitude. Even the Sudras and women could worship their deities 
themselves. The influence of Tantra on these religions made them 
far more dangerous to the priests. From the analysis of the 
contents of the Jayakhya-samhita we have seen that it ignored 
priesthood and gifts to non-sectarian Brahmans. The gifts, in the 
great majority of cases, went to the spiritual preceptors who were 
not always Brahmans. The non-Brahmans also, not excepting the 
Sudras and women, were allowed to act as spiritual preceptors in 
certain cases. Therefore, these gifts also were not the monopoly 
of the Brahmans. 

The political supremacy of the Sudras, of the castelcss foreign 
races, and of the followers of the heresies was highly detrimental 
to the interests of the priestly Brahmans. The ‘Sudra’ monarchs, 
especially of the Nanda and the Maurya dynasty, were mostly 
the followers of one or other of the heresies and tried to preach 
their faiths among the people. Many Sudras accepted the heresies 
and got out of the power of the Brahmans. Such acceptance of 
the heretical religions by the Sudras meant economic loss to the 
Brahmans. According to orthodox opinion, the Bn&hmans could 
make the Sudras, whether slaves or not, do their menial work, 
because it was believed that the Sudras were created by Svayambhu 
only to serve the Brahmans 4 . Further, they had, or at least 
claimed, absolute right over the earnings and belongings of their 
Sudra slaves. Manu says : “A wife, a son, and a slave, — these 
three are declared to have no property ; the wealth which they earn 
is (acquired) for him to whom they belong. A Brahman may 
confidently seize the goods of (his) Sudra (slave); for, as that 
(slave) can have no property, his master may take his posses- 
sions” 5 . Gautama also says that the savings of a Sudra slave 
should be meant for his master 6 . Sometimes the twice-born 
masters forced their slaves to earn money for them. The 
Namasiddhika-jataka (Faus. No. 97) states that the master and 

4 Cf. Manu VIII, 413. 

* bhdryd puiras ca dasas ca tray a evddhandh smrtah] 
yat te samadkigacchanti yasya tat tasya tad dhanam\\ 
visrabdham brdhmanah sudrad dravyopaddnam dcaret\ 
na hi tasydsti kindt svam bhartf-harya-dhano hi *a£|| 

Manu VIII, 416-417. 

6 Gaut. X, 66 — tadartho* aya nicayafr sydt . 
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the mistress of a slave woman named Dhanapall compelled her to 
work in others’ houses to earn money. One day she failed to earn 
anything and was consequently beaten. After the death of a slave, 
his property passed into the hands of his kinsmen, and in the 
absence of the latter it could be taken by his master 7 . These and 
similar other privileges which the Brahmans claimed, and also 
perhaps enjoyed, over their Sudra slaves were prejudiced by the con- 
version of the latter to the heretical religions. The political power of 
the casteless foreigners, viz., Greeks, Scythians, Hunas, Abhiras and 
others, does not seem to have been very favourable to the Brahmans. 
Those foreign kings who retained their own religions or became Bud- 
dhists could not be expected to have acknowledged fully the supre- 
macy of the Brahmans from the very beginning and to have deemed 
it pious to make gifts to them. We are also not sure whether those 
foreigners who accepted Vaisnavism or Saivism came to value the 
directions of the Brahmans from the very time of their entrance 
into India. The evidence of the inscriptions belonging to the 
Mauryas, Andhras, Ksaharatas, Kushans, Abhiras and others shows 
that the donations made by them to the Buddhists were much 
greater than those made to the Brahmans 8 . The donations made 
to the Buddhists even by the Gupta emperors were not small. 

In the foregoing pages we have enumerated the principal causes 
which were connected with the economic depression of the priestly 
Brahmans. Regarding the causes of their social degradation we 
have already said enough in the preceding chapters, which need not 
be repeated. We shall, therefore, turn our attention to the 
measures adopted by the Brahmans for redress. 

The priestly Brahmans have always set much store by the rules 
of the Dharmasastras. Hence in the Puranas also they (i.e., the 
Smarta Brahman sectaries) are found to try to better their 
economic condition through lawful means, viz., the acceptance of 
gifts, priesthood, teachership, etc. The first of these means being 
considered the best and most effective, the Brahmans strain every 
nerve to urge the people to make gifts to themselves on any and 
every occasion. Such strenuous efforts are undoubtedly at the 
basis of the introduction of the numerous chapters on gifts in the 
Puranas. Let us first examine the chapters on the ceremonial gifts. 

Though from the Vedas, the Brahmanas, the Dharmasutras and 
the earlier Dharmasastras we know that huge gifts used to be made 
occasionally to the Brahmans in ancient times, that the priests tried 

7 Arthasastra of Kau^ilya, text, p. 188. 

* See, Rapson, Cat. of Ind. Coins in the Brit. Mus., Introduction, pp. 45-63. 

Ep. Ind., Vm, 1905-6, pp. 59-96. 
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to extract from their clients the highest amount as priestly fees 9 , 
and that the act of making gifts was looked upon as religious, there 
is no evidence to show that any vigorous propaganda was made by 
the Brahmans to popularise the piety of making gifts earlier than 
the time of the Yajnvalkya-smrti. Nor do the ancient people 
seem to have been familiar with the great variety of gifts that we 
find in the Puranas. In the works earlier than Yajnavalkya there 
is mention of the simple gifts of land, gold, silver, cows, horses, 
slave girls, houses, clothes, food, drink etc. 10 , but in the Puranas 
the Brahmans take advantage of the belief of the people in the 
merits of making gifts of cows etc. to multiply the number of 
gifts by many new inventions. For instance, the Puranas speak 
of the gifts of artificial cows made of paddy, raw sugar (guda) , 
sesamum, water, ghee etc.; of hillocks made of gold, silver, gems, 
salt, sesamum, ghee, sugar, cotton etc. ; of Tula-purmia, Kalpa- 
padapa, Kama-dhenu, horse, universe (brahmanda), earth, horse 
and chariot, elephant and chariot, five ploughs, Kalpa-lata, cows, 
etc. — all made of gold ; and so forth. Some of these gifts seem to 
have been invented even earlier than the beginning of the 
Christian era, for Kharavela, king of Kalihga, is said to have given 
away a Kalpa-padapa 11 . 

The methods of making the artificial cows, hillocks etc. in the 
ceremonial gifts testify to their highly expensive nature. For 
example, in the Gudadhenu-dana (i.e., the gift of a cow made of 
raw sugar) the cow is to be made in the following way : 

“The floor should be plastered with cowdung, the Kusa grass 
should be spread on all sides, and then over it should be placed 
a black antelope-skin, four cubits in length, with its neck towards 
the east. This is meant for the cow. A small deer-skin should 
be meant for her calf. The cow, with her calf, should be made to 
face the east, and their legs should be turned towards the north. 
The image of the Guda-dhenu should be made of four maunds 
of raw sugar, and the calf of one maund of raw sugar, — this is 
considered to be the first best ; the image of the cow made 
of two maunds, and of the calf of half a maund of raw sugar, is 
considered to be the next best ; and the image of the cow made of 
one maund, and of the calf of ten seers of raw sugar, is 
considered to be the last best. The devotee is to choose between 
the three, according to his means. The mouths (of the images) of 

9 Cf. Aitareya-brahmana, AnSS ed., XXXIX, 6, 2; XXXIX, 8 and 9 wherein 
huge gifts made by early kings arc referred to by the priests. 

10 Cf. the Dana-stutis in the Vedas ; Aitareya-brahmana XXXIX, 6 and 8-9 ; 
Manu IV, 227-235 ; Yaj. I, 198-216 ; and so on. 

11 JBORS, in, 1917, p. 432. 
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the cow and the calf should be made of clarified butter, and both 
should be covered with (pieces of) fine white cloth. Their ears 
should be made of oyster-shells, their legs of sugarcanes, and their 
eyes of good pearls. The tendons, nerves etc. (of these images) 
should be made of white threads, their dew-laps of white blankets, 
their cheeks and backs of copper, and their furs should be 
represented by white chowries. Their eyebrows should be made of 
corals, their udders of fresh butter, and their tails of (pieces of) 
silk cloth ; a vessel of bell-metal should be placed to represent the 
milking vessel ; the pupils of their eyes should be made of 
sapphire, and they should be adorned with horns of gold ; their 
hoofs should be made of silver, and their nostrils, represented by 
scents, are to be furnished with various kinds of fruits” 12 . 

In the Dhanyacala-dana (i.e., gift of a hillock made of paddy) 
the method of making the hillock is given by the Matsya-p. (83, 
12-26a) as follows : 

“The hill of 1000 Dronas of paddy is the first best, of 500 
Droinas the second best, and of 300 Dronas the last best. The> 
Sumeru hill in the centre should be made of rice, and three trees 
of gold should be on it. Pearls and diamonds should be placed 
on the east side of the hill, cat’s-eyes and topazes on the south, 
emarlds and sapphires on the west, and lapislazuli and ruby on 
the north. Pieces of sandal wood should be placed on all sides. 
So also a creeper of corals should surround it, and the surface and 
the bottom of the rock should be bedecked with oyster-shells. 
The images of Brahma, Visnu, Siva and the Sun should be made 
of gold by holy Brahmans and placed on the summit of the hill. 
The four peaks should be made of silver, and silver should also be 
used to make the slopes. Sugarcanes, representing bamboos, should 
cover the caves, and streams of clarified butter should be on. all 
sides. The clouds surrounding this hill on four sides should be 
made of cloths of four colours, viz., those on the east, of white cloth, 
those on the south, of yellow, those on the west, of pigeon-grey, 
and those on the north, of red-coloured cloths. Fruits of different 
kinds, fine garlands of flowers, and sandal should be placed on all 

sides. Eight silver Lokapalas should be made 

Then the Mandaracala should be erected with barley in the east 
and adorned with rows of fruits, and on the top should be planted 

a tree of gold That hill should be adorned with a golden 

image of Cupid, arrayed in beautiful dresses, garlands of flowers, 
and sandal. There should be on one side of it a vessel containing 
milk and representing the sea of milk, and on the opposite side, 

u 


Mat 82, 8-1 0ft. 
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another vessel representing the sea called Arunoda. The forests 
of the hill should be represented by silver trees, according to the 
means of the devotee. On the south, the Gandhamadana hill 
should be made of wheat, with some gold in it ; on its top should 
be placed a golden image of Yajrlapati ; and the lake Manasa of 
clarified butter, and a garden of white cloth and silver should 
adorn it. On the west, a hill of sesamum should be made and 
adorned with scented flowers. Fig trees and swans of gold, a 
garden of silver-flowers, a pond of curds representing a lake of 
cold water, and clouds represented by white cloths, should also 
be made. On the north, the Suparsva hill of Masa (Phaseolus 
radiatus) should be made. A golden Vata tree and a cow of gold 
should be placed on the top of the hill. A pond of honey, 
representing an auspicious lake, and a garden of silver trees, should 
also be made at the bottom of it”. 

The gifts of the Tula-purusa, Hema-kalpa-padapa etc. require 
greater expenses. The encouragement to these expensive gifts 
means maximum extortion. Though the nature of these gifts shows 
that they are possible only for kings and emperors, there are 
provisions for adapting them to the circumstances of less wealthy 
people. 

The occasions on which gifts are directed to be made are 
various and numerous. The Matsya-p. (274, 19b-23) says : “The 

great gifts (Mahadana) should be made on the days of the Ayana, 
Vi$uva, Vyatipata, Dina-ksaya, on the first days of the Yugas and 
Manvantaras, on Samkranti, Vaidhrti, CaturdasI, Astami, Sukla 
PancadasI, on the Parvan days, on Dvadasi, Astaka, the occasions 
of sacrifices, festivities, marriages, after dreaming bad dreams or 
seeing wonderful things, on getting wealth and (worthy) Brahmans, 
on the occasion of funeral sacrifices, in desired times, in a sacred 
place, in temples, cowsheds, near a well or a garden or a beautiful 
tank, etc”. Such varieties of occasions seem to be based on the 
principle that the more the people give, the better. 

In the Puranas great attempt has been made to popularise gifts. 
It is preached that making gifts is the only piety in the Kali age 13 , 
and that ‘the creatures have no other piety on earth than that of 
making gifts’ 14 . The merits of gifts made to Brahmans are extolled 
with a view to attracting the notice of the people. Such gifts are 
said to give pomp and pleasure to the donor both in this life and 
the next. He is said to have health, wealth, a beautiful wife, and 
children on earth 15 , and after death, to attain, without the least 

M ‘d&narn ekam kalau yuge * — Kur I, 28, 17 ; Manu I, 86 ; cf. Var 68, 8 ; etc. 

u ‘dana-dharmd t paro dharmo bhutanam neha vidyate * — Kur II, 26, 66a, 

” Mat 206, 30. 
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difficulty, the highly desired regions named Brahma-loka, Visnu- 
loka etc., where the objects of enjoyment are very easily available. 
In these regions ‘there are rivers flowing with clarified butter and 
milk and having curds and condensed milk as mud, and there are 
trees that grant the desires’ 1G . Here the donor lives in full liberty 
for innumerable years ‘being served incessantly by ladies having 
faces like the moon, complexion like burnished gold, broad buttocks, 
slender and rounded waists, and eyes tinged like a lotus’ 17 . At 
the end of the period of enjoyment he is ‘born again on earth as a 
king of kings, his foot-stool is tinged with (the rays of) the gems 
on the crests of the feudatory princes, and he becomes the 

performer of a thousand sacrifices and conquers all other 

kings by dint of his great prowess’ 18 . The above pictures of 
earthly and heavenly enjoyments, which arc met with in almost 
all the Puranas, are undoubtedly meant for appealing to the popular 
psychology which always values physical enjoyment over final 
emancipation. The Puranas say that the people fail to get those 
things in the next world which they do not give to the Brahmans 
on earth 19 . “What are given to Brahmans become treasures in the 
next world, and there is no end of the fruits produced by the 
seed-like gifts sown in the land-likc Brahmans cultivated with the 
ploughs in the forms of the Vedas” — says the Visnu-dharmottara 
(II, 32, 2b-3) . By giving food and artificial cows of sesamum, 
clarified butter etc. to Brahmans, the donor overcomes hunger and 
thirst which, consequently, cannot trouble him in heaven 20 . In the 
Puranas, gifts to Brahmans are further said to please God 21 and 
to have great purificatory powers. They are said to be capable of 
destroying whatever sins the donor may have committed in any of 
his births. Even those donors who are guilty of adultery and 
murder of Brahmans can get rid of their sins by making gifts 22 . 
The wonderful results of gifts on the donors, recipients and 
spectators, and of the topics on gifts on those who study or narrate 
or listen to them are described in almost all the Puranas in highly 
extravagant language. For example, the Varaha-p. (100, 12-13) 
says : “The man who makes gifts, the man who sees (them) , the 

man who hears (about them), and the Vipra who accepts them— 
all become free from sins. The murderer of a Brahman or the 
father, and the man who has killed a cow, drunk wine, or violated 

M Mat *05. 8. Also cf. Pd (Smi-kh.) 45. 176. 

M Mat *05. 9. “ Mat *74. 77. 

M Pd (Srsfi-kh.) 81. 124a. Manu IV, 2S4. 

10 Cf. Pd (Smi-kh.) 81, 135-186. 

81 *m)ara-prinanaHham * — Kur II, 26, 8. 

■ Mat *06, 16 ; 90, 11 ; etc. 
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the bed of a superior person (guru-talpaga) , get rid of all sins and 
attain the abode of Visnu”. The Matsya-p. also says : “One who 
witnesses the gifts with reverence, thinks of it at other times, 
repeats it to others, hears of it, or reads about it, becomes as 
beautiful as Indra and attains the region adorned by the god 
Puramdara” 23 ; and “One who advises others (to make gifts) for 
their own good, invariably becomes the leader of the hosts of the 
Lord of the gods” 24 . Further, in the realm of Yama honour is said 
to be shown by Citragupta to those who repeatedly give food 
materials, foot-wears, umbrellas, water-pots etc., to Brahmans 25 . 
According to Mark 10, 51-55 those, who give water, food and drink, 
who worship the gods and the Brahmans, and who do not forsake 
their own Dharma through anger, malice etc., are among those who 
die peacefully. In the different kinds of Dhenu-dana and Acala- 
dana, the cows and hillocks made are often identified with some 
prominent god or goddess, and are said to have the power of 
conferring the desired objects 20 . Such identification and ascription 
of power are obviously intended to attract the mind of the people 
to these gifts and also to make them have greater faith in their 
unfailing efficacy. 

The Puranas narrate fictitious stories of kings and others who 
made gifts with great effect. For instance, in the Matsya-p. (274, 
11-13) Vasudeva, Bhargava, Ambarlsa, Kartaviryarjuna, Prahlada, 
Prthu, Bharata and others are said to have made gifts with the 
result that they were all guarded by the gods. There is also the 
story of the prostitute Lilavatl and the Sudra goldsmith. The 
former gave away a hillock of salt, and the latter made, without 
charging any fee, a golden tree and some images of gods required 
in the gift. As results of these pious acts, the prostitute attained 
the region of Siva after death, and the Sudra goldsmith became a 
paramount sovereign named Dharmamurti in his next birth 27 . 

The authors of the Puranas try to impart a semblance of holi- 
ness and importance to the topics on gifts by calling the latter 
‘secret’ (guhya, rahasya) and ‘old’ (puratana) 28 . Moreover, these 
topics are always ascribed to some prominent god or sage in order 
that they may have unquestionable authority. 

Miserly habits and deceitful economy (vitta-sathya) in gifts 
are repeatedly condemned in the Puranas 29 , probably because these 

" Mat 274, 78. “ Ibid., 27 5, 29b. 

* Cf. Var 206, verses 2. 11, 14-15 and 18 ; 205, 20 ff. ; and so on. 

Cf. Mat 88; Var 99-112; and so forth. 

17 Mat 92, 17-31. 

“ Mat 274, 18 ; Var 112, 48 ; and so on. 

* Mat 277, 17; Var 109, 5, and 110, 5 ; and so on, 
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are highly detrimental to the interests of the Brahmans. Those who 
are misers and do not give anything to the Brahmans, are con- 
demned to hell and its severe tortures 30 . The Brahma-p. (chap. 
215) gives a horrible picture of hellish tortures inflicted on sinners 
by the hell-guards. When these afflicted sinners hanker after food 
and drink, the guards remind them that as they did not give any- 
thing to the Brahmans on earth, they can have nothing to eat or 
drink in the hells. They then begin punishing the poor souls afresh. 

From what has been said above it is clear that in the Puranas 
the Brahmans adopt every possible means to make the people 
bounteous to themselves. They are not, however, satisfied with this 
even. They become so greedy for gifts that they call upon the 
administrative power of the king to force the people to be charitable 
to themselves in normal times as well as in famines. In the Kurma- 
p. the king is advised to confiscate all the belongings of a man and 
banish him from his kingdom, if the latter does not, after earning 
money, satisfy the gods and the Brahmans 31 . This Purana further 
says : “The man who does not give food etc. to the starving Brah- 
mans in times of famine is a hateful murderer of Brahmans. Nothing 
should be accepted from him, nor should anything be given to him. 
The king should brand such a man and drive him out of his 
territory” 32 . The avaricious character of the gift-seeking Brahmans 
seems also to be indicated by the stories of fatal quarrels over the 
possession of gifts. As an instance the story of Yajnavalkya and 
Sakalya in Va 60, 35 ff. ( = Bd II, 34, 36-68) may be cited. This 
story states that Jan aka once celebrated a horse-sacrifice which was 
attended by thousands of Brahman ascetics. Out of curiosity to 
know who was the most learned among them, Janaka thought out 
a plan. He offered a thousand cows, gold coins (suvarna) of a 
greater number, villages, gems and slaves to the sages and said that 
these were to be accepted by that person who was the most learned 
among them. This set on foot a quarrel among the sages. Each 
of them wanted to possess the wealth and challenged others in 
debate in order to establish his superior knowledge of the Vedas. 
When the other sages were thus quarrelling, Yajnavalkya ordered 
one of his students to take the wealth to his house, because, he 
boasted, he was the only man who had mastered all the Vedas and 
was able to defeat all the sages present. The interests of all other 
sages being thus jeopardised, they stood in a body against Yajna- 
valkya ; but they were silenced by the latter with questions. One 
Sakalya among these defeated sages got furious at this insult. He 

80 Var 198, 76-78; Br *14; and so forth. 

* Ktir II, *6, 59. * 


Kur 11,96, 60-61. 
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challenged Yajnavalkya again in debate. Yajnavalkya answered 
the questions asked by Sakalya, and then put a question to the 
latter with the curse that if he could not answer it, he would die. 
Sakalya failed to answer it and died. The Brahmans are, again* 
sometimes found to take recourse to apparently deceitful means to 
extract money from others. For example, the Kurma-p. (II, 26, 
19-38) describes some gifts in which the people are made to under- 
stand that they are worshipping their respective deities and offering 
things to them, when they are really worshipping some Brahmans 
and making gifts to the latter. The Purana further adds : “A wise 
man should worship the Brahmans to please the god whom he 
wishes to adore. The gods always dwell in the bodies of the 

Brahmans ; so, they should be worshipped in the 

Brahmans very carefully by those who desire the fulfilment of their 
wishes” 33 . Such identification of the Brahmans with gods seems to 
be another means of exploitation. 

In order that the gifts may be monopolised by the Brahmans 
who are within the Brahmanical and the Hindu fold, the Puranas 
advise the people not to be liberal to those Brahmans and non- 
Brahmans who follow other religions. The Kurma-p. says : “A 
person versed in the laws should not offer even water to an infidel, 
a rationalist, the Pasandas and one who is not learned in the 
Vedas ” 34 . It adds : “A man should feed a pious (dharmika — prac- 
tising ‘Dharma’) and learned Brahman even if the latter has already 
got a full meal, but never an illiterate and undutiful one who has 
been fasting for ten nights” 35 . Such preachings and prohibitions 
are directed mainly against the Jains and Buddhists who are the 
most formidable rivals to the Brahmans in the field of gifts. 

The characteristics of those Brahmans who are the worthy 
recipients of gifts are laid down in the Puranic chapters on gifts. 
These characteristics are important in that they point not only to 
the economic condition of the priestly Brahmans but also to the 
causes which compelled them to be hunters of gifts. The Puranas 
say that the recipients of gifts should be ‘srotriya’ (versed in Sruti) , 
‘kullna* (of high lineage) , ‘vinlta’ (well disciplined) , ‘vratastha* 
(observing a vow), ‘tapasvin’ (practising penance), ‘sagnika* or 
‘ahitagni’ (maintaining the sacred fire in the house, i.e., preforming 
sacrifices) , ‘veda-paraga* (master of the Vedas) , ‘sadacara’ (of good 
conduct), ‘annarthin* (wanting food), ‘kutumbin’ (burdened with 
families), ‘daridra’ (poor), and so forth 36 . The encouragement to 

“ Kur II. 26, 86-38. 84 Kur II, 26, 68. 

* Kur II, 26, 64. 

" Cf. Mat 72, 85, and 97, 15 ; Kur II, 26, 11 and 14; Var 58, 15-16; 101, 7; 

108, 9; 104, 9; and «o 'forth. 
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making gifts to the ‘srotriya’, ‘ahitagni’ and ‘sadacara’ Brahmans 
is due to the fact that such Brahmans need help for the proper 
conduct of their expensive sacrificial rites. There are inscriptional 
records of grant of land solicited by, and also made to, Brahmans 
for the proper conduct of their Vedic rites. As examples, the 
Damodarpur Copper plates of the Gupta kings 37 may be referred 
to. Of these plates, two were inscribed in 443-444 and 447-448 A.D. 
The first plate states that a Brahman Karppatika applied to the 
local government for a permanent grant to him, according to 
Nlvidharma, of one Kulyavapa of untilled, ‘aprada’, ‘khila’ land for 
the convenient performance of his Agnihotra rites ( marridgnihotro - 
payogdya). According to the second plate, a person, whose name 
is illegible and who was in all probability a Brahman, was granted 
five Dronas of land for the conduct of his five daily sacrifices 
\pa(nm)-ma}wya]na-pravartaTidya\. In the Puranas such grants 
are said to be highly meritorious. The Kurma-p. (II, 26, 12) says : 
“The man who, out of devotion, gives the earth ( mahlrri , i.e., land) 
to a Brahman maintaining the sacred fire, attains the highest region 
where sorrow is unknown”. The frequent occurrence of the word 
‘daridra’ and the expressions * lcutumbine deyam\ ‘Jcutumbine 
praddtavya etc. in the chapters on gifts, and the recipients’ citations 
of the Mantra in which they are to say that they are accepting the 
gifts especially for the maintenance of their dependants 38 , show 
that the poor priests were burdened with families which they often 
supported with great difficulty, and were, consequently, compelled 
to accept gifts for their bare maintenance and not for luxury. In 
numerous cases the condition of the priests became so much 
straitened that they turned professional beggars and disturbed the 
people by continued begging 33 . The poverty of the priestly Brah- 
mans seems further to be indicated by their acceptance of gifts and 
food offered by prostitutes in the Anangadana-vrata (Mat 70, 42-45) . 
According to Yajnavalkya (I, 215) such gifts are always to be 
rejected. 

Though the priestly Brahmans stand in great need of gifts, they 
hesitate to accept these from any and every person without dis- 
crimination. In their opinion, those members of the upper three 
castes who follow their respective duties are the best people from 
whom gifts are acceptable 40 . It is mainly in the case of Sudras 

Ep. Ind., Vol. XV, pp. 113 ff. 

“ aham grhiiami tvam devi kutumbarthe vwesatah\ — Var 104, 12. 

Also cf. Var 99, 91-92 and Pd (Sr$fi-kh.) 31, 143-144. 

* Cf. yas tu yacanako nityam na sa svargasya bhajanam | 

udvejayati bhutdni yathd cauras tathaiva sah\\ Kur II, 26, 74. 

41 Cf. Kiir II, 26, 70. 
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that restrictions are to be followed more strictly. Inspite of all 
the theoretical restrictions, it is doubtful whether those members 
of the four castes who were neglectful of their duties were excluded 
in practice from being donors. From the evidence of the Puranas 
and the Buddhist literature we learn that priesthood ceased to be 
the only means of livelihood of the Brahmans, and that many of 
them became state officials, traders, agriculturists and artisans. The 
Ksatriyas, the Vaisyas and the Sudras also not seldom abandoned 
their respective hereditary professions for other occupations accord- 
ing to their own choice. From the facts that the Veda-knowing 
Brahmans are allowed by the Puranas to accept gifts from even 
public women, and that the former are said to hanker after the 
favour of the Sudras, it seems highly probable that in practice the 
priestly Bi^hmans did not reject the gifts made to them by the 
‘fallen’ members of the four castes. 

Inspite of all their preachings for gifts, the Brahmans seem 
never to have ignored the ideal life of simplicity and asceticism. 
They formulate that a Brahman should live a simple life in which 
excess of wealth should have no place. He should not be greedy, 
nor should he be anxious for the acceptance of gifts, because greed 
of money causes degradation. He should accept from others only 
that amount which will give him a bare subsistence 41 . As to the 
expending of the money received, the Brahmans are advised not to 
be reckless. They are to spend it for the maintenance of their' 
dependants, for the worship of gods, for entertaining guests, for 
performing sacrifices and for making gifts, but never for enjoyment 42 . 

Besides the ceremonial gifts, of which much has been said 
above, there were other sources of income to the priestly Brahmans. 
These are the vows (vrata) and worships, funeral ceremonies, 
penances, etc. 

The way in which the gifts are connected with vows in the 
Puranas, proves definitely that one of the main objects of encourag- 
ing the latter is inducement to making gifts 43 . This fact is further 
evidenced by the description of many vows in which gifts are of 
primary importance 44 . The variety and the expensive nature of 
the articles of gifts also seem to point to the same fact. In order 

41 Cf. Kur H, 20, 71-73. 

“ Cf. Kur H, 25 18-21, and IT, 20, 75. 

48 Cf. atah param pravaksyami ddna-dharmdn asesatah\ 

vratopavdsa-samyuktan yatha matsyodit&n iha\\ Mat 54, 1. 

vrata-rupdni ddndnt ndnd~rupani parthiva\ 

tdni te'ham pravaksyami lokdnam hita~kdmyayd\\ 

Agni-p., quoted in CandeSvara’s Krtya-ratnakara, fol. 189b. 

44 Cf. Mat 101 in which 02 different vows have been described, 
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to acquaint ourselves with the extent of taxation made through 
the vows, the direction of the Matsya-p. in connection with the 
Aditya-sayana-vrata is given below as an example. This Purina 
says : “On the day of the fourteenth repast after the fast, the 
worshipper should feed the Brahmans with raw sugar, milk and 
clarified butter. And after that, he should get a golden lotus, eight 
‘angulas* in length, furnished with eight leaves and studded with 
gems, and bedecking it with nice cloth, should give it away to a 
Brahman, along with bedsheet, pillow, utensils, shoes, chowries, a 
piece of mattress, looking-glass, garments, fruits, incense, bedstead, 
a cow with her horns covered with gold and hoofs with silver, along 
with her calf, and a vessel of bell-metal for milking the cow. The 
cow must necessarily be given away on that occasion” 45 . This 
multiplication of gifts in the Puriinic vows stands in striking contrast 
with the simple priestly fees prescribed in the Sasthl-kalpa of the 
Manava-grhya-sutra 46 . In this Sasthl-kalpa, which is almost a 
regular Vrata, SasthI is called Sri, LaksmI, Kama-patnl, Devi etc., 
and is thus deified. This Kalpa is meant for the attainment of 
progeny and wealth ; and in it the priestly fee is only a cow and a 
bull (gaur anadvams ca daksind). 

Great attempt has been made in the Puranas to popularise the 
vows, which, the authors of the Puranas say, are to be observed by 

all without discrimination ( aviedrena anustheyam 

Mat 70, 32) . Just as in the case of the ceremonial gifts, the obser- 
vance of the vows also is said to be capable of conferring both 
Bhukti (objects of enjoyment) and Mukti (final release) and of 
destroying all sins ; the secret and the highly effective topics on 
vows are always ascribed to some god or sage so that they may have 
unquestionable authority ; stories of ancient kings and commoners 
are fabricated to show the great powers of the vows 47 ; miserly eco- 
nomy (vitta-sathya) is severely condemned ; and so forth. 

Of the gifts in penances and funeral sacrifices we scarcely need 
anything to add. From very ancient times, these have played an 
important part in the economic life of the priesthood 48 . In the 
Puranas also their necessity is not at all overlooked. A comparison 
between the Smrti Samhitas and the Puranas shows how the gifts in 
penances and funeral ceremonies have been multiplied in the latter. 


48 Mat 55 , 20-25. 

44 M&nava-grhyasutra (Gaekwad’s Oriental Series, No. XXXV) , pp. 176-179. 

47 Cf. Mat 55, 32 ; and 100. Var 41, 17 ff. ; 42, 7 ff. ; 43, 9 ff. ; etc. 

48 Keith, Religion and Philosophy of the Veda (Harvard Oriental Series, 
Vol. 31), pp. 265-266. J. Jolly, Hindu Law and Custom (English translation 
by Batakrishna Ghosh), p. 255. 
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Besides the occasions mentioned above, there are numerous 
others on which the Brahmans have to be satisfied with money or 
food or both ; viz., visits to holy places are to be attended with 
gifts and feasts to Brahmans ; in almost all religious ceremonies the 
Brahmans are to be sumptuously fed ; gifts are to be made to 
them after noticing an evil omen, dreaming bad dreams, and listening 
to the Puranas ; valuable gifts are invariably to be made to the 
priests and the spiritual preceptor in Vrata, Pratistha, Mahadana, 
etc. ; and so forth. 

The measures noticed above are not all that the Brahmans 
adopt for their own interests. They also try to better their social 
position by various means, which we shall briefly notice here. 

The Brahmans knew well that the establishment of the Varna- 
£ramadharma and the authority of the Vedas is intimately connected 
with that of their own supremacy, and that if they would succeed in 
the former, the latter would follow as a direct consequence. This 
conciousness is most probably one of the causes why in the Puranas 
they strain every nerve to establish the Varnasramadharma and the 
authority of the Vedas first ; and wc have seen how seriously they 
try to achieve this end. They are, however, not satisfied with this 
much. They preach : “The Brahmans who have mastered the 

Vedas are incomprehensible by all beings ; Brahmans deserve 
always to be worshipped ; Brahmans are all gods. None should 
cherish wrathful jealousy towards these twice-born” 49 . They also 
introduce many stories of Brahmans who possessed miraculous power 
of favour and curse. As an example, we may refer to Var 37 
containing the story of king Dlrghabahu who neglected the Brahmans 
and became a tiger as a result of their curse. Being pacified by 
Dlrghabahu the Brahmans said that he could get rid of his tigerhood 
when an arrow would pierce his body and the words ‘ namo 
ritimyanaya* uttered by a Brahman would enter his ears. In course 
of time all these happened, and DlrghabFihu got back his former 
existence. Before going to heaven he said : “The person who, after 

worshipping the Brahmans and uttering the word ‘namas* to Hari, 
gives up his life, becomes free from all sins and attains final release. 
‘It is true, it is true, and again, it is true’, I declare by raising my 
arms, ‘that the moving gods in the forms of Brahmans are the same 
as Purusottama, the supreme Being’ 60 One of the intentions 
underlying the above story is to raise the position of the Brahmans 
in the public eye by making the people believe in the fierceness of 

" Var 208, 19b-20. There are innumerable such passages in the Puranas. 

It is needless to refer to them all. 

00 Var 87, 83-84. 
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their curse, by making them understand that the Brahmans can do 
immense good when pleased, and by showing the power of the 
Mantras uttered by them. Not to speak of men, even gods and 
objects of Nature are said to be controlled by Brahmanical power. 
In the Visnudharmottara Pauskara, who warns Parasurama against 
hurting, insulting, killing, or doing anything objectionable to, 
Brahmans, refers to the powers of the latter, saying : “ (It is the 
Brahmans) who have made the Fire omnivorous, (the waters of) 
the great ocean undrinkable, the Moon a phthisical patient, and 
Satakratu have the scrotum of a he-goat ; the fire produced by whose 
anger does not cease (to burn) in the Dandaka forest even to this 
day ; whose favour, O son of Bhrgu, is equally great ; through whose 
grace, the Moon, though waned, attains fullness, the Sun is not 
overpowered by the Raksasas, Kartavlrya attained great prosperity, 
and Dhanada became the owner of riches” 51 . All these allusions 
are based on elaborate stories narrated in one or other of the Puranas. 

In the majority of the Puranas, the Brahmans are called the 
visible gods of the earth and are indentified with Visnu or some 
other prominent deity 52 , so that any ill-treatment of them means 
the same to these deities. The Brahmans are also often directed 
to be utilised as one of the mediums of worship 53 . This use is 
certainly due to their ascribed divinity. 

The sanctity of Brahmans is set forth in many of the Puranas 
in highly extravagant language so much so that the people are 
directed to drink the water with which the holy feet of the Brahmans 
are washed, because ‘all the holy places on (the surface of) the 
earth exist in a sea, and those in the seas exist in the feet of a 
Brahman* 54 . The miraculous powers of this water are also described 
in the same strain. 

It is to be noted that though in the later Vedic period claim 
had already begun to be made for the divinity of Brahmans 55 , it 

81 Vi$nudh. II, 82, 25b ff. 

M Var 125, 109 ; 37, 84; etc.; Bv I, 1, 141; Pd (Brahma-kh.) 14, 2; and so 
forth. 

M For instance, in the Rohinicandrasayana-vrata (Mat 57) a Brahman is to 
be considered as the Moon and worshipped ; in the Nandimukha-Sraddha 
‘the Matrs and Gane6a are first to be worshipped on variegated altars, on 
images, or in Brahmans* (Kur II, 22, 100) ; and so on. 

84 Bv I, 11, 26 ; Pd (Brahma-kh.) 14, 12 ; and so forth. 

88 See Satapatha-brahmana II, 2, 2, 6-7 wherein the Brahmans, who have 
studied and teach the sacred lore, are called human gods and are said to 
have the power of placing the sacrifice^ who gratifies them with gi/ts, in 
the heavenly world as well as in a state of bliss (sudha). 

See also Ibid., IV, 3, 4, 4-5 ; Taittiriya-samhita I, 7, 3, 1 ; Taittiriya- 
iranyakm II, 15 ; Visnu-dharmasutra 19, 20-24 ; and so ou, 
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is in the Puranas that we notice a remarkably vigorous attempt 
made in this direction; and the later the Purana the greater the 
claim to their divinity, so much so that they are raised at times 
even higher than the gods and their worship is preached in 
highly extravagant language. 



CHAPTER V 


ABSORPTION OF TANTRIC1SM BY THE PURANIC 
RITES AND CUSTOMS 

It has already been said in chapter II of this part of our work 
that the Tantras (including the Pancaratra Samhitas and the Saiva 
Agamas) preached ideas and practices which often went against 
the Brahmanical ones, that these non-Vcdic works are often 
denounced in the Puranas as ‘Mohana-sastra’, and that at the time 
the chapters on vows, worship etc. first began to be included in the 
Puifonas, the Tantric elements were eliminated as far as possible. 
It is due most probably to this originally strained relationship 
between the Tantras and the Puranas that the Puranic chapters 
on vows, worship etc., which were added before 800 A.D., are almost 
totally free from Tantric influence. The few Tantric elements which 
arc found in these chapters consist of Mantra-nyasa 1 , the occasional 
use of Tantric Mantras for Abhicara only 2 , the drawing of coloured 
lotuses (padma) or circles (man (Jala, cakra) during worship in 
vows, consecration etc., 3 and the worship of virgin girls in the 
Vlra-vrata 4 . The retention of these few Tantric traces show how 
greatly the mystic rites and practices of the Tantras influenced the 
minds of the Brahmans, who seem to have such a firm belief in 
their unfailing efficacy that, inspite of all their antagonistic attitude 
towards the Tantras, they could not free themselves totally from 
the influence of these works. 

Our analysis of the Purtinas shows that, from about the end 
of the eighth or the beginning of the ninth century A.D., some of 
these works began to recognise the Tantras as one of the authori- 
ties on religious matters. This recognition must have been effected 
by the great spread of Tantricism among the people including even 
the Buddhists. But at first the recognition seems to have been 
made under restrictions, for the Devlbhagavata says : “For the 
deliverance of those best Brahmans who were burnt by the curses 

1 Cf. Mat 266 , 29-30. 8 Cf. Mat 93, 150 ff. 

8 Mat 58, 21-22 ; 62, 10-19 ; 64, 12 ; 72, 30 ; 74, 6-7 ; and so on. 

4 Mat 101, 27-28. 
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of Dak$a, Bhrgu and Dadhlca, and were caused to deviate from 
the path of the Vedas, the Agamas of the Saivas, Vaisnavas, Sauras, 
Saktas and Ganapatyas were written as steps (sopana) by Samkara. 
In some places of these works there are some portions which Jo 
not go against the Vedas. By accepting these (portions) the 
Vaidikas do not incur sin” 5 . The Varaha-p. goes a step further. 
In it Narayana is found to recommend, next to the Vedas, the 
sectarian scriptures of the Pancaratras thus : “By worshipping me 

through the Paurusa Sukta and the study of the Samhitas, O twice- 
born, people always attain me in no time. I am attainable to those 
people (also) who, being unable to acquire (knowledge of) the 
Vedas, worship me after the direction of the Pancaratras” e . The 
Bhavi$ya-p. recognises the Tantras as an authority on the consecra- 
tion of trees, parks, tanks, etc 7 . The Skanda-p. says that Sambhu 
can be realised through the Vedas, Puranas, Upanisads and the 
various Agamas 8 . The Brahma-p. speaks of a king named Indra- 
dyumna who consulted the Tantras, Itihasa, Puranas etc. to learn 
the method of worshipping Hari 0 . This gradual recognition of the 
authority of the Tantras is also reflected in those chapters on initia- 
tion, worship etc. which were added to the Puranas later than the 
beginning of the ninth century A.D. For instance, in the Puranic 
initiation (dlksa) as described in Var 127-129, some of the elements 
of Vedic Upanayana are introduced and the use of Tantric Mantras 
is carefully avoided, though the procedure is derived clearly from 
the Tantras, and the ‘Agama* is recognised as the authority 10 . On 
the other hand, Tantric elements are found to abound in the 
initiation described in the Garuda-p. (I, 9), Padma-p. (Sr$ti-kh., 
31, 8-75), Agni-p. (chaps. 27 and 81-89), etc. Similarly, in the 
consecration of images as described in Var 181-186 the sectarian 
Mantra is often used together with the Puranic and Vcdic ones, 
whereas in G<J I, 48 this ceremony requires the performance of 
Nyasas and the use of Tantric Mantras. 

The liberal idea that the Brahmans came to entertain about 
the Tantras was responsible for the inclusion of Tantric practices 

8 Dbh VII, 39, 28-31. The above mentioned direction of the Devi- 
bhagavata is not a mere theory, but was often followed in practice. 
We learn from Apararka (com., p. 17) that he was liberal enough to 
supplement the Vedic coustoms and rituals with those from the sectarian 
literatures of the Vamas„ Daksinas and others, if the latter did not go against 
his own ; but the customs which were contradictory to those recommended 
by his own Sastras were to be discarded. 

6 Var 60. 10-llb. 7 Cf. Bhav II, i. 11, 1. 

• Sk I, i, 5, 109-110. 9 Br 44. 9-10. 

Var 127| 63a — endgame brahmaimya dikfd bhume hy uddhftd , 


so 
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in the Puranic religious rites. The extent of this inclusion even as 
early as about the tenth and eleventh centuries A.D. is found best 
in the Garu^a and the Agni-purana, which show that the frequent 
performance of Nyasas and Mudras and the use of mystic Tantric 
spells at every step constitute mainly the practical side of the rites. 
In these two Puranas as well as in a few others, the Yantra is 
recognised as a medium of worship 11 , and rules are given for its 
painting. 

The inclusion of Tantric practices is not limited to the Puranic 
rites only. The Vedic rites also are sometimes found influenced by 
these. Thus, the VaidikI Samdhya requires the performance of 
Nyasa 12 . In some Puranas there is also the method of Gayatri- 
uddhara — a mystic Tantric performance which is to precede the 
repetition of Gayatrl 13 . 

The influence of the sectarian scriptures on the Puranic 
Brahmans seems to have liberalised, in certain cases, their idea about 
the lower castes. The Varaha-p. says : “Being remembered, or 
talked of, or seen, or touched, a devotee of the Bhagavat, even if 
he be a Can<Jala, purifies (the people) easily” 14 . This Purana also 
recommends that in religious ceremonies such as the consecration 
of images, the Bhagavatas should be given preference even over the 
Brahmans 13 . 

In the comparatively late portions of the Puranas the position 
of the spiritual preceptor is raised high, so much so that he is often 
indentified with the highest deity of a sect. Thus, in Var 99 a 
devotee, who is willing to have ‘vrata-dlksa’, is to identify his 
preceptor with Visnu and honour him accordingly. The Brhan- 
naradlya-p. says that there is no truth (tattva) higher than the 
preceptor. This high idea about the preceptor is perhaps one of 
the reasons why he is found to play an important part in the Puranic 
religious rites. 

The gradual recognition of the authority of the Tantras by the 
Puranas, and the latter’s absorption of Tantric elements enabled the 
former to exercise remarkable influence even on the Smyti-Nibandhas. 
The writers on Smrti, which is a continuation of a branch of the 
Vedic literature, can be divided into two sections, viz., (i) those 
who adhered to the Vedic customs and rituals, and regarded the 
orthodox Brahmanical works as authorities, and (ii) others who 
were liberal enough to admit the influence and authority of the 

n Cf. Gd I, 17, * — ‘. . . harim . . . yantra-rupinam ; Padma-p. (Patala-kh.) 

79, 1 ; and so on. 

“ Cf. G 4 I> 2*1. 

14 Var *11, 88. 

* Var 181, *0; 188, *5 ; 186, *8 j and so on. 


Cf. Kur II, 14, 57-61. 



v] Absorption of Tantricwn 268 

present Purai^as professing sectarian Hinduism. This division, 
which is clearly perceptible in the Nibandhas, should be traced to 
the Smrti Samhitas certainly posterior in time to those of Manu 
and Yajnavalkya. As we possess very few of the Smrti works 
which were written between Yajiiavalkya and the Nibandhas, we 
are not sure when this division began. The later Samhitas, found 
embodied in the tJnavimsati Samhita (Variga. ed.) and betraying 
the influence of the Puranic Dharma by their references to and 
enumerations of holy places, their direction regarding the worship 
of Ganesa, the fourteen Miitrkas, Yama, Siva and other deities, 
and the like, seem to point to a fairly early date. Whatever the 
period of this division may be, it is doubtless that the influence of the 
Puranas on Smrti was due to the spread and popularity of Puranic 
Hinduism. The mention of the ‘Purana’ as one of the fourteen sources 
of ‘Dharma’ 10 might also work at the basis of this influence. 

The somewhat liberal idea held by the authors of the Puranas 
towards the popular practices was mainly responsible for liberalising 
the views of a very small number of Smrti-writcrs who valued 
the Puranic Dharma. Consequently, a few of the comparatively 
late Smrti Samhitas, which must be dated earlier than the 
Nibandhas, imbibed Tantric practices to supplement those of 
Samdhya, Puja, etc. 

The number of the Smrti Samhitas, which valued the Puranas 
as a source of Dharma and imbibed Tantric practices, was so small 
that they could affect the Nibandhas very little. Hence in the 
Nibandhas the influence of the Puranas is slow to emerge. There 
are some commentators on Smrti Samhitas and authors of digests 
who have intentionally avoided the quoting of passages from the 
Puranas. For instance, Visvarupacarya, in his commentary on 
the Yajnavalkya-smrti, quotes not even a single line from any 
Purana, though he profusely draws upon both Sutra and Samhita 
works of no less than 37 Smrti-writers. It is not that before 
Visvarupa the Puranas did not contain any Smrti-matter, but the 
fact seems to be that Visvarupa was quite unwilling to regard the 
Puranas as one of the sources of ‘Dharma’ perhaps on account of 
the latter’s professing a Dharma which is composite (vyamisra) 
an(d, consequently, inferior (avara) to the Vedic. Vijnanesvara, 
in his Mitaksara, follows his predecessor Visavarupa in avoiding 
the Puranic passages to a great extent but not totally. 
The few verses quoted by him from the Puranas show that he 
could not fully ignore the authority of the Puranas, though he 
tried to do so. On the other hand, Bhavadeva quotes, in his 


16 


Cf. Yaj. I. 3. 
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PrayaScitta-prakarana, a few verses from the Matsya and the 
Bhavisya-pur&na. Theite are also other Nibandha- writers who 
regard the Puranas as a source of Dharma, and have no hesitation 
in drawing upon them ; but even in their works the influence of the 
Puranas is not very great in the beginning, but increases with the 
progress of time. Such a gradual increase in the Puranic influence 
is due most probably to the growing popularity of Puranic 
Hinduism and thereby of the Puranas themselves. But the credit 
of liberalising the views of the Nibandha- writers should perhaps be 
given to those few authors of Smrti Samhitas who first acknow- 
ledged the authority of the Puranas and imbibed certain Tantric 
practices. 

Thus, primarily the Puranas and secondarily the comparatively 
late Smrti Samhitas were the causes of the Tantric influence on the 
Nibandhas. The authorities, viz., the Puranas and Smrti Samhitas, 
quoted by the authors of the comparatively early Nibandhas to 
sanction the Tantric practices and the Sakta forms of worship, 
strengthen this supposition. 

It has already been said that, inspite of all their abhorrence 
of the Tantras, the Pui&nas retained some Tantric elements. The 
great spread of the Tantric cult among the Hindus and the 
Buddhists made its influence felt more and more by the Puranas. 
Consequently, the Tantric elements made their way into the 
Puranas in a greater degree as the interpolations in these works 
were later. On the other hand, Tantric influence on the Nibandhas 
increased with the greater recognition of the authority of the 
Puranas by the Nibandha-writers, so much so that the Nibandha- 
karas like Vidyakara Vajapeyin, Raghunandana and others 
recognise fully the authority of the Tantras and draw profusely 
upon them on almost all matters concerning Dharma 17 . 

17 See my articles in ABORS, Vol. XV. 1034, pp. 220 ff.. and Vol. XVI, 1935, 
pp. 202 ff. ; and IHQ, Vol. IX, 1933, pp. 678 ff. 



APPENDIX I 


From early times the Puranas have been regarded as one of the 
sources of Dharma (cf. Yaj. I, 3) . This tradition is the main cause 
why the Nibandha- writers have drawn so frequently upon the 
Puranas in their respective works 1 . The numerous verses quoted 
by them from the different Puranas help us in forming an idea of 
the Smrti materials these works contained during the ages they 
were used. The importance of these quotations is also keenly felt 
in determining the dates of the different units of the individual 
Puranas. Hence we have traced a good number of them in the 
extant Puranic works. A list of these traced verses, mainly on 
Dharma, is given below. 

Besides the quotations noted in the following list, there are also 
others which, being absent from those editions of the extant Puranas 
which we have used in this work, are not mentioned here for want 
of space. The more important of these untraceable verses will, 
however, be given in a separate list. 

As it was not possible for us to prepare, in all cases, the indexes 
of texts and authors quoted or referred to in the numerous 
commentaries and Nibandhas which we used in preparing the 
following list, we had to depend on those given in some of the 
printed editions of these works. So, if there are any defects in this 
list, which, we believe, are not many, they are due more to these 
indexes than to ourself. 

It is to be noted that the following list does not include those 
verses which, though quoted in the commentaries and Nibandhas 
without any express mention of the respective sources, are traceable 
in the extant Puranas ; because lines are often found common to 
the Smrti Samhitas, epics, Puranas and other works of the Sanskrit 
literature. (See footnote 31 in Part I, chap. 2) . 

1 Cf., for example, the discussion on the sources of Dharma in Smrti-candrika, 
I, pp. 3 if. 
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I. VERSES QUOTED FROM THE ‘MARKANDEYA-P.’ 
OR ( IN A VERY FEW CASES ) ‘MARKANDEYA’* 

IN 


1. Apararka’s com. maraanueya-p. 


on Yaj., 


p. 2 

= 40, 29-S4a. 

p. 39 

= 34, i09. 

p. 146 

= 29, 33. 

p. 153 

= 29, 35-36. 

p. 173 

- 34, 5Sb-54. 

p. 279 

= 34, 63. 

p. 385 

= 131, 25. The verae 


* yajna-dana * is not 


found. 

p. 434 

r= 30, 19 and 22-23. 

p. 541 

= 30, 17. 

p. 55 4 

= 32, 10. 

p. 923 

ss 35, 36-S8a. 

pp. 968-970 

= 11, 1-19. 


Markandeya-p. 


p. 1022 


(twice) 

= 39, 

12b and 13-15a. 

pp. 1023-5 

= 89, 

16-38a. 

pp. 1025-6 

= 40, 

15-25. 

p. 1031 

= 10, 

26-28a. 


2. Adbhutasagara 
of Ballalasena, 


pp. 253-254 

«5 

00 

*o 

li 

pp. 254-255 

= 58, 6-9. 

p. 25G 

= 58, ll-13a. 

p. 257 

= 58, 16-19a. 

p. 259 

= 58, 20b-28. 

p. 261 

= 58, S0-33a. 

p. 262 

= 58, 34-36a and 37. 


s The verses of ‘Markandeya’ (the word ‘ markandeya 9 being often used in 
the masculine gender) , quoted in the commentaries and Nibandhas, are, 
except in a very few cases, not found in the present Markandeya-p. For 
instance, the verses of ‘Markandeya’, quoted in the Mitaksara on Yaj. I, 
236 and 254 and HI, 19, 287, 289, 316 and 324, are absent from the present 
Markandeya-p. 

The facts that the great majority of the verses ascribed to ‘Markandeya* 
is found in the Visnudharmottara wherein the sage Markandeya is the 
speaker, that the same verses are sometimes quoted as from the ‘Visnu- 
dharmottara’ in some places and from ‘Markandeya’ in others, and that in 
some cases verses of the Visnudharmottara are quoted with the words 
vi^nudharmottare rnurkandeyah*, show that ‘Markandeya’, to whom these 
verses are ascribed in the Nibandhas, is, in the great majority of cases, 
identical with the sage Markandeya, the speaker in the Visnudharmottara. 
In those cases in which the verses ascribed to ‘Markandeya* are not found 
in the Visnudharmottara, the changes in the text of the latter are to be 
held responsible. As to the few cases in which verses of ‘Markandeya* are 
found in the Markandeya-p., it may be said that due to a confusion created 
by the similarity between the name of the sage and the title of the 
Purana, verses of the Markandeya-p. were sometimes wrongly ascribed to 
‘Markandeya* or vice versa. For instance, the verses ‘ eka-bhaktena naktena * 
and 'suJda-paksasya purvdhne *, which are quoted as from the ‘Markandeya-p.* 
in Caturvarga-cin tamap i , II, i, p. 100 and III, i, p. 320 respectively but 
are not found in the present Purana of the same title, are ascribed to 
'Markandeya* (the word * markandeya * being used in the masculine gender) 
in Caturvarga-cin taman i, III, ii, pp. 176 and 575 respectively. See also 
Apararka’s com., p. 206, Smrti-candrika, IV, p. 64, Smrti-tattva, I, 109 and 
II, 88 and 95, and so on, wherein the former verse is ascribed to 

‘Markapdeya’. 
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Appendix I 


Markandeya-p. 


p. m 

= 58, S8b-40a, S6b, 

37a 


and 40b. 


pp. 264-5 

= 58, 40b-47. 


pp. 266-7 

— 58, 48b-53a. 


pp. 267-8 

= 58, 79b-80, 56, 

75b- 


79a, 65-67, 

and 


69-73a. 


p. 506 



(twice) 

= 43, 4 and 20. 


p. 507 



(twice) 

= 43, 19 and 15. 


p. 508 



(twice) 

= 43, 27 and 16. 


p. 509 (four 



times) 

= 43, 17, 18a, 29 and 31. 


The line 'dntvi 


tu tadrsam is 

not! 


found. 


p. 518 

= 43, 35-37. 


p. 523 

= 43, 10. 


p. 524 

= 43, 24. 


p. 525 

= 43, 5. 


p. 527 

= 43; 32. 


p. 528 

= 43, 33. 


p. 530 

= 43, 28. 


p. 531 

tz 43, 23a. 


p. 535 

= 48, 8. 


p. 539 

— 43, 26. 


p. 541 

~ 43, 22 (Cf. also 

43, 


13a). 


p. 542 

= 43, 30. 


p. 544 

= 43, 7. 


p. 545 

= 43, 14. 


p. 546 

= 43, 6. 


p. 548 

= 43, 12. 


p. 553 



(twice) 

r- 43, 9b and 11. 


p. 556 

= 43, 9. 


p. 557 

= 43, 21. 


Danasagara of 


Ballalasena, 



fol. 20b 

= 16, 36b-37a. 


fol. 163b 

= 10, 57a. 


fol. 189b 

= 10, 57a. 


Haralata of Ani- 


ruddhabhatta, 



p. 30 

= 51, 105-107. 



Markandeya-p. 
p. 160 = 10, 74. 


5. Smrti-candrika 
of Devanabhafta, 


II, 263 

— 

34, 67b-68a and 70b- 



71. 

297 


34, 52. 

310 

— 

35, 36-37. 

564 

— 

29, 33. 

567 

— 

29, 29. 

582 

rr 

29, 22b-23a. 

588 

= 

29, 24b-25a. 

589 



(twice) 

— 

29, 26b-27 and 28. 

592 

zz 

29, 46. 

593 

— 

29, 31. 

596 

— 

29, 39. 

614 

zz. 

34, 59. 

IV, 2 

— 

31, 3-15 (except ver- 



ses 5 and 14). 

3 


31, 16. 

8 

— 

30, 19-20 and -22-23. 

21-22 

— 

33, l-8a (except 6a). 

27 


31, 21-22. 

97 

— 

33, 4b-5a. 

213 

= 

32, 10. 

V, 78 

= 

35, 39 and 40-41a. 

Caturvarga- 
cintamani of 

Hemadri, 



Vol. I, 



p. 61 

= 

46, 23-25. 

p. 83 

= 

57, 34. 

p. 118 

= 

49, 67-72. 

pp. 121-122 

= 

49, 37-40. 

p. 142 

= 

34, 109. 

pp. 946-7 

= 

15, 60-61. 

Vol. II, Part 

i, 


pp. 26-7 

= 

57, l-Sa, 7b-8a, 59- 



62a, 10a and Gib- 
es. 

p. 34 

= 

34, 109. 

p. 37 

= 

16, 36b-87a. 

pp. 49-50 

Z= 

49, 66b-72. 

p. 52 

zz 

49, 37-40. 

p. 326 


16, 61 and 63. The 



line * dharmdrthar 
kama-aarnsiddhycu 

is not found, 


51, 105-107. 
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Markandeya-p. 

Vol. Ill, Part i. 


pp. 12-18 

= 131, 8-10 and 1217. 
The line * pisdcat - 
vam anuprdptih * 

(on p. 13) is not 
found. 

p. 81 

= 31, 3-4. 

p. 105 

= 30, 5a. 

p. 138 

= 30, 6b-7a. 

p. 151 

= 31, 8 and 12. 

p. 171 

= 31, 20. 

p. 193 

= 33, 1 ff. 

p. 197 

- (=Br 220, 45b-48a) . 

p. 250 

:= 31, 21-22. 

p. 259 

= 31, 21a and 22. 

pp. 264-5 

= 33, 1-5 and 6b-8a. 
The first two lines 
* kanya-gatc savi- 
tari* etc., which are 
1 not found in the 
Markandeya-p., are 
the same as Br 
220, 14. 

pp. 268-9 

.= 33, 8b to the end. 

p. 276 

:= 31, 20-22. 

p. 296 

= SO, 12. 

p. 411 

= 32, 28. 

p. 421 

= 31, 34. 

p. 427 

= 29, 27. 

p. 430 

= 29, 26b. 

p. 432 

== 29, 28. 

p. 437 

= 29, 31. 

p. 533 

= 32, 14b-15a and 18b-c. 

pp. 536-7 

= 49, 64-72. 

pp. 542-3 
p. 549 

= 82, 9-10. 

(twice) 

= 32, 11. The line 

* varjyai cdbhisavd 
nityam * is not 

found. 

pp. 563*4 

= 82, 12-13a and 14a. 

p. 564 

~ 82, 25b-c. 

pp. 572-8 

= 32,17b-18. 

pp. 801-2 

= 35, 36-37. 

p. 910 

= 34, 52. 

p. 931 

= 34, 109, 

p. 957 

= 84, 67b-68a. 

p. 961 

= 54, 69-70. 

p. m 

= 34, 63. 

p. 1014 

= 51, 31a. 

p. 2005 

= 81, 60s and 62. 



Markandeya-p. 

p. 1067 

= 31, 60a and 62. 

pp. 1082- 


1091 

= 96, 7c to the end; 97, 


1-26. 

pp. 1097-8 

= 32, 30-34. 

pp. 1134-5 

= 31, 30 and 32-34. 

p. 1140 

-- 81, 87. 

p. 1182 

= 31, 36. 

p. 1198 

r= 81, 39a. 

p. 1203 

= 31, 38. 

p. 1210 

— 31, 50b-51. 

p. 1221 

II 

GO 

f 

pp. 1224-5 

=r 31, 40b-41a. 

p. 1230 

s 81, 40-41. 

pp. 1241-2 

= 31, 41b-42a. 

p. 1252 

= 31, 42b. 

p. 1253 

= 31, 43. 

p. 1279 

= 31, 44. 

p. 1355 

= 31, 46. 

p. 1388 

= 31, 48. 

p. 1389 

= 31, 50. 

p. 1393 

= 31, 52-53a. 

p. 1424 

= 31, 55a. 

p. 1428 

= 31, 54. 

p. 1495 

= 31, 59. 

p. 1500 

= 31, 56b-58a. 

p. 1517 

= 31, 62. 

pp. 1539- 


1540 

= 88, 14-18 and 20. 

p. 1544 

= 30, 7a. 

p. 1546 

SO, 6a. The line 


'vrddhi-haddharti 


is not found. 

p. 1554 

= 30, 5b. 

pp. 1601-2 

r= SO, 8-11. The line *lti 


bruyat prayatnciw * 


is not found. 

p. 1636 

= 50, 12. 

Vol. Ill, Part ii, 

p. 387 

= 81, 21a and 22b. 

p. 460 

- 33, la 

464 

— (=Br 220, 45b-48a) . 

p. 477 

= «29, 14. 

p. 503 

= 31, 21-22. 

pp. 503-4 

= 31, 21a and 22. 

pp. 510-511 

= S3, 1-5 and 6a-8a. The 


verse ‘ kanydgate tavi- 
tari’, which is not 
found in the Mar- 
kawfeya-p., is the 
mme as Br *20, 14, 



Appendix 1 


269 


Markandeya-p. 

pp. 514-5 = S3, 8b to the end. 

p. 522 = 31, 20-22. 

p. 534 = 30, 12. 

p. 608 = 31, 60a and 62. 

p. 612 

(thrice) = 31, 60a and 62 ; 31 
61b and 60b-61a. 
pp. 807-8 ~ 95, 7. 

7. Krtyacara 
of Sridatta 
Upadhyaya, 

fol. 11a = 34, 70-71. 

fol. 22a = 35, 36-S7a. 

fol. 28b = 34, 52a. 


Markandeya-p. 

fol. 65a = 34, 94b. 

fol. 67a = 29, 35-36. 

Madana- 
parijata of 
Madanapala, 

p. 67 = 39, 12-14. 

p. 119 ~ 34, 83-84. 

pp. 122-123 — 35, 33-35 (expect 

33b). 

p. 125 rr 34, 114 and 116. The 
other verses are not 
found. 

pp. 473-474 = <31, verses 7-10, 12-13 

and 15. 


II. VERSES QUOTED FROM THE ‘VAYU-P\ 
OR ‘VAYAVIYA’ in 


II. Apararka’s Vayu-p. ] 

com. on Yaj., 

p. 258 

(twice) r= 78, 51b-52a and 52b-54| 
(except 53a). 
p. 387 = 77, 27. 

p. 448 = 79, 67. 

pp. 454-455 = 79, 68 and 78-80. 

(Three lines *anas- 

rami tapas tepe 

etc. are not found) . 
p. 473 — Of the four lines 

quoted, only one 
tallies with Va 78, 
31b ; the other 
three are not found, 

p. 475 = 74, 4. 

pp. 487-488 = 80, 39-40, 4, 37, 2, 5, 
6, 7, 8, 16 and 
19-21. 74, 1-2. 

Verses beginning 
with ‘middhesu- 
pdnahau dadyat 
Hula-purne tu yo 
dadyat \ and ‘vya- 
janam tdla-vpitam\ 
ca ’ are found to 
tally with B^l III, 
16, 8-9 and 10. 


Vayu-p. 

p. 490 = 75, 54b-55a. 

p. 493 = 78, 48b-49a. 

pp. 502-503 ~ 74, 20b-25a and 26-28. 

The lines ‘svarga- 
pavarga-sopanam 
and ‘bkratarah 
sarva-bhutanam * 
are not found, 
p. 506 - 75, 43. 

p. 551 — 76, 31-33a and S4b-c. 

p. 553 — Of the 21 lines quoted, 

only the first three 
and the last cne 
tally with Va 78, 
8b-9a and 78, 10b 
respectively. These 
21 lines are the 
same as Bd III, 14, 
8b-9, 10b-12, and 
14b-20. 

p. 554 = 60, 42b-45a and 47-48. 

p. 559 =r 81, 18. 

p. 560 = 82, 2a. 

p. 924 = 79, 24b-25. 

Adbhutasagara 
of Ballalasena, 

p, 506 


19, 18. 
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Vayu-p. 

p. 507 

(twice) = 19, 17 and 25. 
p. 508 

(thrice) = 19, 13, 27 and 14. 
p. 509 (four 

times) = 19, 16, S3 and 15. The 
verse ' nagnam kra- 
vanakam * is not 
found. 

3. Danasagara of 
Ballalasena, 

fol. 187a = 80, 59. 

4. KullukabhatUvs 
commentary, 

on Manu III, 

p. 207 — (c/. Bd HI, 14, lib), 

on Manu IV, 

49 = 78, 60. 

5. Smrti-candrika 
of Devana- 
bhatta, 

II, 589 = 79, 18. 

IV, 25 = 80, 45 

203-204 — These verses tally with 

Bd III, 14, 14b-15, 

16b and 17b-20. 

208 (twice) = 78, 31b-32a and 40. 
331 = 75, 54b-55a. 

366 = 75, 43. 

370-371 = 75, 22. 

392-393 = 80, 2. 

893 = 59, 49. 

6. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 

p. 90 = 79, 46b-47a. 

p. 100 = 79, 88-89. 

pp. 138-9 = 75, 20. 


Vayu-p. 

p. 38 = 79, 88-89. 

Vol. m, Part i, 


p. 10 

p. 17 


p. 25 


pp. 27-8 


pp. 37-8 

p. 80 
(twice) 


p. 162 

pp. 186-7 
p. 213 
p. 246 
p. 279 
p. 368 
p. 413 
p. 419 
p. 428 
p. 430 
p. 432 
p. 435 


= 73, 55. 

- (=Bd III, 20, 12b-14a. 

The first verse is 
not found). 

r= 181, 7-9a. The line 
* pujakanam sadot- 
har$ah* is not 
found. 

- (=Bd III, 20, 2b-5 ; 

19, 50-5Sa ; and 16, 
55b-56a and 59. 
The remaining hues 
are not found). 

= 31, 29a. Cf. also 30, 
22-24. 

= 75, 22a. The line 'prag- 
daksindbhimukho * 
is not found. 

= 78, 23. 

= »1, l-9a. 

= 81, 18. 

= 80, 45. 

= 81, l-2a. 

= 79, 80. 

= 71, 69-71. 

= 79, 5S-55a. 

= 79, 16b-17a. 

= 79, 18. 

= 79, 7 and 9. 

= 79, 8, 19 and 48b-49a. 


pp. 439-440 = 79, 13 and 15b-16. 

p. 467 = ,79, 78. 

p. 474 = 79, 79-81. 

pp. 475-6 = 79, 67-68. Four lines 

'ugrena tapasa* etc. 

(on p. 475), which 
are not found in 
the present Vayu- 
p., are the same as 
B4 m, 15, 40a, 
89a and 41. 

p. 504 = 83, 60b-66, 67b-6$a and 

69b. 


= 79, 5. 
as 78, 81b-S2a, 


Vol II, Part i. 

pp. 34-5 = 79, 46b-47a. 


p. 511 
p. 520 
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Vfiyu-p. 

pp. 522-3 = 78, S2b-S6a and 38-39. 

Four lines from! 

* vaidikais cap i* on! 
p. 522 and the 
verse ‘pufayisyanti* 
on p. 523 are not 
found. 

p. 544 

(twice) r= 78, 8b-c. The vcrsel 

* akrtdgrayanarp * is 
not found. 

p. 554 = 78, 9b-10. 

p. 555 = 78, llb-14, 9a, !1a| 

and 15. 

pp. 597-8 = 83, 3-9. The verse 

* gaydydm aksayam 
sraddham* which is 
not found in I he 
Vayu-p., is thej 

same as Bd ill, 
19, IS. 

pp. 602-3 — 80, 42b-4S. 

p. 604 

(twice) r= 80, 44 ; 80, 45a and 

47-48. 

p. 643 = 75. 51. 

p. 672 = 80, 20-21. The verse 

‘rdjatair bhdjanaih’ 
is not found, 
p. 681 = 75, 7. 

p. 682 — 75, S3, 

p. 684 = 75, 34-35. 

p. 686 = 75, 9a-b and 8. 

p. 689 = 75, 10-11. 

p. 694 

(twice) 80, 37 ; 80, 39-40. 
p. 698 = 80, 5. 

p. 702 := 80, 7. 

p. 703 

(twice) = 80, 16 ; 80, 8. 

p. 705 — (=Bd III, 16, 10). 

p. 706 — (=Bd III, 16, 8) . 

pp. 712-3 — (=Bd III, 16, 9) . 

p. 719 := 80, 20-21 ; 74, la and 

2c; 80. 19. The| 
verse *ti 

yo dadydt* is not| 
found. 

p. 722 =-* 74, 2a-b. 

p. 734 := 75, 59b-60. 

pp. 734-5 = 75, 31, 


Vayu-p. 

p. 737 


(twice) 

= 75, 12-13 and 14-15. 

p. 746 

~ 80, 22, 26b-27a, 28b- 
29a, 30 and 81b- 
S3a. 

pp. 1006-7 

= 79, 60. 

p. 1011 

~ 75, 44. 

p. 1016 

= 79, 61. 

p. 1019 
pp. 1070- 

= 79, 87. 

1080 

= 74, 15a, 15c-17a, 15b 
and 17c-20a. 

p. 1097 

:= 83, 10-12. 

pp. 1127-8 

= 83, 52-56. 

p. 1179 

= 74, 4. 

p. 1208 

— 74, 15a and 15c-17b. 

p. 1330 

= 75, 54b-55a. 

p. 1397 

■- 76, 42a. 

p. 1420 

= 75, 43. 

p. 1428 

:= 75, 22a. 

p. 1431 

at 

i! 

pp. 1400-7 

= 75, 52. 

p. 1497 

= 76, 43. 

p. 1509 

= 76, 31-33 and 34b-c. 

Vol. Ill, Part 

ii. 

pp. 453-4 

~ 81, l-9a. 

p. 455 

= 81, 9a. 

p. 492 

= 81, 18. 

p. 524 

81, l-2a. 

pp. 561-2 

. Krtyacara of 
Srldatta 
Upadhyaya, 

— (=Bd III, 17, 21b-22a; 
the remaining lines 
are not found). 

fol. 2a 

= 78, 60.' 

„ 10a 

= 79, 38 and 39b. 

„ 12b 

— 79, 33a and 34a. 

„ 41a 

-- 79, 46b-47a. 

„ 64a 

, Krtya-ratna- 
kara of 
CandeSvara, 

= 79, 88. 

fol. 173b 

= 81, 2-4. 

fol. 188a 

:= 81, 4a. 
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9. Madhava- Vayu-p. 

carya’s com. on 
the Parasara- 
smfti, 


Vol. I, part ii, 

p. 309 — These verses, which are 

not found in the Vayu- 

p., are the same as Bd 
m, 14, 14b-20 (ex- 
cept 16a and 17a). 
p. 412 := 75, 54b-55a. 

p. 431 r= 75, 22. 

p. 438 = 70, 31. 

10. Madana- 
parijata of 
Madanapala, 


p. 486 

rr 81, 2-4a. 

p. 552 

— These verses are found 
not in the Vayu but in 
the Brahmanda-p. (Ill 
14, 0b, 10b-12 und| 

14b-17a) . 

p. 558 

~ 79, 53a. 

The other two lines 
'grhasthandm etc. are 
not found. 

p. 579 

-- 80, 2. | 

p. 581 

75, 54b-55a. 1 

p. 591 

= 75, 57b-58a, 71-72 and 
75b-76a. , 

p. 600 

11. PrayaScitta- 
viveka of 
Sulapani, 

- 75, 43. ! 

p. 306 

- 78, 48b-49a. 

p. 347 

= 18, 12. 

pp. 429-430 

~ 78, 69. 


79, 20-22a. 
p. 474 ~ 79, 24b-25. 


12. Tlrtha-cinta- 
mani of Vacas- 
patimi£ra, 

p. 7 = 110, 2-3. 


Vfiyu-p. 


pp. 274-275 = 82, 9 and 43. 77, 06b- 
97a, 98-99, 101-103, 
105-106a, (two 
lines ‘sndtvd dina - 
trayarjfC etc. on 
p. 275 of the Tir- 
tha-c. are not 
found) , 106a and 
109. 


pp. 280-281 


p. 282 

pp. 284-285 


pp. 285-286 

p. 286 


= 108, 13a, 14-19, (one 
line ‘rama-tlrthe 
narah snatva* is 
not found), 21b- 
23a, (one line 

' dgatya ca* on 
p. 281 of the 
Tlrtha-c. is not 
found) , 22 and 

28-30. 

= 108, 20. 

~ 110, 9-1 5b, 19-20b, 20c, 
(one line c tilajya - 
dadhi* is found in 
the footnote on 
p. 443 of the 
Vayu-p.) , 56-59a 

and 61a. 

r= 105, 18-1 9a, 26 and 33. 

— 108, 71b; (one line 
* putah etc/ 


p. 288 

p. 289 
pp. 290-292 
p. 296 
pp. 298-301 


p. 303 


p. 309 


= 110, 17 and 21-22. 

110, 23-24 and 

= 110, 84-42 and 44-55. 

— 110, 8-9, 02a and 65. 

r: 111, 1-3. 110, 21, 

17-1 8a and 23-24. 
Ill, 4-6b, 7, 8-1 0a, 
12, 1 0b-l la, 13-14 
and 15-22. Some 
verses, which are 
not found in the 
running text, are 
given in the foot- 
note on p. 443 of 
the Vayu-p. 

~ 109, 43. The other 

three lines are not 
found. 

= 111, 23a-b and 24-20. 
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pp. 810-312 


pp. 814-318 


p. 320 

p. 821 

pp. 321-323 


V&yu-p. Vayu-p. 

Ill, 30a, 31-32, 35-86, pp. 325-333 = 112, 21-22b, 23-26, 


38-84 and 38-40. 
One line ‘srad- 
dhaya p i n da- 
ddndya * and one 
verse ( drama ca 
siktdh * on p. 811 
of the Tirtha-s.| 
are not found. 

111, 41, 44a, 45a, 44b, 
45b-c, 46-49a, 50- 
52, 54a, 56b-63, 

69-71 a, 64-68, 73, 
(two verses are 
found in the foot- 
note on p. 449 of 
the Vayu-p.), 74-] 
75b. 

= 105, 26. 

= 107, 46 and 48. 

— Ill, 77, 78a, 79. Three 
lines f drstvd natva\ 
t h a\ * gaydyam ' 
dharma-prsthe * and 
*gayd-sirse *ksaya- 
vate* are given in 
the footnote on 
p. 449 of the 
Vayu-p. 

Ill, 76, 82-84 and 75.| 

109, 5b and 7b-12. 
One line 'upendra 
tvam* on p. 323 
of the Tirtha-c. is 
not found. 


(two lines ore 
found in the foot- 
note on p. 451 of 
the Vayu-p.), 84b, 
44b, 46-49a, 

30-31, 

(four lines * tulbhij - 
jdh * etc. are not 
found) , 

49b-53, 

(the lines *srdddhl 
mama etc. on 
p. 827 of the 
Tlrtha-c. are not 
found) , 

56-58a, 60, and 58b-59. 

108, 12, 24, 

(five lines *rdmc 
vanam gate * etc. on 
p. 328 of the Tir- 
tha-c. are found in 
the footnote of the 
Vayu-p., p. 436) , 
32a, 

4Sb-44a, 

(Vayu-p. pp. 436-7, 
footnote, verses 
1-2, 5-15, 17, 16, 
18-2Ga, 28-32, 34b- 
S8a ; three lines 
*tayi drstvd* etc. 
on p. 332 of the 
Tirtha-c. are not 
found) . 


III. VERSES QUOTED FROM THE ‘BRAHMANDA-P.’ OR 
‘BRAHMANDA’ IN 


1. Kalaviveka of 

Jimutavahana, Brahmanda-p. 


p. 99 = II, 24, 56b-57. 

p. 847 = II, 28, 41. 

p. 351 = U, 28, 41. 

p. 354 

(twice) = II, 28, 47-48. 

p. 366 = III, 19, 48b-49a. 


Brahmanda-p. 

p. 890 = H, 21, 144a and 147. 

2. Apararka’s 
com. on Yaj., 

p. 42 .*= HI, 14, 94b-95a. 

p. 123 = III, 14, 70. 

p. 279 = III, 14, 101-103a. 
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p. 416 


Brahmanda-p. 


s= ID, 19, 14c-19. 


4. Smrti-candrikS Brahmanda-p. 
of Devapa- 
bhafta. 


pp. 440-441 := 


p. 459 
p. 462 
p. 472 


p. 473 
p. 478 


p. 486 = 

pp. 489-490 - 


p. 506 = 

p. 507 
(twice) 


p. 510 


S. Adbhutasagara 
of Ballalasena, 

p. 524 - 

p. 527 — 

p. 531 — 

p. 537 

(twice) — 
p. 538 — 

p. 539 — 

p. 542 — 

p. 544 — 

p. 545 — 


HI, 15, 63a and 64a. 
Ill, 15, 7b-10a. 

Ill, 19, 22b-26a. 

Ill, 9, 73. 

One verse c prntydsa - 
nnam adhiyanam* on 
p. 441 is not found 
in the Bd. 

in, 14, 26. 

Ill, 34, 97b-98a. 

Ill, 14, 32-33. 

One verse ‘go-gajdsvddi- 
prsthesu * is not found. 

Ill, 14, 34, 85b-36a 
and 4Sb-44a. 

Ill, 11, 81-82a. The 
verse * tatra siddhdr- 
thakan* is not found. 
Ill, 11, 69b-71a. 

Ill, 11, Ola, 93-95, 99- 
100, 108b-lll, 113b- 

115a, 115b-116a. 

Ill, 12, 37. The verse 
‘ nivdsas caiva klta- 
ndrri is not found. 

Ill, 11, 52 and 56. 

Ill, 11, 68a, 55 and 
65b-G6a. The line 
‘ bilva-patrena datav- 

yam is not found. 

Ill, 16, 2; III, 11, 2. 
The line ‘daridro *pi 
yaihdsakti * is not 
found. 


(=Va 19, 22) . 

(=Va 19, 31). 

(=Va 19, 21b). 

(=Via 19, 23b and 23). 
(=Va 19. 24b). 

(=Va 19, 24). 

(=V& 19, 30) . 
t(=Va 19, 5). 

(=iVa 19. 12). 


II, 237 
243 
(twice) 

262 

270-1 

287 


IV, 157 
157-158 
159 
205 
208 

(twice) 

263 

264 
270 


281 

353 


365 

(twice) 


372 

377 

Caturvarga- 
cintamani of 
Hemadri, 

I, 


= m, 14, 70. 

= III, 14, 72, 65b and 

93b. 

r= III, 14, 102b-103a. 

= III, 14, 94b-95a. 

= III, 11, 75b-76a. The 
verse ‘chinna-mula 
grhitavyah* is not 
found. 

= III, 15, 64a. 

r= III, 9, 73. 

= III, 15, 63a. 

= III, 14, 58b-59a. 


36a. 

= III, 11, 69b-70a. 

- Ill, 11, 70b-71a. 

III, 14, 97b. The line 
*uccdvacaJi is not 
found. 

= III, 11, 17b-18, 20b 
and 19b. 

= III, 11, 80b-c. The 

verse *na casru, 
which is not found 
in the Bd, is the 
same as Va 83, 77. 


The line *vajrena 
va kvJair 'oapi is 
not found. 

= m, 11 , 61 b. 

= III, 11, 62b-63a. 


pp. 160-163 = HI, 16, 2-5a, 8b-18a, 
16b-17a, 18b-21a, 
23b-26a, 27b-28a, 
29-31 a, S2b-S4a, 

35b-36a and 41- 
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Brahmanda-p. 



42a. The line 

p. 520 


‘dataram, upatis - 

(twice) 


fhanti* and seven 



lines from ‘rathydn | 

p. 549 


dvasathan* on p. 

p. 506 


162 are not found. 

pp. 608-9 

p. 232 

:= n, 19, 157. 

p. 621 

pp. 296-7 

= II, 16, 5. For the re- 



maining verses cf. 

p. 638 


Bd II, 15, 31b ff. 


HI, i. 



pp. 36-7 

= HI, 9, 2b, 5b-0, 8b, 8a 

p. 639 


and 11-12. Also 

p. 682 


cf. Ill, 9, 40 ff. 

p. 684 

pp. 40-41 

= in, 9, 16-19, 21 -26a 

p. 687 


and 35b. The 

p. 735 


verse 'yuyam 

p. 736 


sarira-kartdrahb is 

1 


not found. 


p. 44 


p. 737 

(twice) 

s= HI, 9, 55-56 ; 

p. 962 


III, 10, 57b-59. 

p. 981 

pp. 54-55 

= III, 10, S-4a, 52b-53, 

p. 1043 


75-77a, 84a, 85- 

pp. 1081-2 


86a, 88-89, 93-94 

p. 1097 


and 96-97a. 


pp. 60-61 

- Ill, 9, 52b-53a, 54, 

p. 1211 


59b-65, 29-30, 33b 



and 34b. (Also cf, 



III, 10, 5-6u) . 

pp. 1335-6 

p. 70 

= III, 10, 99-100. 


p. 133 



(twice) 

= III, 11, 93-94a ; 



III, 12, 3a and 4a. 

p. 1348 


The lines * vidhind sa 

p. 1355 


tu * and *tasya \ p. 1396 


putrdfrf are not 

p. 1397 


found. 

p. 1414 

PP. 134-5 

— in, 12, 4b-6a and 7- 

| p. 1415 


16a. The line 

(twice) 


*8 arvapsarobhifi * is| 


not found. 


pp. 271-2 

= III, 17, 81b-22n. 

p. 1429 

p. 361 

— (=Va 70, 80) . 

p. 1431 

p. 386 

= III, 19, 22b-23a und 

p. 1462 


21b-28a. 

p. 1472 

p. 403 

= III, 15, 28. 

p. 1509 

p. 442 

= HI, 9, 73. 


p. 519 

= HI, 14, 34. 

p, 1574 


Brahmanda-p, 


= (III, 14, 35b-S6a ; 

III, 14, S9b-40a. 

Cf. ID, 14, IS. 

= III, 14, 19b and 20. 
= III, 14, 53-56. 

= III, 14, 26. The verse 
* yanna sarvdya is 
not found. 

:= III, 11, 74b-75. The 
last line ‘agni- 
kdrye ca ydge ca * 
is not found. 

■= III, 11, 75b-76a. 

= III, 11, 69b-70a. 

= III, 11. 70b-72a. 

= III, 11, 42b-43a. 

= III, 11, 55 and 54. 

= III, 11, 65b-66a. The 
verse ‘dadydt kra- 
meiia 9 is not found. 
= III, 11, 47b-49. 

= III, 14, 102b-103a. 

:= III, 14, 94b-95a. 

= III, 11,2. 

= III, 11, 22b-3Sa. 

— Ill, 19, 9b-10, 8b and 

11 . 

— HI, 11, 81. The verse 

*tatra siddhdrtha- 
kdn ' is not found. 

— Ill, II, 99, 103-104 

and 100-102. The 
line 'evam laksa - 
nake 9 is not found. 
= III, 12, 37. 

= III, 11, 91a and 93-95. 
= III, 12, 44b. 

= III, 11, 44a. 

= m, ii, 56 . 

— in, 11, 52a. The line 

'vajrena vd* is not 
found. 

m III, 11, 61b. 

= III, 11, 58. 

— in, 11, 62 b- 6 Sa. 

= III, 11, 33b-34a. 

= m, 12, 31b-34a and 
85. 

— (=V& 76, 21b-22) * 
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IV. VERSES QUOTED FROM THE ‘VISNU-P.’ IN 

1. Kalaviveka o! Vi?nu-p. Vi$nu-p. 

Jimutavahana, 



p. 159 = III, 13, 16 and 11- 

p. 14 = II, 8, 64-65. 

12a. 

p. 17 = II, 8, 28-80. 


p. 20 = III, 14, 16. 

4. Danasagara of 

p. 389-390 = H, 8, 72-73. Many of 

Ballalasena, 

the quoted lines 


are missing in our 

fol. 21a ■= HI, 12, 20. 

edition of the 


Vi§nu-p. 

5. Kulluka- 


bhat^a’s com- 

Apararka's 

mentary, 

com. on Yaj., 



on Manu, 

p. 6 = III, 6, 


pp. 20-21 = III, 8, lib. The other I, 2 = VI, 5, 74. 

quotation is not 

I, 69 = I, 3, 12-13 and 10. 

found. 

I, 71 = I, 3, 14. 

p. 50 := III, 11, 98. 

II, 32 = III, 10, 9. 

p. 79 = III, 10, 13-15a. 

n, 94 = IV, 10, 10. 

p. 126 = III, 11, 21. 

Ill, 105 = III, 11, 105. 

p. 151 III, 11, 88-95. The 

Ill, 280 = II, 8, 67. 

last three lines ofj IV, 151 = IU, 11, 8b. 

the quoted pass- 

1 

1 

age are not found. 6. Smrti-candrika 

p. 172 = III, 18, 97-102. 

of Devana- 

p. 173 = III, 12, 2. 

| 

p. 174 = III, 12, 38-39. 


p. 227 = III, 12, 22. 

I, 28 = VI, 2, 15. 

pp. 420-421 = III, 14, 26 to the enJ. 

52 = III, 10,8a. 

p. 425 = III, 14, 12-13 and 15.1 157 = III, 14, 12. 

pp. 433-434 = III, 13,30-38 (except 

193 = III, 10, 23-24. 

34b and 35a). 

201 = III, 10, 18b-23a. 

p. 502 = III, 15, 28b-34. 

214 = III, 10, 16a. 

p. 514 = III, 15, 10. 

II, 242 = III, 11, 15-16. 

p. 515 = III, 13, 5-6. 

255 = III, 11, 19. 

Ill, 10, 5a. 

300 = III, 12, 20. 

p. 530 = III, 13, 29. 

333-4 = III, 11, 24-25. 

p. 892 = III, 11, 98. 

366 

p. 986 = VI, 7. 31. 

(twice) = in, 11, 101. The other 

p. 1022 = VI, 7, 40. 

quotation is not 

p. 1025 = VI, 7, 43-44. 

traceable. 

p. 1026 

867 = IU, 11,98. 

(twice) = VI, 7, 45 and 89. 

510-511 = III, 11, 26-28a. 


8. Haralata of 
Aniruddha- 


in, is, io, 


525 

528 

582-588 

588 

504 

598 


HI, 11, 81-35. 
UI, 11, 38b-39a. 
HI, 11, 49-54. 
HI, 11, 56. 

HI, 11, 105. 
m, 11, 69, 


p. 156 
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Visnu-p. 

608 = III, 11, 84-85. 

611-612 = III, 11, 88-95. 

613 = III, 11, 74b and 82b. 

630 = III, 11, 109. 

IV, 8-9 = III, 13, 30-S8a. 

22 = in, 14, 15. 

28 Ill, 14, 12 and 15b-c, 

35-36 = III, 14, 7-9 and 16-18. 

317 

(twice) = III, 15, 24. The other 
quotation is not 
found. 

348 := III, 15, 32-34. 

433 z= III, 10, 4. 

436 = III, 10, 5a 

7. SrI-bhasya of 
Ramanuja, 

p. 12, lines 

14- 15 = VI, 6, 12. 

p. 14, lines 

15- 19 = VI, 7, 53 ; I, 2, 

I, 4, 38. 

Many quotations, which have been traced! 
by the editor of the Bhasya. j 

8. Caturvarga- 
cintamani of 

Hcmadri, ( 


p. 66 = III, 14, 7-9 and 16. 

p. 90 — III, 12, 20. 

p. 141 = III, 13,5-6. 

H, i, 

p. 18 = III, 6, 28-29. 

pp. 20-21 = III, 6, 21b-24. 

p. 27 = II, 3, 1 and 23-25. 

p. 35 = III, 12, 20. 

HI, i, 

p. 8 = III, 14, 22-25. 

pp. 11-12 = ni, 14, 1-2. 

p. 37 = I, 5, 33-S4&. 

p. 105 ss HI, 13, 6b. 


Vi$nu-p. 


p. 171 

zz 

HI, 14, S. 

pp. 174-6 
p. 191 

= 

Ill, 14, 7-9 and 16-13. 

(twice) 

= 

ni, io, 4; ra, IS, 
6-6. 

p. 228 

= 

Ill, 14. IS. 

p. 252 

= 

m, 14, 12 and 15b-c. 

p. 259 

= 

in, 14, 4. 

p. 276 


in, 14, 8-6. 

p. 431 

= 

in, ii, 67. 

p. 432 

— 

Ill, 11, 61. 

p. 438 


Ill, 11,105. 

pp. 448-9 

= 

in, IS, 2b-4. 

p. 477 

:= 

Ill, 18, 103. 

p. 738 


Ill, 14, 24. lihe line 
‘ta bhuktva’ is 
not found. 

p. 808 

zz 

Ill, 11, 24. 

p. 874 

=: 

Ill, 11, 25. 

p. 910 
p. 913 

— 

HI, 12, 24a. 

(twice) 

= 

m, i 2 , 2 o. cf. in, 

17, 5ff„ and HI, 

18, 34 ff. 

p. 924 


Ill, 11, 27-28a. 

p. 929 

== 

Ill, 11, 26. 

pp. 943-4 

= 

in, 11 , 31-35. 

pp. 991-2 

-z 

m, 11, 19. 

p. 1015 

— 

UI, 15, 9-10. 

p. 1033 


UI, 14, 24. 

pp. 1091-2 

= 

in, 15, 29b-34. The 
line ‘alokan imams 


ca and the verse 
* mdtamahaa tat - 

pita ca 1 are not 
found. 


p. 1135 

= 

ni, 15, 8 and 10-11 

p. ) 140 


m, is, is. 

p. 1180 

— 

cf. m, ii, io4. 

p. 1194 

=: 

Ill, 15, 12. 

p. 1198 


Ill, 15, 15. 

p. 1221 

= 

m, 15, 17a. 

p. 1222 

zz 

in, 15, 17b. 

p. 1229 

zz 

in, 15, 17-18a. 

p. 1241 

zz 

in, 15, 18b-19a. 

p. 1252 

zz 

m, 15, 19a. 

p. 1254 

zz 

m, 15, 19b-20a. 

p. 1278 

zz 

UI, 15, 20b. 

p. 1388 

zz 

m, 15, 26b-27a. 

p. 1389 

= 

in, 15, 28b-29a. 

p. 1495 

= 

m, 15, 46b-47. 
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\ i$nu-p. 

p. 1496-7 = III, 15, 4 lb-44, 

pp. 1526-7 = III, 14, 26. 

p. 1544 = III, 10, 5a. 

p. 1555 - III, IS, S. 

HI, ii, 

pp. 1S8-9 = III, 8, 9. 

p. 199 

(twice) ~ m, 18, 96 and 97b. 
p. 457 = m, 10, 4. 

p. 458 = III, IS, 5-6. 

p. 500 = III, 14, 15. 

p. 504 = m, 14, Sb-4. 

p. 521 = III, 14, 3-0. 

p. 643 = III, 14, 7-9 and 16. 

p. 650 — III, 14, 12-13. 

pp. 658-9 = VI, 2, 15. 

p. 682 ^ ,111, 11, 115-116a. 

p. 684 = III, 11, 116. 

p. 696 r= III, 11, 98. 

p. 737 = in, 10, 8a. 

p. 809 = in, 9, 25. The verse 

‘ diva divye ca is 
not found. 


9. Krtyacara of 
Sridatta 
Upadhyaya, 

fol. lb 



(twice) 


III, 11. 5. 

» 

4a 

= 

Ill, 11, 14b. 

„ 

5 a 


in, 11, 15-16. 

ft 

15b 

— 

in, ii, 2 i. 

»♦ 

18b 


in, 12 , 20 b. 

ft 

28b 


HI, 12, 24a. 

ft 

29b 

= 

m, ii, os. 

„ 

45b 


m, ii, 26. 

„ 

49b 

— 

in, 11, 27a. 

ft 

54b 

= 

in, 11, 31-35. 

ft 

55a 

= 

in, ii, 39. 

ft 

57a 

s= 

UI, 11, 40. 

ft 

64b 

zz. 

m, ii, 102 . 

ft 

6fb 

zz 

in, 11, 4S-55a. 

ft 

67a 

= 

m, 11,64. 

»» 

71a 


in, ii, 77 . 

»» 

71b 




(twice) 


m, 11, 78a and 80b. 


„ 72b 


10. Prayascitta- 
viveka of 
Sulapani, 


, 7 
31 
. 32 
285 
pp. 367-368 
. 368 
399 
p. 474 


P- 

P- 

P- 

P- 


P- 

P- 


v isnu-p. 


in, 11, 80a. 


Visnu-p. 


VI, 5, 26a. 

n, 6, 35, 37 and 41. 

II, 6, 34. 

III, 11, 115-117. 

Ill, 11,115-116. 
m, 15, 10. 

Ill, 18, 39-42. 

Ill, 17,6. 


11. Madana-pari- 
jata of 
Madanapala, 


p. 43 

r= 

III, 11, 9. 

p. 44 

= 

m, 11, 12b and 14b. 

p. 45 

— 

Ill, 11, 15. 

pp. 67-68 


VI, 7, 40. One verse 



is not found. 

pp. 117-118 

— 

Ill, 12, 22-23. The 



line * jiveti etc.’ is 



not found. 

p. 121 

— 

Ill, 12, 14a. 

p. 212 

= 

HI, 11, 22-23. The 


verse ‘ dhana - 

muldh kriyah* is 
not found. 


p. 246 

zz 

III, 11, 25. 

p. 276 

zz 

Ill, 12, 20. 

p. 284 

zz 

m, ii, 27. 

p. 325 

zz 

m, n, 56. 

p. 333 


in, 11, 84-85. The 
verse 'jafharam 

etc.’ is not found. 

p. 343 

= 

HI, 11, 102. 

p. 344 

■” 

HI, 11, 110. The 

prose portion is 
not found. 

p. 349 

= 

Ill, 11, 111a. 

p. 420 

zz 

m, 11, 08. 

p. 478 

zz 

m, 13, 33b-S8a. 

p. 515 

= 

m, 14, 80-32. 

p. m 

ss 

ID, 14, 13. 
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V. VERSES QUOTED FROM THE ‘MATSYA-P/ OR 
‘MATSYA’ IN 


1. Prayaicitta- Matsya-p. Matsya-p. 


prakarana of 
Bhavadcva, 


p. 5 

= 827, 118b-120a. 

VijfianeSvara’s 

Mitaksara, 

on Yaj. 

I, 897-8a 

= Chap. 94. 

Kiilaviveka 

of 

Jimutavahana, 

p. 101 

= 17, 9. 

p. 292 

~ 61, 49a. The other line| 
is not found. 

p. 304 

— This verse, which is 
not found in th 
Matsya, is the 
same as Br 220. 
14. 

p. 321 

= 274, 19b-22a. 

p. 369 

= 22, 83. 

p. 370 

- 22, 88. 

p. 391 

— These lines, which ari 
not found in the 
Matsya, are the 
same as Br 220, 
53b-54. 

p. 400 

= 17, 4a. The other line| 
is not found. 

p. 418 

- 17, 9. 

p. 520 

— 17, 5b-8. 

i. Apararka’s 

com. 

on Yaj., 

1 

p. 16 

= 265, lb-5. 

p. 139 

— (These verses are the 
same as Vi$ III, 
11, 32-35). 

p. 145 

= 16, 5b-6a. 

p. 301 

= Chap. 205 (except| 
verse 1). 

pp. 303 *305 

= Chap. 82, verses 2-25 
(except verses 12 
and 24). 


pp. SI 3-319 = Chap. 274 (except ver- 

ses 3a, 13b, and 
28b). 

pp. 320-323 = Chap. 275 (except the 

last verse) . Chap. 
276 (except the la9t 
stanza ; inserts a 
stanza after 
stanza 7). 

pp. 824-326 = Chap. 277 (except the 

last verse). 

pp. 328-354 r= Chaps. 278 (except the 
last verse) , 279, 280 
(except the last 
two verses) , 281- 
289, 83-87, 88 (ex- 
cept the fi r s t 
verse), 89-91, and 
92 (except the last 
verse) . 

pp. 354-356 = Chap. 206 (except the 

first and the last 
verse) . 

pp. 382-383 r= 253, 19b-SS. 

pp. 392-396 = Chap. 53 (except ver- 

ses 1, 2, 5-10, 21, 
25b-26a and 56b 
to the end). 

pp. 403-401 = Chap. 290 (except ver- 

ses 1, 13-17 and 20 
to the end) . 

pp. 409-413 ” Chap. 58 (except ver- 

ses 1-3). 

pp. 414-415 r= Chap. 59 (except ver- 
ses 1 and 19). 

p. 441 = 16, llb-12a. The other 

stanza is not trace- 
able. 

p. 443 = 16, 8b-10a. 

p. 456 •-= 16, 19-20. 

pp. 466-467 = 22, 88. 

p. 475 

(twice) = 15, 34a and S5b-S6a. 

16, 26-29 (except 26b). 
p. 485 := 17, 26-27a. 

p. 491 = 15, S2b-SSa. 

p. 507 = 18, 30. 
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Matsya-p. 

7. Danas&gara of Matsya-p. 


Ballalasena, 

p. 511 


(twice) == 17, 52b-55 and 59. 

fol. 6a s= 274, 1. 

p. 512 = 17, 60-61. 

„ 15b-16a 22, 27b-28, 30b-S6, 49- 

p. 514 rr 16, 56-57a. 

55a, 57-59, 68, 

p. 515 = 17, 65b-66. 

73b-75a and 71a. 

p. 523 r= 18, 8-9a. 

„ 18a =: J206, 23b-24a. 

p. 550 

„ 23a = 115, 14. 

(twice) — 16, 52b-54a. The 

„ 27a-Slb = Chap. 274. 

other quotation is 

„ S9b-41a = „ 275 

not found. 

„ 42b-44a „ 276. 

p. 554 = 17, 36. 

„ 45b- 10b = „ 277. 

pp. 557-553 — One line tallies with 

„ 48b-50a — „ 278. 

Mat 17, 4a; the 

„ 52a-5Sa = „ 279. 

substance of an- 

(For ‘gurunokta-man- 

other quoted 

traih' in Mat 279, 10, 

stanza is found in 

the Danasagara reads 

Mat 17, 2a. 

'guda-dhenu-rnantraih * 

p. 564 = 267, 12b-lS. 

and supports this read- 

p. 569 = Chap. 94. The quoted 

ing by saying that it 

passage has two 

was found in the 

verses more than 

majority of the Mss 

Mat 94. 

of the Matsya-purana. 

p. 572 = 93, 7b-9a and 11-12. 

Cf. fol. 52b). 

p. 575 = 93, 59-63a. 

„ 54a-55a = Chap. 280. 

p. 800 : = 227, 6. 

„ 56a-57a = „ 281. 

p. 835 r= 227, 8. 

„ 58b-59b = „ 282. 

p. 856 = 1227, 120b-121a and 

„ 61 a-02a „ 283. 

126b-127a. 

„ 63b-G4b = „ 284. 

p. 889 = 18, 5-6. 

„ C6a-67b = „ 285. 

p. 890 - 18, 7. 

„ 69a-70a = „ 286. 

p. 954 = 184, 21b-23a. 

„ 71a-72a = „ 287. 

p. 1043 i= 227, 118b-120a. 

„ 73a-74a = „ 288. 


„ 77a-77b = „ 289. 

5. An anonymous 

„ 79a-81b = „ 83. 

commentary on 

„ 87a-87b = „ 84. 

the Trikanda- 

,, 88a zzz „ 85. 

mandana of 

„ 88b-89a = „ 86. 

Trikanda- 

„ 89a-89b — „ 87. 

mandana 

„ 89b-90a .- „ 88 (except the 

Bhaskara- 

first line). 

miSra, 

„ 90a-90b = „ 89. 


„ 91a-91b — ~ „ 90. 

p. 238 ::= 93, 111. 

„ 92a-92b „ 91. 


„ 93a-93b = „ 92 (except ver- 

6. Haralata of 

ses 17-33). 

Aniruddha- 

„ 94a-95a = Chap. 82 (except ver- 

bhatta, 

ses 1, 20a, 23a, 24 


and 26-31). 

g 

00 

II 

GO 

o» 

d 

,, 115a- 

p. 168 = 18, 6-7. 

115b = Chap. 205 (except 

p. 108 = 18, 18b-14a. 

verse 1). 
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Matsya-p. 

fol. 117 a- 



117b 
„ lPlb- 

= 

207, 10-12. 

193b 


53, 3-4 and 11-56. 

„ 203a- 
203b 
„ 214a- 

= 

290, 2-19. 

215b 

= 

Chap. 206 (except the 



last verse). 

8. Adbhuta- 



e agar a of 
Ballalasena, 



p. 5 

= 

229, 5. 

p. 6 (twice) 

— 

229, 6-9a and 9b-10a. 



The line f divyam 
tivra-phalam * is 

not found. 

p. 9 (twice) 

— 

228, 2-Sa ; 229, 12b- 



13a. 

p. 20 

— 

Cf. 163, 37a. 

p. 23 

= 

163, 38a. 

p. 43 

— 

163, 35. 

p. 50 

— 

163, S8b-S9a. 

pp. 87-88 

— 

67, 2-6. 

p. 141 

— 

163, S9b. 

p. 275 


231, 5. 

p. 290 

-- 

163, 37b. 

p. 296 

— 

Cf. Chap. 229. 

p. 302 
p. 318 


233, 7 and 8b. 

(twice) 


233, 6 ; 163, 50. 

p. 319 



(thrice) 


172, 19 ; 231, 4a (the 



second pada diff- 
ers); 172, 18b. 

p. 320 

— 

238, 2 ; 163, 48b. 

p. 336 

— 

163, 42b. 

p. 337 

— 

163, 42a. 

p. 353 

—— 

243, 23a and 22. 

p. 350 

r= 

228, 11 ; 236, 5. 

p. 358 


172, 13-14a. 

p. 375 
p. 376 

= 

233, la. 

(twice) 

ST 

233, lb and 2a. 

p. 378 



(twice) 

= 

233, Sa ; 163, 43a. 

p. 379 

ZZZ 

233, Sb-4a. 

p. 380 

— 

Cf. 233, 4b. 

p. 381 

s: 

233, 9. 


Matsya-p. 


p. 386 

zz 

228, 21a. 

p. 388 

zz 

228, 21-22a. 

p. 391 

zz 

228, 22b-23. 

p. 398 

— 

228, 24-25. 

p. 401 

= 

228, 26-27. 

pp. 408-409 

= 

240, 8b-9a. 

p. 410 

= 

234, l-3a. The line 
*a 80 ^yd va is not 
found. 

p. 412 
p. 413 

rr 

234, Sb-5a. 

(twice) 

:= 

228, 12b ; 234, 5b-7. 

p. 416 

jr 

231, 1. 

p. 417 

= 

231, 2b-3. 

p. 418 

= 

231, 6b and Sa. 

p. 419 

— 

231, 9b-ll. 

p. 425 

zz 

230, l-5a. 

p. 426 


163, 45b-46. 

p. 427 
p. 428 

— 

230, 6a. 

(twice) 

=r 

230, 8a and 7a. 

p. 429 



(twice) 

— 

230, 6b and 7b. 

p. 430 

= 

230, 5b. 

pp. 431-132 

— 

•230, 9b-12. The Hue 
* tailing ena* is not 
found. 

p. 441 
p. 442 


232, 5b-6a and 11a. 

(tlirice) 
p. 443 

TT 

232, 10a, 9b and 9a. 

(twice) 

rt=. 

163, 44 ; 232, 6b. 

p. 444 


232, 7b-8. 

p. 445 

= 

232, llb-12a. 

p. 446 

zzz 

163, 49. 

p. 447 


232, 12b-14. 

p. 458 
p. 459 

— 

238, 1. 

(twice) 


238, 15a-b and 16. The 
verse ‘svayam 

udghdfite * is not 
found. 

p. 460 


237, 12 and 7-8. Four 
lines from 4 d vara- 
prak&ra-gehesu* 
are not found. 

p. 461 


163, 51. 

p. 468 

zz 

228, lib. 

p. 469 

• - 

236, 2a, 3a and 4b. 

p. 470 

*•= 

236, 2b and 4b. 
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p. 471 
(twice) 

p. 472 
p. 478 
(twice) 

p. 48S 
p. 484 

p. 486 
p. 400 
p. 492 
p. 493 
pp. 601-502 
pp. 602-503 
p. 514 
(twice) 


Matsya-p. 

- 236, 1 and Sb-4. 

■= 228, 14a. 

= 231, 7 and 8b-9a ; 153,1 


9. Kullukabha^ta’s 
commentary, 


Matsya-p. 


on Manu 

III, 265 = 17, 61. 

V, 60 = 18, 30. 

10. Haradatta’s 
commentary, 


on Gaut. 

XIV, 12 = 18, 30. 


134, 12b. 

238, 10a, 9a, lOb-lla, 

6b, 8, 5b and lib 

238, 15a-b and 16. 

Cf. 241, 13. 11. Smrti- 

241, 12. candrikii o! 

241, 14. Devanabha^ta, 

242, 19b-20. 

242, 2b-15a. 


242, 17b-18 and 15b-| 
16. 


I, 


40-7 


7, 37b-38a, 40b, 4tb- 
45a and 46-47. 


p. 560 

= 

235, 1-3. 

157 


17, 6-8. 

p. 564 


235, 4. 

180 

— 

18, 30. 

p. 583 

= 

237, 1-Sa. 




p. 584 

ZJZ 

237, 3b. 

II, 



p. 585 
p. 587 


237, 4. 

296 



102, 13. 

(twice) 

“ 

237, 9a and 13-14. 

322 

— 

101, 37. 

p. 654 

— 

Cf. 237, 9b. 

419 

= 

93, 111. 

p. 663 

= 

237, 5b. 

486 

IT 

102, 2-8. 

p. 689 


237, 10. 

487 

= 

102, 9c-10a. 

p. 698 


237, 11. 

517 

1— 

102, 14-21 and 23b. 

p. 701 

= 

172, 15. 




pp. 701-702 

n 

233, 7-8. 

hi, ii. 



p. 713 

= 

233, 2b. 




p. 714 

r= 

233, 9a. 

481 


227, 146a. The otl 

pp. 733-736 

= 

Chap. 2 28 (except! 
verses 1, 25b-26a 

IV, 


line differs. 



and 29). Two of] 





the quoted lines, 
viz., 'aroyya- 

dhana-kamas ca 

28 

29 


17, 4-5a. 
17, 6-8. 


p. 736 
pp. 743-4 


(Adbhs., p. 733) 
and * kdryd md- 
rudgrnt (Adbhs., 
p. 734) are not 
found. 

228, 29. 

229, 18b-20a, 22b 24a, 
20b-22a, and 

25. 


82 

83 (twice) 

84 (twice) 
121 

156 (twice) 


191 

194-195 

215 


22, 84. 

16, 21 ; 22, 85. 

22, 88 and 83. 

22 , 88 . 

16, 8b-10a. The other 
quoted stanza is 
not found. 

16, 19a. 

16, 19b-20. 

15, 39a. The first line 
is not found. 


p. 751 
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Matsya-p. | Matsya-p. 


255 

rz 

17, 30. 

p. 247 

zz 

277, 7b-9a. 

265 

zz 

15, 37b-38a. 

pp. 247-8 

zz 

277, 9b-16. 

270-271 

zz 

16, 27b-28a. 

pp. 248-9 

rz 

277, 17. 

271 

zz 

16, 28b-29a. 

p. 249 

rr 

277, 18-22. 

272 

— 

19, 4a. 

p. 251 

zz 

278, 1-4. The line 

200-291 

zz 

17, 14b-15a. 



* go-sakasrdt * is 

291 

zz 

17, 23. 



not found. 

298 

zz 

19, 4-1 la (except 4b 

pp. 252-3 

rz 

278, 5-11. 



and 5a). 

pp. 253-5 

rz. 

278, 12-22a. 

.840 

-zz 

17, 28b. 

pp. 256-7 

— 

278, 22b-24a and 26b- 

358 

zz 

17, 40b-41. 



29. 

375 

— 

17, 47b. 

pp. 265-8 

rr 

|270, 1-13. 

388 

rz 

17, 40b. 

pp. 274-7 

— 

280, 1-15. 

389 (twice) 

zz 

16, 47a, 17, 53a-55| 

pp. 279-281 

= 

281, 1-11 (except 7b 



(except one linej 



and 11a). 



after verse 54) . 

p. 281 

— 

281, 12-13. 

406 

— 

17, Clb. 

pp. 282-3 

rz 

281, 14-16. 

409 

zz 

17, 62. 

pp. 283-4 

zz 

282, l-4a and 5. 

412 

zz 

16, 56-57a. 

p. 284 

zz 

282, 4b and 6-10a. 

438-439 

— 

17, 68. 

pp. 285-6 

— 

2S2, 10b-14. 




p. 287 

zz 

282, 15-16. 

12. Caturvarga- 



pp. 287-8 

= 

283, l-4b. 

cintamani of 



pp. 288-291 

= 

283, 5-19. 

Hemadri, 



p. 294 

zz 

284, 1-3. 




pp. 298-9 

= 

284, 4-18. 

Vol. I, 



pp. 300-301 

— 

284, 19-21. 




p. 326 

rz 

285, l-5a. 

p. 68 

zz 

17, 6-8. The verse| 

p. 327 

— 

285, 5b-7a. 



‘sndnam danam 

p. 328 

zz 

285, 7b. 



japo’ is not found 

p. 829 

zz 

285, 8-1 0a. 

pp. 166-170 

rr 

274, 3-80a (except 4a) J 

p. 331 

zz 

285, 10b-13a. 

pp. 172-3 


274, 30b-35a. 

pp. 332-3 

zz 

285, lSb-23. 

pp. 177-8 

zz 

274, 35b-38. 

pp. 334-7 

zz 

286, 1-17. 

pp. 178-9 

= 

274, 39-41a. 

pp. 337-9 

zz 

287, 1-15. 

pp. 179-181 

zz 

274, 41b-57. 

pp. 340-2 

zz 

288, 1-17. 

pp. 182-8 

rz 

274, 58-68a. 

pp. 343-5 

zz 

289, 1-17 (except 5b). 

p. 184 

— 

<274, 68b-70. 

pp. 397-400 

zz 

82, 17-19, l-6a, 7-16a, 

p. 185 

rz 

274, 71-72a. 



16b, 21b-22, 23b, 

p. 186 

zz 

274, 72b-73a. 



25 and 16b. 

p. 187 

= 

274, 73b-74 and 75-78., 

p. 401 



82, 20a. 

pp. 218-222 

rzz 

275, 1-25 (except) 

pp. 478-9 

= 

205, 2-9. 



22a) . 

p. 530 

= 

53, S-12a. 

p. 225 

rts 

275, 26-29. 




p. 232 


276, l-4a. 

pp. 533-0 

= 

53, 59b-61, 62c-71, 1-2, 

pp. 232-3 


276, 4b-6a. 



1 lb-25 a and 26b- 

236 

— 

276, 6b-10. 



56. 

p. 238 

rz 

276, 11-12. 

pp. 588-9 

zz 

17, 21b (?) and 23. 

p. 239 

zz 

276, 13-16. 



The line 'rajatam 

p. 240 

ZZ 

276, 17-19. 



dakpndm* is not 

p. 245 

zz 

277, l-3a. 



found. 

p. 246 

zz 

277, 3b-6. 

p. 650 

zz 

253, 19b-22* 
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Matsya-p. 

pp. 951-2 = $58, 29-27, 28b and 

80-8 la. Three 
lines from 
'madhye nava- 
padah’ and the 
verse ‘phaimvdn 

mukhya-bhalvatau' 

are not found, 
p. 652 = 253, 81b-8S. 

pp. 658-6 — 268, 2b-86. Twelve 

lines from 'prate 

mamsyaudanam’ 

(on pp. 655-6) 
and the line 

‘vastupasamanam 

krtva’ (on p. 656) 
are not found. 

pp. 695-8 = 206, l-21a, 22b-24, and 

27a. 

P- 699 — 206, 27b-Sl. 

pp. 846-7 = $90, 2-12 and 18-19. 

The line 'ityayam 
brahmano mdtah ’ 
(on p. 847) is not 
found. 

p. 1014 = 58, l-4a. 

p. 1015 = 58, 5-12. 

p. 1016 = $52, 17b. 

pp. 1016-7 = 68, 18-21 a, 

p. 1018 = 58, 21b-29a. 

pp. 1019-22 = 58, 29b-40a. 

pp. 1028-6 = 58, 40b-56. 

PP. 1047-9 = 59, 1-18. 

Vol. H. Part i, 

P. 20 = 58, 64. 

pp. 21-22 = 53, 69b-61 and 62c-68. 

pp. 48-9 = 60, 2, 6-7, 8b and 9b. 

p. 68 = 58, 11-12, 16a and 17b. 

pp. 68-9 = 58, 27 and 29b-30a. 

PP- 88-9 = 260, 55-63 and 64b. 

P- 149 = 94, I. 

pp. 149-150 s= 94, 2. 

p. 150 = 94, 3. 

p. 222 = 93, 11 and 12b-c. 

pp. 287-809 = PS, 65-72. The other 

lines are not 
found. 


Matsya-p. 

p. 808 

(twice) = 58, 11-12, 16a and 

17b; 58, 27 and 
20b-30a. 

p. 381 = 115, 14. 

pp. 875-6 = 71, 9-1 2a and 13b-18a. 

p. 876 = 71, 18b-19. 

p. 422 = 62, 7a. 

pp. 444-450 = 60, 1-7 and 8b-48. 
pp. 508-510 = 72, 27-85b and 86-43a. 

p. 871 = 94, 4. 

pp. 1057-60 = 99, l-4a, 5-14b, 15b-19; 

100, 37. Eight 

lines from 'prati- 
masam tu kar- 
tavyd murtayah * 
(on p. 1058), the 
lines ‘nivartanam 
kjetra-patih’ (on 
p. 1058) and 

*yatra sattvam 
tatra (on p. 
1059), and six 
lines from ' sapta - 
janmdny asau * are 
not ,found. 

pp. 1194-8 = 7, 2-12, 14b-31a and 

57b-01a. The lines 
‘evaiji prajagaram 
krtva* (on p. 1196) 
'tatah sd* (on 

p. 1197), 'kaddcil- 
labdha-samcaram* 
(on p. 1197) and 
'tat-prabhdvena 
jivanti 9 (on p. 
1108) and the 

verse f aho mdhdt- 
myam* (on p. 
1198) ore not 

found. 

Vol. II, Part ii, 

= 95, 5-20a and 21 to 
the end. The line 
'priyatdyi deva- 
devo *tra* (on p. 
M) is net found. 


pp. 58-61 
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Matsya-p. 

pp. 538-541 = 97, 1 to the end. The 

lines ‘utpadyate 
yada , * tadara - 

bhya* (on p. 538), 
‘prdktane * hnC 
(on p. 53D) and 

‘trayimayaya (on 
p. 540) arc not 

found. 

pp. 699-703 = 54, 4b to the end. 

pp. 842-3 = 101, 31-32. 

pp. 906-9 = 96, 1-20 and 22b-24. 

pp. 985-9 = 207, 1 to the end 

(except 40b) . 

pp. 1021-3 = 67, 1-12, 14-16, 18a 

and 20 to the end. 
The verses 'rak?o- 
ganadhipah* (on 
p. 1022) and 
* candra-grahc nrpa 
ravi-grahane (on 
p. 1023), and the 
lines ‘kolas am 
dravyasam- 
yuktam * (on p. 
1022) and ‘drav - 
yais tair cva* (on 
p. 1023) are not 
found. 

pp. 1072- 

1088 = 228, l-5a and 8b to 

the end. 

229, l-20a, 22b-24a, 

20b-22a, and 24b 
to the end. 

230, la, 2-3, lb and 4 
to the end (the 
line * taUingarcana - 
mdtrena * on p. 
1079 is not 
found) . 

231, 1-5, 9-10a and 11. 

232, 1-7 and 9b to the 
end. 

#33, l-4a; 237, 1 to 
the end (the verse 
* sudeva iti* on p. 
1063 is not found) . 

238, 1-4. 

233, 4b to the end. 

234, 1 to the end. 


Matsya-p. 

235, 1 to the end. 

236, 1-2 and 4b to the 
end. 

238, 5 to the end 

(except 15c) . 

Vol. Ill, Part i. 


p. 14 

= 19, 

2. 

p. 15 

= 19, 

1 . 

p. 16 

= 19, 

4-Ga. 

p. 19 

= 16, 

18. 


pp. 28-32 = ,19, llb-12a, 10-lla 

and 12b-c ; 20, 

2-1 5a, 17-18, 19b- 
20a, 19a, 21-22 

and 24b-27 ; 21, 
2-10 and 27-28. 
Three lines from 
‘ndmadheycni and 
six lines from 
' unmukho nitya- 
vitrastah* on p. 
30, the line ‘ye ca 
yogdt* on p. 31 
and the line 
‘ tatah prabhdte 

on p. 32 are not 
found. 

pp. 33-4 = 21, 29, 32-33, S5-36a 

and S9b-40a. 

The line ‘samnatis 
catty ogena is not 
found. 


pp. 52-4 


13, Sb-4a; 14, l-2a ; 
15, 1-4, 12-14, 16- 
17, 20-22, 25a 

and 26-27. 

p. 72 

= 

16, 21. 

p. 80 

= 

18, 80. 

pp. 85-6 

= 

16, S4b-35. 

p. 106 

r= 

17, 65b-6G. 

p. 253 

rr 

17, 4-5a. 

pp. 254-5 


17, 6-8. The verse 

'mdnarri ddnam 

japo* is not found. 

p. 256 

= 

17, 9-10. 

p. 260 

p. 324 

= 

17, 1-3 and 11a. 

(twice) 

m 

22 , 83 and 88 . 
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Matsya-p. 

pp. S86-7 = 16, 8b-10. Five linesj 

from *etdms tu 
bhojayet* are not 
found. 

p. 404 = 16, llb-12a. 

p. 448 = 16, 1 Ob-1 la. 

pp. 604-5 = 16, 13b-17a. 

pp. 648-9 = 15, S6b-37a and 38b. 

p. 564 = 15, S7b-38a. 

pp. 606-7 = 17, 36. 

pp. 657-8 = 17, 23 and 21-24a.j 

The line Wajatam 
daksimm ahuh’ is 
not found. 


p. 685 

= 16, S7b-38a. 

pp. 744-5 

= 17, 50b-52a. 

p. 765 

= 17, 14b-17a. 

p. 892 

= 102, 9c-10a. 

pp. 894-5 

— 102, 2a, 8a, 2b-c and 
Sb-8. | 

p. 909 

= 102, ISa-b. 


p. 1015 

= 

16, 55c-57a. 

p. 1044 

rz 

17, 50. 

p. 1063 

= 

16, 54b-55a. Also cf. 
17, 56. 

p. 1070 

rz 

17, 37. 

p. 1073 

= 

17, 38a. 

pp. 1074-5 


17, S9-40a. The line 

‘bhamtadhyaya- 
nam * is not 

found. | 

p. 1077 

rr 

17, 38b. 

pp. 1095-7 


204, 2, 4, 3, 5-1 la, 13a, 
12b, 12a, lib and 
14-16. 

Lines 20-21 on 
p. 1095 and lines 
16 and 18-20 on 
p. 1096 axe not] 
found. 

p. 1158 

— 

16, 17b and 19-20. 

p. 1162 


16, 23. 

p. 1164 

= 

16, 22. 

p. 1169 


102, 1. 

p. 1175 

= 

15, S4a and 35b-S6a. 

p. 1176 

r= 

16, 26-27a. 

p. 1186 

= 

16, 28b-29a. 

p, 1220 


16, 29b-30a. 


Matsya-p. 

p. 1226 = 17, 16b. 

The verse *yavo 
’si* is not found, 
p. 1230 = 17, 23. 

p. 1232 = 17, 14b-15. 

p. 1236 = 17, 15b-16a. 

p. 1238 ~ 17, 17a. 

p. 1250 = 17, 17b. 

p. 1259 = 17, 25b. 

p. 1284 = 17, 18-19a. 

p. 1291 = 17, 24. 

p. 1301 = 17, 26-27. 

p. 1312 = 17, 26. 

p. 1339 = 18, 27. 

p. 1343 = 15, 32b-33a. 

p. 1347 = 16, 32-33. 

p. 1370 = 17, 28b-29a. 

p. 1396 = 16, 46. 

p. 1399 = 17, 41b-43. 

p. 1413 = 17, 45b. 

p. 1420 = 17, 46. 

p. 1446 = 16, 41. 

p. 1472 = 17, 47b-49a. 

p. 1473 = 17, 47b and 49. 

p. 1475 

(twice) rr 16, 24b-25 and 34b- 
36a. The line 
‘pinda-bhumau 
prayatnena ’ is not 
found. 


p. 1480 

— 

17, 49b-50a. Also cf. 
16, 47a. 

p. 1482 

— 

16, 47a; 17, 52b-53a; 
and 17, 53b-55. 

p. 1484 

= 

16, 48b-49a. 

p. 1489 


16, 47b. 

p. 1491 


17, 59b. The other 
two lines 'apasa- 
vyena* etc. are 
not found. 

p. 1495 

= 

17, 60. 

p. 1504 

= 

16, 52b-53a. 

p. 1507 

= 

16, 53b-54a. 

p. 1513 

= 

17, 56. 

p. 1518 


17, 62. 

p. 1541 

= 

260, 5Sb-54a and 54c. 

p. 1542 

=, 

17, 66. 

p. 1566 
pp. 1617- 

= 

16, 5b-6a. 

1620 

= 

207, 1-37. 
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Matsya-p. 


p. 1621 

p. 1717 


rz 207, 88-40. 
= 204, 18. 


Vol. HI, Part ii, 


pp. 41-2 

= 

274, 17- 

p. 448 

= 

22, 84. 

pp. 505-6 

= 

17, 1-3. 

p. 548 

= 

22, 85. 

p. 577 

= 

16, 21. 

p. 580 

= 

22, 85. 

p. 607 


16, 54b 

p. 624 

= 

17, 9. 


p. 649 
p. 669 


13. Krtyacara 
of Srldatta 
Upadhyaya, 


The verse ‘itycyd 
kathitd' is not 
found. 

17, 4-5a. 

17, 6-8. 

The verse ‘snd 
nam danam* ii 
not found. 


fol. 66b = 16, 5b. 

14. Krtya-ratna- 
kara of 


fol. 181a- 
182a 

„ 187a 
„ 193a 
„ 193a-b 
„ 197b 
„ 220b f. 

15. Madana- 
parijata of 
Madanapala, 

p. 13 


264 

375 

540 

558 

568 

575 

631 


matsya-p. 


63, 1 to the end 

(except verse 29). 
53, 33-35. 

101, 79. 

53, 36-37. 

17, 6-8. 

70, 32-44 and 45 ff. 


52, 5b-13a (except 

12b) ; one line 
* trptim Jcaroti* is 
not found. 

101, 37. 

184, 21b-23a. 

17, 6-8. 

16, 1 lb-1 2a. 

16, 27b-28a. 

17, 23. 

17, 65b-66. 


16. Madhava- 
carva’s com. 
on the Parii- 
&ara-smrti, 

Yol. I, Part ii, 


Caridesvara, 



p. 58 

— 

18, 30. 




p. 182-3 

= 

184, 21b-23a. 

fol. (?) 

= 

61, 43 ff. 

p. 222 

= 

18, 30. 

(?), 



p. 310 

= 

17, 4-5a. 

lines 1-2 

= 

53, 28-29. 

p. 311 

— 

17, 6-8. 

„ 139b 

— 

53, 23-24. 

pp. 361 and 



„ 161b- 



3 65 

— 

16, 19a and 

162a 

= 

56, 1 to the end. 

p. 371 

= 

17, 30. 

„ 169a- 



p. 396 

= 

16, 27b-28a. 

170b 

= 

95, 1 to the end. 

p. 398 

~ 

16, 28b-29a. 

„ 176b 

— 

53, 81-32b. 



19, 4a. 

„ 177a 

— 

Refers to Mat 82, 

p. 405 

= 

17, 23 and 



18 ff. in which 

p. 418 

= 

17, 28b. 



Tila-dhenu-dana 

p. 433 

rr 

17, 36. 



is dealt with. 

p. 434 

= 

17, 49b. 

„ 178a 

— 

107, 7-8. The verse 



16, 47. 



'sitasiie* is not 



17, 53-55. 



found. 

p. 438 

=2 

16, 54a. 



101, 36. 

p. 440-1 

= 

16, 55. 

181a 

=: 

101, 53a-b, 

p. 443 


16, 56-57a. 
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17. Vratak&la- Matsya-p. 

viveka of 

Sulapani, 

fol. 2b r= 93, 140b-141a. 

18. Saipbandha- 
viveka of 
Sulapa^i, 

fol. lb = 18, 30. 

19. Prayascitta- 
viveka of 
Sulapani, 

p. 416 = 206, 2Sb-24a. | 

20. Tirtha-cinta- 
mani of Vacas- 
patimisra, 

p. 8 =. 106, 3, 4b-5 and 7. 

p. 17 = 108, S3, 

pp. 23-24 = 110, 1-1 la. The verse! 

Hatha drstva * isj 
not found. 

p. 26 — 104, 16-17. 

pp. 27-29 = 107, 8. 

The other verses] 
are not found. 

pp. 29-31 = 106, 27-28, 30b-33 and] 

46-48. 

107, 20-21. 

108, 15 and 25-26a. 
Three verses are not] 

found. 


pp. 42-43 

= 

105, 13b-14a and 16- 
22. 

p. 45 

= 

105, lSb-15 

p. 47 

— 

104, 5-6a. 

pp. 48-49 


106, 34-39. 

p. 49 

= 

106, 40-42 and 44-45. 

pp. 49-50 

zz 

107, 4-6 (except 5c) . 

p. 50 

= 

107, 9-11 and 17-19. 

p. 200 

= 

104, 14. 

p. 205 

= 

106, 49a. 

p. 216 

— 

106, 49. The remain- 
ing three lines are 
not found. 

p. 236-9 

c= 

82, 2-6 and 7-25 (ex- 
cept 23a and 24). 


Matsya-p. 

p. 267 = 105, 15. The other 

verses are not 
found. 

p. 340 = 188, 61-62. 

p. 342 = 180, 54 and 57a; (one 

line is not found) . 

184, 56-57a ; (one 

verse is not 
found) . 

p. 345 = 182, 27a-b. 

p. 349 = 183, 71-72 and 75. 

p. 351 = 183, 73. 

. Nityacara- 
pradlpa of 
Narasimha 
Vajapeyin, 

p. 18 = 53, 59b-6S. 

p. 21 -- Reference to the chap- 
ters on Vastu in 

the Matsya-p. 
p. 104 = 18, 30. 

p. 209 = 93, 8Sb-84a. 

!. Danakriya- 
kaumudl of 
Govinda- 
nanda, 

p. 24 

(twice) 18, 8b and 12b-14a. 
p. 56 = 205, 4b-6. 

p. 70 

(thrice) = 53, 17a-b, 20, 22a-b 
and 51. 

p. 81 = Chap. 206 (except ver- 

ses l,S-4a, 9a, 10- 
19, 20b-22, 23b- 
28a and 30-31). 
p. 84 = 206, 2Sb-24a. 

p. 86 = 18, 12b-14a. 

p. 94 

(twice) = 207, 18-19a and 38. 

p. 100 = 18, 16b. 

p. 125 = 58, 55-56. 

p. 130 = 58, 18a-b. 

p. 157-8 = 58, 42b-43. 

p. 161 = 17, 65b. 

p. 164 = 58, 43b. 
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*3. Sflddhikriyi- M»tsy»-p. 
kaumudl of 
Govindananda, 


p. 49 

— 

18, 80. 

p. 74 

zz 

18, 12b. 

p. 189 

zz 

18, 7a. 

p. 163 

zz 

18, 12b-14a. 

p. 105 

zz 

207, 88-41. 

p. 169 

zz 

207, 18-19a. 

p. 177 

zz 

17, 70. 

p. 178 

zz 

18, 20. 

p. 182 


18, 16a and 22b-23a. 

p. 183 

= 

18, 22b-28a. 

p. 184 

zz 

18, 16. 

p. 194 

zz 

22, 82-84a. 

p. 284 

— 

274, 6b-10. 

p. 850 

= 

102, 31. 


24. Sriwldhakriya- 
kaumudl of 
Govindananda, 


p. 11 

zz 

17, 30-36. 

p. 27 

zz 

17, 03-64. 

p. 28 

zzj 

17, 70. 

p. 32 

zz 

17, 70. 

p. 35-0 


16, 8-12a. Six lines 
sadangavit * etc. 

are not found. 

p. 41 

zz 

10, 14 and 15b^l6. 


The line ' para - 
'purva-patih' and 
the verse ‘karnd- 
tds ca* are not 
found. 

p. 59 = 17, 14b. 

p. 81 = 10, 20 and 19. 

p. 84 = (16, 19a and 29b-30a. 

p. 98 = 16, 56-57a. 

p. IQS zz 184, 88a. 

17, llb-12a. 

10, 27b-29a. 

p. 1** = 17, 16b. 

p. 126 z= 17, 19b-2S. 


Matiya-p. 


p. 127 

zz 

17. 14b-15a. 

p. 128 


17, 15b-16a and 17b. 

p. 137 

= 

17, 26b-S7a. 

p. 142 


15, 87b-S8a. 

p. 150 

zz 

15, 32b-33a. 

p. 180 

zz 

17, 46. 

p. 192 

— 

16, S9a. 

p. 194 

zz 

16, S8b-39. 

p. 190 

— 

17, 47b and 49a. 

p. 207 

zz 

17, 5*b-55a. 

p. 208 

— 

17, 55a. 

p. 212 

zz 

17, 52a and 23. 

p. 214 

— 

17, 59-60a. 

p. 252 

zz 

16, 57b-58a. 

p. 259 

— 

cf. 17, 63a. 

p. 300 

zz 

18, 22b-2Sa. 

p. 306 

— 

22, 82-85. 

pp. 312-313 

zz 

22, 2. 

p. 319 

— 

18, 16a. 

p. 326 

zz 

16, 43. 

p. 336 


18, 8b-9a. 

p. 337 

— 

18, 22b-23a. 

pp. 345-340 

zz 

18, 22b-23a. 

p. 357 

— 

18, 16. 

p. 362 

zz 

18, 16a. 

p. 389 

zz 

17, 27 and 25. 

p. 898 

zz 

18, 26. 

p. 425 

zz 

18, 19b-22a. 

pp. 433-434 

zz 

18, 16. 

p. 435 

zz 

18, 28-29. 

p. 436 

zz 

18, 20a and 21b. 

p. 471 

zz 

16, 58b-c. 

p. 474 

zz 

18, 23a 

p. 488 

zz 

17, 65b-66. 

p. 557 

zz 

16, 5b. 

25. Nityacara- 



paddhati of 



Vidyakara 



Vajapeyin, 



p. 127 

— 

182, 12b. 

p. 530 

= 

258, 13a. 
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VI. VERSES QUOTED FROM THE ‘BHAGAVATA-P/ 
OR ‘BHlGAVATA’ IN 


1. Adbhutasagara Bhagavata-p. 
of Ballalasena, 

p. 854 = I, 14, 16a. 

p. 355 = III, 17, 5. 

p. 878 = I, 14, 16b. 

p. 410 

(twice) = ni, 17, 7 ; I, 14, 18a. 
p. 426 = I, 14, 20a. 

p. 481 = I, 14, 20b-c. 

p. 025 = I, 14, 13b. 

p. 642 = I, 14, 19b. 

p. 643 = III, 17, 13a. 

p. 045 = I, 14, 19b. 

p. 653 

(twice) = III, 17, lib and 10. 1 
p. 654 = I, 14, 12b-13a. 

p. 658 

(twice) = ni, 17, 9 ; I, 14, 12a 
p. 709 = III, 17, 13. 

p. 710 = I, 14, 15 and 17b. 

p. 712 = III, 17, 4. 

2. Caturvarga- 
cintamani of 
Hemadri, 

Vol. II, Part i, 

p. 7 =1, 4, 25. 

Vol. Ill, Part ii, 

pp. 659-660 = XI, 5, 20-32 and 85. 

p. 664 = XI, 5, 86-87. 

3. Madhvacarya’s 
com. on the 
Bhagavad-gita, 

p. 64 = 1, 2, 30b. 

p. 152 = I, 2, 11b. 

p. 410 = HI, 5, 46-47. 

p. 439 = VI, 4, 48a. 

p. 444 = XI, 5, 48 ; 

IV, 21, 47 ; 
vn, 10 , 15b-17a. 
p. 470 = XI, 19, 36a. 

p. 472 = III, 20, 49b. 


Bhagavata-p. 

p. 497 = I, 8, 27-28a. 

p. 512 = X, 16, 31a. 

p. 546 

(twice) = ni, 26, 10; 

n, 2, 31a (second 

half). 

p. 550 = I, 17, 20a 

p. 664 

(twice) = Vm, 6, 10b ; 

XI, 28, 17b. 


Haribhakti- 
vilasa of 
GopalabhaUa, 


p. 21 

— 

I, 2, 28. 

p. 412 

= 

I, 6, 34. 

p. 557 

— 

I, 18, IS. 

pp. 574-577 


I. 1, 2 ; 

I, 3, 40-42a ; 
I, 8, 45 ; and 
I, 7, 6-7. 

p. 581 

= 

I, 2, 17. 

p. 5S3 

= 

I, 2, 8. 

pp. 590-591 

= 

I, 1, 19 ; and 
I, 18, 14. 

p. 592 

— 

I, 18, 10. 

pp. 607-608 

= 

I, 5, 22; and 
I, 6, 85. 

p. 675 
p. 703 

= 

I, 1, 14. 

(twice) 


I, 5, 17 ; and 

I, 2, 6. 

p. 707 

= 

I, 2, 7. 

p. 710 

— 

I, 7, 10. 

p. 110 

— 

n, 1, 6. 

pp. 577-578 

— 

II, 1, 9-10. 

p. 584 

zz 

n, 8, 17. 

p. 586 

'= 

II, 3. 12. 

p. 587 

= 

n, 2, 37. 

p. 594 

= 

n, 8, 20. 

p. 673 

= 

n, i, ii. 

p. 690 

= 

n, 3. 24. 

p. 706 

= 

II, 2, 88-34. 

p. 708 


n, s, io. 

p. 731 

= 

II, 4, 18. 



Appendix 1 


291 


Bhagavata-p. I Bhagavata-p. 


p. 120 


in. 9. 85. The 

verse 

p. 119 

= IV, 80. 89. 



‘deva prapanndrti-l 

p. 547 

= IV, 81, 88. 



hara’ is 

not 

p. 551 

= IV, 9, 18. 



found. 


p. 552 

= IV, SO, 35-37. 





p. 554 

= IV, 89, 39-40. 

p. 874 

— 

Ill, 84, SI ; and 


p. 557 

= IV, 84, 57. 



III, 9, lib. 


p. 558 

= IV, 9, 11. 

p. 500 


m, 85, 81. 


p. 567 

= IV, 88, 11. 

p. 506 

= 

Ill, 85, 83. 


p. 568 

= IV, 88, verses 7, 10 

p. 554 

= 

HI. 85, 85. 



13 and 14. 

p. 556 

= 

in, 7, 19. 


p. 584 

= IV, 83, 18. 

p. 558 

— 

Ill, 7, 80. 


p 595 

= IV, 80, 86. 

p. 5 60 

= 

Ill, 81, S3-S5. 


p. 644 

= IV, 81, 81 ; and 

p. 561 

= 

Ill, 9, 10. 



IV, 31, 14. 

p. 588 

— 

Ill, 6, 36. 


p. 705 

= IV, 11, 30. 

p. 584 

= 

in, 5, 13. 


p. 500 

= V, 5, 8. 

p. 587 

= 

m, 85, 34. 


p. 555 

= V, 18, 13. 

p. 588 

— 

Ill, 5, 40. 


p. 597 

= V, 19, 83. 

p. 590 

= 

Ill, 15, 48. 

! 

p. 708 

= V, 6, 17. 

p. 591 

r= 

in, 5, 7. 


p. 709 

= V, 14, 44. 

p. 593 

= 

Ill, 38, 19. 


p. 713 

= V, 19, 7. 

pp. 594-595 


in, 9, 7; in, 5, 14; 





and III, 13, 

50. 

&c. 

&c. 

p. 616 

=r 

ni. o, 4i. 




p. 668 


Ill, 38, 7. 


Gopalabhatta has quoted numerous verses 

p. 675 

= 

in, 9, is. 


from the other Skandhas also; and these 

p. 706 


Ill, 85, 19. 


verses are almost all found in the extant 

p. 708 

= 

ni, 85, 38c-33. 


Bhagavata. 


p. 711 

= 

Ill, 15, 85. 


The ‘Bhagavata* verses quoted by Itagliu- 

p. 715 

— 

in, 89, 13. 


nandana and 

others also are in the 

p. 718 

= 

Ill, 85, 38. 


majority of cases found in the present 

p. 784 

= 

Ill, 8, 83. 


Bhagavata, but it is needless to enlist 

p. 1064 

= 

Ill, 9, 85. 


1 them here. 



VII. VERSES QUOTED FROM THE KURMA-P.’ 
OR ‘KAURMA’ IN 


HaralaUl of 


Kurma-p. 

1 


Kurma-p. 

Aniruddha- 



p. 88 


H, 83, 13 and 10b. 




p. 89 


H, 83, 18. 

P. 8 

= 

n. 83, 1-8. 

p. 44 

= 

H, 83, 14-17. 

p. 9 

= 

n, 88, 87. 

p. 50 

= 

n, 83. 33b. 

p. 12 


n, 88, 8-4. 

p. 53 



p. 15 

= 

n, 83, 9. 

(twice) 

= 

n, S3, 88-89 and 30. 

p. 18 

= 

n. 88, 5. 

p. 56 

= 

n, 83, 89-41. 

p. 81 

r: 

n, 83, 75-76. 

p. 57-8 

= 

n, 83, 48-45. 

ft 82-8 

ss 

n, S3, 85-36. 

p. 68 


H, 33, 88-83a. 
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Kurma-p. 

p. 66-7 = II, 23, 23b-24. 

p. 72 = II, 23, 19-21. 

p. 78 = II, 23, 31 -33a. 

p. 83 

(twice) = II, 23, 46-48a and 59 
p. 84 

(twice) = II, 23, 58 and 60. 

p. 86 = II, 23, 53-54. 

p. 87 = II, 23, 51. 

p. 89 =) II, 23, 48b-50. 

p. 90 = II, 23, 52. 

p. 93 = II, 23, 55-57. 

p. 98 = II, 23, 62-63. 

p. 114 = II, 23, 66-74. 

p. 131 = II, 23, 77. 


2. Danasagara of 
Ballalasena, 


fol. 9b 

= 

II, 26, 57. 

21a 

zz 

II, 18, 58. 

„ 25a 

zz 

II, 18, 81-82. 

„ 137a 

zz 

II, 26, 13. ' 

„ 149b 

zz 

n, 26 , 18 . 

„ 154a 

zz 

II, 26, 17. 

h 195a 

zz 

It 44, 123 and 125- 



127. 

,. 242b- 



243a 

zz 

II, 26, 30-31. 

„ 246a 

zz 

II, 26, 25-26. 

„ 252b- 



253a 

zz 

n, 26,23 and 19-21. 

„ 285a 

= 

II, 26, 35. 

Smrti-candrika 



of Devana- 
bhatta, 

Vol. I, 


42 = n, 15, 11a. 

Voi. n, 


234 

zz 

n, is, 8. 

261 

=: 

U, 13, 4-5a and 6b-7a. 

265 

= 

II, 12, 64a ; 



H, 13, lb-S. 

273 

cs 

H, 16, 77a. 

274-275 

== 

H, IS, 31-82. 

278 

8 

n, 18. 19. 


Kurma-p. 
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=r 

n, is, is. 

350 

zz 

n, is, n. 

356 

zz 

n, 18, 26-28a. 

357 

zz 

n, 18, 9. 

363-364 

zz 

II, 18, 23b-28a and 



33-34. 

365 

zz 

II, 18, 30. 

366 

zz 

n, 18, 31. 

368 

— 

II, 18, 28b. 

397 

zz 

II, 18, 82. 

417 

zz 

II, 24, 7 and 10. 

432-433 

zz 

I, 3, 14-18 and 27. 

448 

zz 

II, 18, 55b-56. 

454 

= 

II, 25, 7-8. 

II, 25, 2, 10a and 



11-12. 

470 

— 

n, 25, 2c-Sa. 

471 


n, 25, 4. 

482 

= 

II, 18, 58a. 

485 

= 

□, 18, 62. 

488-489 

= 

n, 18, 73. 

495-496 

zz 

U, 18, 58-77a (except 



verses 59-60, 63a, 
68 and 71-74). 

505 

zz 

II, 18, 104. 

510 


II, 18, 104. 

511 

— 

One of the quoted 


lines occurs after 
Kur II, 18, 113, 
the other line 
missing, as is 
evidenced by the 
fact that Kur II, 
18, 114 consists of 
three lines. 


516 

= 

II, 18, S8a-b. 

519 

= 

II, 18, 87. 

534-5 

— 

II, 18, 04-99 (exce 



96 and 99a). 

539 

= 

n, 18, 121. 

563 

“i 

II, 18, 111. 

565 


II, 18, 112. 

566 



(twice) 

=, 

II, 18, 106 and 108. 

56 8 

zz 

II, 18, 114. 

569 


II, 18, 118a. 

571 

zz 

H, 18, 107. 

603 

zz 

H, 19, S. 

621 

zz 

n, 19, 15-16. 

631 

zz 

n, 19, 30-82. 
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Vol. V, Kurma-p. 

27 = II, 20, 6-7a. 

177 zz II, 2S, 80b-82. 


4. Caturvarga- 
cintamani of 
Hemadri, 


Vol. I. 



p. 6 

= 

II, 26, 56. 

p. 9 

zz 

II, 26, 59. 

p. 17 

— 

H, 26, 4-8. 

p. 24 

zz 

II, 26, 63 and 11. 

p. 38 

zz 

II, 26, 68. 

p. 504 

— 

Qf. II, 26, 14. 

pp. 532-3 

zz 

I, 1, 16a and 17-21. 

p. 540 

zz 

II, 44, 133a and 125 



126. 

p. 859 

*~~ 

II, 26, 33-35. 



The line ‘ tatmad 



asyam' is not 



found. 

p. 862 

zz 

II, 26, 29-31. 

p. 868 

z= 

n, 26, 27-28. 

Vol. n, Part 

i. 


p. 13 

= 

I, 2, 54. 

p. 21 

= 

I, 1, 16a and 17-21a. 


Four lines from ‘ved- 
arthavittamaih 
karyani* are not 

found. 

p. S22 = I, 1, 52b and 53b. 

Five lines from 'brdh- 
mandh ksatriyd 
vaisyuh * are not 

found. 

p. 1158 zz II, 26, 33-34. 

Vol. II, Part ii, 

p. 156 zz II, 26, 29. 

p. 257 zz II, 26, 27-28. 

Vol. HI, Part i, 

= n, 22 , 86. 

= H, 22, 34. 


p. 24. 


Kurma-p. 
II, 20, 5b-6. 

p. 185 

zz 

n, 20, 4. 

p. 250 

= 

II, 20, 4-8. 

p. 271 

zz 

n, 20, 9-15. 

p. 272 

zz 

n, 20, 16-17. 

p. 293 

— 

n, 23, 80b-82. 

p. 365 

zz 

H, 21, 32 and 34. 

p. 391 

= 

II, 21, 14. 

p. 403 

zz 

n, 21, 9b. 

p. 413 

zz 

n, 21, 15 and 18. 

p. 417 

zz 

II, 21, 17. 

p. 447 


The verse ‘tarmad 
agrasane’ is not 
found. 

II, 21, 20. 

p. 466 

zz 

II, 21, 27. 

p. 476 

zz 

II, 21, 32-34. 

pp. 500-501 

zz 

II, 21, 35a, 36-42 and 

p. 543 

___ 

44-46. 
n, 20, 87. 

p. 550 

zz 

n, 20, 48. 

p. 564 

zz 

II, 20, 46-48. 

pp. 596-7 

zz 

II, 20, 37 and 40-44. 

p. 602 

zz 

II, 20, 39. 

p. 603 

zz 

II, 22, 57. 

pp. 604-5 

zz 

II, 22, 54-56. 

p. 674 

zz 

II, 22, 63. 

p. 675 

zz 

II, 22, 61-62. 

p. 737 
(twice) 



II, 22, 40b. 

p. 890 


The other quotation is 
not found. 

II, 18, 62. 

p. 902 

zz 

II, 18, 73. 

p. 922 

zz 

II, 18, 88a-b. 

p. 929 

zz 

II, 18, 114a and 88c. 

p. 938 

zz 

II, 18, 87. 

p. 959 

zz 

II, IS, 4-5a and 6b-7a. 

pp. 963-4 

zz 

n, 13, 31. 

p. 964 

zz 

II, IS, 32. 

p. 967 

zz, 

n, 12, 64. 

pp. 967-8 

zz 

II, IS, lb4. 

p. 1002 

zz 

II, 22, 7. 

p. 1004 

zz 

n, 22, 5. 

p. 1007 
(twice) 



II. 22, 9 and 10. 

pp. 1007-8 

zz 

II, 22, 11. 

p. 1010 

zz 

n, 22, 6. 

pp. 1011-2 

zz 

H, 22, 8. 

p. 1015 

s 

n, 22 , 12 . 


p. 9 
p. 19 
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Kurma-p. 

p. 1093 = II, 22, 69. 

p. 1099 = II, 20, 29b-82. 

pp. 1135-6 = II, 22, 2-4. 

p. 1138 = II, 22, 1. 

p. 1146 = II, 22, 28. 

p. 1148 = H, 22, 26. 

p. 1149 = II, 22, 27. 

p. 1161 = II, 22, 18. 

p. 1163 = II, 22, 19. 

p. 1165 = II, 22, 14. 

p. 1167 = II, 22, 20-21. 

p. 1171 = II, 22, IS. 

p. 1180 = II, 22, 22. 

p. 1182 = II, 22, 37. 

p. 1191 = II, 22, 23-24. 

p. 1201 = II, 22, 25. 

p. 1224 = II, 22, 38. 

p. 1234 = II, 22, 39. 

p. 1241 = II, 22, 40b. 

p. 1258 = II, 22, 41a. 

p. 1260 = n, 22, 41b-42a. 

p. 1300 = II, 22, 43b-44a. 

p. 1344 = II, 22, 48. 

p. 1345 — Cf. II, 22, 44-45. 

p. 1392 = II, 22, 70a. 

p. 1395 = II, 22, 70b-71a. 

p. 1510 = II, 22, 79b. 

p. 1515 = II, 22, 78. 

p. 1517 = II, 22, 79a. 

p. 1523 = II, 22, 28. 

p. 1524 = II, 22, 29. 

p. 1525 = II, 22, 30a. 

p. 1528 = II* 22, 83b-84a and 

85b. 

p. 1535 = II, 22, 88. 

p. 1537 = II, 22, 100a. 

p. 1547 = II, 22, 96b-97a and 

99a. 

p. 1563 = II, 18, 111. 

p. 1564 = II, 18, 112. 

p. 1582 = I, 36, 1. 

Five lines from 'pi ir- 
vedyuk krta-saip- 
kdpah * are not 
found. 

. 1589 = II, 23, 79b-80a. 

» 1600* 

1601 £= II, 23, 83*84. 

• These verses were traced by Mr. V. 
lara-smrtl 


Kurma-p. 

p. 1639 = II, 23, 85-87. 

Vol. Ill, Fart ii, 

p. 6 =1, 5, 20-21, 19b and 

18-1 9a. 

The line Has mat 
kaldtmakam * is not 
found. 

p. 387 = II, 20, 6-7a. 

p. 452 = II, 20, 4-8. 

pp. 516-7 = II, 20, 9-15. 

p. 518 = II, 20, 16-17. 

pp. 530-1 = II, 23, 80b-82. 

p. 730 = II, 15, 11a. 

p. 783 = 1, 3, 2 and 8. 

p. 809-810 = I, 3, 6b-7 and 10-1 la. 

The first ten lines 
(i kimcic-chreyas- 
karam etc.) and 
the last line 
( tadaiva samnya • 
set ) are not found, 
pp. 810-1 = I, 3, 3-6. 

Four lines from 'pro* 
thamad usramdd 
vd ’pi' are not 
found. 

Madana- 
parijata of 
Madanapala, 

p. 74 = II, 18, 25. 

p. 206 = II, 18, 19. 

p. 282 = II, 18, 104. 

p. 284 = II, 18, 114a and 88c. 

p. 286 = II, 18, 88a-b. 

p. 309 = II, 18, 112. 

p. 312 = II, 18, 107. 

. Madhava- 
carya’s com. on 
the Parasara- 
smj*ti s 

Vol. I, Part i, 

p. 58 = II, 15, 28b-29. 

. Islampurkar in his edition of the Para* 



Appendix 1 


295 


Kurma-p. 


p- 

70 


n. 

86, 

48-49. 


pp. 

04-95 

= 

n, 

43, 

5-9a. 


p- 

146 

= 

n. 

14, 

87-40. 


p- 

151 

r= 

ii, 

14, 

86-88. 


p- 

156 

— 

n. 

14, 

77-78. 


p- 

158 

= 

ii, 

14, 

79. 


p- 

159 

= 

n. 

14, 

84. 


p* 

161 

zz 

ii, 

24, 

7 and 10. 

p- 

215 

= 

ii, 

18, 

121 and 

119. 

p- 

216 

=r 

ii. 

18, 

120. 


p* 

220 

= 

ii. 

18, 

3. 


p- 

289 

= 

n. 

is, 

4-7a 

(except 





5b 

and 6a) 


p- 

242 

— 

n. 

12, 

64 and 





n. 

is. 

lb-3. 


p- 

258 

= 

n. 

18, 

18. 


pp. 

269-270 

= 

ii. 

18, 

58-60. 


p- 

278 

= 

n. 

S3, 

69-70. 


p« 

SOI 

— 

ii. 

18, 

31. 


p- 

307 

= 

ii, 

18, 

82. 


p* 

811 

— 

ii, 

18, 

50-51. 


p- 

820 

= 

ii. 

18, 

90. 


p- 

836 


ri. 

18, 

55-56. 


p- 

838 

— 

n. 

18, 

57. 


p- 

340 

— 

ii. 

25, 

2 and 10-12. 

p- 

844 

= 

n, 

18. 

104. 


p- 

355 

= 

ii. 

18, 

88. 


p- 

865 

= 

ii. 

18, 

90b-91. 


pp. 

871-372 

= 

ii. 

18, 94-95 

, and 





97- 

101. 


p. 

376 

= 

n. 

18, 

121. 


p. 

379 

= 

ii. 

18, 

106-107. 


p. 

383 

zz 

ii. 

18, 

108. 


p. 

385 

zz 

n. 

18, 

109. 


p. 

887 

— 

n. 

18, 

111. 


p. 

389 

— 

n. 

18, 

112. 


p- 

892 

— 

n, 

18, 

114. 


p. 

409 


n. 

18, 

117. 


p. 

415 

= 

n. 

19, 

4. 


p. 

417 

= 

n. 

19. 

3. 


p. 

419 

= 

ii. 

19, 

5. 


p. 

425 

2Z 

n, 

19, 

20-22, 

(except 





20b). 


p- 

480 

zz 

ii. 

19. 

19. 


pp. 

431-482 

zz 

n, 

19, 

9-13. 


p. 

444 

t= 

n. 

19. 

30-32. 


Vol 

. I, Part 






P. 

4 

= 

n. 

25. 

4. 


P‘ 

9 


n, 

25, 

7. 



Kurma-p. 


p. 15 

= 

II, 26, 8. 

p. 46 

= 

n, 14, 20a and 21a. 

p. 54 

= 

n. is, i. 

II, 16, S-7a (except 
3a and 6b) . 

p. 104 

— 

n, 15, 11a. 

p. 127 

= 

n, 14, 62 . 

p. 182 

= 

II, 14, 65. 

p. 133 

zz 

II, 16, 23-26, 89b, 90b, 
91 and 94b. 

pp. 144-145 

— 

II, 27, SOb-Sl, 32a, 
82c, 33a, 16-17 

and 25-27. 

p. 146 

rr 

II, 27, 38-39. 

p. 154 

= 

II, 28, 2. 

p. 155 


II, 28, 4. 

p. 193 

= 

n, 29, 7b, 8 and 10. 

p. 205 

= 

II, 23, la. 

p. 209 

= 

II, 23, 38. 

p. 212 

— 

II, 23, 5a. 

p. 218 

zz 

II, 23, 9. 

p. 219-220 

zz 

II, 23, 45. . 

p. 220 

zz 

II, 23, 42. 

p. 254 

zz 

H, 23, 71. 

p. 265 

zz 

II, 23, 23. 

p. 277 

zz 

IT, 23, 49-50a. 

p. 281 

zz 

n, 23, 53. 

p. 282 

zz 

II, 23, 54. 

p. 314-5 

zz 

II, 20, 16-17. 

p. 360 

= 

II, 22, 2. 

Vol. II, Part i. 


p. 404 

zz 

II, 33, 21. 


Vol. II, Part ii, 

p. 7 — II, S3, 88. 

p. 8 = H, 39, 48. 

p. 14 = II, 18, 13b. 

p. 17 = H, 18, 11. 

pp. 161-162 = II, 83, 108, 97-100, 

107 and 101-102. 

Fraya&citta- 
viveka of 
Sulapani, 

p. 149 = H, SO, 8-9. 

p. 165 = II. 30, 10-11. 

p. 167 = II, 80, 8-9. 

p. 434 = II, S3, 48. 
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8. TXrtha-cint&- Kurma-p. Kurma-p. 


mapi of 





Vacaspatimiira, 

10. Nityac&ra- 




pp. 45-46 = I, 36, 5a and 6 ; (one 

pradlpa of 
Narasiipha 




line 'putraddrami 

Vajapeyin, 




ca * is not found). 





I, 37, 9-10. 





p. 264 = I, 36, 30. 

p. 19 

zz 

I. 1. 

16. 


p. 117 


n, «s. 

14-15a. 

9. Nityacara- 

p. 118 

= 

II, 83, 

12. 

paddhati of 

p. 120 

— 

H, 83, 

12a. 

Vidyakara 

p. 121 

— 

H, 83, 

so. 

Vajapeyin, 

p. 126 

= 

II, 83, 

25. 

p. 127 = II, 37, 146-147. 

p. 189 

= 

II, 18, 

82. 

p. 590 = I, 22, 39b and 47b. 

p. 331-332 

= 

II, 87, 

146-1 47a. 


VIII. VERSES QUOTED FROM THE ‘VAMANA-P.’ 
OR ‘VAMANA' IN 


1. Apararka’s 
com. on Yaj., 


Vamana-p. 


pp. 304-365 = 


95, 23b-27 and 88-45. 
The verse ‘ghftam 
ca kstra-kumbhas 
ca * has been lost; 
and the line ‘athavd 
catuspadah* is not 
found. 


2. Danasagara 
of Ballalasena, 

fol. 5a = 95, 7-9. 

„ 152a = 95, 44. 

„ 181a = 95. 44. 

„ 204b = 95, 44. The other 

verses ‘grha-karma- 
kflrim * is not found. 


„ 287b = 


95, 2Sb-24a. 

95, 24b-c and 25-26a. 

95, 26b-27a and 27b-c. 

95, 38. The other 

verse ' ghftam ca* 
has undoubtedly 
been dropped. 

95, 39 and 40. 


Vamana-p. 

fol. 238a = 95, 41 and 43. 

3. Smrti-candrika 
of Devana- 
bhatta, 

II, 327 = 14, 49b-51a. Two lines 

*taMbhyango* and 
‘parvasv asfam- 
ydm are not 
found. 

343 = 84, 6b-9b. 

446 = 14, S5b-S7. 

V, 52 = IS, 31 -32a. 

4. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 

pp. 885-6 = 95, 23b-27 and 38-45. 

The verse ‘ghrtam 
ktdra-kumbhdM ca * 
is not found. 

Vol. II, Part i, 

pp. 849-853 = 16, 80-55 and 58 to 

the end. 
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Vfimana-p. 


Vamana-p. 


pp. 1108-5 = 17, 1 and ll-25b. The 

line *srnu rajan * is 
not found. 

Vol. II, Part ii, 

p. 851 = <92, 56-58. 

Vol. HI, Part i, 

p. 872 = 84, 6b-9a. 

Vol. HI, Part ii, 

p. 617 = 92, 56b-58a. 

pp. 688-9 = 14, 48b-51a. The verse 

4 caturdasyastami 
daricL is not found. 

5. Krtyacara of 
Srldatta 
Upadhyaya, 

fol. 16a = 14, 35-S8a. 

„ 18a s= 14, 53b-54a. 

„ 69b = 95, 14b. 

„ 71a = 14, 52a. 

6. Krtya-ratna- 
kara of 
Cande^vara, 

fol. 176b- 

177a = 95, 23b-24a. 

,, 177a = 95, 45. 

„ 187a = 95, 24b-c. 

„ 199b = 14, 48b-51a. 

„ 210a = 95, 46b. 

7. Madhava- 

carya’s com. on 
the Para&ara- 

smyti, 

Vol. I, part i, 

|>p. 220-221 = 14, 28. 

p. 282 =z 14, 49b-50a. 

p. 821 = 14, 85b-87. 


Vol. I, Part u, 

p. 153 = 14, 116-118. 

pp. 231-232 = 14, 99b-100a. 

Vol. n, Part ii, 

p. 224 = 13, 30. 

8. Sraddha- 
viveka of 
Sulapani. 

fol. 15b = 95, 21b-22a. 

9. Tlrtha-cinta- 
mani of Vac as - 
patimisra, 

p. 273 = 79, 62b, 64-05, 67 and 

69b-72. 

p. 279 = 83, 4b-5. 

10. Nityacara- 
paddhati of 
Vidyakara 
Vajapeyin, 

p. 495 — Reference to Vam 85 

(on gajendra- 
moksana) . But the 
Stotras appearing 
to be different, it 
seems that the 
chapter has been 
rewritten. 

11. Var^akriya- 
kaumudl of 
Govindananda, 

p. 87-8 = 14, 50b-51a and 49b- 

60a. 

p. 166 = 95, 14b. 

The other line ' arka - 
dhustura * is not 

found. 

p. 173 = 95, 21b-22a. 

p. 260 = 95, 27b-c. 

The line * jyaisthe mas? 
is not found. 
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Vamana-p. 

p. £86 = 16, 6b-7a and 8. 

p. £98 = 05, 89. 

p. 517 = 95, £5-£6a. 

1£. Suddhikriya- 
kaumudl of 
Govindananda, 

p. 70 = 14, 95. 

p. 18£ = 14, 95. 

pp. 856-357 = 14, 66b-67 and 73. 

13. Sraddhakriya- 
kaumudl of 
Govindananda, 

p. £01 = 95, 81b-2£a. 

14. Kalasara of 
Gadadhara, 

p. 3 = 94, 00. 

15. Smrti-tattva of 
Raghunandana, 

Vol. I, 


Vamana-p. 

Vol. n, 

p. 1£ = 94, 60. 

p. 66 

(twice) = 95, 14b. 

95, 18-14a. 

p. 69 = 95, 15. 

p. 71 = 05, £0b-£la. 

p. 101 = 16, 6b-7a and 8. 

p. 144 = 14, 38a. 

p. £76 = 14, 38a. 

p. 436 = 16, 6b-7a and 8. 

p. 6£7 = 95, 45. 

16. Nityacara- 
pradipa of 
Narasimha 
Vajapeyin, 

p. 56 = 14, 48b. 

p. S£1 = 14, 35a. 

p. 630 = 95, 10 and 12-14. 

p. 644 = 95, 20b-21a. 

p. 665 = 95, 21b-22a. 

p. 701 = 95, 43a and 45. 

17. Haribhakti- 
vilasa of 
Gopalabhatta, 


p. 22 = 94, 60. 

p. 27 

(twice) = 14, 48b-49a. 

The other quotation is 
not found. 

p. 58 = 94, 61. 

p. Ill = 16, 6b-7a and 8. 

p. £63 = 94, 61. 

p. 826 =i 14, 20a and 23 

p. 411 

(thrice) = 95, 15a; the line 

‘tulasV is not 

found. 

95, 14b. 

95, 13-1 4a. 
p. 413 = 95, 20b-21a. 

p. 414 = 95, £lb-22a. 

p. 588 = 94, 61. 


p. 105 

= 

94, 61. 

p. 108 

= 

94, 70. 

p. Ill 

= 

94, 60. 

p. 326 

= 

95, 10 and 12-14. 

p. 354 

~ 

95, 15-16. 

p. 377 

= 

95, £0b-21a. 

p. 393 

zz 

95, £lb-22a. 

p. 407 


95, 5. 

The verse *atra 'pi 
kecit' is not found. 

p. 666 

= 

94, 62a and 63b. 

p. 677 

r= 

94, 72b-7S. 

p. 711 

= 

94, 54. 

p. 729 


94, 30. 

The verse *ye iankha - 
cakrabja-karam' is 
not found. 

p. 1288 

= 

95, 46-47 and 49. 
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IX VERSES QUOTED FROM THE 
OR ‘LAiSfGA' IN 


Liriga-p. 


Linga-p. 


Vandyaghat-iya 

Sarvananda, 


p. 548 

— Cf. I, 91, 11 

p. 554 

— Cf. I, 91, 11. 

p. 550 

= I, 91, *1. 

p. 712 

= I, 100, 9-10. 


Part I, 
p. 90 
p. 91 
pp. 91-92 


3. Danasagara of 

= I, 4, 24b-25a and 2Cb-| Ballalasena, 

30. 

— 4, S6b-37a and 41-j fol. 15a-15b mu I, 77, 83b-S5 and 52b- 

43a. 54a. 

= I, 4, 82b-S5. 1 ” 28a = 28, 34b * 

The line * manavas ca 

brahmasutdh' is not| 4. Smrti-candrika 
found. of Devana- 

bhafta, 


2. Adbhutasagara 
of Ballalasena, 


II, 508 = I, 20, 10a. 

501 = I, 77, 05-00a. 


p. 507 

(twice) = I, 91, 9 and 27. 
p. 508 

(thrice) = I, 91, 15, 29 and 10. 
p. 509 (four 

times) = I, 91, 17b (cf.), 35, 31 
and 84. 


p. 524 

= I, 91, 84. 

p. 525 

— Cf. I, 91, 5. 

p. 527 

= I, 91, SS. 

p. 531 

= I, 91, 83b. 

p. 533 

= I, 91, 13b. 

p. 537 


(twice) 

= I, 91, 83b and 85. 

p. 538 

= I, 91, 86b. 

p, 539 

= I, 91, 86. 

p. 541 


(twice) 

— I, 91, 13a. The line 


'pibatai ca’ and 


the verse ‘sadyah 


andtanulrptasya’ are 


not found. 

p. 542 

= J, 91, 38. 

p. 544 

= I, 91, 7. 

p. 545 

=: I, 91, 14. 

p. 546 

- Cf. I, 81. 6. 


5. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 


pp. 188-9 = II, 28, 14b-Sl. 

= II, 28, S2-S0a and 38- 
40. 

The lines 4 badhniyac 
cakra-pdsam* and 
* sahasrena tu 

kartavyau* on p. 
192 are not found. 

pp. 194-0 = II, 28, 47-03. 

The metrical line ‘tat 
sarvam » arv a- 
home * on p. 195 is 
not found. 


pp. 197-9 = II, 28, 04-78. 

pp. 199-201 = H, 28, 79-84 and 87 

to the end. 

The line ‘dakpnam ca * 
on p. 200 is not 
found, 
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pp . 202-212 


pp. 227-8 
pp. 230-231 


pp. 249-251 
pp. 257 and 
258 
p. 272 
p. 273 
p. 277 
pp. 278-9 


p. SOI 
pp. 369-371 


pp. 408-410 
and 411 
pp. 485-7 
p. 633 
p. 677 
PP 

pp. 730-1 


pp. 754-5 
pp. 779-780 


pp. 794-6 
pp. 822 and 

824 


Linga-p. 


I, 65, 51b-72a, 73-81, 

84-1 16a, 11 8-1 23a, 

124-1 35a, 136-I51a, 
152-155, 157-159 

and 161-175. j 
The line ' tad aham | 
sampravaksyami * 
on p. 202 is not 
found. 

n, 29, 1-7. 

II, 29, 8 to the end. 
The line ' subhaguyai 

vidmahe is not| 
found. 

II, 33, 1 to the end. 


II, 38, 1 to the end 
II, 35, 1-3. 

II, 35, 4 to the end. 


II, 39, 1-2. 
n, 39, 3 to the end. 
Four lines from 
* ghrtena sndpayed 
devam' on p. 278 
are not found. 


6 . 


II, 32, lb to the end. 
II, 80, 1 to the end. 
The line ‘ yat krtvd 
mdnavah * on p. 
371 is not found. 


II, 37, 1 to the end. 

II, 41, 1 to the end. 

II, 42, 1 to the end. 

II, 40, la. 

II, 36, 1 to the end. 

The line ' lutddi brana 
ndidya* is not] 

found. . 

U, 26, 6. * 

II, 44, 1 to the end. 7 

The line 'jap tv & 
rudrarns tu is not 

found. I 

D, 43, 1 to the end. 

II, 84, 1 to the end. 


Vol. II, Part 

pp. 67-8 = n, 

p. 307 

Vol. II, Part ii, 
pp. 197-212 = II, 


p. 397 = I, 

p. 398 = I, 

Vol. HI, Part i, 

pp . mo-5 = n, 


carya’s com. on 
the Paraiara- 


smjli, 

Vol. I, Part i, 
pp. 82-83 = I, 

I, 

p. 94 = I, 

p. 343 = I, 

Vol. I, Part ii, 
pp. 110-111 = I, 

Vol. n, Part ii, 
p. 14 = I, 

Nity&c&ra- 
paddhati of 
Vidy&kara 
Vajapeyin, 

pp. 146*147 s I, 


Linga-p. 


28, 79-82. 


81, 1-5, 8b-17a, 18- 
21, 22b-S9a, 40, 

41b-42a and 43 to 


S4b-35a, 82b-06a, 

47-48a, 66b, 49a, 
67-69, 68, 70-88a, 
89b, 91-101, 103b- 
107a, 108b-109a, 

110-114 and 117 
to the end. 

84, 15 and 17-18a. 
83, 3b-4. 


45, 2 to the end. 


39, 69b-70 ; 

40, 1. 

4, 49. 

26, 16a. 


89, 109-110, 112a 


26, S7b-38. 


94, 21-26a (except 
84a). 
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Linga-p. 

p. 571 = I, 85, 89b-40a. 

8. Nityacara- 
pradlpa of 
Narasimha 
Vajapeyin, 

pp. 692-693 = I, 92, 169b-172a, 

17Sb-175 and 
176b-178. 

9. Haribhaktirasa- 
mrtasindhu of 
Rupa Gosvamin, 

p. 58 = I 3, 110. 


Linga-p. 

10. Haribhakti- 
vilasa of 
Gopalabhatta, 

p. 27 = n, 7, 12b-14a. 

p. 409 =r II, 2, 6b-8a. 

p. 498 — II, 4, 5a. 

p. 500 = II, 4, 6b-7a. 

p. 505 = JI, 4, 8-10a and 13b- 

14a. 

p. 511 := II, 4, llb-lSa. 

p. 570 = II, 4, 14b-16a. 


X. VERSES QUOTED FROM TIIE ‘VARAHA-P 
OR ‘VArAHA* IN 


Varaha-p. 

1. Kalaviveka of 
Jimutavahana, 

p. 424 r= 28, 40-41. 

The verse ‘mahdnava- 
myam * is not 
found. 

p. 425 = 29, 14b-15. 

The verse ' hdrttikasya * 
is not found. 

p. 450-1 = 30, 0. 

The other lines are 
not found. 

2. Apararka’s 
com. on Yej., 

p. 12 = 70, 41-42; 71, 52-54; 

and 70, S5b-S8. 

The verse ' kuhakds 
cendrajdldni * is not 
found. 

p. 13 = 00, ll-12a. 

pp. 301-302 = 112, 31-40. 

The line ‘irdvatl etc.* 
is not found. 

p. 426 3 13 , 33 - 85 * 


Varaha-p. 

p. 458 = 190, 103b-104a. 

The line ‘vastra- 

saucddi * is not 

found. 

p. 498 = 190, 125. 

pp. 525-526 = (188, 12-32 (except 

14b-15, 18b-24 and 
27-S0a) . 

The lines ‘svah karisyt' 
and 4 pujayisydmi * 

are not found. 

Haralata of 
Aniruddlia- 
bha^ta, 

pp. 128-130 =r 187, 88-109a (except 

89b, 91b-02a, 03b, 
98a and 104). 

Pitf-dayita 
of Aniruddba- 
bhafta, 

p. 75 2 187, 101-103. 

p. 77 == 187, 106-107. 
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varana-p. 


Varaha-p. 


5. Danasagara of 
Bailalasena, 

fol. 117a = 

„ 124a = 

„ 129a 

(twice) = 

„ 136b 

(twice) = 

» 157b- 

158a = 

„ 158a- 

158b = 

„ 159a = 

„ 161b c= 

„ 166b .= 

„ 168a = 

„ 178a = 

„ 190a - 

„ 221a = 

„ 223b = 

„ 232b = 

6. Smrti- 
candrika of 
Devanabbatta, 

IV, 189 = 


7. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 

pp. 404-5 = 


pp. 431-2 — 

pp. 479-480 = 


p. 531 S= 

pp. 972-8 Ss 


205, 24-25. 

207, 26. 

207, 50a and 50b. 


207, 26. 

205, SO. 

206, 18b-22. 

206, 18b-22. 

206, 18b-22. 

207, 52b. 

207, 52b. 

207, 45b. 

207, 26. 

Cf. 207, 51. 
206, 14b-15a. 
206, 14b-15a. 
206, 13-14b. 


190, 103b-104a. 

The line ‘vastra- 
saucddi 9 is not 

found. 


99, 82-83 and 85-88. 

The line ‘ikpudanfa- 
mayah* on p. 404 
and the verse ‘tila- 
dhenum tato 
datvd 1 on pp. 404- 
5 are not found. 

Cf. chap. 109. 

112, 31-40. 

The line *irdvat\ 
dhenumati is not 
found. 

112, 69b-72. 

211, 8 and 9b*12. 


Vol. II, Part i, 

pp. 11-12 = 

p. 321 

(twice) = 


pp. 355-6 = 

pp. 377-9 = 


pp. 479-480 = 

pp. 524-5 = 


pp. 556-7 


pp. 515-6 =■ 

pp. 734-5 = 

pp. 747-8 = 


pp. 957-8 = 

pp. 985-991 = 


pp. 1022-6 = 


32, l-9a. 

37, 4-5. 

The verse ‘kimcid 
vratam* is not 
found. 

56, 1-14. 

57, la, 3-9 and 1 lb-15. 
The line *anena lchalu 

mantrena* on p. 
878 is not found. 

58, 1-Sa, 8-1 3a and 15 
to the end. 

59, l-3a, 9, 3b, 5-Ga, 
7b-8, 10a and 6b. 

For the five lines from 
V auvarnam raja - 

tarn vapi cf. Var 

59, 4. 

The last verse ‘ vigh - 
ndni tasya na 
bhavanti’ is not 
found. 

60, 1 to the end. 

Two lines from ‘flfam 

savatsam and the 
verse * sesahi-bhoga* 
are not found. 

61, 1-10. 

(63, 2-7 and llb-12. 
62, l-5a. 

The verse 'tasyaiva 
rndgha-mdsasya' is not 
found. 

64, 1 to the end. 

139, 21-91a. 

There are numerous 
differences in read- 
ings and numbers 
of verses in the 
corresponding pas- 
sages. 

39, 26-39, 40b-54b, 59- 

60, 67-74 and 76- 
77. 

The line 'caturbhis 
tUa-patrais ca y on 
p. 1024 is not 
fotmd. 



pp. 1026-7 = 

pp. 1027-9 = 

pp. 1029-30 = 

pp. 1030-32 = 
pp. 1032-4 n 

pp. 1034-5 — 

pp. 1036-7 = 


pp. 1037-8 
pp. 1038-9 


pp. 1039-41 


pp. 1041-4 


pp. 1101-3 


pp. 1161-2 = 

p. 1172 = 

Vol. II, Part ii 
pp. 244-5 - 


Appendix I 


SOS 

Var&ha-p. 



Varaha-p. 

40, 2b-9 and 1 Ob-ll. 

pp. 991-2 

= 

190, S8-39b and 40b- 

41, 1-15. 



43. 

42, 1-7 and 14 to the 



The lines * muktvd tu 9 

end. 



and ‘tesdm trdtd* 

43, 1-16. 



ore not found. 

44, 1-10 and 15 to the 

Vol. III. Part i. 


end. 




45, 1 to the end. 

p. 17 


34, 9. 

46, 1-8. 

p. 87 

= 

34, lb-5. 

For the last eleven 

p. 45 

— 

34, 5-6a. 

lines (‘ kathayd - 

p. 49 

— 

13, 31. 

mdsa dharmajno'l 

p. 57 

— 

13, 26b. 

etc.) cf. 46, 9 ff. 

p. 58 



Cf. chap. 47. 

(twice) 

r= 

34, 6-7 and 8b. 

48, l-0b, 23a, 24b ; (fori 


34, 9-10a. 

the three lines 

pp. 58-9 

zz 

13, 23-26. 

from ‘pujyate mat- 



The line * bhurloka - 

syarTupena* cf. Var 



vdsindm and seven 

48, 17); 48, 20-22a 



lines from ‘ sapta - 




dhd saptalokem ' 

49, 1-4, 6-8a, lOb-lla, 



are not found. 

16b, 18b, 19b and 

p. 59 


13, 27-28a. 

22-29a. 

p. 61 



34, 12. 

The line c iyam vyusfih 

p. 439 

= 

14, 17-19. 

purd jdtd* on 

p. 738 

— - 

188, S4a, S6b and 49a. 

p. 1041 is not 

p. 1011 

= 

190, 104a. 

found. 

p. 1020-21 


190, 125. 

50, 4a-b, 5-19, 22-25 

p. 1033 


188, 84a, 36b and 49a. 

and 2Gb to the 

1 pp. 1091-2 


14, 27, 26 and 28-31. 

end. 



The line * slokdn tmarns 

The verses ‘ yuvandsvas 



ca* and the verse 

ca rajarsih * and 



f mdtdmaha8 tat- 

*ekaiakydpi\ 



pitd ca* are not 

v dp at 8 u * on 



found. 

pp. 1043 and 1044 

pp. 1098-9 

= 

14, 49-58. 

respectively are not 

1 


Five lines from Va- 

found. 



yavam pdyasam 

55, 1-3, 4-20a and 59. 



vdpi* are not 

Three lines from *kesa-\ 



found. 

veti harim pujya * | 

p. 1139 

= 

14, 7. 

on pp. 1101-2 and 



Four 1 i n e s from 

the line ' yathd - 



*kathayec ca tadai- 

vibhava-sdrena on 



vesam* are not 

p. 1103 are not 



found. 

found. 

p. 1150 

r= 

190, 103b. 

65, 6b-7. 



The line *vastra - 

31, 17b-18. 



saucddi 9 is not 




found. 


p. 1167 

= 

190, 107-1 08a. Cf. 




also 188, 16. 

Cf. 65, 11-13. 

p. 1180 

= 

14, 8a. 
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Var&ha-p. 


p. 1194 


14, 8b. 

p. 1198 

=f 

14, 11. 

p. 1204 

= 

190, 120. 

pp. 1204-5 

= 

188, 64-65. 

p. 1229 


14, 13a and 14a. 

p. 1241 

=. 

14, 14. j 

p. 1252 


14, 15a. 

The line ‘udanmukas' 
tu demnam * is not 
found. 

p. 1254 


14, 15b-16a. 

p. 1278 

= 

14, 16b. 

p. 1288 

=s 

190, 96b. 

1388 

= 

14, 23. 

1389 

= 

14, 25. 

1392 

= 

14, 32. 

1495 

=• 

14, 42-4Sa. 

pp. 1496-7 

= 

14, 37b-40. 

p. 1505 


190, 121 ; also 190 
27a-b. 

The line *ksdmayec ca 
is not found. 

p. 1510 

= 

190, 118b-119a. 

p. 1517 

“ 

14, 44. 

The line 'tathanydri is 
not found. 

pp. 1526-7 

= 

IS, 53. 

pp. 1535-6 

= 

13, 54-59. 

pp. 1588-9 

= 

188, 27-29. 

pp. 1607-8 

= 

188, 6, 12-1 4a, 16-18a, 


25-26 and S0b-32. 


The lines ‘svah karisye *j 
and ‘pujayisyami 
bhogena* on 
p. 1607 are not 
found. 

pp. 1608-9 = 188, 34a, 36b, 41a, 44 

and 46-50a. 

The line Hdopacdram * 
on p. 1608 is not| 
found. 

p. 1613 = 188, 67b-68. 

pp. 1622-3 = 190, 38. 

pp. 1630-1 = 190, 39a. 

The verse 'nara ye 
catra * and the line 
* karena puccham 

addya* are not 
found. 

= 190, 39b. 


Varfiha-p. 

Vol. Ill, Part ii, 

pp. 724-6 = 116, 4. 

Krtyacara of 

Srldatta 

Upadhyaya, 

fol. 15a =: 210, 64a and 65a. 

„ 16a = 211, 14a and 15a-b. 

The line * tatksandd 
evoL is not found. 

Madana- 
parijata of 
Madanapaia, 

p. 561 = 190, 103b-104a. 

The line ‘vastra-iau- 
c&di’ is not found, 
p, 611 = 188, 12. 

The lines ‘svah karisye * 
and * pujayisyami ? 

are not found. 

►. Madhava- 
carya’s com. 
on the Parasara- 
smrti, 

Vol. I, Part ii, 

p. 360 = 190, 10Sb-104a. 

The line ‘vastra-sau- 
cddt is not found. 

Vol. II, Part ii, 

p. 268 

(twice) = 202, 71. 

The verses ‘trnagulma* 
etc. are not found. 

. Kftya- 
ratnakara of 
CandeSvara, 

fol. 167a- 

169a = 39, 26-77. 

175a- 

175b = 40, «b to the end. 


p. 1633 
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Var&ha-p. 

H 185b- 

186a = 41, 1-15. 

Five lines * agamy a- 
gamanam etc. are 
not found. 

„ 190a- 

190b =58, 1 to the cnjl 

(except verses 3b-7 
and 14). 

„ 192a- 

192b = iChap. 42 (except 

verses 8-18). 

„ 199b 

(twice) = 189, 47 (=155, 84). 

116, 4 ff. 

„ (?) = 211, 16-18. 

12. Vratakala- 
viveka of 
Sulapani, 

fol. 4a = 62, 8. 

18. Pr&ya£citta- 
viveka of 
Sulap&ni, 

p. 367 = 116, 4. 

14. Tirtha-cinta- 
mani of Vacas- 
patimiira, 

pp. 270-272 = 7, 18-26 and 27b-c. 

The line ' samdgatas 
tirthavaram’ is not 
found. 

15. Danakriya- 
kaumudi of 
Govindananda, 

p. 36 = 187, 90b-91a and 92b. 

p. 99 = 188, 13, 10b, 12 and 

14a. 

Two lines *svah karisye 
and ' pujayifydm »** 

are not found. 

16. Suddhikriy&- 
kaumudl of 
Govindananda, 

= (187, 90-91a and 92b. 


Var&ha-p. 

p. 109 

(twice) = 187, 94b-95. 

187, 97b-c. 

p. 110 = 187, 99-103 (except 

99b). 

p. 171 = 188, 13, 10b, 12 and 

14a. 

The lines ‘svah karisye * 
and ' pujayisydmi * 

are not found. 

p. 177 — Cf. 188, 86b, 41a and 

44. 

17. Sraddhakriya- 

kaumudi of 

Govindananda, 


p. 75 

= 

188, 50b-c. 

p. 76 

— 

190, 10Sb-104a. 

The line 'vastra-sau- 
c&di* is not found. 

p. 79 

= 

190, 104a. 

p« 81 

— 

188, 13a. 

p. 83 

= 

190, 103b. 

p. 377 

=r 

188, 50b. 

p. 380-1 

= 

188, IS, 12 and 16. 


The lines 'svah karisye* 
pujayisydmi* and 
4 pdda-mraksanam* 
are not found, 
p. 395 = 188, 64-66. 

The line 'namo*stu te* 
is not found. 

18. Nityacara- 
paddhati of 
Vidyakara 
Vajapeyin, 

p. 63 = 190, 104a. 

p. 481 — Cf. chaps. 130-136. 

p. 506 = 132, llb-12. 

p. 507 = 66, lla-b. 

p. 509 = 66, 18. 

p. 590 = 70, 40. 

19. Haribhakti- 
vil&sa of 
Gopalabh&tta, 

pp. 82-90 = 99, 7-52. 

A few lines are not 
found. 


p. 107 

39 
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Varaha-p. 


Varaha-p. 


p. ISO 

= 

131, 1. 

p. 396 

p. 153 

= 

139, 17a and 19a. 
Many lines are not 

p. 411 



found. 


p. 154 

= 

'189, 2, 8b-9, 11 and 




13-14. 

j P- 414 



A few verses are not 



found. 


p. 206 

= 

129, 17. 

The other two verses 

1 p. 687 



are not found. 


pp. 394-395 

= 

119, 5-10. 

pp. 1087- 



Many verses arc not 

1088 


found. 


119, 18a. 

139, 90-97a and 99c. 
The other lines are no 
found. 

139, 99. 

The other lines are not 
found. 


152, 


128, 45b and 48. 
Cf. 128, 69-70. 


XI. VERSES QUOTED FROM THE TADMA-P-' 
OR ‘PADMA’ IN 


Padma-p. 

(Adi-kh.) 

1. Tlrtha-cinta- 
mani of Vacas- 
putimisra, 

pp. 18-23 = 43, 49. 

The other verses are 
not found. 

p. 47 = 43, 22 ff. 

2. Haribhakti- 
vilasa of 
Gopalabha^a, 


p. 26 


31, 114-116. 

p. 108 


31, 103. 

p. 136 



(twice) 

= 

31, 55b-56. 

31, 54-55a and 57-58. 
The line ‘ ydmyam hi 



y&tana* is not 
found. 

p. 215 

— 

31, 81-85. 

p. 311 


31, 96-98. 

p. 428 

— • 

31, 149-150. 

p. 451 

zz 

31, 140-141 and 143. 

p. 478 

zz 

31, 112. 

p. 529 

= 

31, 101 and 108. 


Padma-p. 

(Adi-kh.) 


p. 545 

= 31, 102 and 104-105. 

p. 599 

= 31, 09. 

p. 708-9 

= 31, 154, 158-159 and 


105. 

p. 835 

= 31, 163. 


Though the above verses quoted by 
VacaspatimiSra and Gopalabhafta from 
the Padma-p. are traceable in Adi-kh., 
chapters 31 and 43, it is highly pro- 
bable that they drew upon Uttara-kh., 
chaps. 243-246, in which all the verses 
of Adi-kh., chap. 31, and a few of those 
of Adi-kh., chap. 43, are found. 

1. Haribhakti- Padma-p. 

vilasa of (Patala-kh.) 

Gop&labh&tta, 

p. 22 = 93, 26. 

p. 88 ss 84, 48 and 52-58. 

p. 118 = 92, 11. 

p. 139 = 89, 12-16a and 20b-2S. 

p. 150 = 87, 29 and 82. 

p. 165 = 94, 7«8a. 

p. 166 = 89, 17b-19a. 
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Padma-p. 

(Patala-kh.) 

p. 357 = 94, 4a and 5b. 

p. 359 = 94, 6-7a. 

p. 367 = 94, 9b-lla. 

p. 464 = 94, 4b-5a and 8b-9a. 

p. 499 = 88, 8. 

p. 529 

(twice) = 88, 21. 

The line * bhavydni 
bhutdni * is not 

found. 

p. 549 ff. = 94, 55 and 76. 

96, 4-5. 

The other lines are not 
found. 

p. 552 = 94, 56. 

p. 553 = 96, 2a and 3. 

p. 554 = 84, 37. 

p. 642 

(twice) = 84, 40 and 72. 

93, 28. 

p. 655 

(twice) = 87, 22 and 8. 

92, 13 and 16. 

p. 672 ;= 84, 45. 

p. 676 — Cf. 88, 4. 

p. 679 = 92, 12. 

p. 684 = 92, 15. 

p. 700 = 85, 25. 

p. 715 = 85, 32. 

p. 769 

(thrice) = 92, 24-25a. 

92, 26 and 34b-S5. 

92, 36b-41a. 

p. 917 

(thrice) — 89, 45-47, 50-51a and 
54-56a. 

91, 23 and 26. 

p. 918 = 85, 54-55 and 62-65. 

The line ‘ avaUdkhi 

bhavec chdkhV is not 
found. 

pp. 919-920 = 85, 67 and 70. 

86, 13-16. 

85, 66. 

89, 48-49. 

91, 24b-22 and 24-25. 


Padma-p. 

(Patala-kh.) 

pp. 920-921 = 86, 17; (two lines 

'ambartsa* and *tat 
prdtar mddhavc 
are not found) . 

89, 52, 44, 59b-60 and 
61b-64. 

p. 921 = 91, 11 and 17b-18a. 

89, 4-12. 

p. 922 = 91, 14-16. 

p. 923 = 85, 42-44. 

pp. 931-933 = 94, 28b-29a and 30. 

94, 36b-S9a, 72-73, 88b- 
90a and 18-20a. 

— :o: — 


Kalaviveka of Padma-p. 

Jimutavahana, (S|-s|i-kh.) 

p. 51 = 27, 70-71. » 

p. 390 = 27, 75. 

. Apararka’s 
com. on Yaj., 

p. 138 = 20, 164b-165a. 

p. 306 = 31, 138a. 

p. 570 = 8, 66-67a. 

. Haralata of 
Aniruddha- 
bhat^a, 

p. 199 = 10, 13b. 

There is also reference 
to Padma-p. (Sr?ti- 
kh.) 10, 15-20a in 
which the Parvati- 
yas and the gifts 
of beds have been 
mentioned. 

!. Danasagara of 
Ballalasena, 

fol. 18b = 10, 16b-18a. 

„ 154a t= 15, 140b-141a. 

„ 239a = 81, 149. 
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5. Adbhutasagara 

Padma-p. 



Padma-p. 

of Ballalasena, 

(Sf?ti-kh.) 



(Sr?ti“kh.) 

p. 20 


42, 128b. 

pp. 378-9 

= 

21, 165b-176a. 

p. 23 

= 

42, 129b. 

pp. 379-381 

= 

21, 176b-187a. 

p. 50 

zz 

42, 130. 

pp. 381-2 

= 

21, 187b-197a. 

p. 290 

zz 

42, 129a. 

pp. 382-4 

zz 

21, 197b-213. 

p. 319 





For the lines 'pa&yed 

(twice) 

= 

87, 134 and 133b. 



irnan adhano *pi 

p. 820 

r= 

42, 140a. 



bhaktya 9 on pp. 

p. 332 

= 

37, 131a. 



383-4 cf. Sreti-kh. 

p. 336 

= 

42, 134a. 



21, 291 and 321a. 

p. 358 

sr 

87, 128-129a. 

pp. 406-7 

= 

31, 137b-149. 

p. 409 

= 

37, 164b. 

p. 962 

zz 

31, 187b-189a. 

p. 412 

zz 

42, 139b. 

pp. 1030-1 

zz 

24, 212-221. 

p. 426 

= 

42, 137-138a. 




p. 443 

= 

42, 135b-136a. 

Vol. II, Part i. 


p. 446 

zz 

42, 140b-141a. 




p. 461 

zz 

42, 142b-143a. 

p. 67 

zz 

31, 174-179a. 

p. 701 

= 

37, 130. 



The line * akatambara - 






sarncchanndn * is 

6. Smj*ti-candrika 




not found. 

of Devapa- 



pp. 306-7 

zz 

31, 174-179a. 

bhafta, 





The line ' akatambara - 






samcchanndn* is 

I, 45-46 


7, 41-46 and 48a. 



not foimd. 




pp. 356-7 

zz 

20, 137. 

7. Caturvarga- 



pp. 375-6 

zz 

24, 9-16a and 17. 

cintamani 



p. 389 

zz 

20, 135a and 136. 

of Hemadri, 



pp. 422-6 

zz 

22, 61-62, 64-68a, 68b- 






83, 85-97a, 84, 98- 

Vol. I, 





102 and 104. 






The line t brdhmanam 

p. 58 

= 

jSl, 18Sb-184a. 



brdhmanim caiva 

p. 71 





on p. 425 is not 

(twice) 

= 

47, 238b-239a ; the 



found. 



verse 'candrasya 

pp. 461-5 

— 

22, 105-127 and 128b- 



yadi vi’ is not 



135. 



found. 



The line * mukufam 



47, 241b-242a. 



vindkya-v&sinyai 

pp. 243-5 

r= 

81, 166-187a. 



on p. 462 is not 



The line 'ahatambara- 



found. 



samcckann&n’ on 

pp. 471-4 

= 

22, 136-164. 



p. 244 is not found. 



The verses *ydm 

pp. 346-356 

= 

21, 81-93a, 94b-96a, 



upofya naro ydt% 



93b-94a, 96b-101a, 



and 'dmndaddiyi 



and 102-127a. 



sakala-duhkha - 

pp. 360-1 

= 

21, 127b-136. 



har&tfi 9 and the 

pp. 861-2 


21, 186-146a. 



line 'nidr&x&Jokam 

pp. 364-6 

= 

21, 146b-162a. 



dpnoti* on p. 474 

p. 366 

= 

21, 152b-159a. 



are not found. 

p. 876 

s 

21, 149b and 161b- 

p. 483 


20, 89b-91a, 



166a. 

pp. 483-4 

8 

20, 131, 
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Padma-p. 

(Swfrkh.) 

p. 484 

(twice) = 20, 122*1 23a ; 20, 103-| 
104a. 

p. 532 = 20, 113. 

pp. 553*6 = 22, 176 to the end. 

The lines *tbhvr man- \ 
tra-padaih* and 
*vtprdya v eda~ 
vidufe* on p. 554 
and the versel 
'gdrasvata-vrata- 
varena * on p. 555 
are not found. 

pp. 638-640 == 21, 215-216a, 218-232a 
and 235a. 

The lines 'udyapayed 
yathd-saktya and 
karta sivapure * on 
p. 639 and th< 
lines from ‘raja 
bhavati rdjendra 
are not found. 

pp. 640-642 = 21, 281-289 and 291. 

Twelve lines from 
‘ddhi-vyadhi-vinir- 
muktah * on p. 64 
is not found. 

pp. 642-3 = 21, 26Sb-275a and 276 

280. 

The line ' sayanam 
vastra-samvitaip,* is 
not found. 

pp. 648-650 = 21, 307-31 la, 312-315a,| 

311b, 315b-318a,| 

819a and 320-321. 

Three lines from ‘ tatah 
punar ihdgatya* on 
pp. 649-650 are not 
found. 

pp. 650-2 = 21, 292-306. 

The line * aisdnydm 
mitra-ndmdnam * on 
p. 651 is notj 
found. 

pp. 743-4 = 21, 249b-262. 

The line 'kurvdnah 
taptamim etdrp* on 
p. 744 is not 
found. 


Padma-p. 

(Sjfti-kh.) 


pp. 746-7 

= 

21, 2S5b-248a. 

p. 786 

— 

20, 112. 

p. 787 


20, 113a and 114b- 
115a. 

p. 788 

= 

20, 232. 

p. 881 

r= 

20, 107. 

p. 958 

= 

20, 72-74a. 

p. 983 


20, 138-139a. 

The line 'tila-droni- 
parigatdh* is not 
found. 

pp. 1044-9 

r z 

23, lib, IS, 17-1 9b, 
20-47a, 48b, 49b- 


65 and 69b-72a. 

Three lines from 
\tathaiva vifnoh 
svrasi on p. 1047 
are not found, 
p. 1059 = 20, 40b-41. 

pp. 1075-8 = f21, 22-40a, 44b and 

40b-50. 

The lines *yac cirtva 
and ‘prabhate 
vimale on p. 1075, 
*pujayej jagatdm 
ndtham on p. 1076, 
*divd-8vapnam 
parannam ca * and 
* kmudram tattdmi- 
$am* on p. 1077, 
and ‘ mantrendnena 
rdjendra* on p. 
1078 and the ver- 
ses from *viioka- 
dvadasi caisd’ on 
p. 1078 are not 
found. 


p. 1161 


20, 109b-110. 

p. 1202 

= 

20, 115b-116, 

Vol. II, Part 

ii, 


p. 25 

= 

20, 52b-54. 

p. 147 

= 

20, 119. 

pp. 175-9 


24, 101-130. 

p. 239 

= 

20, 111. 

p. 242 

r= 

20, 117. 

p. 254 

= 

20, 74b-76. 

p. 322 

s 

20, 133. 
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Padma-p. 

(Sfttf-kh.) 

pp. 350-1 = 17, 250-359. 

The verse 'pratipadi^ 
brdkmanyai ca* on 
p., 350 is not 

found. 

p. 394 = 20, 180. 

pp 542-8 = 23, 94-107, 109-138, 

140b-141, 1 39b- 

140a, 142b-143, 

139a and 144b-145. 

A few lines on pp. 544, 
545, 547 and 548 

are not found. , 

pp. 680-4 = 34, 64-91, D3b-94 and 

98. 

p. 794 = 20, 82b-83b. 

The line ‘saubhagya- 
padam 9 is not 
found. 

p. 818 (four 

times) = 20, 49-50a (the line 

'pdrite ca * is not| 
found) ; 

20, 55-50 ; 

20, 114-115a (the linc| 
* rita-vastra - 
yugemtha * is not| 
found); and 

20, 8Sc-84 (the line| 

gfifta-kumbham 
tathd * is notl 
found) . 

p. 857 = 20, 77-78. 

The line *j\ 

tathd rmghe* is| 
not found. 

p. 860 

(twice) = 20, 57-58 (the line] 

% 8trah~8augandhya - 
jananam * is not| 

p. 862 

(twice) = 20, 44-45; | 

20, 61-62. 

p. 863 = 20, 65. Cf. 20, 66. 

The line 'sa sarva- 

pdpa-ntrmuktob' is 

not found, 


Padma-p. 

(Sjrsti-kh.) 

pp. 863-4 = 20, 67-69a. 

The line ‘divi deva- 
vimdnasthah * is 

not found. 

p. 864 = 20, 69b-71. 

bkdskarasydpi * is not 
found. 

p. 865 (four 

times) = 20, 79-80 ; 

20, 81 -82a ; 

20, 127 ; 20, 47b-48. 

p. 866 (four 

times) = 20, 106; 

20, 87b-89a ; 
cf. 20, 121 ; 

20, 46-47a. 

p. 883 

(twice) = 20, 118; 

20, 134. 

p. 884 

(twice) = 20, lOOb-lOla; 

20, 129. 

pp. 884-5 = 20, 104b-105. 

pp. 885 

(twice) = 20, 94b-97a; 

20, 97b-98. 

pp. 893-4 = 22, l-3a, 39-45a and 

46b-48. 

p. 895-6 = 22, 50-54. 

The line ‘ ndndbhaksa - 
phalavr yuktam’ is 
not found. 

p. 901 = 22, 55a. 

pp. 902-3 = 22, 55 and 58-59. 

The line *ydvad dyus 
ca* is not found, 
p. 904 = 22, 60. 

p. 905 = 20, 128. 

p. 906 

The verse f pjrthivi - 

bhdjane* is not 

found. 

pp. 910-911 = 20, 99-1 00a. 

p. 911 

(twice) ss 20, 123b-124; 

20, 125-126, 
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Vol. HI, Part i, Padma-p. 

(Sf9ti-kh.) 

p. 14 = 10, 86. 

p. 1# = 10, 86. 

p. 16 

(twice) = 10, 38 ; 10, 89b-40a. 
pp. 20-21 = 28, 89-95a, 97b-98, 

100-101a, 108a, 

102a, 103b, 105a, 
109a-110 and 111b. 
pp. 28-82 = 10, 45b-46a, 44-45a 

and 46b-47. 

10, 49-61 a, 62-04a, 65, 
64b, CCb-68a, C9b- 
72, 89-97 and 

112b-114. 

Lines 2-7 and 10-14 on 
p. 30 and line 13 
on p. 81 are not 
found. 

pp. 83-34 = 10, 115, 118-119, 121- 

122a and 124b- 
125a. 

The line , samnatis 
cdtiyogena* is not 
found. 

pp. 52-4 = 9, 3b-4a, ll-12a, 32-35, 

42, 44-45, 48-50 

and 53-55a. 

Four lines from ‘amur- 
tvmantah pitaro * 

on p. 53 are not 
found. 

[These four lines are 
the same as Mat 
15, 12-13]. 

p. 72 = 9> 88b-89a. 

pp. 168-9 = 9, 12 and 15b-18. 

pp. 185-6 = 9, 12, 15b-17a, 19-20, 

21a, 23b, 29a, 24, 
28b and 29b. 
p. 275 = 27, 44. 

p. 548 = J9, 64b-65a and 66b- 

67a. 

p. 564 = 9, 65b-66a. 

p. 567 = 9, 158. 

p. 682 = 9, 63b-64a 

p. 685 = 9, 65b-66a 

p. 1015 = 9, 123b-124 

p. 1070 = 9, 165b- 166a. 

p. 1073 = 9, 166b. 

pp. 1074-5 = 9, 167b-169a. 


Padma-p. 

(S^i-kh.) 


p. 1077 

= 

9, 167a. 

p. 1094 

= 

47, S01b-S02. 

p. 1134 

= 

9, 139b-140a. 

p. 1148 

= 

9, 140b-141a. 

p. 1158 

= 

9, 85a and 86b-88a. 

p. 1162 

p. 1164 


9, 90b-91a. 

(twice) 


9, 138b-139a; 
9, 89b-90a. 

p. 1175 

= 

9, 61 -62a and 6Sb-64a. 

p. 1176 

= 

9, 93b-94. 

p. 1186 

• = 

0, 96. 

p. 1220 

= 

9, 97. 

p. 1226 

= 

9, 14Sb-144. 

p. 1232 

= 

9, 141b-142. 

p. 1236 

= 

9, 142b-143a. 

p. 1238 

= 

9, 145a. 

p. 1250 

= 

9, 145b. 

p. 1259 

= 

9, 153b. 

p. 1284 

= 

9, 146-147a. 

p. 1291 


9, 152. 

p. 1301 

= 

9, 154-155. 

p. 1312 

= 

9, 154. 

p. 1370 

— 

9, 156b-157a. 

p. 1396 

= 

9, 113b-114a. 

pp. 1899- 

1400 
p. 1475 


9, 170b-172. 

(twice) 


9, 92-93a (the lme 
pmda-bhurnau pra - 
yatnena * is not 
found) ; 

9, 102-3. 

p. 1480 

— 

9, 178b-179a. 

p. 1504 


9, 120. 

p. 1507 

= 

9, 121. 

p. 1517 

= 

9, 123a. 

p. 1544 

= 

9, 197b. 

p. 1550 

= 

9, 197a. 

p. 1555 

= 

9, 196. 

p. 1560 


9, 199. 

p. 1574 


28, 96b-97a. 

p. 1588 


10, 5. 

p. 1595 


10, 6-7. 

p. 1601 


10, 8-12a. 

p. 1613 

= 

10, 12b-16a. 


The line ‘ bhojayet 
pray at ah * (is not 
found. 
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Padma-p. . 12. Smrti-tattva Padma-p. 


(Sr?ti-kh.) 

p. 1614 

(twice) = 10, 16b-18a; 

10 , 21 . 

Vol. HI, Part ii, 

p. 812 = 9, 12 and 15b-18. 

pp. 452-3 = 9, 12, 15b-17a, 19-20a, 

21a, 23b, 29a, 24, 
28b and 29b. 
p. 614 = 17, 254-258. 

pp. 616-7 = 17, 250-253. 

p. 641 = 27, 70-74. 

The verse * krttika - 

rohinya-yamya- 
yuktd 1 is not 

found. 

p. 677 = 27, 73-74. 

8. Krtyacara of 
Srldatta 
Upadhyaya, 

fol. 27b-28a = 20, 145-157a. 

The line * druhya 

mama g&tr&n? is 
not found. 

„ 51a-b = 20, 159-170a. 

„ 57a = 20, 170b-177a. 

„ 67b = 15, 140b-141a. 

9. Kjrtya- 
ratnakara of 
Can^eSvara, 

fol. (?) =31, 77b-80. 

10. Madhava- 
carya’s com. 
on the Para- 
Aara-smfti, 

Vol. n, Part ii, 

pp. 219-220 = 27, 50 and 53. 

11. Nity&cara- 
paddhati of 
Vidy&kara 
Vajapeyin, 

= 20, 146a. 

= 20, 16$-164a. 


of Raghu- (Sr 9 ti-kh.) 

nandana, 

Vol. I, 

p. 359 = 20, 145-157a. 

The line * druhya 

mama gatrdni* is 
not found. 

pp. 372-3 = 20, 159-1 70a. 

p. 394 = 20, 170b-176. 

Vol. H, 

p. 338 = 10, 13b-14a. 

— :o: — 

Tlrtha-cinta- Padma-p. 

mani of Vacas- (Uttara-kh.) 

patimisra, 

pp. 18-23 = 246, 51 ff. 

p. 26 = 246, 43. 

p. 27 = 246, 60b-6la. 

Varsakriya- 
kaumudl of 
Govindananda, 

p. 491 = 25, 16b-17a (=246, 

6 ). 

The other quoted 
verse is not found, 
p. 492 = 246, 19b-21a. 

The first one of the 

quoted verses is 
not found* 

p. 494 = 246, 43. 

The first two of the 

quoted verses are 
not found. 

Smjrti-tattva of 
Raghunandana, 

Vol. I, 

p. 148 = 242, 29. 

246, 19b-21a. 

The other verses are 
not found. 


p. 72 

p. 210 
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Padma-p. 

(Uttara-kh.) 

p. 397 = 122, 8Sb-S0a (=24iJ 

07). 

p. 456 = 122, 38b (=245, 69a) . 

The second of the 
quoted lines is not 
found. 

p. 67S = 88, 15b-1 8. 

Vol. II, 

p. 368 = 245, 79. 

4. Samkhya- 
pravacana- 
bha$ya of 
Vijfiana Bhiksu, 

pp. 5-6 = 263, 66-75a. 

p. 23 = 263, 70b-71a and 74b. 

5. Haribhakti- 
vilasa of 
<iopa]abhatta, 

p. 26 = 245, 40-42. 

p. 101 s= 72, 100. 

p. 108 = 245, 29b-30a. 


Padma-p. 

(Uttara-kh.) 

p. 136 


(twice) 


244, 68b-70a. 

244, 66b-68a and 70b- 
72a. 

p. 215 


245, 6-9 and 11. 

p. 311 

= 

245, 23-25. 

p. 359 

— 

244, 8. 

p. 363 

= 

244, 11 and 13. 

p. 428 


245, 83-84. 
249, 110. 

p. 451 

= 

245, 69 and 76-77. 

p. 461 

= 

244, 7. 

p. 463 

— 

244, 1-6 and 9-10. 

p. 529 

— 

245, 28a-b, 34 and 37. 
The verse ‘na mdra is 
not found. 

p. 545 

= 

245, 28c, 29a and 80b- 
31. 

p. 599 

— 

245, 26. 

p. 671 

n 

72, 98-99. 

p. 708 

=r 

245, 88 and 92-93. 

p. 823 


38, 22. 

The verse * stuvanti na 
pratoyisant? is not 
found. 

p. 835 

— 

245, 97-98a. 

p. 862 

= 

38, 2, Sa and 5-21a. 


A few lines disagree. 


XII. VERSES QUOTED FROM THE ‘BRHANNiRADlYA P.' 
OR 'BRHANNARADlYA' IN 

1. Vratakala- Bfhannaradlya P. ] Bjhannaradlya P. 

p. 113 = 26, 36-37. 

p. 307 = 26, 26. 

p. 328 = 27, 28. 

p. 335 = 27, 29. 

2. Sraddhakriya- 

kBumudi of 3. \Wkriy&- 

Govindauanda, kaMoud! of 

_ A Govindananda, 

p. 78 = 26, 2. 

p. 98 =r 26, 3. , 

The line ‘tatah pratah P* 206 — 27, 21 and 23. 

samutthaya * resem- p. 567-8 = 14, 39, 54-55, 68 and 

bles Bnar 26, 22a. ?4. 


viveka of 
Sulapani, 

fol. 7a. — Cf. 16, 4. 


40 
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4. Suddhikriyfi- Brhannaradlya P. 
kaumudl of 

Govindananda, 

p. 88 = 7, 65. 

p. 196 = 35, 28. 

5. Smrti-tattva of 
Haghunandana, 

Vol. I, 

p. 898 = 14, 55 and 60. 

p. 453 = 14, 89-40, 54a and 

55b. 

Voi. n, 

p. 112 = 22, 13-16. 

p. 236 = 7, 65. 

p. 312 = 24, 25. 

p. 505 = 14, 55. 

6. Haribhakti- 
vilasa of 
Gopalabhatta, 


p. 104 

= 

11, 99 ; and 28, 97. 

p. 106 

= 

38, 106. 

p. 107 

= 

1, 67. 

p. 108 

= 

1, 81. 

p. 117 


38, 102 ; and 37, 122. 

p. 157 

= 

18, 3, 46-47 and 49. 

p. 253 

= 

11, 12. 

p. 273 


37, 66-67. 

The verse ‘Sdlagrdma- 
SUds ids ca * is not 
found. 

p. 312 

= 

1, 57 and 61-64. 

p. 356 

= 

37, 68. 

p. 364 

= 

13, 69. 

p. 885 


87, 85. 

p. 409 

= 

13, 196-197. 

p. 417 

= 

IS, 204 and 199. 

p. 480 

= 

35, 8. 

p. 482 

= 

13, 190. 

p. 433 

= 

3, 78. 

p. 484 


3, 77. 

p. 456 


35, 15-16 ; 

35, 60 and 63. 

p. 461 

= 

37, 65. 


Bfhannfiradlya P. 

p. 465-6 = 6, 50; (the verse 

‘garnsdra-p&pa- 
vicchedi * is not 
found) . 

IS, 59-60, 62-63 and 
66 - 68 . 


p. 466 

= 

37, 52. 

p. 468 

= 

6, 22. 

p. 469 


13, 65. 

p. 504 

= 

5, 60. 

p. 506 

= 

5, 53-54 and 40a. 
One line is not found. 

p. 507 


5, 64 and 52 ; 
5, 49. 

pp. 525-528 

= 

4, 102 and 104-106; 

5, 35; 


11, 3-4 and 11 ; 

11, 55-56; 

18, 117 ; 

32, 5-6 and 61 ; 

1, 83; 

35, 9 and 12; 

87, 3-4 and 8 ; 

38, 105b and 128a; 

(the lines * vdsudeva - 
parah* and 'atyan- 
ta-durlabhd * and 

the verse * veda - 
vdda-ratdh* are not 
found) ; 

3, 57. 

pp. 546-547 = 21, 72 and 74-76. 
p. 549 = 34, 61. 

p. 553 = 4, 13. 

p. 555 = 4, 38. 

p. 561 = 28, 116. 

p. 562 = 35, 5. 

p. 565 = 23, 43-44. 

The verse ‘vaisnavam 

cdgatam* is not 
found. 

pp. 569-570 = 34, 60 and 62 ; 

87, 5 i and 

37, 60-62 and 64. 
p. 581 = 37, 2. 

p. 599 = 1, 65. 

pp. 639-641 = 11,7-8; 

IS, 174a and 173b; 

18, 115 and 118; 

18, 127; 
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Brhannaradlya P. 

28, 100, 104-105 and 
115; 

32, 10 ; 

34, 59 ; and 

37, 46, 59 and 63. 
pp. 054-655 = 35, 2. 

The verse *hari hari 
sakrd uccaritam *, 

Which is not 
found in the Bnar, 
resembles Nar II, 
7, 6. 

p. 660 = 32, 59. 

p. 662 = 38, 100 and 107. 

p. 671 = 32, 60 ; and 37, 7. 


Brhannaradlya P. 


p. 676 

= 

11, 100. 

p. 678 



( = Nar I, 34, 23) . 

p. 682 

= 

38, 126. 

p. 686 

— 

2, 43. 

p. 698 


37, 50-51. 

p. 707 

= 

4, 4 and 30. 



18, 116. 

p. 728 

= 

38, 103. 

p. 730 

= 

28, 106. 

p. 739 

= 

23, 36a, 45, 40a, 39b, 



41 and 46. 

p. 751 

= 

21, 2-3. 

p. 752 

= 

21, 5. ■ 

p. 775 


21, 10. 


XIII. VERSES QUOTED FROM THE ‘NARADlYA P/ 
OR ‘NARADlYA’ in 


1. Smrti-candrika Naradlya-p. 
of Devana- 
bhat-^a, 

II, 323 =r U, 31, 9b-10a. 

The other verses are 
not found. 

IV, 28 = H, 2, 33b. 

47 = II, 2, 12. 

51 = II, 2, 15. 

53 = II, 1, 10-15a, 16-18 

and 21b-22a. 

60 = H, 23, 30b-S4a and 

41b. 

The verse ' affavarsa - 
dhiko etc.’ is not 
found. 

65 = II, 1, 20. 

68-9 = II, 37, !8-17a. 

The other verses are 
not found. 

70 

(twice) = II, 2, 21-24. 

n, 2, 15a. 

121 = II, 2, 15. 

128 = H, 2| 12, 


Caturvarga- Naradlya-p. 

cintamajri of 

Hemadri, 

Vol. I, 

p. 529 = II, 24, 18 and 20-21a. 

Vol. II, Part i, 

pp. 993-4 = n, 24, 23b-24a. 

The first three lines 
are not found. 

p. 995 = II, 3, 16a; 

I, 23, 8. 

The line ‘tani papdni * 
is not found. 

p. 1003 = II, 3, 8b-0. 

Vol. II, Part ii, 

pp. 772-5 =r II, 22, 25-33, S4b-36, 
37b-39, 40b-45a, 

46-47, and 49-66a. 

The line 'gacched 
yasya* on p. 774 is 
not found. 

pp. 789-790 = n, 31, 7 ff. 

A few lines are not 
found. 
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Vol. HI, Fort i, Naradlya-p. 

p. 255 = I, 25, 52b-55. 

p. 281 = II, 2, 15. 

p. 283 = II, 2, 8b-9a. 

p. 288 = H, 2, 12. 

p. 330 = II, 2, 8b-9a. 

Vol. m, Fart ii, 

p. 89 = n, 2, 12. 

p. 104 = n, 2, 15. 

p. 146 = n, 1, 10-15a, 16-18,1 

15b, 18b and 21b- 
22a. 

p. 149-150 = II, 1, 8, 9b and 22b- 

24. 

p. 15S 

(twice) = I, 23, 8 (the line 

‘tdni pdpdni * is not 4 
found) and 
II, 24, 23b-24a. 

H, 3, 8b-9. 


p. 163 

= 

n, i, to. 

p. 172 


n, 3, 8b-9. 

pp. 197-8 

= 

H, 8, 18-80a. 

pp. 201-2 

= 

II, 8, 81-83. 

p. 202 

= 

H, 8, 23. 

p. 217 

= 

II, 2, 22. 

p. 230 

= 

n, 2, 25. 

p. 233 


II, 2, 26-29a and 30a. 
The line 'nirgald cct 
is not found. 

pp. 249-250 


II, 2, 88-S9a. 

p. 254 


For the verse 'bahu- 
vakyarvirodhena’ 

cf. II, 2, 29b-30a. 

p. 265 


II, 2, SOb-Sla. 

p. 281 

rr 

U, 2, 21-24. 

p. 282 

rz 

U, 2, 15a. 

p. 526 

= 

II, 2, 8b-9a and 15b- 
16a. 

p. 542 

= 

II, 2, 15. 

p. 545 

zz 

II, 2, 12. 

- p. 555 


II, 2, 12. 

p. 556 

— 

n, 2, 8b. 

p. 650 

= 

II, 2, SSb-S4a. 

p. 711 

•= 

II, 31, 7, 9-1 Oa and 
12b. 



The verse 'punlmah‘\ 
and the line ‘no<f- 
vaUfu’ are not 



found. 


Madhavacarya’s Naradiya-p. 
com. on the 
Parasara-smjti, 

Vol. II, Part i, 

p. 36 = II, 31, 48. 

p. 59 = I, 7, 52. 

Vol. II, Part ii, 

p. 228 = II, 23, 11 ; and 

II, 27, 41b-42. 

Two verses 'vdcd 
cdkroHhd* and ‘no 
sadhayanti haryanx 
are not found. 

p. 267-8 = II, 7, 12b-14 and 15b. 

Madana- 
parijata of 
Madanapala, 

p. 507 = 11, 2, 15. 

p. 539 = II, 2, 33b. 

Tirtha-cinta- 
mani of Vacas- 
patimisra, 

p. 193 = II, 38, 34. 

p. 194 = II, 38, 38. 

p. 202 = II, 39, 25b-26a. 

6raddhakriya- 
kaumudi of 
Govindananda, 


p. 79 

= I, 28, 2b. 

p. 83 

= I, 28, 20b. 

p. 169 

= I, 28, 63 -64a. 

p. 172 

= 1, 28, 67 and 


Sm|ti-tattva of 
Baghunandana, 

Vol. I, 

p. 87-88 — Of. n, 2, 14. 

p. 101 = n, 22, 8Sb-84a. 

p. 108 = H, 24, 7a. 

p. 109 = n, 24, 7b-8a. 

p. 120 — Cf. n, 2, 11 
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p. 369 
p. 450 

p. 498 


p. 543 
p. 832 


p. 880 

Voi. n, 

p. 12 
p. 28 

p. 41 
p. 87 

p. 100 

p. 365 
p. 449 


Naradiya-p. 

= I, 27, 66. 

= II, 22, 57b-58a. 

= II, 38, 38 and 40. 

The verse # gangdm 
eva* is not found. 

= I, 30, 9b-10a. 

= II, 22, 23b-24 and 
S8b-39. 

n, 22, 57b-58a. 

n, 22, 76b, 81, and 
83-84a. 

The lines 'aTnduiMsi, 
' nitya-sn&ne and 
* ekdntare * and the 
verse ‘nispdvan 
r&ja-rruisdn* are 
not found. 

= n, 22, 83b-84a, 


= II, 22, 82b and 83-84a. 
= II, 1, 15b. 

- cf.. n, 2, 14. 

= n, 24, 7a. 

II, 24, 7b-8a. 

= II, 24, 6. 

= I, 13, 98a. 

= II, 22, 57b-58a. 


Naradiya-p. 


p. 785 

= 

H, 2, 29b-S0a. 

p. 780 


n, 2, 25. 

p. 802 

— 

(The first line is the 



same as Boar 27, 
48a). 

p. 840 

= 

n, 2 , 21 . 

p. 891 


11, SI, Ob-lOa. 

p. 1034 

= 

D, 22, 86. 

Kalasara of 
Gadadhara, 



p. 24 


H, 22, 47. 

p. 25 

= 

n, 22, 23b-24, 18a and 



16a. 



The verses 'mamtSsmo’ 



are not found. 

p. 26 

zz 

II, 22, 58b. 

The line 'karttike. 



varjayet’ is not 
found. 

p. S3 

= 

H, 22, 47. 

p. 39 

= 

II, 31, 16a. 


n, 31, 15. 


The line *\ punimah 

sarvapdpdni 9 and 
the verse ‘na 
vahnirp, sevayef 
are not found. 

p. 40 = H, 31, 24b-25. 

The line Uavituh * is 
not found. 


8. Haribhakti- 
vilasa of 
Gopolabhafta, 


p. 360 


II, 38, 26. 

p. 386 

= 

II, 22, 34-35. 

p. 428 

= 

n, e, s. 

p. 519 

== 

H, 10, 37b-S8a. 

p. 634 

z z 

II, 8, 3 and 

p. 676 

sc 

II, 6, 5-6. 

p. 752 


II, 24, 23b-24a. 

p. 761 

— 

cf. It, 8, 8b-9. 

p. 770 


II, 2, 38-SSa. 


p. 45 — cf. II, 2, 14. 

p. 127 = I, 23, 8. 

II, 1, 15b. 

Three lines ‘tdni 
papani* etc. are 
not found. 

p. 128 = II, 2, S8-39a. 

p. 382 = U, 2, 15; II, 2, 12. 

The line ‘paitrcm 
mvlam* is not 
found. 

p. 439 = II, 2, 12. 
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XIV. VERSES QUOTED FROM THE ‘AGNI-P.’ 
OR ‘AGNEYA’ IN 


1. Danasagara of 
Ballalasena, 


Agni-p. 




p. 12 

— 

cf. 209, 49b-50. 

fol. 96a-97b = 

*10, 13b-17a, 19-21 

p. 13 

= 

209, 57a, 60a, 58a, 


22b, 23 and 25-29a. 



59a, 61a, 62b and 


Many of the quoted 



63a. 


verses are not 

p. 14 

= 

209, 22 and S7b-38. 


found. 

p. 16 


209, 60a. 



p. 19 


209, 57a. 

Smrti-candrika 


p. 20 



of Devana- 


(twice) 

= 

209, 57a. 

bhatt&f 




The other quoted line 





is not found. 

IV, 59 = 

187, 2a. 

p. 58-61 


210, lOb-Sla. 


The other line ' grhas - 

p. 76 

— 

209, 22. 


tho brahmacdn is 

p. 124 

=r 

209, 56. 


not found. 


#. Madhava- 

carya’s com. on 
the Parafora- 
smyti, 


Vol. I, Part i, 

p. *68 

4. Sraddha- 
viveka of 
Sulapani, 

fol. 0*b 


5. Var?akriya- 
kaumudi of 
Govindananda, 


= 155, 3b-4a. 


cf. 163, *8. 


p. 3*3 


6. Danakriya- 
kaumudi of 
Govind&nanda, 

p. 3 = 

p. 6 = 

p.U 


192, 6b-7. 

Three Fines ‘gandha-\ 
puppadibkihS etc, 
are not found. 


*00, 56. 
*09, 35. 
*11, 80. 


Agni-p. 


7. &uddhikriya- 
kaumudi of 
Govindananda, 

p. 160 = 

p. 181 - 

p. 185 — 

8. Sraddhakriya- 
kaumudi of 
Govindananda, 

p. 116 = 

p. 187 = 

p. *10 = 

p. 801 = 

p. 303 = 

p. 360 - 

9. Kala&ara of 
Gadadhara, 

pp. 285-*86 = 
p. 305 = 

p. 8*2 = 

pp. 357-358 = 
p. 406 = 

10. Smyti-tattva of 
Baghunandana, 


*11, 30a. 
cf. 168, *8. 
cf. 163, *8. 


117, 54-56a. 
117, **b-*3. 
117, *7b. 

*09, 13. 

*09, 14-15. 
cf. 163, *8. 


*09, 2. 

158, 43. 

158, 43. 

157, 36b-38. 
*11, 42-4Sa. 


Vol. n, 
p. 36 


= 187, *a, 
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Agni-p. 

The other line ‘grhas- 
tho brahmacdrl* is 
not found. 

= 209, 57a. 


12. Nityac&ra- 
pradlpa of 
Narasiipha 
Vajapeyin, 

127 


Agni-p. 


158, 48. 


11. Haribhakti- 
vilasa of 
Gopalabhatta. 

p. 854 


cf. 248, 3-4. 

The readings and ar- 
rangement of lines 
differ. 


IS. Haribhakti- 
rasamrta-sindhu 
of Rupa 
Gosvamin, 

122 = 


339, 34b-35a. 


XV. VERSES QUOTED FROM THE ‘GARUPA-P.’ 
OR ‘GARUPA* IN 


1. Tlrtha-cinta- Garuda-p. 

mani of Vacas- 

patimi&a, 

pp. 208-270 = I, 82, 1 to the end 
(except 0b), 

p. 319 =s I, 84, 20. 

2. Sraddhakriya- 
kaumudl of 
Govindananda, 


p. 53 

zz 

I, 822, lb-2. 

p. 54 

■= 

I, 222. 2b. 

p. 83 


I, 222, lb. 

p. 119 

= 

1,222,0 (partly) -10. 

p. 123 

= 

I, 222, 0-10. 

p. 124 

zz 

I, 222, 0 (last por- 
tion) . 

p. 129 

zz 

I, 222, 11. 

p. 138 

= 

I, 222, 21 (last part) . 

p. 141 

zz 

I, 222, 16 (latter 
half). 

p. 148 

zz 

I, 222, 23 (former 
half). 

p. 155 

zz 

I, 222, 23 (latter 

p. 157 

= 

I, 222, 30 (first part) 

p. 102 

= 

I, 222, 26. 

p. 173 

= 

I, 222, 33. 

p. 178 

= 

I, 222, 35-37. 

p. 180 

e= 

I, 222, 38. 


p. 184 


Garu^a-p. 
I, 222, 40. 

p. 191 

= 

I, 222, 30 (last por- 

p. 192 


tion) to 41 (first 
portion) . 

I, 222, 40. 

p. 193 

— 

I, 222, 41 (latter half) 

p. 199 



to 42 (former half). 
I, 222, 42 (last por- 

p. 204 



tion) to 43. 

I, 222, 46-46 (former 

p. 200 



half). 

I, 222, 47. 

p. 210 


I, 222, 61 (former 

p. 319 

___ 

half). 

I, 224, la and 2. 

p. 340 


I, 224, la and 2. 

389 

= 

I, 222, 10. 

500 

= 

I, 222, 57-58a. 

Suddhikriya- 
kaumudl of 
Govindananda, 


p. 198 

= 

1, 84, 5a. 

Varsakriya- 




kaumudl of 
Govindananda, 

= I, 125, 1 to the end. 
= I, 128, 5. 


pp. 42-43 

p. 62 
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Garuda-p. 

pp. 68-9 = I, 128, 18-19. 

The last verse is not 
found. 

p. 175 = I, 81, 23. 

p. 295 r= I, 129, 23b-24a. 

pp. 313-314 = I, 131, 11-20. 

The line ' prapadye\ 

9 ham* is not found. 

p. 319 = I, 131, 1-2 (except 2b). 

p. 821 = I, 140, 4-5 (except 4c). 

p. 322 = I, 140, 6 to the end. 

pp. 456-457 = I, 123, 1-2. 

p. 494 = I, 217, 127. 

pp. 504-5 = I, 127, verses 1-2, 3b. 

9, 8b, 10b-17a and 
18-20a. 

p. 508 = I, 124, llb-18 and 21. 

The line 'bilvapatrayu- 
tam 9 and the verse 
‘visarjayet paredyui 
ca 9 are not found. 

5. Smj*ti-tattva of 
Raghunandana, 

Vol. I, 

p. S3 = 1, 129, 25-26. 

p. 42 = I, 181, Sa. 

p. 44-5 = I, 131, 11-15 and 17- 1 

20 . 

The verse ‘tarn evopa- 
vaset kalam \ three 
lines beginning with 
* prapadye 9 ham soda, 
etc/, and two lines 
'sarvalokesvara 9 and 
‘trdhi mam sarva- 
duhkhaghm 9 are not 
found. 

Three lines ‘stiryah 
somo yamah 9 etc. 
also are not found. 

p. 58-9 = I, 133, 1-2. 

p. 127 

(twice) = I, 124, IS. 

I, 124, 16b-19a. 

= 1 , 221 , 2 . 

.= I, no, 24. 


Garu^a-p. 


p. 347 

E Z 

I, 217. 78-79. 

These verses greatly 



resemble Gd I, 98, 
14 and 16 also. 

p. 849 

= 

I, 217, 83. 

p. 351 

r= 

I, 110, 1. 

p. 429 

— 

I, 68, 8-10. 

p. 430 

= 

I, 217, 168. 

p. 439 

= 

I, 172, 18-19a, 20a and 



21b. 

p. 440 



(twice) 

=r 

I, 173, 62, 66b, 



6; 

sitah’ and 

pittalo * ore not 

found) . 



I, 173, 8a; (the other 



8 lines are not 
found) . 

p. 752 

= 

I, 217, 127. 

Voi. n. 



p. 437 

= 

I, 129, 26-26. 

Kalasara of 
Gadadhara, 



p. 89 

= 

I, 133, 1. 

p. 146 

= 

I, 127, l-3a. 

p. 329 

= 

I, 62, 23. 


The line *etad eva 
param 9 is not found. 


Haribh&kti- 
vilasa of 

p. 28 = I, 232, 8. 

p. 103 = I, 221, 2. 

The other verse *yady 
apy upahatah 
pdpaih 9 is not 
found. 


p. 110 

= I, 231, 2. 

p. 113 

= I, 239, 68. 

p. 279 

— cf. I, 66, 4b. 

p. 505 

= I, 231, 8. 

p. 512 

= I, 281, 141ms, 


p. 206 
p. 846 
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p. MO 


p. 668 


uarupa-p. 


Garu^a-p. 


= I, 231, 13-1 4a. 


p. 689 = I, *82, 18. 


The line ‘ vaisnavandm 
sahasrebhyah * is not 
found. 

= I, 235, 8. 

The first three verses 
are not found. 


8. Haribhakti- 
rasamrla-sindhu 
of Rupa 
Gosvamin, 

p. 63 = 


I, 232, 18. 


XVI. VERSES QUOTED FROM THE ‘BRAHMA-P.* 
OR ‘BRAHMA* IN 


1. Caturvarga- Brahma-p. 

cintamani of 

Hemadri, 

Vol. I, — Numerous verses have] 

been quoted in con- 
nection with dona- 
tions, but not a 
single is found in 
the extant Brahma-! 
P- 

Vol. II, Part 

p. 226 = 60, S2b-SS, 35b and 

86-43. 

pp. 788-9 = 29, 27b-29a. 

&c. &c. 


Vol. m. Part i. 


p. 8 

— 

220, 99b-c. 

p. 10 


221, 1 ; 220, 210. 

p. 11 

= 

220, 204. 

pp. 12-13 


220, 87b-99a. 

The line ‘ptfdcatvaml 
anuprdptdh * is not 
found. 

p. 45 

= 

220, 67. 

p. 65 

= 

220, 77-78a. 

p. 71 

= 

220, 77a. 

The other two lines| 
are not found. 

p. 138 

= 

220, 60a. 


41 


Brahma-p. 


p. 171 

= 

220, 1 0b-l la. 

p. 189 

= 

220, 51b-52a. 

p. 197 

— 

220, 45b-48a. 

p. 213 

= 

220, 20b-21a. 

p. 230 

— 

220, 53b-54a. 

pp. 253-4 


220, 55-56. 

p. 259 

— 

220, 57-58. 

p. 260 

zr 

220, 1 0b-ll, 13a and 
14. 

pp. 264-5 

— 

220, 14-19 and 20b-21. 

p. 277 

“ 

220, 44b-45a. 

p. 279 

= 

220, 59. 

p. 292 

= 

220, 62b and 64a. 

p. 295 

rr 

220, C4b-66. 

p. 335 

= 

220, 5Sb-54a and 55- 
57. 

p. 421 

rr 

220, I09b-110a. 

p. 458 

= 

220, 127a. 

pp. 459-460 

= 

220, 136. 

p. 500 


220, 127b-135. 

p. 542 

=z 

220, 154-1 55a. 

p. 549 


220, 168. 

p. 551 


220, 156-158. 

The line * cindkam * is 
not found. 

p. 552 


220, 161. 

p. 557 


220, 159b-160a. 

The line ‘pavitre 

parame’ ia not 
found. 

p. 562 


220, 170, 175b-176, 
172b-175a, and 
178-180a. 

p. 601 

=: 

220, 159. 
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Brahma-p. 

, 602 

(twice) = 220, 181b-188a ; 220, 
184b-185a. 

pp. 670-680 = 220, 165b-166. 

The verse ‘Sveta - 1 
candana* is not 
Ifound. 

p. 680 = 220, 171b-I72a. 

p. 683 = 220, 161b-165a. 

p. 687 

(twice) = 220, 167. 

p. 736 = 220, 146. 

The other verse is no 
found. 

p. 744 = 221, 161. 

p. 1014 = 220, 106a. 

pp. 1134-5 = 220, 105 and 107b- 

110a. 

&c. &c. 

2. Madhava- 1 

carya*s com. on 
the Parasara- 
smfti, 

Vol. II, Part ii, ' 

p. 200 = 215, 136b-137a and 

138b-139a. 1 

p. 210-211 = 214, 29-31. 

Four lines are not 
found. 

p. 224-6 = 217, 48-50, 75b-76a, 57 

59b, 80b-81a and 
88a. 

p. 266 = 217, 68-7 la, 66-67, 77b- 

80a and 45-47. 

8. Dolayatra- 
viveka of 
Sulapani, 


fol. 8b (line 
4) = 


4. Rasayatra- 
viveka of 
Sulapani, 


5. Sraddha-viveka Brahma-p. 
of Sulapapi, 

fol. 24b = 220, 46b-47a. 

„ 25a = 220, 45b-47a. 

„ 28b 

(twice) = 220, 51b-52a. 

The other quoted pas- 
sage is not found. 

6. Tlrtha- 
cintamani of 
Vacaspatimisra, 

pp. 53-86 = 27, 2a. 

28, 1-2. 

Four verses from ‘santx 
tirthani etc/ on 
p. 53 of the 
Tlrtha-cintamani 
are not found. 

69, 14 to the end 


70, S-4a. 

34b to the end 
(except 35b-36a). 

43, 1-13. 

(45, l-5a, 16b and 

17b-c. 

45, 18-24, 53a, 54-79, 
84b to the end, 
and 82a. 

48, 1-6, and 10 to the 
end. 

49, l-40a, 41b-51, 54- 
56, and 57b to 
the end. 

50, 1-48, (one verse 
‘kundafabhyam 
vicitmbhydm* is 
not found), 

49-50a and 51 to 
the end. 

51, 1-SSa and 37 to 
the end. 

p. 87 = 57, 1-7. 

pp. 88-92 = 67, 8-S0a, S2b-42, 44- 

47 and 50-56. 


fol, 4a = 67, 10-11, 


pp. 92-108 = 57, 67 to the end. 

58, 1-7. 
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Brahma-p. 

Brahma-p. 

Four verses ‘tasmat 

pp. 143-154 = 65, 1-13, 15b-41a, 48- 

tarn munisdrdula * 

59, 65, 71-72, and 

etc. on p. 94 p!f 

74 to the end. 

the Tlrtha-cinta- 

pp. 156-159 = 51, 29-32, 37, and 42- 

mani are not 

45. 

found. 

66, 1-2, 10-13a and 

58, 12-27, 28b-29, 30b- 

14 to the end. 

58 and 62b to the 

p. 160 = 67, 3-5. 

end. 

pp. 161-169 = 67, 2, 6-12, 13b-22a 

59, 1. 

and 23-80. 

Two verses *sarv a- 

One verse *durlabham 

lakpanasamyuk- 

pav an am* on 

tam* etc. on p. 101 

p. 167 of the 

of the Tlrtha- 

Tlrtha-ci'.tamani 

cintamani are not 

| is not found. 

found. 

68, 28-31, 32b, 35, 

59, 3-4, 6a, 27b, 28b- 

69b-70, 72-75 and 

30a and 84b to the 

76a. 

end. 

p. 175 = 177, 19, 24 and 16-17. 

60, 1-11. 

One verse ‘ksctrajnam 

p. 104 = 57, 3-4. 

ca * is not found. 

p. 105 - 57, 8 and 13-14. 


p. 106 = 57, 22-23. 1 

pp. 176-180 = 41, 1 Ob-11, 53b, 56- 

pp. 107-108 = 57, 33-37 and 39-40. 

78a (six lines from 

p. 109 = 57, 58. 

*bhuktvd tatra 

p. Ill =60, 9-10. 

varan * on p. 178 

pp. 112-128 = 60, 12 to the end. 

of the Tirtha- 

Two verses 'nar ay arm- 

cintamani are not 

par o dharmo * etc. 

found) , 78b-88, 

on p. 113 and one 

91b-92, 89-90 and 

line f angusf,he 

93. 

haste * on p. 114 oi 

pp. 180-182 = 28, 44-56a, 62b to 

the Tirtha-cinta- 

the end, and 56b- 

mani are not found 

62a. 

61, 1 to the end. 

pp. 183-184 = 42, 1-7 and 9-10. 

62, 1-15 and 18 tc 

»— « 
9f 

II 

GO 

d 

the end (except 


22a). 

7. Sraddhakriya- 

Three lines ' ndstikayi 

kaumudl of 

na vaktavyam 

Govindananda, 

etc. are not found, 


63, 1-7. 

p. 15 = 220, 28-30 (except 

p. 130 = 60, 40-42a and 44-45 

30a). 

p. 132 = 61, 14-16, 23a-b anc 

p. 16 = 220, 18Sb-l84a. 

24. 

The line 'drm-mdrmam* 

p. 138 = 61, 25 and 27-30. 

is not found. 

p. 134 = 61, 31-34. 

p. 17 = *20, !56-157a, 158b 

p. 135 =r 61, 35-38. 

and 182b-183a. 

p. 138 = 63, 3 and 8-9. 

p. 18 

pp. 139-143 = 69, 11 to the end. 

(twice) = 220, 170 and 197b- 

64, 1 to the end, 

198a. 
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p. 19 

Brahma-p. 

= 220, 180b-181a and 

p. 20 

161. 

The line ' vetrdnkwrairi * 
is not found. 

= 220, 159-160a. 

p. 23 

— cf. 220, 162. 

p. 28 

= 220, 4. 

p. 42 

= 220, 127-129. 

p. 43 

= 221, 96a and 97a. 

p. 64 

= 219, 75b. 

p. 74 

= 220, 118b-119a. 

p. 84-5 

= 219, 46b-47a and 48. 

p. 84 

— cf. 219, 54b and 62b. 

p. 122 

= 219, 48 and 51. 

p. 141 

= 220, 160b. 

p. 142 

= 220, 162-164. 

p. 144 

= 220, 167. 

p. 145 

- 220, 139-140. 

p. 148 

The line 'ananga- 
lagnam yad vas- 
tram ’ is not 
found. 

= 219, 61b. 

p. 172 

= 219, 69-70a. 

p. 187 

= 219, 72b-73a. 

p. 189 

= 219, 75b. 

p. 203 

- 219, 78. 

p. 206 

= 219, 79. 

p. 210 

= 219, 81b-82a. 

p. 212 

= 219, 83. 

p. 258 

= 220, 51b-52a 

p. 263 

= 220, 51b-53a. 

p. 285 

= 220, 45b-48a. 

p. 300 

= 220, 53b-54a and 55-56. 

1 

8. Danakriya- 
kaumudl of 

Govindananda, 

p. 43 

= 218, 26b-27a. 

p. 49 

= 216, 18. 

p. 50 

= 216, 12-13. 

p. 52 

= 216, 30. 

9. Smjrti-tattva of 

Baghunandana, 

Vd. I, 

p. 216 

c 220, 139. 


Brahma-p. 

p. 404 = 29, 55-56. 

One verse is not found. 


&c. 


&c. 

Vol. II, 



p. 563 

= 27, 
28, 

2a and lib; 
l-2a. 

p. 564 

= 42, 

1-2, 4, 5 and 9-10; 
46, 4; 70, S-4a. 

pp. 565-7 

II 

2-42 (except lib 
and 31). 

p. 567 

= 57, 

57. 

pp. 569-570 

= 60, 

47; 61, 1-3 and 
57; 62, 1-2. 

pp. 570-571 

= 62, 

3b-5a, 6b and 
12b-13a ; 62, 23 ; 
63, 1-5, 13-14 and 
8-9. 

p. 571 

= 60, 

11. 

pp. 571-2 

= 63, 

17-21. 

p. 572 

= 65, 

3 and 57 ; 65, 

83a; 66, 1-2; 70, 
5-6a ; 64, 18. 


The 

verse *vdr$ikdmi 
caturo mdsdn is 
not found. 

pp. 572-3 

= 41, 

10b-ll, 53b, 56- 
57a, 59b-61a, 63b- 
64a, 67, 89b-90, 
28, 64b-c, 43-44 
and 48b. 


The 

verse ‘path* 


imasdne* and the 
line 'tathd caivot - 
kale deie* on 
p. 572 are not 
found. 

Four lines from ‘deham 
tyajantf on p. 572 
resemble Br 68, 
75-77. 

6c. 6c, 
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XVII. VERSES QUOTED FROM THE ‘SKANDA-P.’ OR 
‘SKlNDA’ IN 


1. Kalaviveka of Skanda-p. 
Jlmutavahana, 

p. 440 = VII, i, 208, 89. 

p. 448 = VII, i, 208, S8. 


4a. Madhava- 
carya’s com. on 
the Paraiara- 
smfti, 

Vol. I, Part i, 


2. Apararkas com. 
on Yaj., 


p. 185 

p. 188 


p. 20 5 = VII, i, 208, 39. 

3. Caturvarga- 
cintamani of 
Hemadri, 


5. Madana- 
parijata of 
Madanapala, 

pp. 193-5 = 


Vois. i-m. 


Hundreds of verses 
have been quoted 
by Hemadri from 
the ‘Skanda-p/ or 
‘Skanda’, and a 
good number of 
these quoted ver- 
ses is found in 
the printed 
Skanda-p. For 
instance, Catur- 
varga-cintamani, 


6. Vratakala- 
viveka of 
&ulapani, 

fol. 8a 

7. Dipakalika 
of Siilapani, 

fol. 124a 


Vol IH, Part i. 


p. 244 

p. 162 

p. 316 


&c. 


Sk VI, 220, 43. 

Sk VII, i, 206, 29-S0a. 
Sk VII, i, 206, 94. 


8. Dolayatra- 
viveka of 
Sulajmni, 

fol. lb ff. 


&c. 


fol. 3b-4a 


4. Kalanirpaya of 
Madhavacarya, 


9. Smrti-tattva of 
Baghunandana, 

Vol. I, 


p. 98 
p. 283 


= VH, i, 19, 2-S. 

= VI, 226, 9-10a and 
25-26a. 

The line ' sivardtris tu 
*5* is not found. 


p. 29 

(twice) s= 
p. 81 r= 

fcc. 


Skanda-p. 


VII, i, 207, 70, 73 and 
74b. 

VH, i, 207, 48. 


IV, i, 4, 21-28, 36, 39 
and 41-42. 


Cf. IV, ii, 84, 51a. 


the first two lines tally 
with V, iii, 209, 
85, VI, 21, 71, VI, 
37, 44 and so on, 
the remaining lines 
being not found. 


II, ii, 42 (except lines 
7a, SSb and 43b). 
II, ii, 42, 5. 


II, ii, 29, 3Sb-S4 and 
33a. 

II, ii, 29, 50. 

ftc* 
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(A). VERSES QUOTED FROM THE ‘PURU$OTTAMA- 
mAhAtmya’ IN 

1. Delay atra- Skanda-p. 

viveka of 
Sulapapi, 

fol. 3b 

(thrice) = II, ii, 29, 47. 

The other lines 
are not found. 


(B). VERSES QUOTED FROM THE ‘KAfc-KH/ 


IN 

1. Tirtha- Skanda-p. 

cintamani of 
Vacaspatimisra, 

pp. 370-372 = IV, ii, 59, 104b-105, 

115-117, 119-124,] 

126-133, 137-139] 

and 140-143. 

The lines ‘krte dharma- 
nadam 9 and * dva - 
pare bindu-iir- 
tham ca * on p. 
372 are not] 
found. 

2. Sraddhakriya- 
kaumudl of 
Govindananda, 

p. 225 := IV, i, 38, CO. 

p. 397 = IV, i, 35, 216b-217a. 

p. 658 = IV, i, 35, 216b-217a | 

3. Var$akriya- 1 

kaumudi of 

Govindananda, 

pp. 280-1 = IV, i, 27, 152-154. 

The last two lines 
*e t d n « data, 
pdpdni* etc. are| 
not found. 


Skanda-p. 

567 

(twice) = IV, i, 40, 108 and 

118. The two 

lines ‘jdta-mdtram’ 
and ‘bhak-ftyabka- 
hftyc* are not 

found. 

p. 576 = IV, i, 4, 74-75, 77-81a 

and 82-83. 

pp. 577-8 = IV, i, 4, 18, 22-23a 

and 33. 

IV, i, 4, 34-35. 

IV, i, 4, 36. 

IV, i, 4, 60-61. 

The first four lines 

*pdnipiditdh\ 
tdmm tu§tyd tu' 
etc. are not 

found. 

Smrti-tattva of 

Raghunandana, 

Vol. I, 

pp. 370-1 = IV, i, 4, 80. 

p. 422 = IV, i, 35, 199b-200 

and 201b-203a. 

p. 427 = IV, i, 35, 216b-217a. 

p. 434 = IV, i, 85, 223-224a 

and 225a, 
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Skanda-p. 5. Vidhfina- 

parijata of 

Skanda-p. 

p. 745 

= IV, i, 85, 157. Anantabhatfa, 

Vol. I, 


Voi. n. 

pp. 677-683 = 

IV, i, 37, verses 1, 3, 


10-12, 14, 17-20, 
22, 28, 30-32, 35, 

p. 13 

= IV, i, 4, 33. 

37, 44-53, 55-57a, 
58-59, 63-64, 66, 


&c. 

&c. 


(C). VERSES QUOTED FROM THE ‘REVA-KH.’ 

IN 


1. Madhava- 

Skanda-p. 


Skanda-p. 

carya’s com. on 
the ParaSara- 
smrti, 


p. 253 

— Cf. V, iii, 159, 12b. 


Vol. II, Part ii. 


p. 264 



(twice) 

— Of the 8 lines quoted, 

pp. 231-2 

The last four lines 


the last four tally 

(‘ gadgado * nrta - 1 


with Sk V, iii. 


vadi etc.) are the| 


159, 13a, 17b, 21a 


same as Sk V, iii 


and 24a. The 


159, 12a, 16b, 17a| 


rest are not 


and 18b. The rest 
are not found. 


found. 


(D). VERSES QUOTED FROM THE ‘NAGARA-KH.’ 

IN 


Caturvarga- 

Skanda-p. 



Skanda-p. 

cintamani of 





Hemadri, 


pp. 13-14 

= 

VI, 818, Sb-5a, 6b-10a 





and lib. 

Vol. II, Part i, 


p. 16 

= 

VI, 815, 40a and 41. 



p. 22-23 


VI, 815, 88-89, 41, 

pp, 485-497 = 

VI, 177, 14b to the 



4S-50b and 55. 


end; 178, 1-74. 

p. 24 




A few lines are not| 

(twice) 

r= 

VI, 815, 61 and 87. 


found. 

pp. 45-46 

= 

VI, 816, 6b-18a. 

pp. 805-810 = 

VI, 162, 23-27 and 

p. 48 

= 

VI, 816, 14-16. 


29-73. 

p. 66 


VI, 816, 67-68a. 



p. 78 

— 

VI, 816, 67-69a. 

Vol. n, Part ii. 


p. 152 

= 

VI, 818, 8. 



p. 169 

= 

VI, 816, 7b-9a. 

pp. 114-122 = 

VI, 266, 8 to the end.l 

p. 172 

= 

VI, 815, 88-87. 



pp. 172-3 

= 

VI, 815, 88-89. 

Vol. HI, Part i. 


p. 197 

= 

VI, 816, 96b-97. 



p. 199 

= 

VI, 816, 99b-101. 

p. 9 = 

VI, 215, 57b-00. 

pp. 200-201 

= 

VI, 816, 184-130a. 



828 Pur&nic Records on Hindu Rites and Customs 


Skanda-p. 

pp. 204-7 = VI, 219, 14-15a ; 220, 

1, 7-8, 10a, 29, 
82, 85a, 86b-87a, 
S9b-42, 48a, 47b, 
51, 54b, 55b, 68 
69 and 78-75 ; 
and 221, 2a, 8a, 
5a and 6a. 

A few lines are notj 
found. 

p. 214 = VI, 222, 1-8 (= 219, 

19b-22). 

pp. 219-221 = VI, 222, 4-5, 7-14a 

16- 28a and 80. 

p. 229 = VI, 217, 68b-65a. 

p. 230 = VI, 217, 65b-66a. 

p. 252 = VI, 217, 60-63a. 

pp. 255-6 = VI, 217, 52-59. 

p. 390 = VI, 217, 22 and 24-] 

25. 

p. 420 = VI, 217, 7b-8a. 

pp. 508-4 = VI, 217, 11-15 and 

17- 20. 

p. 523 = VI, 217, 46. 

pp. 538-540 = VI, 221, 82, S3b-S6a. 

87, 44, 88, 41-43 
46, 49, 51-52 and 
54-58. 

Three lines from Hena 
te medhyatdm * on 
p. 539 are not] 
found. 

pp. 599-600 = VI, 221, 23a, 24-26a 

and 27-80. 

&c. &c. 

Vol. HI, Part ii, * 

pp. 48-49 = VI, 216, 96b-97. 

The verse 'nobhc 

vatha* is nol 
found. 

p. 804 = VI, 266, 30-82. 

The verse ‘mdgha- 

phalgunayor 

is nol 

found. 

p. 306 

(twice) =3 VI, 266, 9-1 0a; anc 

266, 25-26a. 


Skanda-p. 

pp. 809-310 = VI, 266, 57-58a. 
p. 312 = VI, 216, 7b-8 (also 

cf. verse 88). 
pp. 410-411 = VI, 217, 65b-66a. 

p. 411 = VI, 217, 66b-67. 

pp. 463-4 = VI, 216, 96b-97. 

pp. 465 -6 = VI, 216, 99b-102a. 

p. 467 = VI, 216, 124-130a. 

pp. 473-5 = VI, 219, 14-15a; 220, 

1, 7-8, 10a, 29, 
32, S5a, 36b-37a, 
39b-42, 48a, 47b, 
51, 54b, 55b, 68- 
69 and 73-75 ; 
and 221, 2a, 3a, 
5a and 6a. 

A few lines are not 
found. 

p. 493 == VI, 222, 1-3 (= 219, 

19b-22) . 

pp. 497-500 = VI, 222, 4-5, 7-28a 

and SO. 

p. 501 = VI, 217, 63b-65a. 

p. 649 = VI, 217, 60-63a. 

Kalanirpaya of 
Madhavacarya, 

p. 290 = VI, 266, 57. 

The line 

labhate* is not 
found. 

p. 298 = VI, 266, 30-32. 

p. 310 = VI, 216, 7b-8. 

The first and the third 
line tally with Sk 
VI, 216, 83 also, 
p. 346 = VI, 217, 66b-07, 

Smrti-tattva of 
Eaghunandana, 

Vol. I, 

p. 125 = VI, 266, 57. 

The line * akpaydn 

labhate* is not 
found. 

p. 256 = VI, 216, 96b-97. 

The verse * nabho 

vathat is not 
found. 
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(E). VERSES QUOTED FROM THE ‘PRABHASA-KH/ 


IN 

1, Caturvarga- Skanda-p. 

cintamapi of 
Hemadri, 


Vol. in, Part i, 


p. 280 

= 

vn, 

i, 205, 50b-51. 

p. 291 

= 

vn, 

i, 205, 52. 

p. 314 

= 

VII, 

i, 206, 51. 

p. 816 

= 

vn, 

i, 205, 4-5a. 

p. 319 

= 

vn, 

i, 205, 6. 

p. 820 

— 

VII, 

i, 205, 8-9. 

p. 330 

= 

VII, 

i, 205, 5a. 

pp. 357-8 

= 

VII, 

i, 205, 77-81. 



The 

verse ‘paraddra- 


bhigo mohat * is| 
not found. 


P- 

370 

= 

vn, 

i, 206, 

9-10a. 

P- 

389 

rz: 

rVH, 

i, 205, 

53 and 





55a. 


P- 

448 

= 

vn, 

i, 205, 

54b and 





55b. 


P- 

455 

= 

vn. 

i, 205, 

56b-57. 

pp. 

554-5 

rr 

vn, 

i, 206, 

88b-89a. 

P- 

641 

= 

VII, 

i, 206, 

S5b-37a. 




Three lines from ‘praja- 


pusti-dyuti * arej 
not found, 
p. 646 = VII, i, 205, 11. 

pp. 682-3 = VII, i, 206, 47. 

pp. 694-5 = VII, i, 207, 4. 

p. 702 = VII, i, 207, 5. 

The lines ‘ cakra - 

baddham tu’ etc. 
are not found. 

p. 717 = VII, i, 207, 3. 

p. 733 = VII, i, 207, 6-7. 

The verse ‘bandha - 1 
moksam tu * 

not found. 

p. 1019 = VII, i, 206, 66. 

p. 1021 = VII, i, 206, 40. 

p. 1070 = VII, i, 336, 5Sb-54a. 

p. 1073 = VII, i, 336, 54b. 

pp. 1074-5 = VII, i, 336, 55b-56. 

The line 'bhdratd- 
dhyanam* is not! 
found. 

r= VII, i, 336, 55a. 


Skanda-p. 

pp. 1079- 

1080 = VII, i, 206, 113-115 

and 116b. 

Five lines from pitfmi 
ca trim lohcsu 
are not found, 
pp. 1081-2 = Vn, i, 206, 117-124. 

Two lines from ‘sap- 
tarsindm pitfndm 
ca * and four lines 
from *devarsinam 
janetdrah * are not 
found. 


p. 1097 

— 

vn, 

i, 336, 259-260. 

p. 1138 

= 

vn. 

i, 206, S. 

p. 1139 

— 

vn, 

i, 206, 4. 

p. 1154 


vn, 

The 

] 

i, 206, 2. 
line *8avyena' is 
not found. 

p. 1160 

— 

vn, 

i, 208, 40. 

p. 1168 

rr 

vn, 

i, 206, 68. 

p. 1176 

= 

vn, 

i, 206, 49. 

p. 1179 

— 

VII, 

i, 205, 11. 

p. 1193 

— 

VII, 

i, 206, 18b-c. 

p. 1199 

p. 1208 


vn. 

i, 206, 4G. 

(twice) 

— 

VII, 

i, 206, 113-115a 

and 116a; and 
VII, i, 206, 118. 

p. 1380 

= 

VII, 

i, 200, 89b-40a. 

p. 1523 


VII, 

i, 208, 42b-4S. 

p. 1525 

— 

vn, 

i, 208, 44-45a. 

pp. 1525-6 

= 

VII, 

i, 208, 45b. 


The other two lines 
f evam apy acaret * 
etc. are not 
found. 

pp. 1571-3 = Vn, i, 336, 17, S4b- 

53a and 57-61 a. 
The line *pvabhdr- 
gava*, eleven lines 
from ‘dvdhayisye 
tan sarvdn\ and 
the verse ' jdtyan - 
tara-sakasran f are 
not found. 

= VH, i, 336, 65b-67a. 


p. 1077 

42 


p. 1574 
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Skanda-p. 

pp. 1574-6 = VII, i, 886, 64-65a. 

Six lines from 'darbhas 
tUdi y are not 

found. 

Vol. Ill, Part ii, 


p. 9 
p. 827 
p. 540 
p. 561 
p. 568 
pp. 570-1 
pp. 574-5 
p. 575 


Vn, i, 19, 2-8. 

VII, i, 206, 94. 
VII, i, 205, 50b-51. 
VII, i, 205, 52. 

VII, i, 206, 51. 

VII, i, 205, 4-5a. 
VII, i, 205, 6. 

VII, i, 205, 8-9. 


Skanda-p. 

p. 587 = VII, i, 206, 98a and 

92b. 

2. Kalanirnaya of 
Madhavacarya, 

pp. 157-8 = Vn, i, 205, 50b-51. 

3. Smrti-tattva of 
Raghunandana, 


Vol. I, 

p. 1 
p. 20 

pp. 756-7 


= vn, i, 19, 2-3. 
= VII, i, 205, 52. 
= Vn, i, 19, 2-3. 


(F). VERSES QUOTED FROM THE ‘CAMATKARA-KH.’ 

IN 


1. Caturvarga- Skanda-p. 

cintamani of 
Hemadri, 

Vol. in. Part i, 

p. 1162 = VI (Nagara-kh.), 20, 

18. 

Hemadri quotes 143 lines from the ‘Camatkara-kh.\ and of these only two (as 
shown above) are found in the present Nagara-kh. which contains chapters on a 
king named Camatkara and a town named after him. 

XVIII. VERSES QUOTED FROM THE ‘BRAHMAVAIVARTA-P.’ 

IN 


1. Kalanirnaya of 
Madhavacarya, 


Brahmavaivarta-p. S. Smrti-tattva of 
Raghunandana, 


Brahmavaivarta-p. 


pp. 222-223 

p. 226 

p. 227 


IV, 8, 54-55a. 
IV, 8, 67-68. 
IV, 8, 57b-58a. 


2. Vratakala- 
viveka of 
Sulapapi, 


== IV, 8, 67-68, 


Vol. I, 

p. 88 

The verse ‘catasro 
ghapikdh * is not 
found. 

p. 42 = IV, 8, 6. 

p. 44 = IV, 8, 64-66. 


fol, 6b 
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Brnhmavaivarta-p. 

4. Haribhakti- 

Brahmavaivarta-p. 




vilasa of 


p. 48 



Gopalabhatta, 


(twice) 

— 

IV, 8, 62-6Sa. 





IV, 8, 62a. 

p. 794 = 

IV, 8, 72. 

p. 49 

= 

IV, 8, 54-55a. 


The verse * catasro 

p. 51 


| 


ghafikdh' is pot 

(twice) 

— 

IV, 8, 67-68. 


found. 



The verse 'krsnajpimi' 

p. 979 = 

IV, 8, 54. 



is not found. 

p. 985 = 

IV, 8, 67-68. 

p. 53 

= 

IV, 8, 72. 

5. Kalasara of 


p. 54 

= 

IV, 8, 57b-58a. 

Gadadhara, 


p. 104 

Izz 

IV, 26, 89. 



p. 109 

— 

IV, 8, 84-85. 

p. 55 = 

IV, 8, 57b-58a. 

p. 326 

zz 

IV, 8, 72. 

p. 87 = 

IV, 8, 72. 





The verse ' catasro 

Vol. II, 




ghatikdh- is not 

p. 37 

zz 

IV, 26, 89. 


found. 

p. 52 



p. 97 = 

IV, 8,54b. 

(thrice) 

zz 

IV, 8, 72. 

p. 100 = 

IV, 8, 67-68. 



The other verses i 

p. 130 = 

IV, 26, 39. 



not found. 

p. 140-1 = 

IV, 8, 72. 

p. 87 

zz 

IV, 8, 84-85. 


The other verses are 

p. 99 

zz 

IV, 8, 84-85. 


not found, 


XIX. VERSES QUOTED FROM THE 

‘BHAVISYA-P/ 

‘BHAVISYAT-P.’ OR 

‘BHAVI§YA’ IN 

1. Vijnanesvara’s Bhavisya-p. 


Bhavi$ya-p. 

Mitaksara, 

p. 414 

= I, 39, 1, 9b-10a and 

on Yaj. Ill, 


12a. 

6 = 1, 32, 56b-57a. 

p. 415 

I, 46, la and 2a. 

= 1, 81, 2-3, 14b and 

2. Kalaviveka of 


15b-16a. 
I, 96, S-4a. 

Jimutavahana, 

pp. 415-416 

= I, 97, 1 ; 

p. 408 = I, 21, 31 and S2b-S4a. 


I, 98, 1 ; 

I, 99, 1-2; 

pp. 411-412 = I, 31, 1-2, 4-10 and 16, 


I, 100, 1 ; and 

The last line t sndna\ 


I, 101, l-2a and 20b- 

ddnddikam karma' 


21a. 

is not found. 


The line * 8 nan a - 

pp. 413-414 = I, 32, la and 8b-4aj 


ddnddikam sarvam* 

I, 86, 67-69 ; 


is not found. 

I, 37, 1-2; 

p. 417 

= I, 106, 4b-7a. 

I, 32, lb-Sa; 


Seven lines from ‘sukla- 

I, 37, 3a. 


paksasya aaptam- 

Four lines from 'supte 


ydm upavasaparo 

jandrdane deve* are 


narah * are not 

not found* J 


found. 
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Bhavi$ya-p. 

p, 492 = I, 81, 2. 

The verse ‘amd va\ 
soma-vdrena * is not 
found. 

pp. 507-508 = I, 99, 1-2. 

I, 106, 4b-6a. 

S. Apararka’s 


com. on Yaj., 


p. 15 

= 

I, 4, 87b-89. 

p. 26 

= 

I, 8, 6-7. 

p. 39 


I, 8, 68b-69. 

p. 41 

rz 

I, 3, 85b-86. 

p. 52 

= 

I, 4, 57. 

The verse 'savydpa- 



savya’ is not found. 

p. 60 

— 

I, 8 S2b-3S. 

p. 239 


I, 184, 18b-19a. 

p. 241 

— 

I, 186, 20b-27a. 

p. 283 

— 

I, 184, 41 and S5b-87. 

pp. 626-627 

= 

I, 181, 23-24a and 26a 
I, 181, 28-32. 

p. 1186 


I, 65, 14, 16, 13a, Ob-j 



10a and 15. The! 
line 'trisu varnefu ’ J 
is not found. | 

Danasagara of 

I 

Baltelasena, 


' 

fol. 14b 


I, 181, 84. 

„ *3a 

= 

I, 64, 4 ( = I, 103, 



19b-20a) 

„ 276b 
„ 287b- 

"ZZ 

I, 93, 74b-75a. 1 

290a 

F= 

I, 93, 58 and 59b ; 
I, 93, 49-50; 

I, 93, 51 ; 


I, 93 69-71 ; 

I, 93, 45 ; 

I. 93, 42; 

I, 93, 43-44 ; 

I, 93, 68 ; 

(the verse ca 

vadydni* is not 

found) ; 

I, 93, 60-61a; 

I, 93, 62; 

I, W, 63; 


Bhavigya-p. 

(three lines *dhana- 
dhanyaip’ etc. are 
not found); 

I, 93, 35 ; 

I, 93, 36 ; 

I, 118, 50b-52a ; 

I, 103, S9b-41a ; 

I, 93, 37 ; 

(three verses ‘vimdnam 
iti* etc. are not 
found) . 

Smrti-candrika 
of Derail u- 
bhat^a, 

I, S3 = I, 8, 6-7a. 

III, i, 54 = I, 181, S8-29. 

IV, 163-164 — Of the five quoted 

verses, the verse 
* vaisvadevena ' is the 
same as Bhav I, 
184, 5 ; the verse 
* avratandm * is the 
same as Bhav I, 4, 
117b-118a ; and the 
verse * brahmanati - 
kramo nastx is the 
same as Bhav I, 4, 
120b-121a or Bhav 
I, 184, 29b-30a. 

230 = I, 186, 24. 

231 = I, 186, 21b-22a. 

Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 


p. 40 


I, 172, 22b-2Sa. 

p. 62 

= 

I, 31, 1-2, 6-7a and 16. 

p. 63 

= 

I, 81, 2; I, 96, 3-4a; 
I, 100, 1. 

pp. 432-4 


IV, 155, 1-3, 7-10, 
13b to the end. 

p. 466 

mmm 

I, 170, 6-7. 

Also of. IV, 138, 8a 
and 4b. 

p. 467 

ss 

1, 160, 1940, 
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Bhavi$ya-p. 


pp. 467-8 

“ 

I, 170, l-8a and 3b-5. 

p. 504 

= 

I, 17*, 23b-*5a. 

p. 60S 

= 

IV, 168, 45. 

p. 664 


I, 169, 1-*. 

p. 671 

= 

IV, 168, 1 0b-l 2a. 

p. 678 


IV, 168, 12b-13a. 

pp. 680 

= 

I, 172, 25b-26a. 



The verse ‘dadydd 


gunavate * is not 

found. 

pp. 1031-8 - IV, 128, 2-11 and 13- 

15. 

The line ‘ato drumak’ 
(on p. 1033) is not 
found. 

&c. &c. 

VoJ. II, Part i, 

pp. 4-5 = I, 181, 10-14. 

Two lines from ‘varrw- 1 
dharmah ta uktas 
tu* are not found. 

p. 10 = I, 181, 7a. 

pp. 19-20 = I, 4, 87b-89. 

p. 23 = I, 2, 1-3. 

p. 27 = I, 181, 34. 

pp. 31-2 = I, 181, 38b-40a. 

pp. 50-51 = I, 97, 20 ; 

I, 98, 9-1 0a ; 

I, 100, 8b-9a and 6b-7 

I, 68, Sb-4. 

The verse * sadbhaga - 
kuftham' is not 
found. 

pp. 229-231 = I, 214, 3 to the end. 

pp. 345-8 = I, 18, 1 to the end. 

pp. 381-2 = I, 19, 85b-90 and 91b- 

93a. 

pp. 474-7 = I, 21, 1-12, 13b-14a, 

15b-17a, 18-20, 24- 
31 and 34b-36. 

The verse *yo *sydm 
dadatf (on p. 477) 
is not found. 

= I, 31, 1-5. 
as 1* 31, 6-10. 


Bhavi?ya-p. 

pp. 514-9 = I, 81, 11-13, 14b-31a, 

S5b-36b and 37b-63. 

A few lines on pp. 517 
and 519 are not 
found. 

pp. 519-520 = I, 22, 1-2. 

pp. 537-543 = IV, 37, 1-8 and 11 to 

the end. 

The line * rasdj-jaiam * 
(on p. 538) and the 
verse ‘yad indrena 
purd cirnam* are not 
found. 

pp. 557-560 = I, 32, l-5a, 6b-16, 50- 

51a and S3b-4la. 

Eleven lines from 
'ei )am uktvd’bhavat 
tusnlm * (on p. 559) 
are not found. 

pp. 560-563 = I, 32, 42b-47a and 48- 

54a. 

Two lines from ‘puja- 
yitvd prayatnena* 
(on p. 562) and 
seven verses from 
€ gdm ca dady&t 
savatsdm vai (on 
p. 562) are not 
found. 

pp. 563-4 = I, 37, 1 to the end; 

I, 38, 1-4 and 5b to 
the end. 

The line 'iaci dvi- 
bdhuh * and the 
.Verse *n a k ten a 
bhakti-sahitank’ are 
not found. 

p. 567 = I, 37, 1 to the 

Two lines from * pdya - 
sena ghrtadhyena* 
are npt found. 

pp. 004-5 = I, 39, 1-11 and 12b to 

(quoted as the end. 

from Bhavif- Three lines from 

yotara- ‘taUaip, 

pura^a*) are not found. 

pp. 656-9 s l 59, 1-25. 
pp. 659-660 s l 51, 1-15. 


pp. 512-3 
pp. 513-4 
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Bhavi?ya-p. 

pp. 660-668 = I, 81, 1 ; 

I, 96, 8-4, 7-1 3a, 15b-| 
16a and 17 to the] 
end. 

Two lines ' sauvarnam 
karayed bhaktya , * 

and ’loke prasi- 
ddhah * (on p. 661) 
are not found. 

pp. 668-4 = I, 81, 2-4, 7-lla andj 

12-1 5a. 

pp. 664-7 = I, 97, 1-1 la and 12 to| 

the end. 

pp. 667-9 = I, 98, 1-14, 15b-16 and 

18 to the end. 

p. 669 = I, 99, 1-4 and 6 to the| 

end. 

pp. 669-671 = I, 100, 1-2 and 3b to| 

(quoted as the end. 

from ‘Bhavis- 

yottara’) Three lines from| 

'putra-kamo labhet 
putram* (on p. 671)1 
are not found. ' 

pp. 671-4 = I, 101, 1, 7, 2-6, 8-9, | 

llb-12a and 13-22a. 

pp. 674-6 = I, 166, l-15a. 

Six lines from * kar - 
tavyo niksubhdrkas 
(on p. 674), two 
lines from r bhaktya 

line ‘gandharva-rdja] 
patina * (on p. 675) 
and eight lines from 
*mahdratna-pra bha - 
vena * (on p. 676) 
are not found. 

pp. 676-9 = I, 167, 1 to the end. 

The lines from *kuli-\ 
nam nipasawpan~\ 
naip? (on p. 677) 
and the lines 7cu/*-| 
nam rupasampan- 
nam*, *mahoUaham\ 
mahdviryam *, *i 

hdsavidam * and 

*prabhay& 8urya-\ 
tarjikdiab,* (on p 
678) are not found. 


Bhavi$ya-p. 

pp. 679-685 — Cf. I, 68 ; I, 69 ; I, 70, 

Ml. 

(There are many ver- 
ses common to the 
Bhavi?ya-p. and the 
Caturvarga-cinta- 
mani). 

pp. 685-7 — Cf. I, 70. 

pp. 687-690 = I, 208, 8-22a and 30b- 

84a. 

pp. 690-696 — Cf. I, 212 and 213 
(verses l-40a). 

pp. 096-7 = I, 218, 40b to the end. 

pp. 724-6 = I, 209, 1-14. 

casvayuje * and 
'tejasa hari-samkd- 
iah* (on p. 725) are 
not found. 

p. 726 := I, 197, 25b-27. 

pp. 726-8 = I, 65, l-7a, 19-20, 21b- 

xo, 21a and 
the end. 

The line ‘pavitra hi 
pavitranam (on 
p. 726) is not 

found. 

pp. 728-731 = I, 105, l-14a, 15b-16, 

12b, 14b-15a, 17- 

20a, 25-26 and 29. 

wnt m T iii n /»1 aa 1 0Xb 

to the end. 

The line * sarkard - 

khadya-misran? (on 
p* 732) is not 

found. 

pp. 785-6 = I, 108, 1-11. 

pp. 736-8 = I, 104, 2 to the end. 

pp. 740-741 = I, 106, 4b-10a and 

llb-14. 

p. 741 = I, 110, 1-5, 7a and 8b. 

pp. 741-8 = I, 111, 1 to the end. 

The verse * prdpyeha 
vtptdam devam* (on 
p. 742) and the 
‘‘hom&rca kriyate 
tatra* (on p. 748) 
are not found. 

pp. 744-6 ss l 118, 10b-17. 
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Bhavipya-p. 


Bhavipya-p. 


pp. 748-753 


pp. 754-0 
pp.760-3 


= I, 165, 1-12, 15-17a, In Caturvarga-cintamapi, Vol. II, verse* 

18-21 and 22b to| have been quoted from the *Bhavi$ya-p/ 

the end. in connection with vows on Tithi* 

Eighteen lines from beginning with As^aml, but these verses 

4 dadhyodanam ca are not found in our printed Bhavi?ya. 


bhuhjdno * (on pp, 

750-1) and three 
lines from ‘hantya 
vidhusamo rdjan * 

(on p. 752) arc 
not found. 

I, 109, la and 2b-13a. 

I, 47, 50b to the end. 7. Madhnvacarya’s 
The first five lines] com. on the 

*k*amd satyam* etc. Parasara-smrti, 

are not found. , „ 

Vol. I, Part i, 


In Caturvarga-cintamani, Vol. Ill, verses 
have been quoted from the ‘Bhavisya-p.* 
on Sraddha etc., and many of these verses 
are found in our printed Bhavisya. But it 
is needless to enlist them here. 


&c. 

&c. 

p. 324 

= 

I, 4, 56. 

Vol. II, Part ii. 


Vol. I, Part 

ii, 


pp. 424-440 = 

I, 55-57 and 58 (verses 

pp. 24-25 

— 

I. S, 6-Ta. 


1-23). 

p. 347 

— 

I. 4, J20b-121a (= I, 


There are many cases] 



184, 29b-S0a). . 


of disagreement. 

p. 378 

— 

I, 186, 21b-22a. 

pp. 520-1 = 

I, 82, 1, 3, 5-6a and 

p. 382 

— 

I, 189, 24. 


7b-8a. 





The verse *yo yah 1 

8. Madana- 




surya-dine* is not 

parijata of 




found. 

Madanapala, 



pp. 522-8 = 

I, 82, 8b-10a, 12a, 13| 





and 15b-24. 

p. 355 

= 

I, 8, 6-7b. 

pp. 523-4 = 

I, 83, 1-3. 

p. 411 


I, 32, 66b-57a. 


I, 68, Sb-4a. J 

p. 476 

= 

I, 183, 8-21a. 


I, 83, 4b-5 and 6a. 



The line ‘havisyena’ is 

p. 524 




not found. 

(twice) = 

I, 80, llb-12a (the 





remaining lines are 
not found). 

I, 88, 15b-17. 

pp. 525-0 = I, 89, 2b-8 and 5-7. 

p. 526 = I, 90, 1-Sa and 5. 

pp. 526-7 = I, 91, l-4a and 6. 

(quoted as 
from ‘Bhavis- 
yottara’) 

&c. &c. 

(The above list of the quotations from 
the ‘Bhavisya-p.’ in the Caturvarga-cintS- 
mani is not exhaustive). ) 


Kullukabhatta’s 

commentary, 

on Manu II, 

1 = I, 181, 7-8. 

on Manu II, 

13 = I, 181, 17a. 

on Manu II, 

25 =1, 181, 10-14. 

The line 'vorna- 
dhannah sa • uktas 
tu 9 is not found. 

on Manu m, 

7 cl, 181, 24a. 



APPENDIX II. 


We give below a list of the more important of the untraceable 
Pur&nic verses contained in the commentaries and Nibandhas. A 
good number of such verses has already been noted in Appendix I. 
In spite of repeated searches we could not trace these verses in the 
respective Puranas, especially in the editions mainly used in this 
thesis. It is, however, not possible to assert that not a single 
traceable verse has escaped our notice. 

The untraceable Puranic verses in the Caturvarga-cintamani are 
too numerous to be noted here. 

[The abbreviations used exclusively in the following list are 


as follows : 


A com. 

= 

Apararka’s com. on Yaj. 

AS 

— 

Adbhutasagara (of 
Ballalasena) . 

BS-bh. of 



AM 

= 

Brahmasutra-bhasya of 
Anandatlrtha Madhva. 

DK 


Dlpa-kalika (of Sula- 
pani) 

JDS 

= 

Danasagara (of Ballala- 
sena). 

DV 

zz 

Durgotsava-viveka (of 
Sulapani) . 

HL 

= 

Haralata (of Aniruddha- 
bhafta) . 

HV 


Haribhaktivilasa (of 

Gopalabhatta) . 

KC 

= 

Kjtyacara (of Srldatta 
Upadhyaya) . 

Kcom. on 


« 

M. 

= 

Kullukabhatta’s com. 
on the Manu-sm^ti. 

KB 

rr 

Krtya-ratnakara (of 

Capde6vara) . 

KV 

= 

Kalaviveka (of Jimuta- 
vfthana, 


Mcom. on 


PS 

r=r 

Madhavacarya’s com. 

on the Para6ara-smrti. 

Mit. 

= 

Mitaksara (on Yaj.). 

MP 

= 

Madana-parijata (of 

Madanapala) . 

Npr 


Nityacarapradipa (of 

Narasimha Vajapeyin). 

PVi 


Prayaicitta-viveka (of 

Sulapani) . 

sc 

= 

Smrti-c a n d r i k a (of 
Devanabhatta) . 

ss 

= 

Smrtyarthasara (of 

Sridhara) . 

ST 

= 

Smrti-tattva (of Raghu- 
nandana). 

£V 

= 

6 r a d d h a-viveka (of 

Sulapani) . 

TC 

— 

Tirtha-cintamapi (of 

Vacaspatimiira) . 

TV 


Tithi-viveka (of 6ula- 
pa^ii). 

W 

= 

Vratakala-viveka (of 

Sulapfifli) . 

YT 

= 

Yatra-tattva (of Raghu- 
nand&na) . ] 
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Verses quoted from the 

1. ‘M&rkapdeya-p.* in — (*) Acom., pp. 421 (=Vi$ III, 14, 81-82) , 960, 1202. 

(ii) AS, p. 487. (Hi) SC, II, p. 261 and IV, pp. 268-4, 391-2. 

(iv) KC. fol. 14b. (v) MP, pp. 61, 248, 264, 808, 326, 329. 

2. ‘Vayu-p.’ or ‘Vayavlya* in — (i) Acom., pp. 51, 202-8, 203, 467, 491, 632, 685, 

1022. (it) DS, fol. 25b, 150a-b. (Hi) SC, I, 87 ; II, 410 ; IV, 76, 82, 335, 

339, 339-340, 352, 403, 404, 416-7. (iv) KV, pp. 303 369, 372, 428. 

(v) KC, fol. Sb. (vi) Mcom. on PS, I, i, p. 134 ; I, ii, pp. 40, 
78-79, 415, 417, 423 ; II, ii, pp. 249, 261. (vii) PV, p. 462. (viH) MP, 
pp. 24, 585, 596, 625. (ix) TC, pp. 4, 283, 318, 325. 

3. ‘Brahmanda-p.* or ‘Brahman^a* in — (0 KV, pp. 346, 401, 440, 458, 494, 534. 

(ii) Acom., pp. 126, 143-4, 2G9, 424, 448, 488, 499, 509, 512. (Hi) AS. 

pp. 524, 527, 531, 537, 538, 539, 541, 542, 544, 545, 546, 556. (iv) SC, 

I, 28; II, 294, 302-3, 311, 317, 323; IV, 61, 261, 269-270, 838, 344, 
358. (v) Mit. on Yaj. Ill, SO. 

4. ‘Vi^nu-p/ or ‘Vaisnava* in — (i) KV, pp. 330, 464, 493. (H) Acom., pp. 139, 

244, 883. (Hi) Mit. on Yaj. Ill, 0 (?) . (iv) DS, fol. 25b. (v) AS, pp. 

383. 499-500, 564. (vi) SC, I, 127; II, 331, 423, 526, 570, 617; IV, 
48, 53, 160, 213, 223, 243. (vn) Kcom. on M. IV, 62. (vHi) KC, fol. 
57b, 60b, 68b. (ix) PV, pp. 255, 396, 398, 431. (x) MP, pp. 204, 
211 . 

5. ‘Matsya-p.’ or ‘Matsya’ in— (i) KV, pp. 62, 177, 304, 391, 426, 447, 462, 523. 

(H) Acom., pp. 201, 207, 209, 295, 370, 380-382, 427, 429, 442, 488, 

549, 1225. (Hi) HL, p. 169 (iv) AS, pp. 405, 409. (v) DS, fob 

26a. (vi) SC, II, 285, 565 ; IV, 53, 72, 76, 77-78, 198, 451-2 ; V, 86, 
112. (vii) Kcom. on M. VIII, 92. (viii) MP, pp. 308, 525, 534, 
537. (ix) PV, p. 405. (x) TC, pp. 25, 42, 192, 233, 268, 279, 352. 
(xi) Npr, p. 86. 

6. ‘Bhagavata-p.’ or ‘Bhagavata* in — (i) AS, pp. 427, 553. (ii) Madhva’s com. 

on the Bhagavadgita, pp. 101, ISO, 168, 394, 440, 462, 525, 531, 613, 

704. (In his Brahmasutra-bhasya Madhva quotes, from a ‘Bhagavata- 
tantra’ and ‘Bhagavata’, verses which are not found in the present 
Bhagavata-p. It is likely that in the above mentioned untraceable 
verses also there are some which were taken from the ‘Bhagavata-tantra*) . 

7. ‘Kurma-p.* or ‘Kaurmya’ in — (i) KV, pp. 441, 444, 448, 508. (ii) Acom., 

pp. 201, 201-2, 204, 205, 207. (in) DS, fol. 172b, 246b. (iv) For 
the verses quoted in Mcom. on PS see Islampurkar’s edition, (v) MP, 
pp. 258, 272, 878. (vi) TC, p. 265. (vii) Npr, pp. 80, 85, 132. 
(viii) VV, fol. Sa, 6b. (ix) SC, IV, pp. 27, 61, 66, 71, 73, 75, 78, 79. 

8. ‘Vamana-p.* or ‘Vamana* in — (i) KV, p. 360. (H) SC, II, 363. (i ii) MP, 

p. 62. (iv) ST, I, 356, 415, 840 ; II, 76, 139, 148, 563, 632. (v) YT, 

p. 19. 

9. Tiriga-p.' or Xainga* in— (i) KV, pp. 352, 407, 414, 422, 466, 528, 535. 

(H) Mit. on Yaj. I, 16, and III, 30. (Hi) Acom., pp. 212, 428, 430. 

(iv) AS, p. 513. (v) SC, II, 623. (vi) SS, p. 66. (vii) Mcom. on 

PS, I, ii, 181-2. (viii) MP, pp. 535, 538. (iar) KR, fol. 149b. 
(x) DV, pp. 2, 5, 8, 22. (xi) TC, pp. 192, 341, 343, 344, 345, 347, 
348, 351, 353, 356, 359. (xH) ST. I, 180, 198, 351, 396, 396-7, 650, 
657, 678, 825 ; II, 63, 299, 412, 627. 
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10. "Varika-p.’ or ‘Varaha’ in— (i) KV, pp. 188, 441, 448, 447, 449, 450, 458, 

456. (w) Acom., pp. 126, 202, 497, 1052. (Hi) SC, II, 548; IV, 
68. (*t>) Mcom. on PS, I, i, 296 and 476. (t>) MP, p. 210. (vi) KB, 
fol. 167a, 186a. (vii) W, fol. 2a. (vm) TC, pp. 191, 208. 

11. ‘BfhannSradTya-p.’ or ‘Bjhannfiradlya* in — (0 ST, I, 187. (it) HV, pp. 664, 

674, 712. 

It. ‘Niradlya-p.’ or “Naradlya’ in — (i) KV, pp. 182, 442. (ii) SC, IV, 74, 75. 

(m) Mcom. on PS, n, i, 84. ( iv ) MP, p. 265. («) W, fol. 5a, 5b. 

(vi) ST, I, 52, 107, 110, 112, 114, 147, 876, 786; II, 46, 79, 80, 101, 

846, 428, 436, £07, 560, 648, 649. 

IS. Tadma-p.’ or ‘Padma’ in — (i) KV, pp. 61, 288, 497, 498, 502. (0) Acom., 

pp. 211, 212, 279. (w) SC, II, 262, 821, 541, 545, 546, 547, 600, 

629 ; IV, 889 ; V, 66, 194. (iv) Mcom. on PS, I, i, 289 ; I, ii, 165, 
434 ; II, ii, 240, 269. (v) KC, fol. 38a. (vi) MP, p. 299. (vii) W, 

fol. 2b, 4a, 7b. (viii) PV, p. 46. (ix) SV, fol. 87a. (x) DK, fol. 

126b. 

14. 'Agni-p.’ or ‘Agneya’ in — (i) BS-bh. of AM, pp. 53a, 68a. (ii) AS, pp. 19, 

28, 50, 320, 378, 412, 426, 443, 453, 461, 488, 500, 501, 512, 513, 657, 
708. (iii) DS, fol. 18a-b, 20a, 99a-b, lOOa-b llSb-114b, 115a, 

122b-12Sa, 123b, 127b-128a, 129b, 131a, 149a-b, 153b, 168b, 174a-177a, 
180a, 181b, 187a, 189a, 204a, 209b, 216b-217a, 221a. (iv) SC, V, 122, 
123, 123-4, 163 (in all these cases the title ‘Vahni-p.’ occurs). 

(v) Mcom. on PS, I, i, 351, 365, 866-9, 178 (Vahni-p.) ; II, ii, 221. 

(vi) KR, fol. 189b, 177b. (vii) DV, p. 12. (viii) TV, fol. 8b. 

(it) TC, pp. 206, 263. ( x ) ST, I, 31, 93, 100, 130, 198, 371, 410, 

411, 432, 483, 495, 498, 519, 810, 889; II, 37, 64, 65, 66, 147, 238, 

286, 339, 349, 865, 529, 559, 571, 627. (xi) HV, pp. 261, 296, 301, 

820, 877, 487, 618, 751, 752, 775, 943, 977, 984, 1089, 1108, 1289, 1325. 
(From Vahni-p. on pp. 661, 977, 984) . (xii) Npr, pp. 149-150, 188, 
626. (xiii) Haribhaktirasamrtasindhu, p. 62. 

15. ‘Garuda-p.’ or ‘Garuda’ in — (i) BS-bh. of AM, pp. 2a, 4b-5a, 10a, 48b, 47a, 

60b, 78a, 75a. (ii) SC, IV, 65, 67. (in) Mcom. on PS. I, i, 198; 
II, ii, 226. (iv) VV, fol. 6a, 6b. (v) ST, I, 50, 54, 105-6, 106-7, 

107, 109, 147, 148, 154, 358, 362, 413, 417, 750; H, 41-2, 48, 49, 58, 
64, 70, 79-80, 87, 95, 148, 152, 424, 448, 527, 567-9. (vi) Npr, 
pp. 137, 190, 682, 696, 604. (vii) HV, pp. 143, 170-171, 182-3, 184, 
192, 194, 273, 301, 318, 319, 322, 324, 333, 334, 356, 362, 363, 364, 

365, 367, 368, 392, 393, 419, 444, 458, 460, 465, 468, 470, 487, 519, 

561, 667, 673, 678, 757, 775, 779, 789, 790, 793, 798, 882, 934-5, 940. 

16. ‘Brahma-p.’ or ‘Brahma’ in (i) KV, (ii) Acom. etc. See under Brahmapuruna 

in Part I, Chap. IH, sec. 8. 

17. ‘Bhavijya-p.’ or ‘Bhavisya’ in— (i) KV, pp. 101, 173, 194-5, 300, 801-2, 802, 

824-5, 825-6, 837, 372, 391-2, 401, 404-5, 406-7, 418, 420, 424, 438, 443, 
447, 448, 451, 454, 485, 493, 512, 518, 527. (ii) PrayaAcitla-prakarana, 
pp. 4, 6, 12, 18, 14, 17, 22, 25, 41. (iii) Acom., pp. 7, 61, 162, 211, 
212, 215, 247, 421, 460, 471, 520, 622, 525, 638, 568, 564, 1087-8, 
1055-6, 1056, 1056-7, 1069, 1060, 1061-2, 1085, 1060, 1067, 1067-9, 
1071, 1075-7, 1081-2, 1193. (iv) DS, fol. 13b, 28b, 26b. (v) SC, I, 
110, 176; II, 820, 600, 608; IV, 9-10, 17, 49-50, 68, 70, 122, 164, 286, 
870, 405, 418, 4?7, 440; V, 1Q4. (vi) Kcom. on M. HI, 254; XI, 
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78, 74, 75-78, 88, 87, 01, 101, 108, 147. ( vti ) Mcom. on PS I, i, 419; 
I, ii, 40, 51, 291, 347, 878, 882, 444, 448, 452, 453, 460-461 ; II, i, 141. 
(t mi) MP, pp. 33, 78, 262, 824, 325, 332, 855, 858, 411, 440, 548, 619, 
680, 686, 791, 801, 802, 802-3, 816. (ix) VV, fol. 4b, 6a, 6b, 7a, 7b, 8a. 
(*) DK, fol. 3a, 4a, 28a, 83b, 45b, 115b, 116b, 

For the verses quoted from the ‘Skanda-p.’ or ‘Skanda’ and its different 
TChapjaa but not traceable in the printed Skanda, see under Skanda-p in Part I, 
Chap. HI, see. 9. 
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Ardha-sravanika (Vrata), 19 
Arhata, 24, 67, 89, 225, 233 
Arhats, 42, 47 
Arista, 96 
Arjuna, 37, 73 

Arka (Calatropis gigantia), 240, 241 
Artha. 209 
Arthaiastra, 9, 135 

ArtJuwutra (of Kautilya), 199, 200, 
230, 231, 246 

Arupicala-mahatmya (a part of the 
Skanda-p ) , 157 
Arupoda, 249 



350 


Index 


Arvuda-khanda (a part of the 
Skanda-p.) t 158 
Arya, 221 
Aryaman. 48 

Aryan, 194, 197. 200, 205. 220 
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Afcama (also, duties of Asramas), 9, 12, 
15, 19, 32, 52, 57, 59, 70, 71, 76, 8!, 

113, 125, 127, 154, 156, 171, 174, 175, 

177, 178, 179, 181, 182, 184, 185, 187, 

188, 198, 202. 208, 211, 281. 236 
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Bhakti, 59, 90, 127, 200, 233 
Bhamaha, 138 
Bharadvaja, 27, 143 
BharanI, 11, 16, 22, 172 
Bharat a, 137, 251 
Bharata, 10 
Bharata, 213 
Bharatavarpa, 155 
Bharatl, 128 
Bhargava, 162 
Bhargava (Rama), 99, 251 
Bhaskara-bha§ya (on Brahmaputra ) , 
67, 70 

Bhaskar&carya, 66, 67, 68, 70 
Bha?ya, 4, 18, 20, 36, 46, 54, 55, 66, 
80, 90, 91, 94, 104 
BhattojidIk?ita, 169 
Bhava, 167 

Bhavadeva, 48, 169, 173, 263, 279 
Bhavlsya-purdna (or Bhavi^ya), 27, 28, 
29, SO, 81, 43, 107, 167-173, 188, 261, 
264, 331-335 
Bhavifyat-purdna , 2, 5 
Bhavisyottara, 21, 151, 170, 833, 394, 
335 
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Bhikkhnni* il# 

Bhik$u, 183 

Bhlmadv&daii-vrata, 840 
Bhlma-khap^a (belonging to the 
Skanda-p.), 161 
Bhlsma, 24 

Bhoja (also, Bhojaka), 138, 142, 163, 
171 

Bhratp-dvitlya, 96 
Bhfgu, 22, 84, 226, 258, 261 
Bhu-khanda (belonging to the 
Skanda-p.), 161 

Bhumi-khanda (of the Padma-p .) , 25, 
107, 108, 109, 112, 113-115, 115, 117, 
181, 230, 232 
Bhuta-Suddhi, 219 
Bhuvana-ko$a, 137 
Bhuvane6vara, 152 
Bilva, 241 
Blmaran, 203 
Bird, 8, 10, 12 

Boar, 84, 85, 86, 87, 97, 98, 99, 102, 
104, 240 
Bodhisattva, 212 

Brahma, 11, 60, 61, 62, 72, 98, 111, 116, 
118, 137, 139, 141, 145, 166, 204, 208, 
223, 228, 233 

Brahma (also Brahma-worship, Brihma- 
worshippers etc.), 11, 34, 35, 37, 39, 
40, 44, 45, 47, 48, 49, 51, 56, 59, 60, 
61, 69, 70, 71, 76, 77, 78, 85, 93, 98, 
99, 100, 106, 108, 112, 121, 122, 123, 
129, 141, 146, 147, 153, 155, 153, 
167, 168, 170, 171, 172, 182, 183, 
204, 238, 239, 248 
Brahma, 123 
Brahma-glta, 141, 160 
Brahmaism, 121, 123, 193, 214, 230 
Brakmakaivarta-purdna , 160 

Brahma-kalpa, 56 

Brahma-khanda (of the Brahmaoui- 
varta-p .) , 166 

Brahma-khanda (of the Padma-p.), 103, 
112, 113, 115-116, 116, 258 
Brahma-khanda (of the Skanda-p ), 
157, 163 

Brahma-kunda, 175 
Brahma-loka, 250 

Brahman, 35, 58, 64, 100, 114, 115, 110, 
166, 181, 183, 189, 193, 194, 196, 197, 
198, 199, 200, 201, 204, 205, 206, 207, 
209, 210, 211, 212, 213, 216, 217, 213, 
219, 220, 222, 224, 225, 226, 228, 231, 
232, 233, 235, 230, 238, 240, 241, 215- 
262 

Brahmana, 243, 244, 246 
Brahma^a-m&hatraya, 115, 181, IBS 
Brahmana-sarvasva, 227 
Brahmanda-purana (or 
Brahmanda), 4, 5, 8, 13, 15, 17, 
17-19, 20, 28. 29, SO, 31, 41, 54, 05, 
181, 175, 201, 206, 207. 208, 209, 210, 
218, 21 6. 252, 269, 270, 271, 272, 
278-275 

Brahmanda ( Upapurdna ) , 147 


Brahm&tf, 47 

Brahmanism, 19, 194, 195, 197, 213, 

225, 227, 236, 244 

Brahma-purana (or Brahma or 
Brahma ), 4, 19, 21, 41, 54, 83, 86, 
90, 91, 182, 133, 137, 145-157, 186, 
187, 201, 252, 261, 279. 321-4 
Brahma-sect, 11, 123, 204 
Brahmaputra, 20, 21, 54, 66, 70, 104 
Brahmavaivarta-purdm (or Brahma- 
vaivarta ), 2, 7, 13, 21, 166-167, 187, 
258, 330-331 
Brahml Sakti, 45, 101 
Brahml (Saiphita, of the Rurma-p.), 57, 
58, 61 

Brahml Saiphita (of the Skanda- 
p.), 158, 159, 160 

Brahmottara-khanda (belonging to the 
Skanda-p .) , l6i ; (see also 157) 
Brhaddranyaka-upani$ad, 1, 21 
Brhad-brahmottara-khanda (of the 
Skanda-p.), 161 

Brhaddharma-purdna, 56, 128, 130 
Brhad-vamana (a part of the 
Vdmana-p .) , 92 
Brhad-visnudharma, 151 
Brhannaradiya-pumna (or Brhanndra- 
dlya ) , 127-129, 130, 131, 184, 262, 
313-315 

Brhaspati, 16, 24, 25, 234 
Brliat Kalpa, 128, 129, 130 
Brhat-samhita, 11, 24, 40. 41, 42, 47, 
67, 78, 87, 142, 171, 172, 202 
British rule, 109 

Buddha, 25, 41, 45, 47, 57, 84, 85, 86, 
87, 88, 89, 90, 95, 103, 114, 125, 194, 

196, 212 

Buddha-raksita, 203 
Buddhadvadasl-vrata, 238 
Buddhism, 16, 19, 24, 193, 196. 197, 
205, 200, 207, 209, 210, 211, 212, 230, 
244 

Buddhist. 16, 47. 88. 126. 195, 196, 

197, 202, 207, 208, 210, 212. 229. 231, 
236, 237, 246, 253, 255, 260, 26 i 

Budha, 32, 43. 49 

C 

Caitanya, 94, 102, 143, 169 
Caitya, 197 

Cakra (Tantric), 224, 260 
Cakra-tlrtha, 219 
Cak$u$a (Manvantara) , 85 
Camatkara (name of a king as well as 
of a town), 162, 165, 330 
Camatkara-khanda (belonging to the 
Skanda-p.), 101, 162, 165, 330 
Camun^a, 47 

Canakya-rdjanUi-sdstra , 142 
Candala (or Can^ala), 212, 224, 262 
Candanapitha, 159 

Candesvara, 17, 36, 38, 89, 42, 45, 73, 
74, 80, 91, 104, 105, 114, 123. 146, 
157, 255, 271, 287, 297, 304, 312 
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Candragupta (Mnurya) , 200, 202 

CEndr&yapa, 221, 222 

Caste, 0, 12. 15. 10, 52, 57. 68. 50, 

71, 76, 81, 89, 100, 115, 125, 127, 

154, 159, 160, 160, 171, 174, 175, 177, 

178, 179, 181, 182, 184, 185, 187, 188, 

197, 198, 202, 203, 204, 208, 209, 210, 

211, 212, 213, 214, 217, 218, 220, 223, 

224, 225, 226, 231, 232, 233, 236, 213, 

254, 255, 262 

Catin^Iti-liAga-mahatmya, 157 
Caturmurti, 19, 84 

Caturvarga-cintamani , 13, 17, 19, 21, 
86, 37, 38, 39, *42, 44, 46, 48, 49, 
66, 73, 74, 79, 80, 91, 94, 101, 105, 
114, 128, 124, 125, 131, 134. 143, 1/13, 

154, 158, 159, 160, 161, 163, 164, 165, 

166, 170, 171, 227, 206, 267, 270, 274, 

277, 283, 290. 293. 296. 299, 302, 308, 

315, 321. 825, 327, 829, 330, 332, 334, 

335 

Chandas, 1 , 4, 135 
Chandogya-upanisad, 1 
Characteristics of a Purana, 2, 4, 5, 7, 

9, 15, 57. 58. 63, 76, 97 
Chiromancy, 141 

Circle-worship (Tantric), 225, 231 
Citragupta, 251 

Citrasena (a Dravida king), 228 
Citra-sikhandin Rsis, 198 
Code, 6, 8, 10 (of Manu), 13 (of 
Manu), 16 (of Manu and Yaj.), 
Consecration (of images, books, 
etc.), 39, 47, 93, 176, 179, 180, 183, 
186, 189, 196, 219, 222, 239, 241, 242, 
260, 261, 262, 

Cosmic Cycle, 4 
Cosmic egg, 18, 142 
Cosmogony, 7, 52 

Creation, 5, 7, 60, 61, 62, 65, 66. 71, 

72, 97, 108, 109, 117, 123, 135, 167 
Cremation, 219, 220. 

Cupid, 248 

Customs, 5, 6, 7, 8, 9, 11, 19, 57, 61, 
76, 82, 83, 96, 154, 156, 159, 174, 
175, 178, 179, 181, 183, 185, 187, 
188, 193, 195, 203, 205, 261, 262 

D 

Dadhfca, 226, 261 

Daily duties, 57, 111, 156, 178, 136, 
229, 232 

Daitya, 42, 80, 89 
Daksa, 45, 141, 147, 201, 226, 261 
Dak^a-kanda, 161 
Dakgina (Tantriks) , 261 
Dak?lna Gokarna, 100 
Dak^ipapatha, 205 
Damanaka-c&turda&I. 96 
D&m&ra, 67. 169 
Damodamur. 254 

Dana, 6, 48, 51, 54, 81, 82, 131, 20S 
.Ddnakrtyd-kaumudi , 36, 38, 39, 44, 

104, 134, 139, 154, 288, 305, 318, 324 


Ddnasdgara , 7, 13, 17, 19, 26, 86, 38, 
40, 44, 49, 54, 06, 79, 80, 94, 105, 

123, 131, 134, 135, 137, 138, 189, 140, 

143, 145, 151, 161, 163, 164, 170, 171, 

267, 270, 276, 280, 292, 206, 299, 302, 

307, 318, 332 
D&na-stuti, 247 
Dancing, 193, 242 
Dandaka (forest), 69, 258 
Dandin, 138 
Dasiiditya (Vrata) , 19 
DaSaratha, 47, 140, 196 
Dasavatara-carita , 41, 89, 231 
Datta, 88, 168 
Dattatreya, 85, 86 
Deccan, 52 

Dedication (of tanks, gardens, etc.), 33, 
43, 140, 176, 183, 196, 241 
Demetrius, 206, 207 
Demon, 24, 27, 32, 34, 49, 50, 76, 101, 
113, 114. 234 

De&a-khanda (of the Skanda-p.) % 160 
Devaduta, 112 
Devagiri, 152 

Deva-kanda (belonging to the 
Skanda-p.) t 161 
Devala, 205 
Deva-loka, 12 

Devanabhatla, IS, 16, 17, 18, 19, 25, 
36, 37, 42, 46, 48, 51, 54, 66, 80, 01. 
94, 105, 114, 123, 131, 140, 143, 146, 
157, 163, 164, 167, 169, 267, 270, 274, 
276, 282, 292, 296, 299, 302, 308, 315. 
318 333 

Devi (LftksmI or Durga), 47, 79, 82, 
92, 152, 184, 225, 226, 233, 241, 242. 
256 

Devl-bhagavata, 6, 15, 25, 52, 53, 54, 
91, 130, 213, 226, 229, 241, 242, 260, 
261 

Devl-mahatmya, 12 
Devl-purana, 20, 68, 70, 115, 151 
Devl-yajna, 241, 242 
Dhamma, 212 
Dhanada, 258 

Dhan&pal! (a slave woman), 246 
Dhanurveda, 135 
Dhanvantari, 88, 144 
Dhanya-parvata (or Dhanyacala), 19, 
248 

Dhanya-vrata, 238 

Dharma, 6, 9, 56, 59, 65, 72, 80, 81, 
82, 99, 106, 134, 151, 167, 171, 193, 
198, 207, 208, 209, 213, 216, 217, 225, 

226, 227, 228, 230, 232, 233, 234, 235, 

236, 237, 238, 239, 243, 251, 253, 2C3, 

264. 265, 267 

Dharma-kh&nda (belonging to the 
Shanda-p .) , 160 
Dhorma-murti (a king), 251 
Dharmaranya-khanda (belonging to 
the &kanda-p.) t 157 
Dharma-saiphita (of the Siva-p.} , 15 
Dharma-s&iphita (the third section of 
the Vardha-p.) , 100 
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Dhumattatm, 6, 0. 185, 170, 171, 208, 
*88, *40 

Dharmasutra, 246 
Dharmavyada (a fowler), 287 
Dhaumya-kalpa, 77 
Dhenu-dana, 251 
Dhruva, 22 
Dhundhumara, 145 
Dhvani, 138 

Dfkga, 6, 93, 05, 123, 125, 136 

(Visnu-), 137, 170, 202 261, 262 
Dionysus, 202 

Dtpa-kalikd, 114, 163, 164, 325 
Dlrghabahu, 257 
Dlrghatamas, 27 
Diti, 42 

Dday&trd-viveka , 153, 163, 164, 105, 
322, 325, 326 

Donations, 7, 17, 10, 44, 93, 94, 203, 
216. 246 
Dravidas, 223 
Dravya-Suddhi, 188, 242 
Dj-sadvati, 77 
Druhyu, 32 

Durga, 79, 00, 118, 128, 132, 145, 233 
Durgotsava-viveka, 93 
Durjaya (a Haihaya king), 66 
Dvfidasi-vrata, 89, 143 
Dvaipayana, S3, 65 
Dvapara, 150, 235 
Dvaraka-maliatmya, 158 
Dwarf (an incarnation of Visnu), 84, 
85, 86. 87, 92 

Dynastic accounts, 18, 31, 66, 150 
Dynasty, 4, 18, 20, 27, 49, 66, 89, 2%, 
215, 245 

E 

Eatables, 57, 76, 156, 174, 178, 179, 181 
Eighteen Puranas or Mahapuranaa 2, 3, 
4, 8, 13, 52, 54, 58, 83, 91, 132, 167 
Ek&dasI, 17, 51, 96, 143 
Ekadasi-vrata, 115, 166, 187 
Ekamra-ksetra, 152, 153, 155, 150 
Ekantin, 203, 222 
Eran inscription, 41, 83 
Expiation, 57, 127 

F 

Famine, 68, 69, 252 
Fast, 88, 140 
Feast, 115, 127, 257 
Festival, 115 

Fish, 29, 30, 51, 84, 86, 87, 88, 00 
Five-gods (of the Smartas), 11 
Foreigners (casteless,), 124, 200, 202, 
204, 205, 231, 246 
Foreign races, 245 
Forest-hermit, 16 

Funeral ceremony, 5, 7, 03, 111, 119, 
219, 280, 244 

Funeral sacrifices, 6, 9, 11, 12, 15, 10, 
32, 35, 86, 52, 06, 127, 140, 143, 154, 


156, 174, 175, 176, 177, 178, 180, 182. 
183, 184, 185, 186, 187, 232, 234, 236, 
244, 240, 255, 256 


G 


Gadadhara, 47, 80, 94, 131, 140, 143, 
208, 817, 318, 320, 331 
Gajendra-moksana, 55, 80 
Ganapati, 223 

Ganapatj-khanda (of the Brahtnavai- 
varta-p.) t 166 
Ganap&tya, 226, 201 
Gandhamadana (hill) , 240 
Gandharva (Vidya) , 135 

GaneSa, 70, 92, 136, 145, 171, 172, 184, 
258, 263 

Ganga, 46, 85, 115, 134, 219 
Garigadhara, 15 
Ganga dynasty, 154 
Ganga kings of Oriissa, 153 
Gangdhar, 224 

Ganges, 52, 09, 74, 127, 129, 132, 140, 
184, 237 

Gardabhila, 215 
Garga, 24, 29 
Garuda, 141, 144, 199 
Garuda Kalpa, 142 
Garuda-purana (or Garuda or Garuda ), 
77. 88, 130, 137, 141-145, 180, 261, 
262, 819-321 
Galha, 4, 5 

Gaudapada, 4, 18, 23, 55. 56 
Gaudapiida-bhasya, 4 
Gaudapada-karika, 50 
Gauramukha, 101 
Gaurl, 136, 160 
Gaurl-kanda, 160 

Gaurl-khanda (belonging to the Skanda - 

p.), 160 

Gaurl-vrata, 160 

Gautama, 6, 64, 66, 67, 68, 09, 103, 
155, 173, 221, 245 
Gautama (Buddha). 194, 190 
Gautama-dharmasiitra , 1, 36, 140, 194, 

244, 282 

Gautaral (i.e. Godavari), 155 
Gautaml-mahatmya, 147, 155 
Gautamlya Tantra , 224 
Gavamayana (sacrifice), 206 
Gaya, 15, 175, 196 
Gaya-mahatmva, 17, 136, 142, 143, 175 
Gayatri, 56, 121, 183, 230, 202 
Gayatrl-uddhara, 72, 112, 178, 202 
Genealogy, 7, 22, 20. 27, 20, 31, 35, 
36, 52, 60, 95, 97, 108 
Geography, 52, 72, 78, 82, 05, 108, 109, 
113, 117, 150, 152 
Gho^undi, 200 
Ghrta-dhenu, 101 

Gift, 3, 11, 32, 37, 38, 39, 40, 42, 43, 
54, 57, 97, 101, 104, 108, 113, 115, 
125, 135, 140, 143, 156, 100, 166, 170, 
178, 180, 181, 183, 184, 185, 186, 189, 
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104, 000, 010, 000, 000, 00S, 005, 189, 
040, 041, 044, 245, 046-257 
Qtt&-bto?ya, 54 
Ottagovinda , 41, 90 
Qitarthasamgraha (of Abhinavagapta) , 
55 

Goblin, 12 

Godavari, 52, 69, 155 
Go-dharma, 27 
Gokama, 100 

Gopalabhatta, 53, 54. 80, 94, 102, 103, 
104, 112, 119, 126, 128, 130, 131, 132, 

136, 140, 143, 290, 291, 298, 301, 305, 

306, SIS, 314, 317, 319, 820, 331 
Oopatha-brdhmana, 1 
GopI, 22, 118 
Gopika, 132 

Gosala Mankhaliputta, 194, 196 
Gotra, 29, 114 
Govindananda, 70 

Govindunanda (Kavikaiikanacarvo) , 36, 
37, S8, 39, 44, 46, 53, SO, 91, 94, 104, 
114, 126, 128, 131, 139, 143, 151, 152, 

154, 164, 288, 289, 297, 298, 305, 312, 

313, 314, 316, 318, 319, 323, 324, 326 
Oovinddstaka , 56 
Gralmrupakhv ana, 48 
Graha-santi, 48, 189 
Graha-yajna, 32, 48, 241 
Greek, 204, 206, 207, 246 
Grhya rites, 213 
Guda-dhenu-dana, 185, 139, 247 
Guha (i.e. Karttikeya), 173 
Guhyaka, 12 
Gujrnt, 216 
Guna, 60, 129 
Gunda, 216 

Gupta, G, 27, 30, 31, 40, 215, 217, 224, 
246, 254 

Guru (spiritual preceptor), 221, 239, 251 
Guru-sukra-puja-vidhi, 39 
Guruvara-vrata, 115 

H 

Haihaya, 66 
Haladhara, 136 

Halasya-mahatmya (belonging to the 
Skanda-p .), 158, 159 
Haliiyudha, 139, 227 
Hallisa (sport) , 23 
Hamsa (a manifestation of Narayanti), 84 
Hara, 47 

Haradatta, 36, 146, 157, 282 
Haralata, 35, 36, 66, 105, 114, 123, 267, 
276, 280, 291, 301, 307 
Hari, 34, 85, 90, 97, 112, 129, 137, 
204, 282, 257, 261 

H aribhakt'irasamrta-sindhu, 94, 143, 

301, 319, 321 

Haribhaktivilam , 80, 94, 102, 103, 105, 

106, 110, 128, 130-131, 131, 134, 136, 

140, 143, 144, 145, 161, 166, 180, 290, 

*98, 801, 805, 806, 318, 314, 817, 319, 

3*0, 381 


Haridv&ra, 160 

Haridvara-khanda (belonging to the 
Skanda-p.) , 160 
Harita, 6 
Harita-samhita , 6 
Hanta-smrti, 6 

Harivamsa, 3, 4, 5, 13, 19, 22, 23, 25, 
34. 41, 64, 65, 85, 86, 116, 136, 140, 
141, 144, 147, 148, 150 
Harsa-carita, IS, 18 
Harya, 85 
Hasty ayurvedsL, 137 
Hathigumpha, 195 
Hayagrlva, 88, 136. 144 
Hayasirsa, 78 
Hayasl rfa-pancaraira, 1 36 
Heiiodoros, 199, 207 
Hell. 6, 9, 15, 17, 19, 32, 76, 81, 83, 
129, 150, 154, 166, 174, 175, 177, 179, 

180, 185, 186, 187, 234, 235, 236, 239, 

252 

Hemacandra, 195 

Hemadri, 13, 17, 18, 19, 25, 36, 37, 38, 
39, 42, 44, 46, 47, 48, 49, 50, 51, 53, 
54, 55, 66, 73, 74, 79, 80, 91, 91, 
104, 105, 114, 123, 124, 181, 140, 143, 

151, 152. 153, 154, 157, 160, 162, 103, 

164, 165, 166, 169, 170, 171, 227, 2b7, 

270, 274, 277, 283, 290, 293, 296, 299, 

302, 308, 315, 321, 325, 327, 329, 330, 

332 

Hema-kalpalata-dana, 45 
Hema-kalpapadapa, 249 
Heresy, 197, 206, 208, 226, 244. 245 
Heretics, 207, 208, 235 
Heretical (religions, doctrines, systems, 
etc.), 41, 194, 196, 213, 245, 246 
Heretical works., 25 
Ilimacala-khanda (belonging to the 
Skanda-p.), 159, 161 
Himalaya, 49, 63. 135, 220 
Himavat-khanda (of the Skanda-p .) , 161 
Hinduism (Puranic), 204, 227, 263, 264 
Hiranyakasipu, 50, 124, 140 
Holy places, 6, 7, 32, 45, 52, 57, 58, 
72, 74, 76, 106, 109, 113, 115, 117, 
129, 132, 141, 150, 151, 159, 162, 175, 

177, 178, 180, 181, 182, 183, 184, 185. 

186, 187, 189, 219, 221, 232, 257, 258, 

263 

Homa, 189, 208, 219, 221. 225, 2 40, 
241, 242 
Hora, 23, 24 

Horse-sacrifice, 100, 117, 206, 209, 221, 
252 

House-holder, 16, 222 
Hrdaya-mantra, 219 
Hrslkesa, 60 
Huna, 56, 199, *17, 246 
Huvi$ka, 200, 203 
Hyderabad, 152 

I 

Ikfvjiku, 32, 37, 60 
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IU, 37 

Impurity (due to births and deaths), 15. 
19, 57, 76, 111, 140, 154, 156, 174, 
175, 178, 179, 185, 186, 187 
Incarnaton, 22, 25, 27, 41, 45, 57, 78, 
84, 85, 86, 87, 88, 89, 90, 92, 95, 
103, 114, 116, 125, 132, 134, 136, 139, 
142, 144, 233, 234, 240 
India. 13, 16, 25, 36, 40, 54, 73, 79, 
80, 83, 89, 95, 98, 107, 114, 115, 118, 
120, 124, 129, 131, 152, 159, 166, 171. 
193. 197, 203, 204, 205, 206, 210, 211, 
215, 218, 246 

Indian, 23, 24, 107, 108, 200, 212 
Indian Ocean, 78 

Indra, 24, 25, 101, 121, 140, 145, 153, 
234, 251 
Indratleva, 200 
Indra-dvipa, 78, 79 
Indradyumna, 58, 59, 60, 61, 62, 71, 
153, 233, 261 
Indradvumna-saras, 152 
Indrani, 47 

Initiation, 118, 121, 123, 125, 141, 180, 
182, 183 (Brahmi), 185, 186, 188, 189, 
219, 220, 239, 261 
Installation (of images etc.), 136 
lsana, 92 

Isana-kalpa, 93, 134, 139 
Isvaradatta (a king), 216 
Isvara-gTta (of the Kurma-p .) , 62, 04, 
65, 71 

Isvarakysna, 55 

Uvara-samhita (a Pancaratra work), 67 
Isvarasena (an Abhlra king), 203, 215, 
216 

Itihasa, 1 , 2, 6. 238, 261 

J 

Jada, 9 

Jada Bharata, 22 
Jagannatha, 153 
Jaimini, 8, 10 

Jaiminiya-upanisad-brahmam , 1 
Jain (also Jain community, Jain reli- 
gion, etc.), 16, 47, 88, 194, 195, 196, 
197, 207, 212, 229, 231, 236, 237, 253 
Jaina, 201 
Jaina dharma, 25 

Jainism, 19, 24, 193, 194, 195, 196, 206, 
207, 210, 212, 230. 244 
Jajpore, 152 
Jala-dhenu, 101 
Jalandhara, 78 
Jamadagnya, 85, 86 
Jambu, 241 
Jambu-dvlpa, 19, 81 
Janaka, 53, 229, 230, 252 
Janamejaya, 100 
Janardana, 43, 59, 232 
Janmostaml-vrata, 166, 187 
Japa-ni^ha, 203 
Jarisaipdha, 28 


Jataka, 210, 211, 212, 245 
Jaya, 65, 128 
Jayacandra, 169 
Jayadeva, 41, 90, 169 
Jayadhvaja, 66 

Jayakhya-samhitd , 41, 65, 66, 67, 128, 
203, 204, 218, 220, 221, 222, 223, 245 
JayantI, 34 
Jayantl-vrata, 115 

Jlmutavahana, 19, 25, 36, 40, 93, 104, 
114, 124, 133, 146, 157, 163, 169, 27JL 
276, 279, 301, 307, 325, 331 
Jina, 25, 40, 195 
Jina-dharnia, 25, 234 
Jlva Gosvamin, 56, 169 
Juana, 10, 59, 61, 71, 228, 233 
Jnana-yoga, 62, 228 
Jilanayoga-khanda (belonging to the 
Shanda-p .) , 160 
Jyolisa, 4, 132, 135 

K 

Kabtra, 1 69 

Kadphises II (a Kushan king), 202 
Kailakila (Yavana), 20 
Kairikila (Yavana) , 20 

Kaivarta, 37 
Kala, 60, 85 

Kalanirnaya , 161, 163, 164, 165, 16C, 

325, 328, 330 

Kalasdra , 80, 94, 131, 134, 143, 166, 

298, 317, 318, 320, 331 
Kdlaviveka, 19, 36, 40, 93, 101. 114, 
124, 133, 1C3, 170, 172, 173, 273, 276, 
279, 301, 307, 325, 331 
Kali (age), 18, 30, 37, 57, 70, 73, 84, 
87, 88, 89, 98, 125, 171, 178, 206. 

207-210, 216-217, 228, 230, 233, 235- 

236, 237, 249 

Kalika, 47 

Kalika-khanda, (or KMi-khanda, of the 
Skanda-p.), 159 

Kdlika-purdna , 38, 52, 53, 54, 151 
Kalinga, 205, 247 

Kalki (or KaJkm), 25, 41, 45, S4, 85, 
86, 87, 88, 89, 90, 95, 103, 125, 233 
Kalpa, 4, 13, 14, 56, 135 
Kalpaka, 195 
Kalpajokti, 4, 5 
Kalpa-kirtana, 50 
Kalpa-padapa, 44 
Kalpa-padapa-mahadana, 44, 247 
Kalpataru, 146 
Kalyaninl-vrata, 240 
Kamadhenu (gift of), 247 
Kama-patni, 256 
Kamarupa, 35 
Kamasastra, 9 
Kamathesvara, 86 

Kanakadri-khapda (belonging to the 
Skanda-p.), 161 
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Kantimati, 238 

Kanva (or Kanva) dynasty, 200, 903 
Kapaia, 67, 225, 226 
Kapalamocana. 72 
Kapalesvara, 67 

Kapalika, 67, G8, 70, 201, 202, 907, 
210. 226. 231, 235 
Kapardisvara Linga, 46 
Kapila, 22, 88, 99 
Kapila, 67, 68, 201, 225, 233 
Karana (Vrata) , 19 

Karatoya, 162 
Karatoya-mahatmya, 162 
Karavara, 205 
Karika (of Gaudapada), 56 
Karman, 59, 71, 141, 228, 233 
Karma-sat tvata, 203, 222 
Karma-vipaka, 9, 18, 19, 52, 76, 81, S3, 
100, 150, 154, 188, 228, 236 
Karma-yoga, 49, 61, 111, 228 233 
Karppatika, 254 
Karsapami, 203 
Kartavlryarjuna, 251, 258 
Karttikeya, 49, 173 
KasT, 132, 158 

Ka^I-khanda (of the Skanda-p .) , 157, 
159, 163, 164. 165, 326 
Kashmir (or Kasmlra), 70, 197 
Kasyapa, 141 
Kataha, 78 

Kathaka-siddhantins, 70 
Kathiawar, 216 
Katyayana, 29, 142 
Katyayaiil 47, 118 
Kaula, 224, 226 
Kaula-dharma, 225 
Kaumarl, 47 

Kautilya, 199, 200, 230, 231 
Kavaca-mantra, 220 
Kdvya-mlmamm , 78 
Kedara-khanda (belonging to the 
Skanda-p), 157, 160, 163 
Kham Baba, 207 

Kharavela (king of Kalihga), 195, 247 

Kha£a, 199 

Khila, 2 

Khyati, 22 

Kikata, 86 

Kirata, 78, 95. 199 

Kirti, 65, 128 

Kokamukha, 102 

Koparka, 152, 153, 154, 156 

Kj*cchra, 221 

Kjrkala, 232 

Kr$pa, 10, 22, 23, 32, 41, 55, 50, 85. 
86, 87, 88, 89, 90, 95, 97, 102, 103, 
106, 115, 116, 117, 118, 119, 129, 132, 
136, 142, 166, 199, 200 
Krepa-caitanya, 169 
Kr?pa-janma-khanda (of the Brahma - 
vaivarta-p .) , 166 
Kftpajina-dana, 48, 44 
Kftp&rtaxnf-vrata, 241 
Kr?pa-tula*I, 79 
Kfttikft, 11, 16, 22, 172 


Krttivasesvara (linga) , 46, 73 
Kftyacdra, 17, 36, 80, 91, 105. 114, 
123, 124, 269, 271. 278, 287, 207, 
304, 312 

Kftya-ratndkara , 17, 36, 38, 89, 42, 80, 
91, 104, 105, 114, 123, 134, 255, 271, 
287. 297, 304, 312 
K$aharata, 246 
K^atrapa, 203 

Keatriya, 12, 58, 100, 194, 105, 200. 
209, 211, 212, 223, 224, 232, 235, 244, 
255 

K^emaka, 32 
Ksemahkarl, 120, 123 
Ksemendra, 41, 89, 231 
K?etra-khapda (belonging to the 
Skanda-p .) , 159 
Kubjamraka, 102 
Kubjikamata-tantra , 224 
Kullukabhatta, 17, 25, 36, 146, 157, 
170, 171, 172, 173, 270, 276, 282, 335 
Kulyavapa, 254 
Kumara-dvipa, 81, 82 
Kumarika-khanda (belonging to the 
Skanda-p .) , 157 
Kumarilabhatta, 6 
Kumarl-pujana, 242 
Kupdala-kesarin (king of Orissa), 153 
Kurina, 47, 62, 64, 84, 88, 103 
Kurma-kalpa, 76, 77 
Kiirma-purana (or Kurma or Kanrviya ), 
7, 8, 20, 21, 22, 41, 45, 46, 55, 56, 
57-75, 77, 80, 85, 95, 96, 103, 101, 
109, 110, 111, 112 119, 126, 130, 142, 

143, 147, 155, 178, 202, 206, 207, 208, 

209, 210, 224, 225, 226, 230, 231, 232, 

233, 234, 244, 249, 250, 252, 253, 2.54, 

2 55, 258, 262, 291-296 
Kuru, 10, 106, 173 
Kurujahgala, 77 
Kuruksetra, 76, 100, 160 
Kuruk§etra-khanda (belonging to the 
Skanda-p .) , 160 
Ku$a, 241, 247 

Kushan, 89, 196, 197, 200, 202, 203, 
204, 215, 218, 246 
Kummayudha, 47 
Kuvera, 47, 238 

L 

Laghuharita-smrti, 6 
Lak?ml, 21, 47, 61, 62, 65, 96, 117, 
128, 256 

Lak$mldhara, 38, 53 
Lak$m!-kalpa, 59 
Langala, 226 
Lanka 117, 153 

Left-hand school (of the Saktas), 69, 
225 

Legend, 22, 52, 58, 63, 113, 127, 160, 
166, 213 

Lflavatl (a public woman), 251 
Lihga, 46, 92, 93, 101, 119, 179, 130, 
183 
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Linga-purana (or Linga or Lainga ), 7, 
44, 92-96, 137, 138, 179, 201, 299-301 
Lohargala, 102 
Lokapala, 248 
Lokayatika, 201 

Lomahar^apa, 58, 62, 63, 77, 92, 93, 

99, 100 

Lunar dynasty, 26, 32, 35, 37 

M 

Madalasa, 9, 12 
Madanadvadasi-vrata, 42 
Madanapala, 17, 36, 39, 42, 46, 53, 66, 
93, 104, 114, 131, 146 157, 163, 165, 

169, 269, 272, 278, 287, 294, 304, 316, 
325, 335 

Madana-pdrijdta , 17, 26, 36, 39, 42, 46, 
66, 93, 104, 114, 131, 162, 164, 105, 

170, 269, 272, 278, 287, 294, 304, 316, 
325, 335 

Madhava-bhasya, 29 
Madhavabhatla, 1 07 
Madhavacarya, 14, 17, 36, 46, 53, C6, 
74, 75, 80, 90, 91, 94, 104, 105, 114, 
124, 131, 140, 143, 154, 157, 159, 160, 

161, 162, 163, 164, 165, 166, 169, 170, 

272, 287, 294, 297, 300, 304, 312, 316, 

318, 322, 325, 327, 328, 330, 335 

Madhva, 54, 104, 125, 169 
Madhvacarya, 53, 54, 126, 290 
Madhva sect, 126 
Madhva-vijaya, 54 
MadhvI (sect), 125 
Madhyamesvara (linga), 46, 73 
Madra, 50 
Maga, 40, 168, 171 
Magadha, 80, 195, 205 
M&gha-mahatmya, 125, 127, 158, 223 
Mahdbhdgavata , 56 
Mahabhdrata , 2, 3, 4, 5, 8, 9, 10, 11, 
13, 18, 41, 65, 84, 85, 116, 136, 111, 

144, 147, 149, 150, 198, 201, 213 
Mahabhapya (of Patafijali), 200, 202 
Mahabhuta, 1 

Mahadana, 7, 44, 249, 257 
Mahadeva, 38, 39, 60, 61, 63 
Mahakala-khapda (of the Skanda p .) , 
161 

Mahalak^ml, 132 
Mahamati, 9 
Mahamaya, GO 
Mahdnirvana-tantra, 224 
Mahapadma Nanda, 206 
Mahapataka, 185, 221 
Mahapurana, 1-7, 13, 14, 15, 18, 52, 53, 
56, 57, 76, 77, 83, 90, 91, 99, 127, 130, 

145, 146, 147, 151, 170 

Maharaja, £]£ 

Mahasthana, 162 
Mahatantra, 133 

Mahavagga (a section of the Sutta - 
nipdta) , 194 

Mah&vira, 194, 195, 196 

Mahiviwu* 1*6 


Mahesvara, 70 
Mahesvara Dharma, 42 
Mahesvara-khanda (of the Skanda-p .) , 
157, 158, 163 
Mahesvara Vrata, 42 
Mahesvar!, 47 

Mahl-khanda (a part of the Skanda- 

P.), 101 

Mahisa (a demon), 101, 104 
Maitr'eya, 21, 22, 24, 207 
Makara-dhvaja, 88, 144 
Malayacala-khanda (a part of the 
Skanda-p.) , 159 
Mallipena, 68 
Malwa, 216, 217 
Manasa, 151 
Munasa (lake) , 249 
Manasa-loka, 52 

Manasa-yaga (i.e. mental worship), 219 
Manava, 6, 80, 82 
Mdnava-grhyasutra, 256 
Manava ivalpa, 96, 97 
Maudakranta (metre), 162 
Mandala, 219, 260 
Mandara, 101, 1U4 ; 248 
Mandasor, 217 
Mandhatr, 129, 131 
Mdndukya Kdrikd , 4 
Manifestation, 41, 84, 85, 86 
Manikka Vachukar, 70 
Man-lion, 50, 84, 85, 86, 87, 92 
Mantra, 47, 64, 93. 95, 97, 100, 114, 
126, 129, 132, 179, 185, 219, 220, 
221, 222, 223, 224, 235, 240, 241, 
242, 254, 258, 260, 261 
Mantra-nyasa, 219, 260 
Manu. 2, 5, 6, 10, 13, 29, 39, IS, 51, 
99, 145, 150 (Tamasa), 167, 168, 
170, 171, 172, 173, 188, 189, 194, 205, 
212, 245, 263 

Manu-smrti (or Mann), 5, 6, 13, 17, 
20, 36, 142, 170, 171, 172, 173, 212, 
244, 247, 249, 250, 270, 276, 282, 335 
Manvantara, 4, 30, 36, 62, 65, 72, 97, 
249 

Marana. 58, 223 
MarJci, 22, 146 

Markandeya, 8, 9, 45, 133, 266 
Markandeya-lirada (or Markandeya 
lake), 152, 153 

Mdrkandeya-purana (or Markandeya 
2, 3,' 5, 8, 8-13, 15, 20, 21, 24, 41, 
79, 83, 85, 86, 95, 142, 147, 148, 149, 
152, 174, 204, 213, 229, 231, 232, 
234, 239, 251, 266-269 
Marriage, 125, 183, 184, 185, 187, 

188, 194, 216, 249 
Maruts, 47 
Masa-krtya, 156 
Matanga, 237 
Mdfhara-vrtti , 55, 56 
Mathura, 41, 85, 86 
Mathura, 100, 102, 105, 195, 212 
Mathurft-khap(la (a part of the 
Skanda-p .) , 101 
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Mathura-mahatmya, 158 
Matr (or Matrka), 40, 47, 224, 2.58, 
263 

Mataya, 89, 47, 84, 88, 103 
Matsya-pur&na (or MaUya or 
Matsya ), 3, 4, 5, 6, 7, 8, 14, 13, 18, 
19, 21, 24, 25, 20-52, 56, 59, 66, 74, 
76, 77, 88, 84, 87, 89, 90, 91, 93, 95, 
96, 109, 112, 114, 120, 122, 123, 128, 
129, 184, 138, 140, 142, 143, 140, 167, 

169, 170, 176, 182, 206, 207, 208, 209, 

210, 216, 228, 231, 234, 235, 236, 239, 

240, 241, 248, 249, 250, 251, 253, 255, 

256, 258, 260, 264, 279-289 
Maurya, 16, 197, 200, 205, 206, 207, 
210, 245, 246 
Maya, 49 

Maya, 60, 61, 62, 65, 128, 129, 233 
Mayamoha, 24, 25, 88, 89, 235 
Maya-vada, 126 

Means of livelihood, 111, 183, 243, 
244, 255 

Medhatithi, 5, 6 

Medhavin, 9 

Medicine, 138, 141, 198 

Medium of worship, 119, 258, 262 

Megasthenes, 199, 200, 202 

Meru, 46, 198 

Method of writing, 119 

Metre, 1, 162 

Metrics, 141 

Mihiragula, 217, 218 

Mimaijisa, 4, 135 

Mlna-ketana, 137 

Mitakfara, 26, 48, 93, 138, 163, 170, 
173, 205, 263, 266, 279, 331 
Mitra Misra, 13, 158 
Mleccha, 89, 90, 101, 114, 118, 124, 
199, 205, 233 
Mohini, 131 

Moksa-dharma, 58, 64, 84 
Moksa-khanda (a part of the 
Skanda-p .) , 159 
Mokpa-sastra, 9 
Moon, 86, 120, 258 
Mrgendra ( updgama ) , 223 
Mrtyunjaya-vidhi, 93 
Mudra (Tantric), 119, 186, 219, 220, 
262 

Muhammadan, 89, 114, 118, 120, 124, 
166, 182, 218 
Mujavat, 203 

Mukti-khan^la (a part of the Shundfi- 

p.), 160 

MuJa-mantra, 219 
Mula-prakrti, 132 
Muni, 8 
Music, 193, 242 

Mystic rites and practices, 25, 93, 180, 
260 

Myth, 22, 52, 58, 63, 169 
N 

KftdksU, 100 


Nadi-khanda (a part of the Skanda - 

p.)> 160 

Nadir Shah, 169 
Naga, 144 
Naga-dvipa, 78, 79 

Nagara-khanda (of the Shamla p ) , 
157, 158, 159, 162, 163, 164, 165, 827, 
330 

Nagarjuna hills, 196 
Nagna, 16, 24, 40 

Naimisa forest, 58, 62, 77. 92, 97, 100, 
141 

Nairta, 47 

Naksatra, 11, 16, 22, 23, 80, 05, 172 

Naksatra-purusa, 41 

Naksatra-pimi^a-vrata, 41, 87 

Nakula, 142 

Nakula, 67, 226 

Nakullsa, 58 

Nakullsa Pasupata, 63 

Nammalvar, 41, 88 

Nauaghat, 200 

Nanaka, 169 

Nanda (Nandi ?) -puruna, 90, 151 
Nandas (also Nanda dvnastv) , 16, 
195, 205, 206, 245 
Nandikesvara, 39, 42, 45 
Nandikesvara-purana , 151 
Nandin, 92 

Narada 38, 39, 42, 48, 77, 84, 88, 92, 
93, 112, 128, 129, 130, 135, 115, 234, 
238 

Narada-smrti , 137 

Narada (or Naradiya ) Upapurdm , 127, 
147 

Naradiya , 54 

Naradiya Parana (or Naradhja) , 7, 
14, 54, 56, 58, 59, 92, 106, 112, 113, 
116, 119, 125, 127, 128, 129-133, 155, 
156, 158, 167, 168, 169, 170, 171, 134, 
315, 315-317 

Naraka, 9, 18, 46, 188, 228 
Narapati (author of the frvarad'iya) , 
137 

Naxasimha, 84, 88, 103 
Narasimha-caturdasI, 96 
Narasimhadeva I (of the Ganga 
djmasty), 154 

Narasimha-purana , 21, 90, 151 
Narasimha Thakkura, 126 
Narasiraha Vajapeyin, 13, 86, 38, 39, 
52, 66, 74, 75, 80, 91, 94, 146, 157, 
288, 296, 298, 801, 319 
Narayana, 20, 51, 60, 62, 64, 84, 85, 
88. 97, 98. 99, 101, 103, 115, 129, 
132, 2S7, 238, 261 
Narayana-bali, 26 
Narayana Pan^itacarya, 54 
Nardyandsfak^arakalpa, 54 
N&rayaplya section (of the Mahd 
bhdrata ) , 84, 108 
Narmada, 24, 32, 46, 52, 114, 159 
Narmada-khap^a (a part of the 

Skanda-p.) , 159 
Narmadi-mlhltiaya, 46 
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Niiik, 5% >09. >11, 815 
Nbtika, 201 
Navadvlpa, 04, 102, 143 
Navanabha, 221 
Navaratra-vrata, 242 
Nepal, 0, 100, 107 
Netra-mantra, 220 

Nibandha, 18, 26, 52, 53, 120, 135, 
140, 103, 172, 263, 264, 265, 260 
Nibandhakara (or Nibandha- writer) , 7, 
IS, 14, 15, 17, 19, 20, 23, 35, 30, 40, 
42, 44, 40, 52, 79, 80, 93, 94, 95, 96, 
105, 110, 118, 124, 140, 144, 145, 140, 
151, 156, 166, 167, 109, 170, 172, 173, 
264, 265 

Nihiv&sa-samhita , 08, 69 
Nilakantha, 3 
Nimbarka, 116, 169 
Nirgrantha, 16, 210 
Nirukta, 4, 135 
Nirvana, 21 1 

Nirvana-khanda (a part of the Simula- 

p.) t 161 

Nisada 205, 212 

Nisthuraka (a fowler), 236, 237 

Nlti, 141, 143 

Nityacara-paddhati, 66, 79, SO, 94, 

104, 114, 124, 289, 290, 297, SOD, 305, 
312 

Nitydcara-pradipa , 13, 36, 3S, 39, 66, 
80, 91. 94, 146, 288. 290, 298, 301, 
319 

Nityananda, 169 
Nividharma, 254 

Nivrtti-dharma, 10, 11, 228, 229 
Noah, 169 
Non- Ary an, 197 

Non-eatables, 57, 76, 150, 174, 178, 
179, 1S1 
Nrga, 238 
Nrsimha, 47, 85 
Nrsimha-mantra, 221 
Nyasa (Tantric), 119, 183, 1S0, 219, 
220, 221, 261, 262 
Nyaya, 4, 135 

O 

Obhara, 200 
Omen, 136, 141 
Oipkara-laksana, 96 
Oipkara (liiiga), 46, 73 
Original Purana, 2, 5 
Orissa, 39, 52, 79, 146, 150, 151, 152, 
153, 154, 155 

P 

Pacification (of planets), 32, 177, 189, 
239 

Padma-purdna (or Padma or P&dma), 
0, 15, 21, 25, 33, 84, 85, 30, 37. 39, 
40, 42, 45, 40, 48, 49, 50, 54, 72, 78, 
90, 101, 107-127, 1SS, 140, 131, 204, 
223, 230, 232, 235, 239, 250, 254, 258, 
201, 202, 300-313 


P&dma T antra, 87 
Pahlava, 204. 207, 210 
Palakapya, 137 
PalfUa, 240 
Pallava, 41, 84, 87 
Pafica-murti, 19 

Paficaratra, 19, 21, 40, 41, 58, 63, 04, 
65, 67, 97, 98, 101, 103, 139, 198, 199, 
202, 203, 218, 220, 221, 222, 223, 225, 
226, 288, 261 

Paficaratra Samhita, 16, 61, 65, 66, 
185, 136, 198, 218, 222, 223, 224, 260 
Paficayatana-puja, 79, 125, 136 
Pahcopasana, 79 
Pandu, 10. 37 
Panini, 200, 202 
Paukti-pavana, 37 
Paramartha, 56 
Paramesthin, 61 
Parasara, 22, 24, 173 
Par dear asmrti, 17, 29, 30, 46, 60, 80, 
90, 91, 94, 104, 105, 114, 124, 131, 
140, 142, 162, 163, 164, 165, 170, 186, 
272, 287, 294, 297, 300, 304, 312, 310, 
318, 322, 325, 327, 335 
Parasurama, 84, 86, 87, &S. S9, 103, 
258 

Parasurama -khnnd a (a part of the 

Skanda-p.) , 1 61 
Para Vidya, 135 
Parijata (tree) , 23 
Parivrajakas, 212 
Parnika, 212 
Parsva, 194, 195 
Parvata-khnnda, 161 
Parvati, 118, 162 
Pasa, 133 

Pasanda (or Pasnndin), 10, 65, 67, 68, 
87, 88, 89, 126, 137, 171, 223, 226, 253 
Pasanda $astra, 67 

Pasupata, 21, 58, 62, 63, 64, 65, 66, 
67, 68, 70, 71, 72, 73, 74, 80, 93, 98, 
99, 101, 103, 104, 119, 143, 179, 108, 
201, 202, 223, 226 
Pasupata-Brahma, 63 
Pasupata-sastra, 101 
Pasupata Yoga, 15 
Pataka, 183, 185, 188. 230 
Patiila-khanda (of the Padma -p), 107, 
108, 116-il9, 182, 202, 306, 307 
Patala-khanda (of the Skanda p.), 101 
Patanjala, G8 
Patanjali, 200, 202 
Patriarchs, 5, 6, 35, 36, 220 
Paundra-khanda (of the Skanda-p .) , 
101, 162, 163 
Paundra-ksetra, 162 
Paundraksetra-mlahatmya, 102 
Paundravardhana, 102 
Pauskara, 33, 67, 258 
Pauskara (Parvan of the Padma-p.) , 
108 

Pauskara-samhita, 219 

Paufkara ( [Updgama ), 223 
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Penance, 6, 15, 39, 111, 14,0, 134, 156, 
171, 178, 175, 177, 178, 179, 130, 184, 
185, 180, 200. 222, 234. 233, 235, 
£56 

Pesh&war, £00 
PhaJa-saptaml-vrata, 30, 40 
Phallic Siva, £03 
Pinda, 1£ 

Pingala (Sutras of), 136, 130 
Pi&camocana-kunda, 46, 73 
Pitr, 12, 45, 52, 229, 232 
Pitr-dayita, 105, 801 
Pitf-gatha, 43, 50 
Pitr-vaipSa, 35, 36, 50 
Plakga, £41 
Planet, £3, 95, 184 
Poetics, 193 
Politics, 141, 193 
Prabhasa, 100, 219 

Frabhasa-khanda (of the Skanda-p ) , 
81 e 157, 158, 159, 1C3, 164, 165 329 
Prabhasaksetra-mahatmya (a pnrl of 
the Skanda-p.) , 158 
Pradliana, 60 
Pradurbhava, 78, 79, 84 
Pradyumna, 47, 85, 87, 220 
Pradyumna-sarovara, 152 
Prahlada, 22. 113, 114, 251 
Prakritism, 30 

Prakriya-khanda (of the Padma-p .), 
108 

Prakriya (Pada, of the Viiyu-p.) , 15, 
18 

Prakrti, 128 

Prakrti-khanda (of the Brahma vai - 
varta-p .), 166 
Pralaya, 64, 65 

Prasiiyamana-dhenu-dana, 43, 44 
Pratima-laksana, 47, 176 
Pratisarga, 4, 72 

Pratistha, 6, 32, 47, 95, 137, 189, 220, 
257 

Pravara, 29 
Pravrajya, 211 

Pravrtti (dharma or marga), 10, 11, 
12 198 £28 

Prayaga, 32, 72, 73, 74, 75, 100, 129, 

£19 

Prayaga-mahatmya, 42, 45 
Prayalcitta, 6, 51, 93 (Yati-), 90 

(Yati-), 188, 220 

Pr&yadcitta-prakarana , 48, 173, 204, 

£79 

Prayascitta-viveka, 16, 17, 86, 101. 114, 
£7£, £78, £88, £95, 805 
Preceptor (spiritual), ££0, 222, 225, 230 
£45, £57. £6£ 

Prosody, 189 
Prostitute, 231, 241, £51 
Prthivi-padma, 19 
Prthu, ££, 63, £51 
Pj-thvirftja, 189 

Puja, 8, 135, 189, ££5, £28, 240, 263 

Pukvasa, 199 

Pulastya, 77, 92, 99, 106 


Pulinda, 87, 199 
Punjab, 203, 215 
Punyaka-vrata, 23 
Puraipdara, 251 
Puranacarya, 126 
Purana-mahatmya, 3, 151 
Purana proclaimed by Vfiyu, £, 13, 
18 

Purana-samhita, 2, 5, 58, 99, 140 
Pur&nasdra, 90 
Puranic Brahmaism, 214 
Puranic Hinduism, 204, 227 
Puranic Saivism, 214 
Puranic Saktism, 214 
Puranic Vaisnaviam, 214 
PuraScarana, 93, 179 
Puri, 56, 152, 153 

Purification (of body or things) , 15, 
76, 156, 174, 175, 179, 183, 185 
Purohita. 243 
Puru, 32, 37 
Pururavas, 43, 44, 49, 51 
Purusa, 87, 98, 193 
Purusottama, 151, 207, 233, 257 
Purusottama-ksetra, 132, 152, 153, 

154, 157 

Purusottamaksetra-mahatmva (a part 
of the Skanda-p.), 164, 165, 326 
Purusottama-mahatmya or Pursottama- 
ksetra-mahatmya (in the Brahma-p .) , 
146, 152, 155 

Pfirva-bhaga (of the Varahu-p), 106 
Purva-pascima, 67, 226 
Pusan, 48 

Puskara, 100, 10C, 121, 136, 219 
Puskara-dvlpa, 81, 83 
Puskara hills, 123 

Puskara-khanda (a part of the 
Shanda-p.), 159 


R 

Radha, IS, 45, 115, 116, 118, 119, 

125, 131, 132, 151, 160, 166 
Radha vallabhin, 116, 125 
Raghunandana, 53, 54, 79, 80, 91, 94, 
114, 123, 124, 126, 128, 131, 132, 

137, 143, 151, 152, 157, 164, 165, 

169, 264, 291, 298, 312, 314, 810, 

318, 320, 324, 325, 326, 329, 330 
Raivata (Manvnntarn) , 85 
Raja-dharma (or duties of kings) , 
48, 177, 185 
Rajasekhara, 78 
Rdja-taranginl, 197 

Raja Vasisthlputra Sri Pulumayl, 211 
Raji, 24, 25, 51, 234 
Raksasa, 50, 80, 81, 258 
Rama, 47, 84, 85, 80, 87, b8, 103, 
116, 117, 118, 119, 130, 144, 153, 

150 

Ramaite, 117, 122 

Ramananda-tirtha, 126 

Ramanuja, 20, 54, 56, 125, 169, £77 
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Rimtyapa, 116, 118, 136, 140, 141, 
144 

Rasa-dhenu, 101 

Rasay&tra-viveka, 153, 163, 164, 166, 
322 

Ra£i, 23, 24, 80, 172 
Rasopadra (a village), 216 
Ratna-parlksa, 137, 141, 143 
Raudra, 08, 104 
Raudri (Sakti), 101 
Ravana, 140, 153 
Res, 1, 240 
Re-creation, 4, 7 
Redactor, 8 

Results of actions, 9, 15, 17, 52, 117, 
150, 166, 174, 175, 177, 170, 180, 
182, 183, 187, 235 
Reva, 114, 158 

Reva-khanda (a part of the Skanda-p .) , 
157, 158, 163, 104, 165, 168, 327 
Reva-mahatmya (claiming to he a part 
of the Vayu-p.), 14 
Revatl, 11, 22, 80, 172 
Rg-veda, 1, 08, 136, 193, 208, 2S8, 
240 

Right-hand school (of the Siiktas), 60, 
70 

Rites, 5, 6, 7, 8, 25, 65, 67, 06, 168, 
188, 193, 194, 195, 203, 213, 215, 225, 
227, 239, 243, 244, 254, 262 
RohinJ-eandra-sayana-vrntn . 21, 258 

Romaliarsana, 2 
Rsi-pancamT (Vrata), 19 
Rsi-vainsa, 29 
Rtadhvaja, 12 
Ruci (Prajapati) , 229 
Rudra, 47, 48, 59, 61, 68. 69, 95, 08, 
141, 168, 238, 240 
Rudra (sect), 1,25 

Rudrabhuti (an Abhira General), 21 G 
Rudradhara, 1 46 

Rudra-glta (of the Vardha-p .) , 68, 69, 
71, 104 

Rudraksa, 126 

Rudra-loka, 46 

Rudrasimha I, 216 

Rudra-sukta, 240 

Rudra-vrata, 101 

Ruidasa, 169 

Rukmangada, 131 

Rules of diet, 111, 156 

Rupa Gosvamin, 94, 143, SOI, 319, 


S 


Sacraments, 171, 186, 228 


Sacrifice, 1, 

24, 

97, 100 

, 111, 

121, 

194, 

206, 

207, 

208, 

, 209, 

221, 

222, 

223, 

225, 

228, 

230, 

, 232, 

233, 

234, 

235, 

236, 

238, 

239, 

, 240, 

241, 

242, 

213, 


244, 249, 250, 254 (daily), 255 
Sacrifice (to planets), 32, 177, 185, 

189 


Sadacara, 81, 82, 98, 96 
Sfidhana (different kinds cf), 223 
Sagara, 232 
Sahasa-malla, 154 
Sahyiidri, 159 

Sahvadri-khanda (a part of the 

Skanda-p .) , 159, 161 

Sah.ya (v.l. Satya) -khanda, 161 
Saint Satagopa, 88 

Saiva (or Sivaite), 13, 14, 15, 30, 42, 
46, 60, 64. 68, 70, 77, 78. 30, 03, 95, 
100, 101, 104, 111, 119. 1 22, 133, 

152, 179, 201, 202, 204, 218 223, 

224, 226, 261 
&aivaka, 13 
&aiva Vratas, 42 

Saivisni, 121, 129, 193. 197, 198, 200, 
201, 203. 204, 205. 210. 214. 230, 

245. 216 

6aka. 37, 89, 200, 202, 204. 207, 210, 
215 

6iika-d\Tpa, 168, 171 
Sakalya, 252, 253 
Sakra. 59 

Aakta. 13, 21. 45. 52. 55. 58, 01, 64, 

65, 69. 70. 90, 91, 101, 123, 225, 233, 
211, 261, 264 

£akta Upanisad, 01 
Sakti, 21. 58, 60, 65. 101, 116. 113, 
128, 129, 136 
Suktism, 193, 211 
Sakyo. 40 

Salagramn. 90, 1 18. 137, HO 181, 

182 

Sfdi (rice), 241 
Samadhi. 219 
Sninau, 1 

Samaveda. 1. 136, 209, 238, 240 
Samba. 17, 107. 171 
Sti ni bn u dh a - r i veka , 288 

Sdmba-purdna, 151, 171 
SambhaJa (grama), 85, 86. 233 
Sambhalagrama-nifi h at my a , 161 
Samblialpur. 161 

Sambhava-kanda (a part of the 
Skanda-p .) , 11, 158. 159, 160, 161 
Sambhu, 47, 261 

Samdhva, 186, 189, 225, 262, 263 
Samjiia, 16S 
Samkalpa, 85 

Samkara (i.e. Siva), 61, R2, 119, 226, 
226, 234, 261 

Samkaracarya (or Samkara) , 20, 56, 

66, 126, 129, 169 

Samkara-samhita (or Siimk-iri Saiphita, 
of the Skanda-p.), 14, 158, 159, 160, 
161 

Samkarsnna. 23, 87, 199, 200, 220 
Samkha. 173 

Samkhya, 08, 119. 151, 155, 193, 201 
Sdmkhya-kdrika, 4, 65 
Sdmkhyakdrikd-bhdsya (of Gau^a- 
pada) , 4 

Sdmkhya-pravacana-bha?ya> 128, S13 
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Saqikfobha (Maharaja) , 218 
Samnyasa, 68, 64, 199, 202, 208, 229, 
280 

Sampradaya, 68 
Saqiprati, 196 
Baippravartin, 208 
Saipiapayana, 2 
Samudragupta, 81 
Saipyamana, 236, 237 
Samyu, 16 
Sanaka, 63, 129 
Sanaka (sect) , 125 

Sanandana, 129 
Sanatana, 102, 129 

Sanatkumara, 62, 63, 99, 100, 106, 

129, 143 

Sanatkumara-samhita (a part of the 
Skanda-p.) , 158, 159, 160, 161, 163 
Sankhacuda, 151 
Saiikhyayana-srautasutra, 1 
Santi (Parvan, of the Mahdbharata ) , 

10, 84, 149 
Sapta-dvlpa, 19 
Saptaml-vrata, 240 
Saptasagara-dana, 45 
Sarada characters, 55 
Sarasvata Kalpa, 56 
Sarasvatl, 17, 46, 77, 132 
Sardula-vikridita (metre), 162 
Sarga, 4, 65, 72 
Sarngapani, 217 
Sarvadarsanasamgraha , 133 
Sarvananda (Vandyaghatiya) , 94, 299 
Sarvaphalatyaga-vrata, 42 
Sasthi, 256 
Sasihl-kalpa, 256 
Sastra-dharaka, 204 
Sastrajna, 204 
Satagopa, 41 
Satakratu, 258 

Satanlka (a king), 168, 170, 171, 173 
Satapatha-brahmana , 1, 98, 238 
Satarudrlya (section of the Yajurmia), 
63 

Sdtdtapasmrti, 21 
Satl, 45, 135 
Sat-karraa, 58 
Saitrimianmata, 201 
Sattvata, 67, 84, 201 
Sattva ta-sa mhita, 218 
Satya, 85, 87 
Satya, 85 
Satyabhama, 23 
Satya-narayana, 157, 169 
Satyavat, 50 
Saukara-k^etra, 102 

£aunaka, 39, 48, 99, 115, 141, J67* 
168, 170 

Sauparna ( purana ), 145 
Saura, 226, 261 
Saura-dharmottara, 151 
Saura-purana, 57, 151, 158, 168 
Saura-saiphita (or Saurl Samhita, of 
the Skanda-p.) t 14, 158, 159, 160, 
. 101 


Saura Vratas, 89, 42, 171 
Saurl (Samhita, of the Kurma-p.) , 57, 
58 

Sauti, 99 
Sauvira, 205 
Savarni, 2 

Savitrl, 50, 121, 122, 238, 230 

Savitri-vrata, 50 

Sayanacarya, 4 

Script, 6 

Sculpture, 193 

Scythians, 246 

Sect, 16, 19, 40, 64, 65, 66, 67, 68, 69, 
70, 125, 133, 196, 199, 203, 204, 222, 
233 

Serpent, 50, 61, 85 
Se*a, 85, 88, 108, 116, 118 
Setu-bhupala, 159 

Setu-mahatmya (a part of the Skanda- 
V)> 157 

Setu-mahatmya-khanda (a part of the 
Skanda-p.), 160, 163 z 

Shahdaur, 203 

Signs (of men, women, kings, etc.), 171 
Sikhin, 203, 222 
Siksa, 4, 135 
Sitmhala, 78 
Simha-mantra, 221 
Sindhu (a country), 205 
Sindhu (river), 115 
Sins (different kinds, of, etc.), 17, 156, 
185, 221, 226, 239, 250, 251, 257, 261 
Sirlsa, 241 

Sirkap (name of a place), 202 
Sita, 117 

fciva, 6, 13, 29, 38, 39, 40, 42, 44, 45, 

46, 48, 49, 59, 60, 61, 63, 64, 67, 72, 

73, 74, 78, 79, 80, 81, S5, 91, 92, 03, 

96, 98, 99, 100, 103, 111, 118, 119, 

126, 129, 132, 136, 145, 151, 153, 159, 

160, 162, 180, 199, 201, 202, 203, 204, 

224, 233, 234, 238, 240, 241, 243, 263 

Siva-bhagavata, 202 
Siva-bhakti, 14 
&iva-Brahma, 62-63 
Sivacaturdasl-vrata, 42 
Sivadatta, 203, 215, 216 
i Siva-dharmottara, 151 
Siva-lihga, 46, 63, 73 
Siva-liriga-vrata, 93, 179 
$Tva-mahatmya-khanda (a part of the 
Skanda-p.), 13-14, 159, 160 
Slva-Narayana, 47 

Siva-purdna , (or Siva) , 13, 14, 15. 20, 
21, 54 

Siva-rahasya, 7, 151 
Siva-rahasya-khandn (a part of the 
Skanda-p.), 14, 158, 161 
&iva-rak$ita, 203 
Siva-ratri, 96 
fcivasena, 203 
Siva-siddhdnta, 68 
Skanda, 47, 136 

Skanda-purdna (or Skanda or Shinda), 
6, 7, 14, 21, 57, 68, 76, 77, 93, 95, 96, 
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115, 128, 128, 134, 142, 143, 146, 157- 
166, 168, 171, 187, 205, 261, 325-330 
Skanda ( upapurdna ) , 147 
Slaves, 194, 245, 246, 247, 252 
Sloka (metre) , 162 

Smarta, 11, 125, 193, 194, 203, 214, 
215, 217, 226, 227, 234 
Smarta Brahman sectaries, 226. 243, 
246 

Smarta-Saiva, 203, 213, 225 
Smarta-Sakta, 225, 226 
Smart a- V ai sna va, 203, 213, 225 
Smrti (also Smrti-chapter, Srnrti- matter, 
Smrti-writer, Smrti topics, etc), 2, 
5, 6, 7, 8, 12, 13, 15, 18, 19, 20, 24, 
25, 32, 35, 40, 49, 51, 52, 56, 64, 05, 
66, 68, 71, 72, 79, 80, 93, 96, 111, 
117, 118, 128, 131, 132, 733, 141, 146, 

156, 164, 165, 166, 167, 169, 170, 172, 

173, 174, 185, 186, 187, 188, ISO, 193, 

201, 203, 213, 225, 226, 228, 229, 244, 

256, 262, 263, 265 

Smrti-candrika , 13, 16, 17, 19, 36, 37, 

42, 46, 48, 54, 66, 80, 91, 94, 105, 114, 

123, 131, 163, 164, 166, 170, 201, 205, 

265, 266, 267, 270, 274, 276, 282, 292, 

296, 299, 302, 308, S15, 318 332 

Smrti-Nibandha, 8, 134, 146, 262, 2G3 
SmrtUattva, 35, 79, 80, 91, 94, 114, 

123, 124, 128, 131, 134, 137, 143, 145, 

151, 152, 164, 165, 166, 169, 260, 298, 

312, 314, 316, 318, 320, 324, 32 5, 326, 

328, 330 
Snake, 171 

Snana, 46, 208, 219 (audaka- and 

mantra-) 

Solar dynasty (or race), 26, 32, 35, 
100, 116, 117 
Soma, 67 
Somapa Pitfs, 52 
Somasarman, 114 
Spy. 199 

Sraddha, 6, 11, 16, 17, 18, 24, 35, 36, 

43, 44, 102, 150, 188, 197, 220, 222, 
228, 234, 258 (Nandimukha) 

Sraddha-kalpa, 16, 42 
Sraddhakriya-kaumudi , 36, 37, 46, 80, 
104, 128, 131, 143, 154, 164, 2S9, 298, 
305, 313, 316, 818, 319, 323, 326 
Sraddha-viveka , 80, 114, 297, 318, 322 
Srauta, 193, 194, 227, 234 
Sravana-Belgola, 68 
Sravastl, 196 
6re?thin, 211, 212 
Sri, 21, 22, 58, 59, 60, 233, 256 
Sri (sect), 125, 126 
Sri-bhdsya, 277 

Sridatta Upadhyaya, 17, 36, 80, 91, 105, 
114, 123, 124, 146, 269, 271, 278, 287, 

297, 304. 812 
Sridhara Svamin, IS 
Srl-kalpa, 60 
Srlkunnam, 154 
&rimad-bh&gavata i 55 
fettaiU, 150 


Srisaila-khanda (a part of the Skanda - 
p.), 159 

Srltlrtha-svamin, 120 
SrI-vatsa, 42 

Srsji-khanda (of the Padma-p.) 6, 21, 
25, 33, 34, 35, 36, 37, 39, 40. 42, 45, 
46, 48, 49, 50, 101, 107, 108, 117, 120- 
125, 140, 182, 204, 235, 239, 250, 254, 
261, 307-312 

Sruti, 2, 66, 225, 226, 228 
Stages (of life), 59, 109, 203, 211, 2J4, 
229, 231, 232, 234 
Sthavara-tirtha, 113 
Student, 16 

Subhasubha-nirupana, 48 
Sudarsana. 242 
Suddha-saiva-vrata, 101 
&addhikriya-kaumudi t 86, 44, 46, 80, 
91, 94, 104, 128, 143, 154, 164, 289, 
298, 305, 314, 318, 319 
Suddhodana, 84, 88 
Sudra, 58, 194, 197, 200, 201, 202, 205, 

206, 207, 208, 209, 212, 213, 223, 224, 

232, 235, 236, 237, 238, 244, 245, 246, 

251, 254 
Suhma, 199 

Suka, 53, 145, 168, 229, 230 
Sukala, 232 

Sukesin, 80, 81, 82, 83, 91, 236 
Sukra, 25, 34, 39 

Sulapani, 15, 17, 48, 53, 66, 80, 93, 
104, 114, 128, 143, 151, 152, 153, 163, 

164, 165, 169, 272, 278, 288, 295, 297, 

305, SIS, 318, 322, 325, 826, 830 
Sumantu, 168, 171, 173 
Surnati, 9, 10, 12 
Sumeru (hill). 248 

Sun, 36, 81, 82, 92, 95, 107, 151, 152, 
153, 154, 167, 168, 171, 172, 248, 258 
Sundarar, 70 

Suriga (also Suuga dynasty), 197, 200 
Suparsva (hill) , 249 
§urasena, 200 
Surastra, 205 

Surya, 45, 48, 49. 70, 79. 134. 135, 
136, 145. 240 
Susarman, 205 
Suslla, 63 
Su$kaletra, 197 

Suta, 29, 30, 82, 35, 37, 88, 62, 64, 05, 
72, 97, 99, 100, 108, 111, 112, 114, 
115, 118, 119, 129, 141, 167, 168, 170 
Suta-glta (in the Skanda-p .), 160 
Suta-samhfta (of the Skanda-p.), 14. 
158. 159. 160. 161 

Suta-samhitS-tatparya-dipika (a com- 
mentary on the Suta-samhita by 
Madhavacarya) , 159. 160 
Suttanipata , 194 
Suvidyut, 101 
Suwat, 197 

Svarga-khajitfa (of the Padma-p.), 107, 
108, 112. 113. 116. 117. 133 
SvargfLroha^a-parvan (of the Mahfr 
bhtoata). % 8 
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Svarocisa (Manvantara) , 85 
Svarodaya , 137 
Svayaipbhu, 72, 245 
Svayanibhuva Manvantara, 02, 85 
Sveta, ' 63, 122 
Sveta-dvlpa, 238 
Sveta-kalpa, 14 
Svetambara, 212, 2S1 
Svetasvatara, 63 
Svetasvatara Upanifad , 63 
Systems of philosophy, 90 

T 

Taimurlong, 169 
Taittiriya-aranyaka , 1, 2, 4, 258 
T aittirnja-samhita, 258 
Tamasa Manu, 150 
Tamasa (Manvantara), 85 
Tamil poets, 70 
Tamil Vaisnava saints, 50 
Tantra. 13, 55, 57, 04, 00, 119, 120, 
133, 100, 214, 220, 221, 225, 231, 245, 
200., 201. 262, 204 
T ant rasa ra. 225 
Tantravarttika , 6 

Tantric, (influence, elements, rites, 
etc.), 05, 07, 96, 119, 123, 124, 120, 

132, 130, 139, 103, 105, 169, 172, 214, 

218, 219, 220, 223, 224, 225, 231, 212, 

2G0, 261.. 202, 203, 204 

XantriciMn, 54, 119, 123, 137. 138, 

172, 173, 215, 218, 223. 200 
Tantrik, 72, 112. 225 
Tapasa, 204 

Tapi-khanda (belonging to the S bind a • 
p.), 161 

Taraka, 49 

Tarukarnayn-yuddha, 50, 124 
Tdrksya ( puraya ), 137, 133. 1 13, 145 

Tatpurura, 92 
Tattvas (Tantric), 225 
Temple, 153 (Siva-, Yisnu-, Sun-), 
154 (Sun-), 181, 184, 185, 221, 238 
(Vi$nu-) , 249 
Theology, 55, 00, 01, 05 
Tiha-sarvasva, 94, 299 
Tila-dhenu, 1 01 
Timitra, 206 

Tlrtha, 6, 45, 106, 113, 111, 210, 217, 
228, 230. 231. 232 

Tirtha-cinta m ani, 17, 40, 60, 73, 74, 
80, 94, 104, 112, 114, 131, 134, 143, 
153, 164, 272, 273, 288, 296, 297, 305, 
306, 312, 316, 319, 322 326 
Tirtha-khapd* (belonging to the 
Skanda-p ) , 159 

Tlrtha-mahatmya, 63, 102, 100 
Tlrthafikara, 194 

Tlrtha-parvan (of the Padma-p .), 108 

Tirumular, 70 

Tilhi, 11, 23, 40, 140, 108, 171, 180, 
185, 180, 240 
Toramapa, 217 

Tortoiee, 68, 39, 62, 84, S6, 87, 134 


Trijata, 140 

Tnkdndamandana, 48, 280 
Trikandamandana Bhaskara-misra, 48, 
280 

Trimurti, 19 
Tripundra, 60 
Tripura, 49, 116 
Trivikrama, 76, 88 
Tukhara, 83 

Tulapurusa-mahadaua, 44, 143, 247, 

249 

TulasI, 57, 78, 79, 90, 111, 115, 116, 
117, 124, 125, 151, 184 
Tulasl-triratri-vrata, 125 
Turk, 78 

Turuska, 83, 89, 114. 124, T97 
Turvasu, 32 
Tusara, 83 
Tusita, 85 

U 

Uceiitana, 58 
Uda.vin, 195 
l T dumbara, 241 
Ugra, 99 
Ujjayini, 158 
Urna, 39, 40. 128 

Uma-khanda (of the Skanda-p.), 161 
Uma-Mahesvnra, 47 
Vnavimmti Samhitd, 6, 263 
Upadesa-kauda (belonging to the 
Skanda-p .) , 161 

Upagama, 223 
Upajati (metre). 162 
Upakhyana, 4, 5 
Upanayana, 261 
Upanisad, 11, 20, 243, 261 
Upapurana, 7, 13, 14, 15, 38, 53, 58, 
60, 77, 90, 91, 94, 128, 130, 146, 147, 
151 

Upasamhara (Pada, of the Vdyu p .) , 
15 

Upa-Veda, 238 
Upavrl, 205 
Upendra, 47 

Upodghata (Pada, of the Vdyu-p .) , 15 
UrvasI, 43 
Usanas, 72 

Usanas-samhita, 64, 72, 110, 111 
Utkala-khanda (a part of the Skanda- 
P-), 157 
Utpata-santi, 48 

ITtsarga, 6, 32, 176, 189, 225, 240 
Uttama, 232 

Uttara-bhaga (of the Vardhav) , 106 
Uttara-gUa, 4. 23 
Ultaragttd-bhdsya, 4, 18, 23, 55 
Uttara Gokarna, 100 
Uttara-khanrla (a part of the Brahma- 
khanda of the Skanda-p), 157 
Uttara-khanda (of the Padrnap .), 90, 
107, 108, 109, 112, 125-127, 184, 223, 
306, 812-313 

Uttara-khapsU (of the V&yup), 168 
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V 

Vibhravya-vrata, 101 
Vficaspatimisra, 17, 45, 46, 66, 78, 74, 
80, 04, 104, 112, 114, 126, 181, 182, 
148, 151, 152, 158, 156, 164, 272, 288, 
296, 297, 805, 306, 812, 816, 319, 322, 
826 

Vadari, 102 
Vadarikasrama, 157 
Vagbhata II, 142, 148 
Vahni-purana, 189, 140 
Vaideha, 205 
Vaidyaka, 135 
Vaikhanasa, 208, 222 
Vaikuntfia, 85 
Vainateya ( purana ), 145 
VaisalT, 194 

Vaisampayana, 39, 48, 100 
Vaisnava, 19, 85, 37, 89, 41. 44. 50, 52, 
54. 56, 90, 100, 115, 122, 125, 127, 
129, 145, 156, 198, 199, 203, 204, 218, 
219, 222, 226, 261 
Vaisnava Vratas, 42 

Vaisnavl, 47 

Vaisnavi (Sakti), 101, 104 

Vaisnavl (Samhita, of the Kurma -p .) , 
57, 58 

Vaipnavi Samhita, (of the Skanda-p .) , 

158, 159, 160 

Vaisnavkm, 18, 56, 193, 197. 19S, 199, 

200, 205, 214, 230, 245, 246 

Vaisya, 58, 133, 194, 205, 209, 212, 

232, 235, 238, 244, 255 
Vaivasvata (Manvantara) , 85 
Vajravahanika-vidya, 93 
Valralki, 224 

Varna, 65, 67, 69, 225, 226, 233, 261 
Vamadeva, 92, 131 

Vamana, 47, 78, 84, 85, 88. 103, 140, 
144 

Vdmana-purana (or Vamana 3, 55, 
76-92, 179, 236, 296-298 
Vdmana-upapurdna , 77, 147 
VamSa, 4, 65, 72 
Vaip&anucarita, 4, 7, 72, 137 
Vanga, 205 

Varaha, 41, 47, 84, 85, 88, 97, 103 
Varaha-kalpa, 14, 184 
Varahamihira, 11, 22, 24, 40, 67, 78, 
83, 123. 169. 171 

V ardha-purdna (or Varaha or Varaha ), 

7, 68, 69, 71, 89, 96-107, 139, 155, 
180, 202, 284, 236, 237, 239, 239, 249, 
250, 251, 252, 258. 254, 256, 257, 

258, 261, 262, 301-306 

Varahl, 47 
Varanasi, 73 

Vardhamana Mahavlra, 194 

Varnasramadharma, 6, 71, 82, 117, 

166, 188, 193, 194, 197, 199, 190, 200, 

201, 202, 203, 204, 212, 213, 214, 215, 

218 , 228 , 282 , 288 , 284 , 235 , 286 , 

288, 840 


Varpt-kh&g^a (belonging tc the 
Skanda-p .) , 160 

Var^akrtyd-kaumudl , 80, 91, 94, 114, 
128, 148, 154, 164, 166, 207, 312, 
313, 318, 319, 326 
Varuna, 47 
Vanina (dvlpa), 78 
Vasantatilaka (metre) , 162 
Vasikarana, 58, 223 


Vasi$tha, 6, 24. 129, 131, 

184, 

135, 

139, 140, 173 



Vasisfha-smTti , 21 



Vflstrapathaksetra-mahktmya 

(of 

the 


Skanda-p.) t 158 
Vastu, 32, 48, 176, 186 
Vasudeva, 45, 49, 51, 54, 60, 67, 85, 
87, 97, 100, 114, 142, 109, 200, 202, 
203, 207. 220, 222, 251 
Vasudeva (a Brahman), 200 
Vasudeva (of the Kanva dynasty), 200 
Vasudeva (a Kushan king), 89, 200, 
215. 218 
Vasugupta, 70 
Vas uni anas, 66 
Vata, 241, 249 

Vatsyayana, 108, 116, 117, 118 

Vdyaviya , 13, 14, 18 
Vayavlya-samhita (of the &iva-p.) t 
14, 15, 20, 21 

Vayu, 2, 5. 13, 14, 15, 18, 47 
Vdyu-purana (or Vdyu or Vdyaviya ) , 

3, 4, 5, 7, 8, 13-17, 18, 19, 20. 21. 
26, 27, 28, 29, 30, 31. 33, 41. 48, 49, 
52, 66, 83, 84, 87, 90, 01, 95, 96, 
136, 142, 145, 147, 149, 150, 158, 

174, 199, 201, 206, 207, 209, 209, 210. 
213, 216, 233, 234. 236. 238, 240, 
252, 257, 269-273, 275 
Veda, 1, 2, 4, 16, 59, 63, 64, 85, 97, 
98, 124, 132, 135, 193, 194, 195, 197. 
198, 199, 201, 203. 204, 207, 203, 

209, 210, 212, 213, 214, 215, 218, 222, 

223, 224, 225, 226, 227, 229, 230. 233, 

234, 235, 236, 238, 239, 240. 212, 243, 

246, 250, 252, 253, 255, 257, 261 

Vedanga, 135, 238, 242 
Vedanta, 98 
Veda-vyasa, 85 
Vedic religion, 24, 25, 69, 193 
Vepa» 22, 25, 234 
Venkatacala, 157 

Vibhava, 41, 86 
Vidhana-parijata, 164, 327 
VidiSa, 207 
Vidu$a, 241 

Vidyakara Vajapeyin, 66, 74, 75, 79, 
80, 94, 104, 114, 124, 264, 289, 296, 
297, 300 305, 312 
Vidyut, 101 

Vijnana Bhiksu, 120, 813 
VijnaneSvara, 6, 25, 48, 72, 03, 138, 
143, 163, 169. 263, 279, 331 
Vikund&la, 112 
Vikuptfii, 85 
Viniyiki, 47, 189 
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Vindhya, 8 

Vindhyadri-khanda (belonging to the 
Skanda-p.), 159 
Vindu, 188 

Vinltaiva (a kfrig), 101 
Vipascit (a king), 234 
Vipra (worshipper of Bnhma} , 40 
121 

Viraja-k$etra, 153, 156 
Viraja-tlrtha, 152 

Vira-mahendra-kanda (a part of the 
Skanda-p .), 161 
Viramitrodaya, 13, 158 
Vlra-vrata, 260 

Virgin girls (worship of) , 242, 260 

viiwmtio 

Visnu, 21, 22, 23, 24, 25, 26, 34, 35, 
38, 40, 41, 42, 44, 45, 48, 49, 51, 57, 

58, 59, 60, 61, 62, 63, 65, 38, 76, 78, 

79, 84, 85, 86, 87, 88, 89, 90, 92, 95, 

96, 97, 98, 99, 100, 103, 111, 113, 

114, 115, 117, 119, 125, 128, 129, 

133, 134, 136, 139, 140, 141, 142, 

144, 145, 150, 153, 159, 179, 182, 184, 
198, 200, 203, 219, 220, 222, 232, 

233, 234, 238, 240, 248, 251. 258, 

262 

Vi?nu (author of a Dhaima-sastra 
work), 171 

Visnu-bhakti, 109, 127 (gradations of) 
Visnu-Brahma, 59, 60, 61, 62, 97, 98 
Vifnudharma, 151 
Visnudharmasulra , 258 
Vifnudharmottara , 21, 43, 44, 55, 151, 
250, 258, 266 

Vi?nudharmottardmrta, 151 
Visnu-khanda (of the Skanda-p .) , 
i57, 158, 161, 163, 164 


Visnu-loka, 250 
Visnu-Narayana, 85 
Vi$nupura, 41 


Visnu-i 

p urana 

(or 

Vimu or 

Vaisnava ) , 

2, 4, 

5, 6, 

B, 19- 

26, 34 

h 41, 

64. 55 

, 56, 

63, 

64, 65 

, 90, 

107, 

114, 

122, 

133, 

137, 

138, 

147, 

148, 

149, 

175, 

199, 

206, 

207, 

208, 

209, 

210, 

213, 

210, 

232, 

233, 

234, 

235, 

237, 

238, 

244, 

276-278 






Vimurahasya, 

<• 

151 





Vi$pu-svamin, 169 
Viwu-veda, 54 
Vi$nu-vrata, 39 

Viftniyasas, 85, 86, 87, 89, 233 
Viivakarman, 153 
V ipvaksena-sa mhita, 87 
Viivamitra, 29, 223 
Viivarupa (or Visvarupacarya) , 138, 

143, 263 

Visvavarman, 224 
Vi*ve4vara, 107 
Vivaha, 188 

Vow, 19, 87, 88, 39, 40, 42. 03, 64, 73, 
96, 125, 141, 156, 171, 176, 177, 179, 
180, 181, 182, 183,. 184, 185, 186, 
188 , 194 , 809 , 881 , 888 , 888 , 288 , 


238, 230, 240, 241, 253, 255, 256, 

260 

Vrata, 6, 19, 32, 39. 41, 42, 48, 51, 63, 
65, 76, 87, 89, 93, 103, 113, 118, 119, 
125, 141, 143 (different kinds of)> 

156, 166, 176, 179, 189, 225, 228, 

240, 241, 255, 256, 257 
Vratakala-viveka , 48, 104, 114, 128, 

163, 164, 166, 288, 305, 313, 325, 380 
Vratopakhyana-khapda (belonging to 
the Skanda-p .) , i60 
Vrddha-garga, 48 
Vrddhagarga-samhita , , 48 
Vrndiavana, 45, 118, 

Vrsala, 205, 206 
Vrsa-laksana, 43 
Vrsni, 199 
Vraotsarga, 43, 44 
Vtira, 56 
Vruda, 78 
Vyahj-ti, 240 

Vyakarana, 4, 135, 137, 142 (Kalapa) 
Vyasa, 3, 4, 6, 8, 53, 54, 62, 63, 73, 
85, 88, 92, 99, 112, 141, 153, 155, 
167, 170, 171, 205, 226, 227, 230, 237 
Vyasa-glta (in the Kurma-p.), 04, 65, 
71, 72, 75 

Vyavahara, 32, 48, 138, 144, 145, 177 
Vyuha, 85, 220 


w 

Week-days, 40, 83, 172 
Wife (duties of, etc.), 183, 229, 230, 
231, 232, 237, 245, 249 
Wife as a Tlrtha, 113, 114 
Women (their duties, etc.), 32, 47, 98, 
101, 102, 113, 115, 119, 156, 106, 171, 

17G, 180, 181, 182, 183, 188, 200, 202, 

210, 212, 213, 216, 220, 221, 224, 225, 

231, 232, 236, 237, 238, 245, 216, 255 
Worship (of Brahma, Vis mi, Siva, 

etc.), 47, 48, 49, 68, 71, 76, 79, 93, 
99, 115, 117, 121, 122, 125, 136, 140, 
141, 145, 150, 151, 154, 159, 166, 168, 

171, 172, 179, 180, 181, 182, 183, 184, 

185, 186, 187, 188, 189, 193, 196, 202, 

219, 222, 228, 238, 239, 240, 242, 255, 

258, 259, 260, 261, 264 

Y 

Yadava, 32 
Yadu, 32, 67 
Y&ga, 219, 221 

Yajfia, 88, 241 

Yajhapati, 249 
Yajna-sala, 206 

Y a j fiav aibhava-khapda (belonging to' 
the Skanda-p.), 160 
Yijfiavalkya, 2, 21, 85, 89, 1S8, 189, 
247, 252, 253, 254, 263 
Y&jfavdkyormrtit 6, 11, 13, 17, 19, 
23 , 26 , 86 , 38 , 40 , 44 , 43 , 48 , 67 , 68 , 
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72, 70, 80, 104, 114, 128, 121, 187, 
188, 142, 148, 145, 170, 172, 178, 186, 

180, 201, 205, 228, 227, 247, 2C3, 265, 

266, 260, 273, 276, 270, 296, SOI, 307, 

825, 331. 882 

Yajurveda , 1, 68, 186, 208, 238, 240 
Yajus, 1 
Yak$a, 50 
Yakuta, 1 60 

Yama, 21, 47, 100, 141, 284, 251, 263 
Yama (author of a Dharmasustra 
work) , 171 
Yamala, 67, 169, 225 
Yamuna, 46, 85, 219 
Yantra (Tantric), 119, 219, 202 
Ya&odharman, 217, 218 
Yathdrt ha-man jari, 126 
Yati, 15, 93, 90, 175, 179, 203, 222 
Yatrakala-vidhana, 48 
Ydtrd-tattva , 151 


Yavana, 20, 87, 78, 05, 124, 100, 200, 
207, 215, 225 
Y&y&ti, 5, 46 

Yoga, * 11,* 16, 61, 63, 64, 65, 187, 180, 
141, 140, 151, 155, 198, 199, 201. 202, 
219, 220 

Y oga-yajnavalkya, 68 
Yogesvari, 47 

Yogin, 16, 63, 71, 137, 204 
Yuddha-jayarnava , 137 
Yuddha-kanda (of the Skandi-p .), 161 
Yudhisthira, 45 

Yuga-dharma, 15, 16, 18, 19, 32, 48, 
57, 72, 119, 174, 175, 176, 177, 178, 
180, 182, 183, 186, 187, 1S8, 228, 235 
Yuvana^va, 66 

Z 

Zodical signs, 23, 95, 172 


ERRATA 


Page 

Line 

Incorrect 

Correct 

11 

32 

sradhdndm 

sraddhanam 

19 

10 

Sapta-dvipa 

Sapta-dvipa 

21 

86 

Sankrit 

Sanskrit 

27 

34 

the story 

on the story 

27 

40 

Kathitan 

kathitan 

27 

43 

prasamkhatah 

prasamkhyatah 

28 

86 

II 

=- 

33 

2 

vice verse 

vice versa 

73 

39 

him 

them 

133 

25 

‘Naradlya P. 

‘Naradiya P.* 

136 

21 

chaps. 

chaps. 

140 

20 

Ranges 

Ganges 

168 

12 

batras 

Sastras 

206 

13 

morarch 

monarch 

216 

12 

discribed 

described 

217 

84 

at last 

at least 

227 

8 

Bramhanists 

Brahmanists 





